


CATHOLIC MORAL PRINCIPLES





From the Declaration on Euthanasia�S.C.D.F. Jura et Bona, May 5, 1980; (Flannery II pp. 510-517)





The Value of Human Life


Human life is the basis of all goods, and is the necessary source and condition of every human activity and of all society.  Most people regard life as something sacred and hold that no one may dispose of it at will, but believers see in life something greater, namely a gift of God’s love, which they are called upon to preserve and make fruitful.  And it is this latter consideration that gives rise to the following consequences:�
Vitae Humanae Valor


Vita Humanum est fundamentum omnium bonorum itemque necessarius fons et condicio cuiusvis activitatis humanae necnon consortionis socialis.  Quod si maxima pars hominum vitam aestimant rem sacram esse, et fatentur neminem eadem libere uti posse, christifideles tamen in ea quiddam praestantius cernere valent, donum scilicet amoris Dei, quod conservare fructuosumque reddere debent.  Qua exaltera consideratione haec consectaria sequuntur:�
�
	1. No one can make an attempt on the life of an innocent human person without opposing God’s love for that person, without violating a fundamental right, and therefore without commiting a crime of the utmost gravity�
	1. Nemini attentare licet vitam alicuius hominis innocentis, quin sese opponat amori Dei erga ipsum, quin fundamentale ius violet, quod nec amitti nec alienari potest, ac proinde quin summae gravitatis crimen committat.�
�
	2. Everyone has the duty to lead his or her life in accordance with God’s plan.  That life is entrusted to the individual as a good that must bear fruit already here on earth, but which finds its full perfection only in eternal life. (Flannery II, pp. 511-512)�
	2. Omnis homo vitam secundum Dei consilium agere debet.  Ea ipsi committitur tamquam bonum quod iam hisce in terris fructus facere opportet, sed cuius plena et absoluta perfectio in aeterna vita expectanda erit. �
�



Due Proportion in the Use of Remedies





 - If there are no other sufficient remedies, it is permitted, with the patient’s consent, to have recourse to the means provided by the most advanced medical techniques, even if these means are still at the experimental stage and are not without a certain risk.  By accepting them, the patient can shop generosity in the service of humanity�
 - Si alia remedia non suppetunt, licet, ex consensu aegroti, media adhibere, quae novissima medicae artis inventa protulerunt, etiamsi haud satis adhuc experimentis probata sint nec aliquo periculo careant.  Aegrotus, qui ea accipiat, poterit etiam exemplum generosi animi praebere in bonum generis humani.�
�
 - It is also permitted, with the patient’s consent, to interrupt these means, where the results fall short of expectations.  But for such a decision to be made, account will have to be taken of the reasonable wishes of the patient and the patient’s family, as also the advice of the doctors who are specially competent in the matter.  The latter may in particular judge that the investment in instruments and personnel is disproportionate to the results forseen; they may also judge that the techniques applied impose on the patient strain or suffering out of proportion with the benefits which he or she may gain from such techniques.  �
 - Pariter licet horum mediorum usum abrumpere, quotiescumque exitus spem in eis repositam fallit,  Ad in hos capiendo consilio, ratio habeatur iusti desiderii aegroti eiusque familiarium, nec non sententiae medicorum, qui vere periti sint; hi profecto prae ceteris aequam aestimationem facere poterunt, cum sumptus instrumentorum et hominum in id impendendorum non respondet effectibus qui praevidentur, et cum medicae artis adhibita subsidia imponunt aegrotu dolores aut incommoda graviora quam utilitates quae inde ei afferri possunt.�
�
 - It is also permissible to make do with the normal means that medicine can offer.  Therefore one cannot impose on anyone the obligation to have recourse to a technique which is already in use but which carries a risk or is burdensome.  Such a refusal is not the equivalent of suicide; on the contrary, it should be considered as an acceptance of the human condition, or a wish to avoid the application of a medical procedure disproportionate to the results that can be expected, or a desire not to impose excessive expense on the family or the community.�
 - Semper licet satis habere cummunia remedia, quae ars medica suppeditare potest.  Quapropter nemini obligatio imponenda est genus curationis adhibendi quod, etsi in usu iam est, adhuc tamen non caret periculo vel nimis est onerosum.  Quae remedii recusatio comparanda non est suicido: verius habenda est vel simplex acceptatio condicionis humanae; vel cura laboriosum medicae artis apparatum cui tamen par sperandorum effectuum utilitas non respondet; vel denique voluntas onus nimis grave familiae aut communitati non imponendi.�
�
 - When inevitable death is imminent in spite of the means used, it is permitted in conscience to take the decision to refuse forms of treatment that would only secure a precarious and burdensome prolongation of life so long as the normal care due to the sick person in similar cases is not interrupted.  In such circumstances the doctor has no reason to reproach himself with failing to help the person in danger. (Flannery II, pp. 515-516)�
 - Imminente morte, quae remediis adhibitis nullo modo impediri potest, licet ex conscientia consilium inire currationibus renuntiandi, quae nonisi praecariam et doloris plenam vitae dilationem affere valent, haud intermissis tamen ordinariis curis, quae in similibus casibus aegroto debentur.  Tunc causa non est cur medicus animi angore afficiatur, quasi alicui qui in periculo versaretur, auxilium negaveret. �
�



