The Catechism of the Catholic Church:
 Creation (355-384) and Fall (385-421);, Heaven, (1020-1065); Matrimony (1601-1666);
Sexual Morality (2331-2400)
	Part One, The Profession Of Faith; Section Two,
The Profession Of The Christian Faith.

Chapter One: I Believe In God The Father

Article I: “I Believe In God The Father Almighty, Creator Of Heaven And Earth” 
	Pars prima. Professio fidei. Sectio secunda: Fidei Christianae Professio.
Caput Primum Credo In Deum Patrem.
Articulus 1 « Credo In Deum Patrem Omnipotentem,  Creatorem Caeli Et Terrae»

	Paragraph 6. Man 
	Paragraphus 6 HOMO 

	355 “God created man in his own image, in the image of God he created him, male and female he created them.” (Gen 1:27) Man occupies a unique place in creation: (I) he is “in the image of God”; (II) in his own nature he unites the spiritual and material worlds; (III) he is created “male and female”; (IV) God established him in his friendship. 
	355 « Creavit Deus hominem ad imaginem Suam; ad imaginem Dei creavit illum; masculum et feminam creavit eos » (Gn 1,27). Homo in creatione locum habet unicum: est « ad imaginem Dei » (I); in sua propria natura mundum spiritualem et mundum coniungit materialem (II); « masculus et femina » est creatus (III); Deus illum in Sua constituit amicitia (IV).

	I. “IN THE IMAGE OF GOD” 
	I. « Ad imaginem Dei »

	356 Of all visible creatures only man is “able to know and love his creator”. (GS 12 # 3) He is “the only creature on earth that God has willed for its own sake”, (GS 24 # 3) and he alone is called to share, by knowledge and love, in God’s own life. It was for this end that he was created, and this is the fundamental reason for his dignity: 
	356 Inter omnes creaturas visibiles solus homo capax est « suum Creatorem cognoscendi et amandi »; 232 « in terris sola creatura est quam Deus propter seipsam voluerit »; 233 solus ille est vocatus ad vitam Dei, cognitione et amore, participandam. Ad hunc finem creatus est et in hoc fundamentalis habetur ratio eius dignitatis:

	What made you establish man in so great a dignity? Certainly the incalculable love by which you have looked on your creature in yourself! You are taken with love for her; for by love indeed you created her, by love you have given her a being capable of tasting your eternal Good (St. Catherine of Siena, Dialogue IV, 13 “On Divine Providence”: LH, Sunday, week 19, OR) .
	« Quis fuit in causa, ut hominem in tanta dignitate locares? Amor inaestimabilis quo creaturam Tuam in Temetipso respexisti, de qua fuisti “philocaptus”; nam propter amorem eam creasti, propter amorem esse ei dedisti, ut summum Tuum aeternum gustaret Bonum ». 234

	357 Being in the image of God the human individual possesses the dignity of a person, who is not just something, but someone. He is capable of self-knowledge, of self-possession and of freely giving himself and entering into communion with other persons. And he is called by grace to a covenant with his Creator, to offer him a response of faith and love that no other creature can give in his stead. 
	357 Humanum individuum, quia est ad imaginem Dei, dignitatem habet personae: non est solum res aliqua, sed aliquis. Capax est se cognoscendi, se possidendi et se libere donandi atque in communionem ingrediendi cum aliis personis, est per gratiam ad Foedus cum suo Creatore vocatus, ad Illi fidei et amoris offerendum responsum quod nullus alius suo loco praebere potest.

	358 God created everything for man, (Cf. GS 12 # 1; 24 # 3; 39 # 1) but man in turn was created to serve and love God and to offer all creation back to him: 
	358 Deus omnia creavit pro homine; 235 homo est creatus ut Deo serviat Eumque amet et Ei totam offerat creationem:

	What is it that is about to be created, that enjoys such honor? It is man that great and wonderful living creature, more precious in the eyes of God than all other creatures! For him the heavens and the earth, the sea and all the rest of creation exist. God attached so much importance to his salvation that he did not spare his own Son for the sake of man. Nor does he ever cease to work, trying every possible means, until he has raised man up to himself and made him sit at his right hand (St. John Chrysostom, In Gen. sermo 2, 1: PG 54, 587D-588A).
	« Quisnam igitur tandem est ille creandus, cui tantum honoris deferatur? Homo est, magnum illud animal et admirabile quodque omni creatura praestantius est apud Deum, propter quem caelum et terra et mare ac reliquum omne creaturae corpus est conditum: homo, cuius ita Deus salutem adamavit, ut ne Unigenito quidem Suo propter eum parceret: neque enim omnia praestare molirique destitit, donec in altum evectum in Sua dextera collocavit ». 236

	359 “In reality it is only in the mystery of the Word made flesh that the mystery of man truly becomes clear.” (GS 22 # 1)
	359 « Reapse nonnisi in mysterio Verbi incarnati mysterium hominis vere clarescit »: 237

	St. Paul tells us that the human race takes its origin from two men: Adam and Christ. . . The first man, Adam, he says, became a living soul, the last Adam a life-giving spirit. The first Adam was made by the last Adam, from whom he also received his soul, to give him life... The second Adam stamped his image on the first Adam when he created him. That is why he took on himself the role and the name of the first Adam, in order that he might not lose what he had made in his own image. The first Adam, the last Adam: the first had a beginning, the last knows no end. The last Adam is indeed the first; as he himself says: “I am the first and the last” (St. Peter Chrysologus, Sermo 117: PL 52, 520-521).
	« Duos homines beatus Apostolus hodie retulit humano generi dedisse principium, Adam videlicet et Christum. [...] Factus, inquit, primus homo Adam in animam viventem, novissimus Adam in spiritum vivificantem. Ille primus ab Isto novissimo factus est, a quo est et animam consecutus ut viveret. [...] Hic est Adam, qui Suam tunc in illo, cum fingeret, imaginem collocavit. Hinc est quod eius personam suscipit, nomen recipit, ne Sibi quod ad Suam imaginem fecerat deperiret. Primus Adam, novissimus Adam: ille primus habet initium, Hic novissimus non habet finem, quia Hic novissimus vere Ipse est primus, Ipso dicente: “Ego primus et ego novissimus” ». 238

	360 Because of its common origin the human race forms a unity, for “from one ancestor [God] made all nations to inhabit the whole earth” (Acts 17:26; cf. Tob 8:6):
	360 Propter originis communitatem genus humanum constituit unitatem. Deus enim « fecit [...] ex uno omne genus hominum inhabitare super universam faciem terrae » (Act 17,26): 239

	O wondrous vision, which makes us contemplate the human race in the unity of its origin in God. . . in the unity of its nature, composed equally in all men of a material body and a spiritual soul; in the unity of its immediate end and its mission in the world; in the unity of its dwelling, the earth, whose benefits all men, by right of nature, may use to sustain and develop life; in the unity of its supernatural end: God himself, to whom all ought to tend; in the unity of the means for attaining this end;. . . in the unity of the redemption wrought by Christ for all (Pius XII. Enc. Summi pontificatus 3; cf. NA 1).
	« Miro quodam mentis obtutu humanum genus, ob communem a Creatore originem unum intueri ac contemplari possumus [...]; itemque natura unum, quae ex corporis concretione et ex immortali spiritualique animo constat; unum ob proxime omnibus assequendum finem, obque commune per praesentis huius vitae decursum fungendum munus; unum ob eamdem habitationem, terrarum nempe orbem, cuius opibus naturali iure omnes frui possunt, ut sese alere queant seseque ad auctiora incrementa provehere; unum denique ob supernum finem, Deum Ipsum, quo contendant omnes oportet, et ob res atque adiumenta, quibus eundem finem tandem aliquando contingere valeant [...] itemque ex una eademque Redemptione, quam Christus [...] omnibus dilargitus est ». 240

	361 “This law of human solidarity and charity” (Pius XII Summi pontificatus 3), without excluding the rich variety of persons, cultures and peoples, assures us that all men are truly brethren. 
	361 Haec lex « mutuae [...] hominum necessitudinis caritatisque », 241 quin divitem varietatem personarum, culturarum et populorum excludat, nobis tutatur omnes homines vere esse fratres.

	II. “BODY AND SOUL BUT TRULY ONE” 
	II. « Corpore et anima unus »

	362 The human person, created in the image of God, is a being at once corporeal and spiritual. The biblical account expresses this reality in symbolic language when it affirms that “then the LORD God formed man of dust from the ground, and breathed into his nostrils the breath of life; and man became a living being” (Gen 2:7). Man, whole and entire, is therefore willed by God. 
	362 Persona humana, ad imaginem Dei creata, simul est ens corporale et spirituale. Narratio biblica hanc realitatem sermone exprimit symbolico, cum asserit: « Formavit Dominus Deus hominem pulverem de humo et inspiravit in nares eius spiraculum vitae, et factus est homo in animam viventem » (Gn 2,7). Totus ergo homo est a Deo volitus.

	363 In Sacred Scripture the term “soul” often refers to human life or the entire human person (Cf. Mt 16:25-26; Jn 15:13; Acts 2:41). But “soul” also refers to the innermost aspect of man, that which is of greatest value in him, (Cf. Mt 10:28; 26:38; Jn 12:27; 2 Macc 6 30) that by which he is most especially in God’s image: “soul” signifies the spiritual principle in man. 
	363 In sacra Scriptura verbum anima saepe vitam denotat humanam 242 vel totam humanam personam. 243 Sed denotat etiam id quod in homine est summe intimum 244 et maximi valoris in illo, 245 per quod ille magis peculiariter est imago Dei: « anima » significat principium spirituale in homine.

	364 The human body shares in the dignity of “the image of God”: it is a human body precisely because it is animated by a spiritual soul, and it is the whole human person that is intended to become, in the body of Christ, a temple of the Spirit: (Cf. I Cor 6:19-20; 15:44-45)
	364 Corpus hominis dignitatem « imaginis Dei » participat; illud est corpus humanum praecise quia anima spirituali animatur, atque tota persona humana destinatur completa ut in corpore Christi templum Spiritus fiat. 246

	Man, though made of body and soul, is a unity. Through his very bodily condition he sums up in himself the elements of the material world. Through him they are thus brought to their highest perfection and can raise their voice in praise freely given to the Creator. For this reason man may not despise his bodily life. Rather he is obliged to regard his body as good and to hold it in honor since God has created it and will raise it up on the last day. (GS 14 # 1; cf. Dan 3:57-80)
	« Corpore et anima unus, homo per ipsam suam corporalem condicionem elementa mundi materialis in se colligit, ita ut, per ipsum, fastigium suum attingant et ad liberam Creatoris laudem vocem attollant. Vitam ergo corporalem homini despicere non licet, e contra ipse corpus suum, utpote a Deo creatum et ultima die resuscitandum, bonum et honore dignum habere tenetur ». 247

	365 The unity of soul and body is so profound that one has to consider the soul to be the “form” of the body: (Cf. Council of Vienne 1312,: DS 902) i.e., it is because of its spiritual soul that the body made of matter becomes a living, human body; spirit and matter, in man, are not two natures united, but rather their union forms a single nature. 
	365 Unitas animae et corporis ita est profunda ut anima « forma » corporis considerari debeat; 248 id est propter animam spiritualem corpus, materia constitutum, est corpus humanum et vivens; spiritus et materia in homine non sunt duae naturae unitae, sed eorum unio unam solam efficit naturam.

	366 The Church teaches that every spiritual soul is created immediately by God - it is not “produced” by the parents - and also that it is immortal: it does not perish when it separates from the body at death, and it will be reunited with the body at the final Resurrection (Cf. Pius XII, Humani generis: DS 3896; Paul VI, CPC # 8; Lateran Council V (1513): DS 1440). 
	366 Ecclesia docet unamquamque animam spiritualem a Deo esse immediate creatam 249 — illa non est a parentibus « producta » —; ea nos etiam docet illam esse immortalem; 250 illa non perit cum a corpore separatur in morte, et iterum corpori unietur in resurrectione finali.

	367 Sometimes the soul is distinguished from the spirit: St. Paul for instance prays that God may sanctify his people “wholly”, with “spirit and soul and body” kept sound and blameless at the Lord’s coming (1 Th 5:23).  The Church teaches that this distinction does not introduce a duality into the soul (Cf. Council of Constantinople IV (870): DS 657). “Spirit” signifies that from creation man is ordered to a supernatural end and that his soul can gratuitously be raised beyond all it deserves to communion with God (Cf. Vatican Council I, Dei Filius: DS 3005; GS 22 # 5; Humani generis: DS 3891). 
	367 Quandoque invenitur animam a spiritu distingui. Sic sanctus Paulus orat ut nostra « omnia, et integer spiritus [...] et anima et corpus » serventur « sine querela in Adventu Domini » (1 Thess 5,23). Ecclesia docet hanc distinctionem dualitatem non introducere in animam. 251 « Spiritus » significat hominem inde a creatione sua ad suum finem supernaturalem ordinari, 252 animamque eius capacem esse quae gratuito ad communionem superelevetur cum Deo. 253

	368 The spiritual tradition of the Church also emphasizes the heart, in the biblical sense of the “depths of one’s being” (Jer 31:33), where the person decides for or against God (Cf. Jer 31:33; Dt 6:5; 29:3; Is 29:13; Ezek 36:26; Mt 6:21; Lk 8:15; Rom 5:5).
	368 Ecclesiae traditio spiritualis etiam in corde insistit, sensu biblico « intimae profunditatis » (« in visceribus »: Ier 31,33), ubi persona se decidit aut non decidit pro Deo. 254

	III. “MALE AND FEMALE HE CREATED THEM” 
	III. « Masculum et feminam creavit eos »

	Equality and difference willed by God 
	Aequalitas et diversitas a Deo volitae

	369 Man and woman have been created, which is to say, willed by God: on the one hand, in perfect equality as human persons; on the other, in their respective beings as man and woman. “Being man” or “being woman” is a reality which is good and willed by God: man and woman possess an inalienable dignity which comes to them immediately from God their Creator. (Cf. Gen 2:7, 22) Man and woman are both with one and the same dignity “in the image of God”. In their “being-man” and “being-woman”, they reflect the Creator’s wisdom and goodness. 
	369 Vir et mulier creati sunt, id est sunt a Deo voliti: ex alia parte, in aequalitate perfecta quatenus personae humanae, ex alia vero in eorum esse specificum viri et mulieris. « Virum esse », « mulierem esse » realitas est bona et a Deo volita: vir et mulier dignitatem habent inamissibilem quae illis immediate a Deo eorum Creatore advenit. 255 Vir et mulier sunt, cum eadem dignitate, « ad imaginem Dei ». Illi in suo « virum-esse » et in suo « mulierem-esse » sapientiam et bonitatem reverberant Creatoris.

	370 In no way is God in man’s image. He is neither man nor woman. God is pure spirit in which there is no place for the difference between the sexes. But the respective “perfections” of man and woman reflect something of the infinite perfection of God: those of a mother and those of a father and husband (Cf. Is 49:14-15; 66: 13; Ps 131:2-3; Hos 11:1-4; Jer 3:4- 19).
	370 Deus nequaquam est ad imaginem hominis. Neque vir est neque mulier. Deus est spiritus purus in quo pro sexuum differentia locus non est. Sed viri et mulieris « perfectiones » aliquid infinitae perfectionis reverberant Dei: tales sunt perfectiones matris 256 et illae patris et sponsi. 257

	“Each for the other” - “A unity in two” 
	« Alius pro alio » – « unitas duorum »

	371 God created man and woman together and willed each for the other. The Word of God gives us to understand this through various features of the sacred text. “It is not good that the man should be alone. I will make him a helper fit for him.” (Gen 2:18) None of the animals can be man’s partner. (Gen 2:19-20) The woman God “fashions” from the man’s rib and brings to him elicits on the man’s part a cry of wonder, an exclamation of love and communion: “This at last is bone of my bones and flesh of my flesh.” (Gen 2:23) Man discovers woman as another “I”, sharing the same humanity. 
	371 Vir et mulier, simul creati, voliti sunt a Deo ut alius sit pro alio. Verbum Dei id suggerit intelligendum diversis textus sacri lineamentis. « Non est bonum esse hominem solum; faciam ei adiutorium simile sui » (Gn 2,18). Nullum animalium tale « par » hominis esse potest. 258 Mulier quam Deus ex costa « efformat » de viro sublata quamque Ipse ad virum adduxit, admirationis ex parte viri provocat clamorem, amoris et communionis exclamationem: « Haec nunc os ex ossibus meis et caro de carne mea! » (Gn 2,23). Vir mulierem detegit tamquam aliud « ego » eiusdem humanitatis.

	372 Man and woman were made “for each other” - not that God left them half-made and incomplete: he created them to be a communion of persons, in which each can be “helpmate” to the other, for they are equal as persons (“bone of my bones. . .”) and complementary as masculine and feminine. In marriage God unites them in such a way that, by forming “one flesh”, (Gen 2:24) they can transmit human life: “Be fruitful and multiply, and fill the earth.” (Gen 1:28) By transmitting human life to their descendants, man and woman as spouses and parents cooperate in a unique way in the Creator’s work (Cf. GS 50 # 1). 
	372 Vir et mulier facti sunt « alius pro alio »: non quasi Deus eos nonnisi « dimidiatos » effecerit et « incompletos »; Ille eos pro personarum creavit communione, in qua unusquisque « adiutorium » esse potest pro alio, quia simul quatenus personae sunt aequales (« os ex ossibus meis... ») et quatenus masculinum et femininum sese mutuo complent. 259 In matrimonio, Deus eos ita coniungit ut « unam carnem » efformantes (Gn 2,24) vitam humanam transmittere valeant: « Crescite et multiplicamini et replete terram » (Gn 1,28). Vir et mulier, tamquam sponsi et parentes, suis descendentibus vitam transmittentes humanam, singulari modo, operi cooperantur Creatoris. 260

	373 In God’s plan man and woman have the vocation of “subduing” the earth (Gen 1:28)248 as stewards of God. This sovereignty is not to be an arbitrary and destructive domination. God calls man and woman, made in the image of the Creator “who loves everything that exists”,(Wis 11,24), to share in his providence toward other creatures; hence their responsibility for the world God has entrusted to them. 
	373 In Dei consilio, vir et mulier vocationem habent subiiciendi terram 261 tamquam « administratores » Dei. Haec dominatus elatio arbitraria et destructiva esse non debet. Ad imaginem Creatoris qui diligit « omnia, quae sunt » (Sap 11,24), vir et mulier vocantur ad divinam participandam providentiam erga alias creaturas. Exinde eorum responsabilitas pro mundo quem Deus illis concredidit.

	IV. MAN IN PARADISE 
	IV. Homo in paradiso

	374 The first man was not only created good, but was also established in friendship with his Creator and in harmony with himself and with the creation around him, in a state that would be surpassed only by the glory of the new creation in Christ. 
	374 Primus homo non solum est creatus bonus, sed in amicitia cum Creatore suo et in harmonia cum semetipso et cum creatione illum circumstante constitutus est, quae solum a gloria novae creationis in Christo sunt superatae.

	375 The Church, interpreting the symbolism of biblical language in an authentic way, in the light of the New Testament and Tradition, teaches that our first parents, Adam and Eve, were constituted in an original “state of holiness and justice”. (Cf. Trent (1546): DS 1511) This grace of original holiness was “to share in. . .divine life”. (Cf. LG 2) 
	375 Ecclesia symbolismum sermonis biblici authentice sub Novi Testamenti et Traditionis luce interpretans, docet primos nostros parentes, Adamum et Evam, in statu sanctitatis et iustitiae originalis constitutos esse. 262 Haec sanctitatis originalis gratia erat participatio vitae divinae. 263

	376 By the radiance of this grace all dimensions of man’s life were confirmed. As long as he remained in the divine intimacy, man would not have to suffer or die. (Cf. Gen 2:17; 3:16, 19) The inner harmony of the human person, the harmony between man and woman, (Cf. Gen 2:25) and finally the harmony between the first couple and all creation, comprised the state called “original justice”. 
	376 Huius gratiae splendore omnes dimensiones vitae hominis confortabantur. Dum homo in intimitate permaneret divina, nec mori 264 nec pati debebat. 265 Interior harmonia personae humanae, harmonia inter virum et mulierem, 266 harmonia denique inter primum par humanum et totam creationem constituebat statum qui « iustitia originalis » appellatur.

	377 The “mastery” over the world that God offered man from the beginning was realized above all within man himself: mastery of self. The first man was unimpaired and ordered in his whole being because he was free from the triple concupiscence (Cf. I Jn 2:16) that subjugates him to the pleasures of the senses, covetousness for earthly goods, and self-assertion, contrary to the dictates of reason. 
	377 Mundi « dominatus » quem Deus homini ab initio concesserat, imprimis apud ipsum hominem in rem ducebatur tamquam sui dominatus. Homo intactus erat et ordinatus in toto esse suo, quippe qui libera triplici concupiscentia 267 quae eum voluptatibus sensuum, bonorum terrenorum cupidini et affirmationi sui contra iussa submittit rationis.

	378 The sign of man’s familiarity with God is that God places him in the garden. (Cf. Gen 2:8) There he lives “to till it and keep it” (Gen 2,15). Work is not yet a burden, (Gen 2:15; cf. 3:17-19) but rather the collaboration of man and woman with God in perfecting the visible creation. 
	378 Signum familiaritatis hominis cum Deo est Deum eum in viridarium collocasse. 268 Ibi vivit ut illud « operaretur et custodiret » (Gn 2,15): labor poena non est, 269 sed cooperatio viri et mulieris cum Deo in creatione visibili perficienda.

	379 This entire harmony of original justice, foreseen for man in God’s plan, will be lost by the sin of our first parents. 
	379 Tota haec iustitiae originalis harmonia, pro homine a consilio Dei praevisa, per peccatum nostrorum amittetur protoparentum.

	IN BRIEF 
	Compendium

	380 “Father,. . . you formed man in your own likeness and set him over the whole world to serve you, his creator, and to rule over all creatures” (Roman Missal, EP IV, 118). 
	380 Deus, « hominem ad Tuam imaginem condidisti, eique commisisti mundi curam universi, ut, Tibi soli Creatori serviens, creaturis omnibus imperaret ». 270

	381 Man is predestined to reproduce the image of God’s Son made man, the “image of the invisible God” (Col 1:15), so that Christ shall be the first-born of a multitude of brothers and sisters (cf. Eph 1:3-6; Rom 8:29). 
	381 Homo praedestinatus est ut imaginem reproducat Filii Dei, hominis facti — « qui est imago Dei invisibilis » (Col 1,15) — ut Christus primogenitus multitudinis fratrum sit et sororum. 271

	382 “Man, though made of body and soul, is a unity” (GS 14 # 1). The doctrine of the faith affirms that the spiritual and immortal soul is created immediately by God. 
	382 Homo est « corpore et anima unus ». 272 Fidei doctrina affirmat animam spiritualem et immortalem immediate a Deo esse creatam.

	383 “God did not create man a solitary being. From the beginning, “male and female he created them” (Gen 1:27). This partnership of man and woman constitutes the first form of communion between persons” (GS 12 # 4). 
	383 « Deus non creavit hominem solum: nam inde a primordiis “masculum et feminam creavit eos” (Gn 1,27), quorum consociatio primam formam efficit communionis personarum ». 273

	384 Revelation makes known to us the state of original holiness and justice of man and woman before sin: from their friendship with God flowed the happiness of their existence in paradise. 
	384 Revelatio statum sanctitatis et iustitiae originalium viri et mulieris ante peccatum nobis cognoscendum praebet: ex eorum amicitia cum Deo exsistentiae eorum in paradiso promanabat felicitas. 

	Paragraph 7. The Fall 
	Paragraphus 7 LAPSUS 

	385 God is infinitely good and all his works are good. Yet no one can escape the experience of suffering or the evils in nature which seem to be linked to the limitations proper to creatures: and above all to the question of moral evil. Where does evil come from? “I sought whence evil comes and there was no solution”, said St. Augustine  (Aug., Conf. 7,7,11: PL 32,739), and his own painful quest would only be resolved by his conversion to the living God. For “the mystery of lawlessness” is clarified only in the light of the “mystery of our religion” (2 Thess 2:7; 1 Tim 3:16). The revelation of divine love in Christ manifested at the same time the extent of evil and the superabundance of grace (Cf. Rom 5:20). We must therefore approach the question of the origin of evil by fixing the eyes of our faith on him who alone is its conqueror (Cf. Lk 11:21-22; Jn 16:11; 1 Jn 3:8). 
	385 Deus infinite est bonus et omnia Eius opera bona sunt. Attamen nemo doloris, malorum in natura — quae tamquam limitibus creaturarum propriis apparent conexa — aufugit experientiam et praecipue quaestionem mali moralis. Unde venit malum? « Quaerebam unde malum et non erat exitus », dicit sanctus Augustinus, 274 et eius propria dolorosa investigatio exitum non inveniet nisi in eius conversione ad Deum vivum. Quia « mysterium [...] iniquitatis » (2 Thess 2,7) non illuminatur nisi sub luce mysterii pietatis. 275 Revelatio amoris divini in Christo simul extensionem mali et superabundantiam gratiae manifestavit. 276 Debemus igitur quaestionem originis mali considerare, nostrae fidei oculos coniicientes in Illum qui solus eius est victor. 277

	I. WHERE SIN ABOUNDED, GRACE ABOUNDED ALL THE MORE 
	I. Ubi abundavit peccatum, superabundavit gratia

	The reality of sin 
	Peccati realitas

	386 Sin is present in human history; any attempt to ignore it or to give this dark reality other names would be futile. To try to understand what sin is, one must first recognize the profound relation of man to God, for only in this relationship is the evil of sin unmasked in its true identity as humanity’s rejection of God and opposition to him, even as it continues to weigh heavy on human life and history. 
	386 Peccatum in historia hominis est praesens: vanum esset conari id ignorare vel huic obscurae realitati alia praebere nomina. Ut quis intelligere enitatur quid peccatum sit, oportet vinculum profundum hominis cum Deo imprimis agnoscere, quia extra hanc relationem malum peccati in sua vera identitate reiectionis Dei et oppositionis ad Illum non detegitur, licet vitam hominis et historiam onerare pergat.

	387 Only the light of divine Revelation clarifies the reality of sin and particularly of the sin committed at mankind’s origins. Without the knowledge Revelation gives of God we cannot recognize sin clearly and are tempted to explain it as merely a developmental flaw, a psychological weakness, a mistake, or the necessary consequence of an inadequate social structure, etc. Only in the knowledge of God’s plan for man can we grasp that sin is an abuse of the freedom that God gives to created persons so that they are capable of loving him and loving one another. 
	387 Realitas peccati et peculiarius peccati originum solummodo sub Revelationis divinae illustratur luce. Sine cognitione quam illa nobis de Deo praebet, peccatum clare nequit agnosci, et tentatio habetur illud tantum explicandi tamquam defectum in crescendo, tamquam psychologicam debilitatem, errorem, necessariam structurae socialis deficientis consequentiam etc. Solummodo in cognitione consilii Dei de homine intelligitur peccatum abusum esse libertatis quam Deus creatis donat personis ut Illum et se invicem possint amare.

	Original sin - an essential truth of the faith 
	Peccatum originale – essentialis veritas fidei

	388 With the progress of Revelation, the reality of sin is also illuminated. Although to some extent the People of God in the Old Testament had tried to understand the pathos of the human condition in the light of the history of the fall narrated in Genesis, they could not grasp this story’s ultimate meaning, which is revealed only in the light of the death and Resurrection of Jesus Christ (Cf. Rom 5:12-21).261 We must know Christ as the source of grace in order to know Adam as the source of sin. The Spirit-Paraclete, sent by the risen Christ, came to “convict the world concerning sin” (Jn 16:8), by revealing him who is its Redeemer. 
	388 Cum Revelationis progressu realitas etiam peccati illustrata est. Licet populus Dei Veteris Testamenti ad dolorem condicionis humanae sub luce historiae lapsus in Genesi narratae accesserit, huius historiae ultimam non poterat assequi significationem quae solummodo sub luce mortis et resurrectionis Iesu Christi manifestatur. 278 Necesse est Christum tamquam gratiae cognoscere fontem ut Adam tamquam peccati fons agnoscatur. Spiritus Paraclitus, a Christo resuscitato missus, venit ut arguat « mundum de peccato » (Io 16,8), Illum revelans qui eius est Redemptor.

	389 The doctrine of original sin is, so to speak, the “reverse side” of the Good News that Jesus is the Savior of all men, that all need salvation and that salvation is offered to all through Christ. The Church, which has the mind of Christ (Cf. 1 Cor 2:16), knows very well that we cannot tamper with the revelation of original sin without undermining the mystery of Christ. 
	389 Peccati originalis doctrina est, ut ita dicatur, « aversa pars » huius Boni Nuntii: Iesum omnium hominum esse Salvatorem, omnes egere salute atque salutem omnibus Christi offerri beneficio. Ecclesia quae sensum habet Christi, 279 scit revelationem peccati originalis attrectari non posse quin Christi laedatur mysterium.

	How to read the account of the fall 
	Ad narrationem lapsus legendam

	390 The account of the fall in Genesis 3 uses figurative language, but affirms a primeval event, a deed that took place at the beginning of the history of man (Cf. GS 13 § 1). Revelation gives us the certainty of faith that the whole of human history is marked by the original fault freely committed by our first parents. (Cf. Trent: DS 1513; Pius XII: DS 3897; Paul VI: AAS 58 (1966), 654) 
	390 Lapsus narratio (Gn 3) sermone utitur imaginibus confecto, sed eventum affirmat primordialem, factum quod initio historiae hominis locum habuit. 280 Revelatio nobis praebet fidei certitudinem de eo quod tota humana historia signata est originali culpa libere a nostris protoparentibus commissa. 281

	II. THE FALL OF THE ANGELS 
	II. Angelorum lapsus

	391 Behind the disobedient choice of our first parents lurks a seductive voice, opposed to God, which makes them fall into death out of envy (Cf. Gen 3:1-5; Wis 2:24). Scripture and the Church’s Tradition see in this being a fallen angel, called “Satan” or the “devil” (Cf Jn 8:44; Rev 12:9). The Church teaches that Satan was at first a good angel, made by God: “The devil and the other demons were indeed created naturally good by God, but they became evil by their own doing (Lateran Council IV (1215): DS 800).” 
	391 Electioni inoboedienti nostrorum protoparentum vox subest seductrix, Deo opposita, 282 quae propter invidiam eos in mortem cadere facit. 283 Scriptura et Ecclesiae Traditio in hoc ente angelum perspiciunt lapsum, Satanam vel Diabolum appellatum. 284 Ecclesia docet eum primo angelum fuisse bonum, a Deo factum. « Diabolus et alii daemones a Deo quidem natura creati sunt boni, sed ipsi per se facti sunt mali ». 285

	392 Scripture speaks of a sin of these angels (Cf. 2 Pet 2:4). This “fall” consists in the free choice of these created spirits, who radically and irrevocably rejected God and his reign. We find a reflection of that rebellion in the tempter’s words to our first parents: “You will be like God (Gen 3:5).” The devil “has sinned from the beginning”; he is “a liar and the father of lies” (1 Jn 3:8; Jn 8:44). 
	392 Scriptura loquitur de horum angelorum peccato. 286 Hic « lapsus » in libera electione horum creatorum consistit spirituum, qui radicaliter et irrevocabiliter Deum Eiusque reiecerunt Regnum. Huius rebellionis reverberationem in verbis Tentatoris ad protoparentes invenimus nostros: « Eritis sicut Deus » (Gn 3,5). « A principio Diabolus peccat » (1 Io 3,8), « mendax est et pater eius » (Io 8,44).

	393 It is the irrevocable character of their choice, and not a defect in the infinite divine mercy, that makes the angels’ sin unforgivable. “There is no repentance for the angels after their fall, just as there is no repentance for men after death (St. John Damascene, De Fide orth. 2,4: PG 94,877).” 
	393 Irrevocabilis indoles optionis angelorum, et non infinitae misericordiae divinae defectus, facit ut eorum peccatum remitti non possit. « Post lapsum enim nulla ipsis paenitentia est, uti nec hominibus post mortem ». 287

	394 Scripture witnesses to the disastrous influence of the one Jesus calls “a murderer from the beginning”, who would even try to divert Jesus from the mission received from his Father (Jn 8:44; cf. Mt 4:1-11). “The reason the Son of God appeared was to destroy the works of the devil (1 Jn 3:8).” In its consequences the gravest of these works was the mendacious seduction that led man to disobey God. 
	394 Scriptura nefastum testatur influxum illius qui a Iesu « homicida [...] ab initio » (Io 8,44) appellatur quique etiam Iesum a missione a Patre accepta conatus est deviare. 288 « Propter hoc apparuit Filius Dei, ut dissolvat opera Diaboli » (1 Io 3,8). Horum operum gravissimum propter consequentias mendax fuit seductio quae hominem induxit ut Deo inoboediret.

	395 The power of Satan is, nonetheless, not infinite. He is only a creature, powerful from the fact that he is pure spirit, but still a creature. He cannot prevent the building up of God’s reign. Although Satan may act in the world out of hatred for God and his kingdom in Christ Jesus, and although his action may cause grave injuries - of a spiritual nature and, indirectly, even of a physical nature- to each man and to society, the action is permitted by divine providence which with strength and gentleness guides human and cosmic history. It is a great mystery that providence should permit diabolical activity, but “we know that in everything God works for good with those who love him (Rom 8:28).” 
	395 Potentia tamen Satanae infinita non est. Ille non est nisi creatura, potens propterea quod purus est spiritus, sed semper creatura: aedificationem Regni Dei impedire non potest. Quamquam Satanas ex odio contra Deum Eiusque Regnum in Iesu Christo in mundo agit, et quamquam eius actio gravia causat damna — naturae spiritualis et indirecte etiam naturae physicae — unicuique homini et societati, haec actio a divina permittitur providentia quae fortiter et suaviter historiam hominis regit et mundi. Permissio divina activitatis diabolicae magnum est mysterium, « scimus autem quoniam diligentibus Deum omnia cooperantur in bonum » (Rom 8,28).

	III. ORIGINAL SIN 
	III. Peccatum originale

	Freedom put to the test 
	Libertatis probatio

	396 God created man in his image and established him in his friendship. A spiritual creature, man can live this friendship only in free submission to God. The prohibition against eating “of the tree of the knowledge of good and evil” spells this out: “for in the day that you eat of it, you shall die (Gen 2:17).” The “tree of the knowledge of good and evil” (Gen 2:17) symbolically evokes the insurmountable limits that man, being a creature, must freely recognize and respect with trust. Man is dependent on his Creator, and subject to the laws of creation and to the moral norms that govern the use of freedom. 
	396 Deus hominem ad Suam creavit imaginem et in amicitia constituit Sua. Homo, creatura spiritualis, in hac amicitia vivere non potest nisi per modum liberae submissionis ad Deum. Hoc exprimit prohibitio homini facta edendi de arbore scientiae boni et mali, « in quocumque enim die comederis ex eo, morte morieris » (Gn 2,17). Lignum « scientiae boni et mali » (Gn 2,17) symbolice limitem suggerit intransgressibilem quem homo, quatenus creatura, libere agnoscere et fidenter observare debet. Homo a Creatore pendet; legibus creationis et normis est submissus moralibus quae libertatis regulant usum.

	Man’s first sin 
	Primum peccatum hominis

	397 Man, tempted by the devil, let his trust in his Creator die in his heart and, abusing his freedom, disobeyed God’s command. This is what man’s first sin consisted of (Cf. Gen 3:1-11; Rom 5:19). All subsequent sin would be disobedience toward God and lack of trust in his goodness. 
	397 Homo, a Diabolo tentatus, fiduciam erga suum Creatorem in corde mori sivit suo 289 et sua libertate abutens, Dei mandato inoboedivit. In hoc hominis primum constitit peccatum. 290 Omne exinde peccatum inoboedientia erit relate ad Deum et defectus fiduciae in Eius bonitatem.

	398 In that sin man preferred himself to God and by that very act scorned him. He chose himself over and against God, against the requirements of his creaturely status and therefore against his own good. Constituted in a state of holiness, man was destined to be fully “divinized” by God in glory.  Seduced by the devil, he wanted to “be like God”, but “without God, before God, and not in accordance with God” (St. Maximus the Confessor, Ambigua: PG 91,1156C; cf. Gen 3:5). 
	398 In hoc peccato, homo se ipsum praefert Deo, et eo ipso Deum contemnit: electionem sui ipsius contra Deum fecit, contra exigentias sui status creaturae et exinde contra suum proprium bonum. Homo, constitutus in statu sanctitatis, destinabatur ut plene esset a Deo in gloria « deificatus ». Per Diaboli seductionem, voluit « sicut Deus esse », 291 sed « extra Deum, et prae Deo, et non secundum Deum ». 292

	399 Scripture portrays the tragic consequences of this first disobedience. Adam and Eve immediately lose the grace of original holiness (Cf. Rom 3:23). They become afraid of the God of whom they have conceived a distorted image - that of a God jealous of his prerogatives (Cf. Gen 3:5-10). 
	399 Scriptura tragicas huius primae inoboedientiae ostendit consequentias. Adam et Eva sanctitatis originalis gratiam amittunt illico. 293 Metum habent Dei, 294 cuius falsam conceperunt imaginem, illam Dei Suarum avidi praerogativarum. 295

	400 The harmony in which they had found themselves, thanks to original justice, is now destroyed: the control of the soul’s spiritual faculties over the body is shattered; the union of man and woman becomes subject to tensions, their relations henceforth marked by lust and domination (Cf. Gen 3:7-16). Harmony with creation is broken: visible creation has become alien and hostile to man (Cf. Gen 3:17,19). Because of man, creation is now subject “to its bondage to decay” (Rom 8:21). Finally, the consequence explicitly foretold for this disobedience will come true: man will “return to the ground” (Gen 3:19; cf. 2:17), for out of it he was taken. Death makes its entrance into human history (Cf. Rom 5:12). 
	400 Harmonia in qua erant, propter originalem iustitiam stabilita, destructa est; dominatus facultatum animae spiritualium in corpus ruptus est; 296 viri et mulieris unio est submissa tensionibus; 297 eorum relationes a cupidine et dominatione signabuntur. 298 Harmonia cum creatione est fracta: creatio visibilis facta est pro homine aliena et hostilis. 299 Propter hominem creatio servituti corruptionis subiecta est. 300 Denique consequentia pro inoboedientiae casu explicite nuntiata 301 ducetur in rem: homo in pulverem revertetur, unde sumptus est. 302 Mors in historiam ingreditur humanitatis 303.

	401 After that first sin, the world is virtually inundated by sin There is Cain’s murder of his brother Abel and the universal corruption which follows in the wake of sin. Likewise, sin frequently manifests itself in the history of Israel, especially as infidelity to the God of the Covenant and as transgression of the Law of Moses. And even after Christ’s atonement, sin raises its head in countless ways among Christians (Cf. Gen 4:3-15; 6:5,12; Rom 1:18-32; 1 Cor 1-6; Rev 2-3). Scripture and the Church’s Tradition continually recall the presence and universality of sin in man’s history: 
	401 Post primum peccatum, vera « invasio » peccati mundum replet: fratricidium a Cain commissum in Abelem; 304 universalis corruptio consequenter ad peccatum; 305 etiam in historia Israel peccatum saepe manifestatur praesertim tamquam infidelitas erga Deum Foederis et tamquam transgressio Legis Moysis; etiam post Redemptionem Christi, inter christianos, peccatum multipliciter manifestatur. 306 Scriptura et Traditio Ecclesiae praesentiam et universalitatem peccati in historia hominum memorare non desinunt:

	What Revelation makes known to us is confirmed by our own experience. For when man looks into his own heart he finds that he is drawn towards what is wrong and sunk in many evils which cannot come from his good creator. Often refusing to acknowledge God as his source, man has also upset the relationship which should link him to his last end, and at the same time he has broken the right order that should reign within himself as well as between himself and other men and all creatures (GS 13 § 1).
	« Quod Revelatione divina nobis innotescit, cum ipsa experientia concordat. Nam homo, cor suum inspiciens, etiam ad malum inclinatum se comperit et in multiplicibus malis demersum, quae a bono suo Creatore provenire non possunt. Deum tamquam principium suum saepe agnoscere renuens, etiam debitum ordinem ad finem suum ultimum, simul ac totam suam sive erga seipsum sive erga alios homines et omnes res creatas ordinationem disrupit ». 307

	The consequences of Adam’s sin for humanity 
	Consequentiae peccati Adami pro humanitate

	402 All men are implicated in Adam’s sin, as St. Paul affirms: “By one man’s disobedience many (that is, all men) were made sinners”: “sin came into the world through one man and death through sin, and so death spread to all men because all men sinned (Rom 5:12,19).” The Apostle contrasts the universality of sin and death with the universality of salvation in Christ. “Then as one man’s trespass led to condemnation for all men, so one man’s act of righteousness leads to acquittal and life for all men (Rom 5:18).” 
	402 Omnes homines peccato Adami implicantur. Sanctus Paulus hoc affirmat: « Per inoboeditionem unius hominis peccatores constituti sunt multi » (Rom 5,19), id est omnes homines: « Sicut per unum hominem peccatum in hunc mundum intravit et per peccatum mors, et ita in omnes homines mors pertransiit, eo quod omnes peccaverunt... » (Rom 5,12). Universalitati peccati et mortis, contraponit Apostolus universalitatem salutis in Christo: « Sicut per unius delictum in omnes homines in condemnationem, sic et per unius [Christi] iustitiam in iustificationem vitae » (Rom 5,18).

	403 Following St. Paul, the Church has always taught that the overwhelming misery which oppresses men and their inclination towards evil and death cannot be understood apart from their connection with Adam’s sin and the fact that he has transmitted to us a sin with which we are all born afflicted, a sin which is the “death of the soul” (Cf. Trent: DS 1512). Because of this certainty of faith, the Church baptizes for the remission of sins even tiny infants who have not committed personal sin (Cf. Trent: DS 1514). 
	403 Ecclesia, sanctum Paulum sequens, semper docuit immensam miseriam, quae homines opprimit, et eorum inclinationem ad malum et ad mortem comprehensibiles non esse sine earum vinculo cum peccato Adami et cum facto quod ille nobis peccatum transmisit, quo omnes affecti nascimur et quod est « mors animae ». 308 Propter hanc fidei certitudinem, Ecclesia Baptismum praebet in remissionem peccatorum etiam infantibus qui peccatum personale non commiserunt. 309

	404 How did the sin of Adam become the sin of all his descendants? The whole human race is in Adam “as one body of one man” (St. Thomas Aquinas, De Malo 4,1). By this “unity of the human race” all men are implicated in Adam’s sin, as all are implicated in Christ’s justice. Still, the transmission of original sin is a mystery that we cannot fully understand. But we do know by Revelation that Adam had received original holiness and justice not for himself alone, but for all human nature. By yielding to the tempter, Adam and Eve committed a personal sin, but this sin affected the human nature that they would then transmit in a fallen state (Cf. Trent: DS 1511-1512). It is a sin which will be transmitted by propagation to all mankind, that is, by the transmission of a human nature deprived of original holiness and justice. And that is why original sin is called “sin” only in an analogical sense: it is a sin “contracted” and not “committed” - a state and not an act. 
	404 Quomodo peccatum Adami est peccatum omnium eius descendentium effectum? Totum genus humanum est in Adamo « sicut unum corpus unius hominis ». 310 Propter hanc « generis humani unitatem » omnes homines implicantur peccato Adami, sicut omnes iustitia Christi implicantur. Transmissio tamen peccati originalis est mysterium quod plene comprehendere non possumus. Sed per Revelationem scimus Adamum sanctitatem et iustitiam recepisse originales non pro se tantum, sed pro tota humana natura: Tentatori obsecundantes, Adam et Eva peccatum personale committunt, sed hoc peccatum naturam humanam afficit, quam illi in statu lapso sunt transmissuri. 311 Est peccatum quod toti humanitati per propagationem transmittetur, id est per transmissionem naturae humanae privatae originalibus sanctitate et iustitia. Hac de causa, peccatum originale appellatur « peccatum » modo analogico: est peccatum « contractum » et non commissum, status et non actus.

	405 Although it is proper to each individual (Cf. Trent: DS 1513), original sin does not have the character of a personal fault in any of Adam’s descendants. It is a deprivation of original holiness and justice, but human nature has not been totally corrupted: it is wounded in the natural powers proper to it, subject to ignorance, suffering and the dominion of death, and inclined to sin - an inclination to evil that is called concupiscence”. Baptism, by imparting the life of Christ’s grace, erases original sin and turns a man back towards God, but the consequences for nature, weakened and inclined to evil, persist in man and summon him to spiritual battle. 
	405 Peccatum originale, licet unicuique proprium, 312 in nullo descendente Adami indolem habet culpae personalis. Originalium sanctitatis et iustitiae est privatio, sed natura humana totaliter corrupta non est: ea in propriis viribus naturalibus est vulnerata, ignorantiae, dolori et mortis imperio submissa, et ad peccatum inclinata (haec ad malum inclinatio « concupiscentia » appellatur). Baptismus, vitam gratiae Christi donans, peccatum delet originale et hominem ad Deum convertit, sed consequentiae pro natura, debilitata et ad malum inclinata, permanent in homine eumque ad luctam vocant spiritualem.

	406 The Church’s teaching on the transmission of original sin was articulated more precisely in the fifth century, especially under the impulse of St. Augustine’s reflections against Pelagianism, and in the sixteenth century, in opposition to the Protestant Reformation. Pelagius held that man could, by the natural power of free will and without the necessary help of God’s grace, lead a morally good life; he thus reduced the influence of Adam’s fault to bad example. The first Protestant reformers, on the contrary, taught that original sin has radically perverted man and destroyed his freedom; they identified the sin inherited by each man with the tendency to evil (concupiscentia), which would be insurmountable. The Church pronounced on the meaning of the data of Revelation on original sin especially at the second Council of Orange (529 (DS 371-372)) and at the Council of Trent (1546 Cf. DS 1510-1516).297 
	406 Doctrina Ecclesiae de peccati originalis transmissione praesertim saeculo V, praecipue sub impulsu considerationis sancti Augustini contra pelagianismum, est determinata, et saeculo XVI in oppositione ad protestantium Reformationem. Pelagius tenebat hominem naturali vi suae liberae voluntatis, sine necessario adiutorio gratiae, posse vitam moraliter ducere bonam; sic culpae Adami reducebat influxum ad illum mali exempli. E contra, priores reformatores protestantes docebant per peccatum originum hominem radicaliter esse perversum et eius libertatem ad nihilum reductam; peccatum hereditate ab unoquoque homine receptum idem putabant ac tendentiam ad malum (concupiscentiam) quae insuperabilis esset. Ecclesia de sensu dati revelati circa peccatum originale specialiter se expressit in Concilio Arausicano II anno 529 313 et in Concilio Tridentino anno 1546. 314

	A hard battle. . . 
	Ardua lucta...

	407  The doctrine of original sin, closely connected with that of redemption by Christ, provides lucid discernment of man’s situation and activity in the world. By our first parents’ sin, the devil has acquired a certain domination over man, even though man remains free. Original sin entails “captivity under the power of him who thenceforth had the power of death, that is, the devil” (Trent (1546): DS 1511; cf. Heb 2:14). Ignorance of the fact that man has a wounded nature inclined to evil gives rise to serious errors in the areas of education, politics, social action (Cf. John Paul II, CA 25) and morals. 
	407 Doctrina de peccato originali — conexa cum illa de Redemptione per Christum — intuitum praebet lucidae discretionis circa statum hominis eiusque operationem in mundo. Per protoparentum peccatum Diabolus dominatum quemdam acquisivit super hominem, quamvis hic permaneat liber. Peccatum originale secum fert « captivitatem sub eius potestate, “qui mortis” deinde “habuit imperium”, hoc est Diaboli ». 315 Ignorare hominem naturam habere vulneratam, ad malum inclinatam, gravibus erroribus ansam praebet in campo educationis, rei politicae, actionis socialis 316 et morum.

	408 The consequences of original sin and of all men’s personal sins put the world as a whole in the sinful condition aptly described in St. John’s expression, “the sin of the world” (Jn 1:29). This expression can also refer to the negative influence exerted on people by communal situations and social structures that are the fruit of men’s sins (Cf. John Paul II, RP 16). 
	408 Consequentiae peccati originalis et omnium personalium peccatorum hominum conferunt mundo, in eius complexu, peccatricem condicionem, quae sancti Ioannis potest expressione denotari: « peccatum mundi » (Io 1,29). Per hanc expressionem etiam negativus significatur influxus quem condiciones communitariae et structurae sociales, quae peccatorum hominum sunt fructus, super personas exercent. 317

	409 This dramatic situation of “the whole world [which] is in the power of the evil one” (1 Jn 5:19; cf. 1 Pet 5:8) makes man’s life a battle: 
	409 Hic tragicus status mundi, qui « totus in Maligno positus est » (1 Io 5,19), 318 vitam hominis reddit luctam:

	The whole of man’s history has been the story of dour combat with the powers of evil, stretching, so our Lord tells us, from the very dawn of history until the last day. Finding himself in the midst of the battlefield man has to struggle to do what is right, and it is at great cost to himself, and aided by God’s grace, that he succeeds in achieving his own inner integrity(GS 37 § 2).
	« Universam enim hominum historiam ardua colluctatio contra potestates tenebrarum pervadit, quae inde ab origine mundi incepta, usque ad ultimum diem, dicente Domino, perseverabit. In hanc pugnam insertus, homo ut bono adhaereat iugiter certare debet, nec sine magnis laboribus, Dei gratia adiuvante, in seipso unitatem obtinere valet ». 319

	IV. “YOU DID NOT ABANDON HIM TO THE POWER OF DEATH” 
	IV. « Non dereliquisti eum in mortis imperio »

	410 After his fall, man was not abandoned by God. On the contrary, God calls him and in a mysterious way heralds the coming victory over evil and his restoration from his fall. (Cf. Gen 3:9,15) This passage in Genesis is called the Protoevangelium (“first gospel”): the first announcement of the Messiah and Redeemer, of a battle between the serpent and the Woman, and of the final victory of a descendant of hers. 
	410 Homo post suum lapsum non est a Deo derelictus. E contra, Deus eum vocat 320 et ei, modo arcano, victoriam supra malum annuntiat et elevationem de lapsu. 321 Hic locus Genesis est « Protoevangelium » appellatus, quia primus est Messiae Redemptoris nuntius, luctae inter serpentem et Mulierem et finalis victoriae cuiusdam a Muliere descendentis.

	411 The Christian tradition sees in this passage an announcement of the “New Adam” who, because he “became obedient unto death, even death on a cross”, makes amends superabundantly for the disobedience, of Ada(Cf. 1 Cor 15:21-22,45; Phil 2:8; Rom 5:19-20). Furthermore many Fathers and Doctors of the Church have seen the woman announced in the Protoevangelium as Mary, the mother of Christ, the “new Eve”. Mary benefited first of all and uniquely from Christ’s victory over sin: she was preserved from all stain of original sin and by a special grace of God committed no sin of any kind during her whole earthly life (Cf. Pius IX, Ineffabilis Deus: DS 2803; Trent: DS 1573). 
	411 Traditio christiana hoc loco nuntium videt « novi Adami », 322 qui propter suam oboedientiam « usque ad mortem [...] crucis » (Phil 2,8), superabundanter inoboedientiam reparat Adami. 323 Ceterum, plures Patres et Ecclesiae doctores in Muliere annuntiata in « Protoevangelio » Matrem Christi agnoscunt Mariam, tamquam « novam Evam ». Illa fuit quae prima, et modo singulari, victoria a Christo de peccato reportata fruita est: illa ab omni labe peccati originalis praeservata est immunis 324 et per totam suam vitam terrenam, propter gratiam Dei specialem, nullum commisit peccati genus. 325

	412 But why did God not prevent the first man from sinning? St. Leo the Great responds, “Christ’s inexpressible grace gave us blessings better than those the demon’s envy had taken away” (Leo, Sermo 73,4: PL 54,396). And St. Thomas Aquinas wrote, “There is nothing to prevent human nature’s being raised up to something greater, even after sin; God permits evil in order to draw forth some greater good. Thus St. Paul says, ‘Where sin increased, grace abounded all the more’; and the Exsultet sings, ‘O happy fault,. . . which gained for us so great a Redeemer!’“(St. Thomas Aquinas, STh III,1,3, ad 3; cf. Rom 5:20. 589 OCF, Prayer of Commendation) 
	412 Sed cur Deus primum hominem peccare non impedivit? Sanctus Leo Magnus respondet: sumus « ampliora adepti per ineffabilem Christi gratiam quam per Diaboli amiseramus invidiam ». 326 Et sanctus Thomas Aquinas: « Nihil autem prohibet ad aliquid maius humanam naturam productam esse post peccatum: Deus enim permittit mala fieri ut inde aliquid melius eliciat. Unde dicitur Rom 5,20: “Ubi abundavit iniquitas, superabundavit et gratia”. Unde et in benedictione Cerei Paschalis dicitur: “O felix culpa, quae talem ac tantum meruit habere Redemptorem!” ». 327

	IN BRIEF 
	Compendium

	413 “God did not make death, and he does not delight in the death of the living. . . It was through the devil’s envy that death entered the world” (Wis 1:13; 2:24). 
	413 « Deus mortem non fecit nec laetatur in perditione vivorum [...]. Invidia autem Diaboli mors introivit in orbem terrarum » (Sap 1,13; 2,24).

	414 Satan or the devil and the other demons are fallen angels who have freely refused to serve God and his plan. Their choice against God is definitive. They try to associate man in their revolt against God. 
	414 Satan seu Diabolus ceteraque demonia angeli sunt lapsi quia libere renuerunt Deo Eiusque servire consilio. Eorum contra Deum optio definitiva est. Hominem eorum rebellioni contra Deum sociare conantur.

	415 “Although set by God in a state of rectitude man, enticed by the evil one, abused his freedom at the very start of history. He lifted himself up against God, and sought to attain his goal apart from him” (GS 13 § 1). 
	415 « In iustitia a Deo constitutus, homo tamen, suadente Maligno, inde ab exordio historiae, libertate sua abusus est, seipsum contra Deum erigens et finem suum extra Deum attingere cupiens ». 328

	416 By his sin Adam, as the first man, lost the original holiness and justice he had received from God, not only for himself but for all human beings. 
	416 Adam, quatenus primus homo, per peccatum suum, sanctitatem et iustitiam amisit originales quas a Deo receperat, non solum sibi, sed omnibus hominibus.

	417 Adam and Eve transmitted to their descendants human nature wounded by their own first sin and hence deprived of original holiness and justice; this deprivation is called “original sin”. 
	417 Adam et Eva posteritati suae naturam humanam per suum primum peccatum transmiserunt vulneratam, et ideo sanctitate et iustitia privatam originalibus. Haec privatio « peccatum originale » appellatur.

	418 As a result of original sin, human nature is weakened in its powers, subject to ignorance, suffering and the domination of death, and inclined to sin (this inclination is called “concupiscence”). 
	418 Consequenter ad peccatum originale, natura humana est in suis viribus debilitata, ignorantiae, dolori et mortis dominatui submissa, atque ad peccatum inclinata (haec inclinatio appellatur « concupiscentia »).

	419 “We therefore hold, with the Council of Trent, that original sin is transmitted with human nature, “by propagation, not by imitation” and that it is. . . ‘proper to each’“ (Paul VI, CPG § 16). 
	419 « Tenemus igitur, Concilium Tridentinum secuti, peccatum originale, una cum natura humana, transfundi “propagatione, non imitatione”, idque “inesse unicuique proprium” ». 329

	420 The victory that Christ won over sin has given us greater blessings than those which sin had taken from us: “where sin increased, grace abounded all the more” (Rom 5:20). 
	420 Victoria de peccato a Christo reportata nobis bona donavit meliora illis quae peccatum nobis abstulerat: « Ubi autem abundavit peccatum, superabundavit gratia » (Rom 5,20).

	421 Christians believe that “the world has been established and kept in being by the Creator’s love; has fallen into slavery to sin but has been set free by Christ, crucified and risen to break the power of the evil one. . .” (GS 2 § 2). 
	421 « Mundum [...] christifideles credunt ex amore Creatoris conditum et conservatum, sub peccati quidem servitute positum, sed a Christo crucifixo et resurgente, fracta potestate Maligni, liberatum... ». 330

	(Part 1, Profession of Faith, Section Two; The Profession of the Christian Faith:)

Chapter Three: I Believe In The Holy Spirit.

Article 12 “I Believe In Life Everlasting” 
	Pars Prima Professio Fidei Sectio Secunda: Fidei Christianae Professio Caput Tertium.

CREDO IN SPIRITUM SANCTUM ARTICULUS 12 « CREDO VITAM AETERNAM »

	1020 The Christian who unites his own death to that of Jesus views it as a step towards him and an entrance into everlasting life. When the Church for the last time speaks Christ’s words of pardon and absolution over the dying Christian, seals him for the last time with a strengthening anointing, and gives him Christ in viaticum as nourishment for the journey, she speaks with gentle assurance: 
	1020 Christianus qui suam propriam mortem cum illa Iesu coniungit, mortem videt tamquam adventum ad Ipsum et ingressum in vitam aeternam. Cum Ecclesia ultimo super morientem christianum verba veniae absolutionis Christi dixerit, ultimo unctione roboranti eum signaverit eique Christum in viatico tamquam alimentum pro itinere dederit, eum cum dulci alloquitur securitate:

	Go forth, Christian soul, from this world 
in the name of God the almighty Father, 
who created you, 
in the name of Jesus Christ, the Son of the living God, 
who suffered for you, 
in the name of the Holy Spirit, 
who was poured out upon you. 
 
	« Proficiscere, anima christiana, de hoc mundo,
in nomine Dei Patris omnipotentis,
qui te creavit,
in nomine Iesu Christi Filii Dei vivi,
qui pro te passus est,
 in nomine Spiritus Sancti,
qui in te effusus est; 

	Go forth, faithful Christian!
May you live in peace this day, 
may your home be with God in Zion, 
with Mary, the virgin Mother of God, 
with Joseph, and all the angels and saints. . . .
	hodie sit in pace locus tuus et habitatio tua apud Deum in sancta Sion,
cum sancta Dei Genetrice Virgine Maria,
cum sancto Ioseph, et omnibus angelis et sanctis Dei. [...] 

	May you return to [your Creator] 
who formed you from the dust of the earth. 
May holy Mary, the angels, and all the saints 
come to meet you as you go forth from this life. . . .
May you see your Redeemer face to face (OCF, Prayer of Commendation).
	Ad auctorem tuum, qui te de limo terrae formavit, revertaris. Tibi itaque egredienti de hac vita sancta Maria, angeli et omnes sancti occurrant. [...] Redemptorem tuum facie ad faciem videas et contemplatione Dei potiaris in saecula saeculorum ». 607

	I. THE PARTICULAR JUDGMENT 
	I. Iudicium particulare

	1021 Death puts an end to human life as the time open to either accepting or rejecting the divine grace manifested in Christ (Cf. 2 Tim 1:9-10). The New Testament speaks of judgment primarily in its aspect of the final encounter with Christ in his second coming, but also repeatedly affirms that each will be rewarded immediately after death in accordance with his works and faith. The parable of the poor man Lazarus and the words of Christ on the cross to the good thief, as well as other New Testament texts speak of a final destiny of the soul--a destiny which can be different for some and for others (Cf. Lk 16:22; 23:43; Mt 16:26; 2 Cor 5:8; Phil 1:23; Heb 9:27; 12:23). 
	1021 Mors vitae hominis imponit finem tamquam tempori aperto acceptationi vel reiectioni gratiae divinae in Christo manifestatae. 608 Novum Testamentum de iudicio loquitur praecipue in prospectu finalis occursus cum Christo in Eius secundo Adventu, sed pluries etiam retributionem uniuscuiusque immediate post mortem affirmat in relatione cum eius operibus eiusque fide. Parabola pauperis Lazari 609 et verbum Christi in cruce ad bonum latronem, 610 sicut alii Novi Testamenti textus 611 loquuntur de ultima animae sorte, 612 quae diversa pro aliis et aliis esse potest.

	1022 Each man receives his eternal retribution in his immortal soul at the very moment of his death, in a particular judgment that refers his life to Christ: either entrance into the blessedness of heaven-through a purification (Cf. Council of Lyons II (1274): DS 857-858; Council of Florence (1439): DS 1304- 1306; Trent (1563): DS 1820) or immediately, (Cf. Benedict XII, Benedictus Deus (1336): DS 1000-1001; John XXII, Ne super his (1334): DS 990) --or immediate and everlasting damnation. (Cf. Benedict XII, Benedictus Deus (1336): DS 1002) 
	1022 Singuli homines inde a morte sua retributionem suam aeternam in sua immortali recipiunt anima in iudicio particulari quod eorum vitam refert Christo sive per purificationem 613 sive ad immediate in beatitudinem caeli ingrediendum 614 sive ad se immediate in aeternum damnandum. 615

	At the evening of life, we shall be judged on our love (St. John of the Cross, Dichos 64).
	« Ad vesperum te de amore examinabunt ». 616

	II. HEAVEN 
	II. Caelum

	1023 Those who die in God’s grace and friendship and are perfectly purified live for ever with Christ. They are like God for ever, for they “see him as he is,” face to face (1 Jn 3:2; cf. 1 Cor 13:12; Rev 22:4): 
	1023 Illi qui in gratia et amicitia moriuntur Dei et qui perfecte sunt purificati, in aeternum cum Christo vivunt. In aeternum sunt similes Deo quia Eum vident « sicuti est » (1 Io 3,2), « facie ad faciem » (1 Cor 13,12): 617

	By virtue of our apostolic authority, we define the following: According to the general disposition of God, the souls of all the saints . . . and other faithful who died after receiving Christ’s holy Baptism (provided they were not in need of purification when they died, . . . or, if they then did need or will need some purification, when they have been purified after death, . . .) already before they take up their bodies again and before the general judgment - and this since the Ascension of our Lord and Savior Jesus Christ into heaven - have been, are and will be in heaven, in the heavenly Kingdom and celestial paradise with Christ, joined to the company of the holy angels. Since the Passion and death of our Lord Jesus Christ, these souls have seen and do see the divine essence with an intuitive vision, and even face to face, without the mediation of any creature (Benedict XII, Benedictus Deus (1336): DS 1000; cf. LG 49).
	« Auctoritate apostolica diffinimus: quod secundum communem Dei ordinationem animae sanctorum omnium [...] et aliorum fidelium defunctorum post sacrum ab eis Christi Baptisma susceptum, in quibus nihil purgabile fuit, quando decesserunt, [...] vel si tunc fuerit aut erit aliquid purgabile in eisdem, cum post mortem suam fuerint purgatae [...] etiam ante resumptionem suorum corporum et iudicium generale post Ascensionem Salvatoris Domini nostri Iesu Christi in caelum, fuerunt, sunt et erunt in caelo, caelorum Regno et paradiso caelesti cum Christo, sanctorum angelorum consortio congregatae, ac post Domini Iesu Christi passionem et mortem viderunt et vident divinam essentiam visione intuitiva et etiam faciali, nulla mediante creatura ». 618

	1024 This perfect life with the Most Holy Trinity - this communion of life and love with the Trinity, with the Virgin Mary, the angels and all the blessed - is called “heaven.” Heaven is the ultimate end and fulfillment of the deepest human longings, the state of supreme, definitive happiness. 
	1024 Haec vita perfecta cum Sanctissima Trinitate, haec communio vitae cum Ea, cum Maria Virgine, angelis et omnibus beatis « caelum » appellatur. Caelum finis est ultimus et adimpletio profundissimarum appetitionum hominis, status supremae et definitivae beatitudinis.

	1025 To live in heaven is “to be with Christ.” The elect live “in Christ,” (Phil 1:23; cf. Jn 14:3; 1 Thess 4:17) but they retain, or rather find, their true identity, their own name. (Cf. Rev 2:17) 
	1025 In caelo vivere est « cum Christo esse ». 619 Electi « in Ipso » vivunt, sed ibi servant, immo inveniunt suam propriam identitatem, suum proprium nomen: 620

	For life is to be with Christ; where Christ is, there is life, there is the kingdom (St. Ambrose, In Luc., 10, 121: PL 15, 1834A).
	« Vita est enim esse cum Christo, quia ubi Christus ibi Regnum ». 621

	1026 By his death and Resurrection, Jesus Christ has “opened” heaven to us. The life of the blessed consists in the full and perfect possession of the fruits of the redemption accomplished by Christ. He makes partners in his heavenly glorification those who have believed in him and remained faithful to his will. Heaven is the blessed community of all who are perfectly incorporated into Christ. 
	1026 Iesus Christus, per Suam Mortem Suamque Resurrectionem nobis caelum « aperuit ». Beatorum vita in plena possessione consistit fructuum Redemptionis peractae a Christo qui Suae glorificationi caelesti illos consociat qui in Eum crediderunt et qui Eius voluntati permanserunt fideles. Caelum beata est communitas omnium eorum qui Ei perfecte sunt incorporati.

	1027 This mystery of blessed communion with God and all who are in Christ is beyond all understanding and description. Scripture speaks of it in images: life, light, peace, wedding feast, wine of the kingdom, the Father’s house, the heavenly Jerusalem, paradise: “no eye has seen, nor ear heard, nor the heart of man conceived, what God has prepared for those who love him”(1 Cor 2:9). 
	1027 Hoc mysterium beatae communionis cum Deo et cum omnibus illis qui in Christo sunt, omnem comprehensionem superat et repraesentationem omnem. Scriptura nobis de illa loquitur in imaginibus: vita, lux, pax, nuptiale convivium, vinum Regni, domus Patris, Ierusalem caelestis, paradisus: « Quod oculus non vidit, nec auris audivit, nec in cor hominis ascendit, quae praeparavit Deus his, qui diligunt Illum » (1 Cor 2,9).

	1028 Because of his transcendence, God cannot be seen as he is, unless he himself opens up his mystery to man’s immediate contemplation and gives him the capacity for it. The Church calls this contemplation of God in his heavenly glory “the beatific vision”: 
	1028 Deus, propter Suam transcendentiam, non potest sicuti est videri nisi cum Ipse Suum mysterium immediatae aperit contemplationi hominis illique Ipse capacitatem praebet. Haec Dei contemplatio in Eius gloria caelesti ab Ecclesia « visio beatifica » appellatur:

	How great will your glory and happiness be, to be allowed to see God, to be honored with sharing the joy of salvation and eternal light with Christ your Lord and God, . . . to delight in the joy of immortality in the Kingdom of heaven with the righteous and God’s friends (St. Cyprian, Ep. 58, 10, 1: CSEL 3/2, 665).
	« Quae erit gloria et quanta laetitia admitti ut Deum videas, honorari ut cum Christo Domino Deo tuo salutis ac lucis aeternae gaudium capias, [...] cum iustis et Dei amicis in Regno caelorum datae immortalitatis voluptate gaudere ». 622

	1029 In the glory of heaven the blessed continue joyfully to fulfill God’s will in relation to other men and to all creation. Already they reign with Christ; with him “they shall reign for ever and ever (Rev 22:5; cf. Mt 25:21, 23).” 
	1029 In caeli gloria, beati gaudenter voluntatem Dei implere pergunt relate ad alios homines et ad universam creationem. Iam illi cum Christo regnant; cum Eo « regnabunt in saecula saeculorum » (Apc 22,5). 623

	III. THE FINAL PURIFICATION, OR PURGATORY 
	III. Finalis purificatio seu purgatorium

	1030 All who die in God’s grace and friendship, but still imperfectly purified, are indeed assured of their eternal salvation; but after death they undergo purification, so as to achieve the holiness necessary to enter the joy of heaven. 
	1030 Illi qui in gratia et amicitia Dei, sed imperfecte purificati, moriuntur, quamquam suae aeternae salutis sunt certi, post suam mortem patiuntur purificationem, ut sanctitatem acquirant necessariam ad caeli gaudium ingrediendum.

	1031 The Church gives the name Purgatory to this final purification of the elect, which is entirely different from the punishment of the damned (Cf. Council of Florence (1439): DS 1304; Trent (1563): DS 1820; (1547): 1580; see also Benedict XII, Benedictus Deus (1336): DS 1000).
	1031 Ecclesia purgatorium hanc finalem appellat electorum purificationem quae prorsus a damnatorum poena est diversa.

	The Church formulated her doctrine of faith on Purgatory especially at the Councils of Florence and Trent. The tradition of the Church, by reference to certain texts of Scripture, speaks of a cleansing fire (Cf. 1 Cor 3:15; 1 Pet 1:7) : 
	Ecclesia doctrinam fidei relate ad purgatorium formulavit, praecipue in Conciliis Florentino 624 et Tridentino. 625 Ecclesiae Traditio, se ad quosdam Scripturae textus referens, 626 de igne loquitur purificatorio:

	As for certain lesser faults, we must believe that, before the Final Judgment, there is a purifying fire. He who is truth says that whoever utters blasphemy against the Holy Spirit will be pardoned neither in this age nor in the age to come. From this sentence we understand that certain offenses can be forgiven in this age, but certain others in the age to come (St. Gregory the Great, Dial. 4, 39: PL 77, 396; cf. Mt 12:31).
	« De quibusdam levibus culpis esse ante iudicium purgatorius ignis credendus est, pro eo quod veritas dicit quia si quis in Sancto Spiritu blasphemiam dixerit, neque in hoc saeculo remittetur ei, neque in futuro (Mt 12,32). In qua sententia datur intelligi quasdam culpas in hoc saeculo, quasdam vero in futuro posse laxari ». 627

	1032 This teaching is also based on the practice of prayer for the dead, already mentioned in Sacred Scripture: “Therefore [Judas Maccabeus] made atonement for the dead, that they might be delivered from their sin (2 Macc 12:46).” From the beginning the Church has honored the memory of the dead and offered prayers in suffrage for them, above all the Eucharistic sacrifice, so that, thus purified, they may attain the beatific vision of God (Cf. Council of Lyons II (1274): DS 856). The Church also commends almsgiving, indulgences, and works of penance undertaken on behalf of the dead: 
	1032 Haec doctrina etiam nititur praxi orationis pro defunctis, de qua iam sacra Scriptura loquitur: « Unde pro defunctis expiationem fecit [Iudas Maccabaeus], ut a peccato solverentur » (2 Mac 12,46). Inde a prioribus temporibus, Ecclesia defunctorum memoriam est venerata et suffragia pro illis obtulit, maxime Sacrificium eucharisticum, 628 ut purificati ad visionem beatificam Dei possent pervenire. Ecclesia etiam eleemosynas, indulgentias et opera paenitentiae commendat pro defunctis:

	Let us help and commemorate them. If Job’s sons were purified by their father’s sacrifice, why would we doubt that our offerings for the dead bring them some consolation? Let us not hesitate to help those who have died and to offer our prayers for them (St. John Chrysostom, Hom. in 1 Cor. 41, 5: PG 61, 361; cf. Job 1:5).
	« Eis ergo opem feramus, et commemorationem eorum peragamus. Si enim Iobi filios expiabat patris sacrificium: 629 quid dubitas, an nobis pro eis qui excesserunt offerentibus, ipsis detur aliqua consolatio? [...] Ne nos pigeat opem ferre iis qui excesserunt, et pro eis offerre preces ». 630

	IV. HELL 
	IV. Infernus

	1033 We cannot be united with God unless we freely choose to love him. But we cannot love God if we sin gravely against him, against our neighbor or against ourselves: “He who does not love remains in death. Anyone who hates his brother is a murderer, and you know that no murderer has eternal life abiding in him (1 Jn 3:14-15).” Our Lord warns us that we shall be separated from him if we fail to meet the serious needs of the poor and the little ones who are his brethren (Cf. Mt 25:31-46). To die in mortal sin without repenting and accepting God’s merciful love means remaining separated from him for ever by our own free choice. This state of definitive self- exclusion from communion with God and the blessed is called “hell.” 
	1033 Non possumus Deo esse uniti nisi libere Eum diligere eligamus. Sed Deum diligere non possumus, si contra Eum, contra nostrum proximum vel contra nosmetipsos graviter peccemus: « Qui non diligit, manet in morte. Omnis, qui odit fratrem suum, homicida est, et scitis quoniam omnis homicida non habet vitam aeternam in semetipso manentem » (1 Io 3,14-15). Dominus noster nos monet nos ab Eo separatos fore, si necessitatibus gravibus occurrere omittamus pauperum et parvulorum qui Eius sunt fratres. 631 In peccato mortali mori quin nos huius paeniteat et quin amorem Dei excipiamus misericordem, significat ab Eo in aeternum propter nostram propriam liberam electionem manere separatos. Hic status definitivae exclusionis sui ipsius (« auto-exclusionis ») a communione cum Deo et cum beatis denotatur verbo « infernus ».

	1034 Jesus often speaks of “Gehenna” of “the unquenchable fire” reserved for those who to the end of their lives refuse to believe and be converted, where both soul and body can be lost (Cf. Mt 5:22, 29; 10:28; 13:42, 50; Mk 9:43-48). Jesus solemnly proclaims that he “will send his angels, and they will gather . . . all evil doers, and throw them into the furnace of fire (Mt 13:41-42),” and that he will pronounce the condemnation: “Depart from me, you cursed, into the eternal fire!”(Mt 25:41)
	1034 Iesus saepe loquitur de « gehenna » ignis inextinguibilis, 632 illis reservata qui usque ad suae vitae finem credere et converti recusant, et ubi simul anima et corpus perdi possunt. 633 Iesus verbis annuntiat gravibus: « Mittet Filius hominis angelos Suos, et colligent de Regno Eius [...] eos, qui faciunt iniquitatem, et mittent eos in caminum ignis » (Mt 13,41-42), et Ipse condemnationem pronuntiabit: « Discedite a me, maledicti, in ignem aeternum! » (Mt 25,41).

	1035 The teaching of the Church affirms the existence of hell and its eternity. Immediately after death the souls of those who die in a state of mortal sin descend into hell, where they suffer the punishments of hell, “eternal fire (Cf. DS 76; 409; 411; 801; 858; 1002; 1351; 1575; Paul VI, CPG # 12).” The chief punishment of hell is eternal separation from God, in whom alone man can possess the life and happiness for which he was created and for which he longs. 
	1035 Doctrina Ecclesiae exsistentiam inferni eiusque affirmat aeternitatem. Animae eorum qui in statu moriuntur peccati mortalis, immediate post mortem in inferos descendunt ubi poenas patiuntur inferni, « ignem aeternum ». 634 Praecipua inferni poena consistit in aeterna separatione a Deo in quo solummodo potest homo vitam et beatitudinem habere pro quibus creatus est et quas cupit.

	1036 The affirmations of Sacred Scripture and the teachings of the Church on the subject of hell are a call to the responsibility incumbent upon man to make use of his freedom in view of his eternal destiny. They are at the same time an urgent call to conversion: “Enter by the narrow gate; for the gate is wide and the way is easy, that leads to destruction, and those who enter by it are many. For the gate is narrow and the way is hard, that leads to life, and those who find it are few (Mt 7:13-14).” 
	1036 Affirmationes sacrae Scripturae et doctrina Ecclesiae relate ad infernum sunt vocatio ad responsabilitatem qua homo sua uti debet libertate intuitu suae aeternae sortis. Simul urgentem vocationem ad conversionem constituunt: « Intrate per angustam portam, quia lata est porta et spatiosa via, quae ducit ad perditionem, et multi sunt, qui intrant per eam; quam angusta porta et arta via, quae ducit ad vitam, et pauci sunt, qui inveniunt eam! » (Mt 7,13-14).

	Since we know neither the day nor the hour, we should follow the advice of the Lord and watch constantly so that, when the single course of our earthly life is completed, we may merit to enter with him into the marriage feast and be numbered among the blessed, and not, like the wicked and slothful servants, be ordered to depart into the eternal fire, into the outer darkness where “men will weep and gnash their teeth (LG 48 # 3; Mt 22:13; cf. Heb 9:27; Mt 25:13, 26, 30, 31 46).”
	« Cum vero nesciamus diem neque horam, monente Domino, constanter vigilemus oportet, ut, expleto unico terrestris nostrae vitae cursu, cum Ipso ad nuptias intrare et cum benedictis connumerari mereamur, neque sicut servi mali et pigri iubeamur discedere in ignem aeternum, in tenebras exteriores ubi erit fletus et stridor dentium ». 635

	1037 God predestines no one to go to hell; (Cf. Council of Orange II (529): DS 397; Trent (1547):1567) for this, a willful turning away from God (a mortal sin) is necessary, and persistence in it until the end. In the Eucharistic liturgy and in the daily prayers of her faithful, the Church implores the mercy of God, who does not want “any to perish, but all to come to repentance” (2 Pet 3:9): 
	1037 Deus neminem praedestinat ut in infernum eat; 636 ad hoc enim requiruntur aversio a Deo voluntaria (peccatum mortale) et in illa usque ad finem persistere. Ecclesia, in liturgia eucharistica et in suorum fidelium orationibus quotidianis, misericordiam implorat Dei qui non vult « aliquos perire, sed omnes ad paenitentiam reverti » (2 Pe 3,9):

	Father, accept this offering 
from your whole family. 
Grant us your peace in this life, 
save us from final damnation, 
and count us among those you have chosen (Roman Missal, EP I (Roman Canon) 88).
	« Hanc igitur oblationem servitutis nostrae, sed et cunctae familiae Tuae, quaesumus, Domine, ut placatus accipias: diesque nostros in Tua pace disponas atque ab aeterna damnatione nos eripi et in electorum Tuorum iubeas grege numerari ». 637

	V. THE LAST JUDGMENT 
	V. Ultimum Iudicium

	1038 The resurrection of all the dead, “of both the just and the unjust (Acts 24:15),” will precede the Last Judgment. This will be “the hour when all who are in the tombs will hear [the Son of man’s] voice and come forth, those who have done good, to the resurrection of life, and those who have done evil, to the resurrection of judgment (Jn 5:28-29).” Then Christ will come “in his glory, and all the angels with him .... Before him will be gathered all the nations, and he will separate them one from another as a shepherd separates the sheep from the goats, and he will place the sheep at his right hand, but the goats at the left.... And they will go away into eternal punishment, but the righteous into eternal life (Mt 25:31, 32, 46).” 
	1038 Resurrectio omnium mortuorum, « iustorum et iniquorum » (Act 24,15), Iudicium praecedet ultimum. Tunc erit « hora, in qua omnes, qui in monumentis sunt, audient vocem [...] [Filii hominis] et procedent, qui bona fecerunt, in resurrectionem vitae, qui vero mala egerunt, in resurrectionem iudicii » (Io 5,28-29). Tunc Christus veniet « in gloria Sua, et omnes angeli cum Eo [...]. Et congregabuntur ante Eum omnes gentes; et separabit eos ab invicem, sicut pastor segregat oves ab haedis, et statuet oves quidem a dextris suis, haedos autem a sinistris. [...] Et ibunt hi in supplicium aeternum, iusti autem in vitam aeternam » (Mt 25,31-33.46).

	1039 In the presence of Christ, who is Truth itself, the truth of each man’s relationship with God will be laid bare (Cf. Jn 12:49). The Last Judgment will reveal even to its furthest consequences the good each person has done or failed to do during his earthly life: 
	1039 Coram Christo qui veritas est, veritas circa relationem uniuscuiusque hominis cum Deo definitive fiet manifesta. 638 Iudicium ultimum id revelabit, usque ad eius ultimas consequentias, quod unusquisque boni fecerit, aut facere omiserit, in suae vitae terrestris decursu:

	All that the wicked do is recorded, and they do not know. When “our God comes, he does not keep silence.”. . . he will turn towards those at his left hand: . . . “I placed my poor little ones on earth for you. I as their head was seated in heaven at the right hand of my Father - but on earth my members were suffering, my members on earth were in need. If you gave anything to my members, what you gave would reach their Head. Would that you had known that my little ones were in need when I placed them on earth for you and appointed them your stewards to bring your good works into my treasury. But you have placed nothing in their hands; therefore you have found nothing in my presence (St. Augustine, Sermo 18, 4: PL 38, 130-131; cf. Ps 50:3).”
	« Servatur quidquid mali faciunt et nesciunt, ubi venerit Deus noster manifestus et non silebit (Ps 50,3) [...]. Deinde convertet Se et ad illos qui sunt a sinistris: Minimos meos egentes posueram vobis in terra. Ego tamquam caput, dicet, in caelo sedebam ad dexteram Patris, sed membra mea in terra laborabant, membra mea in terra egebant. Membris meis daretis, et ad caput perveniret quod daretis. Et sciretis quia minimos meos egentes quando vobis in terra posui, laturarios vobis institui qui opera vestra in thesaurum meum portarent. Et nihil in eorum manibus posuistis, propterea apud me nihil invenistis ». 639

	1040 The Last Judgment will come when Christ returns in glory. Only the Father knows the day and the hour; only he determines the moment of its coming. Then through his Son Jesus Christ he will pronounce the final word on all history. We shall know the ultimate meaning of the whole work of creation and of the entire economy of salvation and understand the marvelous ways by which his Providence led everything towards its final end. The Last Judgment will reveal that God’s justice triumphs over all the injustices committed by his creatures and that God’s love is stronger than death (Cf. Song 8:6). 
	1040 Iudicium ultimum in reditu Christi glorioso eveniet. Solus Pater cognoscit horam et diem, solus Ipse Eius decidit Adventum. Per Filium Suum Iesum Christum, verbum definitivum super totam historiam tunc pronuntiabit Suum. Sensum ultimum totius operis creationis et totius Oeconomiae salutis cognoscemus et mirabiles intelligemus vias per quas Eius providentia omnia versus eorum ultimum conduxerit finem. Iudicium ultimum revelabit iustitiam Dei de omnibus iniustitiis commissis a Suis creaturis triumphare Eiusque amorem morte esse fortiorem. 640

	1041 The message of the Last Judgment calls men to conversion while God is still giving them “the acceptable time, . . . the day of salvation (2 Cor 6:2).” It inspires a holy fear of God and commits them to the justice of the Kingdom of God. It proclaims the “blessed hope” of the Lord’s return, when he will come “to be glorified in his saints, and to be marveled at in all who have believed (Titus 2:13; 2 Thess 1:10).” 
	1041 Iudicii ultimi nuntius vocat ad conversionem dum Deus adhuc hominibus « tempus acceptabile » praebet et « dies salutis » (2 Cor 6,2). Sanctum Dei inspirat timorem. Ad Regni Dei impellit iustitiam. Annuntiat « beatam spem » (Tit 2,13) reditus Domini, qui veniet « glorificari in sanctis Suis et admirabilis fieri in omnibus, qui crediderunt » (2 Thess 1,10).

	VI. THE HOPE OF THE NEW HEAVEN AND THE NEW EARTH 
	VI. Caelorum novorum et terrae novae spes

	1042 At the end of time, the Kingdom of God will come in its fullness. After the universal judgment, the righteous will reign for ever with Christ, glorified in body and soul. The universe itself will be renewed: 
	1042 In fine temporum, Regnum Dei ad suam perveniet plenitudinem. Post Iudicium universale, iusti in aeternum cum Christo regnabunt, corpore et anima glorificati, et ipse universus renovabitur mundus:

	The Church . . . will receive her perfection only in the glory of heaven, when will come the time of the renewal of all things. At that time, together with the human race, the universe itself, which is so closely related to man and which attains its destiny through him, will be perfectly re-established in Christ (LG 48; Cf. Acts 3:21; Eph 1:10; Col 1:20; 2 Pet 3:10-13).
	Tunc Ecclesia « in gloria caelesti consummabitur, quando [...] cum genere humano universus quoque mundus, qui intime cum homine coniungitur et per eum ad finem suum accedit, perfecte in Christo instaurabitur ». 641

	1043 Sacred Scripture calls this mysterious renewal, which will transform humanity and the world, “new heavens and a new earth (2 Pet 3:13; Cf. Rev 21:1).” It will be the definitive realization of God’s plan to bring under a single head “all things in [Christ], things in heaven and things on earth (Eph 1:10).” 
	1043 Sacra Scriptura hanc arcanam renovationem, quae humanitatem transformabit et mundum, appellat « novos [...] caelos et terram novam » (2 Pe 3,13). 642 Illa erit definitiva effectio consilii Dei: « recapitulare omnia in Christo, quae in caelis et quae in terra » (Eph 1,10).

	1044 In this new universe, the heavenly Jerusalem, God will have his dwelling among men (Cf. Rev 21:5). “He will wipe away every tear from their eyes, and death shall be no more, neither shall there be mourning nor crying nor pain any more, for the former things have passed away (Rev 21:4).” 
	1044 In hoc universo mundo novo, 643 in Ierusalem caelesti, Deus mansionem Suam inter homines habebit. « Et absterget omnem lacrimam ab oculis eorum, et mors ultra non erit, neque luctus neque clamor neque dolor erit ultra, quia prima abierunt » (Apc 21,4). 644

	1045 For man, this consummation will be the final realization of the unity of the human race, which God willed from creation and of which the pilgrim Church has been “in the nature of sacrament (Cf. LG 1).” Those who are united with Christ will form the community of the redeemed, “the holy city” of God, “the Bride, the wife of the Lamb (Rev 21:2, 9).” She will not be wounded any longer by sin, stains, self-love, that destroy or wound the earthly community (Cf. Rev 21:27). The beatific vision, in which God opens himself in an inexhaustible way to the elect, will be the ever-flowing well-spring of happiness, peace, and mutual communion. 
	1045 Pro homine, haec consummatio effectio erit ultima unitatis generis humani a Deo volitae inde a creatione et cuius Ecclesia peregrinans erat « veluti sacramentum ». 645 Qui Christo fuerint uniti, redemptorum efformabunt communitatem, Dei « Civitatem sanctam » (Apc 21,2), « sponsam uxorem Agni » (Apc 21,9). Haec non amplius a peccato erit vulnerata, a sordibus, 646 a sui ipsius amore, quae communitatem terrestrem hominum destruunt vel vulnerant. Visio beatifica in qua Deus electis modo inexhaustibili aperietur, perennis erit fons beatitudinis, pacis et mutuae communionis.

	1046 For the cosmos, Revelation affirms the profound common destiny of the material world and man: 
	1046 Relate ad mundum universum, Revelatio profundam communitatem destinationis affirmat mundi materialis et hominis:

	For the creation waits with eager longing for the revealing of the sons of God . . . in hope because the creation itself will be set free from its bondage to decay.... We know that the whole creation has been groaning in travail together until now; and not only the creation, but we ourselves, who have the first fruits of the Spirit, groan inwardly as we wait for adoption as sons, the redemption of our bodies (Rom 8:19-23).
	« Nam exspectatio creaturae revelationem filiorum Dei exspectat [...] in spem, quia et ipsa creatura liberabitur a servitute corruptionis [...]. Scimus enim quod omnis creatura congemiscit et comparturit usque adhuc; non solum autem, sed et nos ipsi primitias Spiritus habentes, et ipsi intra nos gemimus [...] exspectantes redemptionem corporis nostri » (Rom 8,19-23).

	1047 The visible universe, then, is itself destined to be transformed, “so that the world itself, restored to its original state, facing no further obstacles, should be at the service of the just,” sharing their glorification in the risen Jesus Christ (St. Irenaeus, Adv. haeres. 5, 32, 1 PG 7/2, 210). 
	1047 Universus mundus visibilis destinatur igitur et ipse ut transformetur: « Oportet ergo et ipsam conditionem redintegratam ad pristinum sine prohibitione servire iustis », 647 participantem eorum glorificationis in Iesu Christo resuscitato.

	1048 “We know neither the moment of the consummation of the earth and of man, nor the way in which the universe will be transformed. The form of this world, distorted by sin, is passing away, and we are taught that God is preparing a new dwelling and a new earth in which righteousness dwells, in which happiness will fill and surpass all the desires of peace arising in the hearts of men (GS 39 # 1).” 
	1048 « Terrae ac humanitatis consummandae tempus ignoramus, nec universi transformandi modum novimus. Transit quidem figura huius mundi per peccatum deformata, sed docemur Deum novam habitationem novamque terram parare in qua iustitia habitat, et cuius beatitudo omnia pacis desideria, quae in cordibus hominum ascendunt, implebit et superabit ». 648

	1049 “Far from diminishing our concern to develop this earth, the expectancy of a new earth should spur us on, for it is here that the body of a new human family grows, foreshadowing in some way the age which is to come. That is why, although we must be careful to distinguish earthly progress clearly from the increase of the kingdom of Christ, such progress is of vital concern to the kingdom of God, insofar as it can contribute to the better ordering of human society (GS 39 # 2).” 
	1049 « Exspectatio tamen novae terrae extenuare non debet, sed potius excitare, sollicitudinem hanc terram excolendi, ubi corpus illud novae familiae humanae crescit quod aliqualem novi saeculi adumbrationem iam praebere valet. Ideo, licet progressus terrenus a Regni Christi augmento sedulo distinguendus sit, inquantum tamen ad societatem humanam melius ordinandam conferre potest, Regni Dei magnopere interest ». 649

	1050 “When we have spread on earth the fruits of our nature and our enterprise . . . according to the command of the Lord and in his Spirit, we will find them once again, cleansed this time from the stain of sin, illuminated and transfigured, when Christ presents to his Father an eternal and universal kingdom (GS 39 # 3).” God will then be “all in all” in eternal life (1 Cor 5:28): 
	1050 « Bona enim humanae dignitatis, communionis fraternae et libertatis, hos omnes scilicet bonos naturae ac industriae nostrae fructus, postquam in Spiritu Domini et iuxta Eius mandatum in terris propagaverimus, postea denuo inveniemus, mundata tamen ab omni sorde, illuminata ac transfigurata, cum Christus Patri reddet Regnum aeternum et universale ». 650 Tunc Deus erit « omnia in omnibus » (1 Cor 15,28), in vita aeterna:

	True and subsistent life consists in this: the Father, through the Son and in the Holy Spirit, pouring out his heavenly gifts on all things without exception. Thanks to his mercy, we too, men that we are, have received the inalienable promise of eternal life (St. Cyril of Jerusalem, Catech. illum. 18, 29: PG 33, 1049).
	« Vita reipsa et veritate Pater est, qui per Filium omnibus in Spiritu Sancto caelestia dona tamquam ex fonte profundit: at per Eius benignitatem nobis quoque hominibus aeternae vitae bona veraciter promissa sunt ». 651

	IN BRIEF 
	Compendium

	1051 Every man receives his eternal recompense in his immortal soul from the moment of his death in a particular judgment by Christ, the judge of the living and the dead. 
	1051 Singuli homines in anima sua immortali, inde a morte sua, in iudicio particulari, aeternam suam recipiunt retributionem a Christo, vivorum et mortuorum iudice.

	1052 “We believe that the souls of all who die in Christ’s grace . . . are the People of God beyond death. On the day of resurrection, death will be definitively conquered, when these souls will be reunited with their bodies” (Paul VI, CPG # 28). 
	1052 « Credimus animas eorum omnium, qui in gratia Christi moriuntur [...] populum Dei constituere post mortem, quae omnino destruetur resurrectionis die, quo hae animae cum suis corporibus coniungentur ». 652

	1053 “We believe that the multitude of those gathered around Jesus and Mary in Paradise forms the Church of heaven, where in eternal blessedness they see God as he is and where they are also, to various degrees, associated with the holy angels in the divine governance exercised by Christ in glory, by interceding for us and helping our weakness by their fraternal concern” (Paul VI, CPG # 29). 
	1053 « Credimus multitudinem earum animarum, quae cum Iesu et Maria in paradiso congregantur, Ecclesiam caelestem efficere, ubi eaedem, aeterna beatitudine fruentes, Deum vident sicuti est atque etiam gradu quidem modoque diverso, una cum sanctis angelis partem habent in divina rerum gubernatione, quam Christus glorificatus exercet, cum pro nobis intercedant suaque fraterna sollicitudine infirmitatem nostram plurimum iuvent ». 653

	1054 Those who die in God’s grace and friendship imperfectly purified, although they are assured of their eternal salvation, undergo a purification after death, so as to achieve the holiness necessary to enter the joy of God. 
	1054 Qui in gratia et amicitia Dei, sed imperfecte purificati, moriuntur, quamquam de sua salute aeterna sunt certi, post suam mortem patiuntur purificationem ut sanctitatem acquirant necessariam ad gaudium Dei ingrediendum.

	1055 By virtue of the “communion of saints,” the Church commends the dead to God’s mercy and offers her prayers, especially the holy sacrifice of the Eucharist, on their behalf. 
	1055 Propter « sanctorum communionem », Ecclesia defunctos Dei commendat misericordiae et pro illis suffragia offert, maxime sanctum Sacrificium eucharisticum.

	1056 Following the example of Christ, the Church warns the faithful of the “sad and lamentable reality of eternal death” (GCD 69), also called “hell.” 
	1056 Ecclesia, Christi sequens exemplum, fideles admonet de tristi ac luctuosa realitate mortis aeternae, 654 quae etiam « infernus » appellatur.

	1057 Hell’s principal punishment consists of eternal separation from God in whom alone man can have the life and happiness for which he was created and for which he longs. 
	1057 Praecipua inferni poena in aeterna consistit separatione a Deo, in quo homo vitam et beatitudinem habere solummodo potest ad quas creatus est et quas ipse cupit.

	1058 The Church prays that no one should be lost: “Lord, let me never be parted from you.” If it is true that no one can save himself, it is also true that God “desires all men to be saved” (1 Tim 2:4), and that for him “all things are possible” (Mt 19:26). 
	1058 Ecclesia orat ut nullus se perdat: « Domine, [...] me [...] a Te numquam separari permittas ». 655 Si verum est neminem posse se ipsum salvare, verum etiam est, Deum velle « omnes homines salvos fieri » (1 Tim 2,4) et apud Eum « omnia possibilia » esse (Mt 19,26).

	1059 “The holy Roman Church firmly believes and confesses that on the Day of Judgment all men will appear in their own bodies before Christ’s tribunal to render an account of their own deeds” (Council of Lyons II [1274]: DS 859; cf. DS 1549). 
	1059 « Sacrosancta Ecclesia Romana firmiter credit et firmiter asseverat, quod [...] in die Iudicii omnes homines ante tribunal Christi cum suis corporibus comparebunt, reddituri de propriis factis rationem ». 656

	1060 At the end of time, the Kingdom of God will come in its fullness. Then the just will reign with Christ for ever, glorified in body and soul, and the material universe itself will be transformed. God will then be “all in all” (1 Cor 15:28), in eternal life. 
	1060 Regnum Dei, in fine temporum, ad suam perveniet plenitudinem. Tunc iusti regnabunt in aeternum cum Christo, corpore et anima glorificati, et ipse mundus materialis universus transformabitur. Tunc Deus erit « omnia in omnibus » (1 Cor 15,28), in vita aeterna.
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Article 7 The Sacrament Of Matrimony 
	PARS SECUNDA. MYSTERII CHRISTIANI CELEBRATIO SECTIO SECUNDA  SEPTEM ECCLESIAE SACRAMENTA CAPUT TERTIUM. SACRAMENTA IN SERVITIUM COMMUNIONIS ARTICULUS 7  SACRAMENTUM MATRIMONII

	1601 “The matrimonial covenant, by which a man and a woman establish between themselves a partnership of the whole of life, is by its nature ordered toward the good of the spouses and the procreation and education of offspring; this covenant between baptized persons has been raised by Christ the Lord to the dignity of a sacrament (CIC, can. 1055 # 1; cf. GS 48 # 1).” 
	1601 « Matrimoniale foedus, quo vir et mulier inter se totius vitae consortium constituunt, indole sua naturali ad bonum coniugum atque ad prolis generationem et educationem ordinatum, a Christo Domino ad sacramenti dignitatem inter baptizatos evectum est ». 230

	I. MARRIAGE IN GOD’S PLAN 
	I. Matrimonium in consilio Dei

	1602 Sacred Scripture begins with the creation of man and woman in the image and likeness of God and concludes with a vision of “the wedding-feast of the Lamb” (Rev 19:7, 9; cf. Gen 1:26-27) . Scripture speaks throughout of marriage and its “mystery,” its institution and the meaning God has given it, its origin and its end, its various realizations throughout the history of salvation, the difficulties arising from sin and its renewal “in the Lord” in the New Covenant of Christ and the Church (1 Cor 7:39; cf. Eph 5:31-32). 
	1602 Sacra Scriptura creatione viri et mulieris ad imaginem et similitudinem Dei incipit 231 et visione « nuptiarum Agni » (Apc 19,9) 232 concluditur. Ab initio usque ad finem, Scriptura de Matrimonio atque de eius loquitur mysterio, de eius institutione et de sensu quem Deus illi dedit, de eius origine et fine, de eius diversis adimpletionibus per decursum historiae salutis, de eius difficultatibus e peccato ortis et de eius renovatione « in Domino » (1 Cor 7,39), in Novo Christi et Ecclesiae Foedere. 233

	Marriage in the order of creation 
	Matrimonium in creationis ordine

	1603 “The intimate community of life and love which constitutes the married state has been established by the Creator and endowed by him with its own proper laws. . . . God himself is the author of marriage (GS 48 # 1).” The vocation to marriage is written in the very nature of man and woman as they came from the hand of the Creator. Marriage is not a purely human institution despite the many variations it may have undergone through the centuries in different cultures, social structures, and spiritual attitudes. These differences should not cause us to forget its common and permanent characteristics. Although the dignity of this institution is not transparent everywhere with the same clarity (Cf. GS 47 # 2), some sense of the greatness of the matrimonial union exists in all cultures. “The well-being of the individual person and of both human and Christian society is closely bound up with the healthy state of conjugal and family life” (GS 47 # 1). 
	1603 « Intima communitas vitae et amoris coniugalis, a Creatore condita [est] suisque legibus instructa [...]. Ipse [...] Deus est auctor matrimonii ». 234 Vocatio ad matrimonium in ipsa natura viri et mulieris est inscripta, quales e manu Creatoris orti sunt. Matrimonium institutio mere humana non est, non obstantibus variationibus non paucis quas ipsum passum est per saeculorum decursum in diversis culturis, structuris socialibus et spiritualibus habitibus. Hae diversitates efficere non debent ut lineamenta communia et permanentia oblivioni mandentur. Licet non ubique huius institutionis dignitas eadem claritate illucescat, 235 in omnibus tamen culturis quidam de magnitudine unionis matrimonialis est sensus. « Salus personae et societatis humanae ac christianae arcte cum fausta condicione communitatis coniugalis et familiaris connectitur ». 236

	1604 God who created man out of love also calls him to love the fundamental and innate vocation of every human being. For man is created in the image and likeness of God who is himself love (Cf. Gen 1:27; 1 Jn 4:8, 16). Since God created him man and woman, their mutual love becomes an image of the absolute and unfailing love with which God loves man. It is good, very good, in the Creator’s eyes. And this love which God blesses is intended to be fruitful and to be realized in the common work of watching over creation: “And God blessed them, and God said to them: ‘Be fruitful and multiply, and fill the earth and subdue it’(Gen 1:28; cf. 1:31) .“ 
	1604 Deus qui hominem ex amore creavit, eum etiam vocavit ad amorem, qui fundamentalis et innata omnis humanae personae est vocatio. Homo etenim ad imaginem et similitudinem Dei est creatus 237 qui Ipse « Caritas est » (1 Io 4,8.16). Cum Deus eum virum et mulierem creaverit, eorum mutuus amor imago fit amoris absoluti et indefectibilis quo Deus amat hominem. Hic est bonus, immo valde bonus, ante Creatoris oculos. 238 Et hic amor, quem Deus benedicit, destinatur ut fecundus sit atque ut in opere communi custodiae creationis deducatur in rem: « Benedixitque illis Deus et ait illis: “Crescite et multiplicamini et replete terram et subicite eam” » (Gn 1,28).

	1605 Holy Scripture affirms that man and woman were created for one another: “It is not good that the man should be alone (Gen 2:18).” The woman, “flesh of his flesh,” his equal, his nearest in all things, is given to him by God as a “helpmate”; she thus represents God from whom comes our help (Cf. Gen 2:18-25). “Therefore a man leaves his father and his mother and cleaves to his wife, and they become one flesh (Gen 2:24).” The Lord himself shows that this signifies an unbreakable union of their two lives by recalling what the plan of the Creator had been “in the beginning”: “So they are no longer two, but one flesh”(Mt 19:6). 
	1605 Virum et mulierem alterum pro altero creatos esse sacra asserit Scriptura: « Non est bonum esse hominem solum » (Gn 2,18). Mulier, « caro de carne » eius, 239 id est, ei par, ei omnino proxima, illi a Deo donatur tamquam « adiutorium », 240 Deum sic repraesentans, a quo nostrum est auxilium. 241 « Quam ob rem relinquet vir patrem suum et matrem et adhaerebit uxori suae; et erunt in carnem unam » (Gn 2,24). Ipse Dominus ostendit hoc significare unitatem utriusque vitae indefectibilem, in memoriam revocans quale « ab initio » fuerit Creatoris consilium: 242 « Itaque iam non sunt duo sed una caro » (Mt 19,6).

	Marriage under the regime of sin 
	Matrimonium sub peccati regimine

	1606 Every man experiences evil around him and within himself. This experience makes itself felt in the relationships between man and woman. Their union has always been threatened by discord, a spirit of domination, infidelity, jealousy, and conflicts that can escalate into hatred and separation. This disorder can manifest itself more or less acutely, and can be more or less overcome according to the circumstances of cultures, eras, and individuals, but it does seem to have a universal character. 
	1606 Omnis homo circa se et in se ipso mali habet experientiam. Haec experientia in relationibus etiam percipitur inter virum et mulierem. Omni tempore, eorum unionem discordia, dominationis spiritus, infidelitas, invidia et conflictus minantur qui usque ad odium et rupturam possunt pervenire. Haec inordinatio modo plus minusve acuto manifestari potest atque plus minusve potest superari secundum culturas, aetates, individua, sed indolem universalem videtur certo habere.

	1607 According to faith the disorder we notice so painfully does not stem from the nature of man and woman, nor from the nature of their relations, but from sin. As a break with God, the first sin had for its first consequence the rupture of the original communion between man and woman. Their relations were distorted by mutual recriminations (Cf. Gen 3:12); their mutual attraction, the Creator’s own gift, changed into a relationship of domination and lust (Cf. Gen 2:22; 3:16b); and the beautiful vocation of man and woman to be fruitful, multiply, and subdue the earth was burdened by the pain of childbirth and the toil of work (Cf. Gen 1:28; 3:16-19). 
	1607 Secundum fidem, haec inordinatio, quam modo doloroso percipimus, e viri et mulieris non provenit natura neque ex natura relationum eorum, sed ex peccato. Primum peccatum, abruptio a Deo, tamquam primam habet consequentiam abruptionem originalis communionis viri et mulieris. Eorum necessitudines mutuis detorquentur obiurgationibus; 243 eorum mutua attractio, proprium Creatoris donum, 244 in dominationis et cupiditatis mutatur relationes; 245 pulchra vocatio viri et mulieris ut fecundi sint, multiplicentur et terram subiiciant, 246 poenis gravatur partus et laboris ad panem obtinendum. 247

	1608 Nevertheless, the order of creation persists, though seriously disturbed. To heal the wounds of sin, man and woman need the help of the grace that God in his infinite mercy never refuses them (Cf. Gen 3:21). Without his help man and woman cannot achieve the union of their lives for which God created them “in the beginning.” 
	1608 Creationis tamen subsistit ordo, quamquam graviter perturbatus. Ad vulnera peccati sananda, vir et mulier egent adiutorio gratiae quam Deus, in Sua infinita misericordia, nunquam eis recusavit. 248 Sine hoc adiumento, vir et mulier pervenire non possunt ad vitarum suarum efficiendam unionem, ad quam « ab initio » Deus eos creavit.

	Marriage under the pedagogy of the Law 
	Matrimonium sub Legis paedagogia

	1609 In his mercy God has not forsaken sinful man. The punishments consequent upon sin, “pain in childbearing” and toil “in the sweat of your brow (Gen 3:16, 19),” also embody remedies that limit the damaging effects of sin. After the fall, marriage helps to overcome self-absorption, egoism, pursuit of one’s own pleasure, and to open oneself to the other, to mutual aid and to self-giving. 
	1609 Deus in Sua misericordia hominem peccatorem non dereliquit. Poenae quae peccatum sunt secutae, dolores partus, 249 labor « in sudore vultus tui » (Gn 3,19) remedia etiam constituunt quae peccati minuunt damna. Post lapsum, matrimonium adiuvat ad superandum recessum in se ipsum, « egoismum », sui amorem, conquisitionem propriae voluptatis, atque ad se alteri aperiendum, ad mutuum adiutorium, ad sui donum.

	1610 Moral conscience concerning the unity and indissolubility of marriage developed under the pedagogy of the old law. In the Old Testament the polygamy of patriarchs and kings is not yet explicitly rejected. Nevertheless, the law given to Moses aims at protecting the wife from arbitrary domination by the husband, even though according to the Lord’s words it still carries traces of man’s “hardness of heart” which was the reason Moses permitted men to divorce their wives (Cf. Mt 19:8; Deut 24:1). 
	1610 Conscientia moralis relate ad matrimonii unitatem et indissolubilitatem sub Legis veteris paedagogia est aucta. Patriarcharum et regum polygamia nondum expresse reiicitur. Tamen Lex Moysi tradita tendit ad mulierem contra arbitrium dominatus viri defendendam, quamvis et ipsa etiam secum ferat, iuxta Domini verbum, vestigia « duritiae cordis » viri, propter quam Moyses mulieris permisit repudium. 250

	1611 Seeing God’s covenant with Israel in the image of exclusive and faithful married love, the prophets prepared the Chosen People’s conscience for a deepened understanding of the unity and indissolubility of marriage (Cf. Hos 1-3; Isa 54; 62; Jer 2-3; 31; Ezek 16; 23; Mal 2:13-17). The books of Ruth and Tobit bear moving witness to an elevated sense of marriage and to the fidelity and tenderness of spouses. Tradition has always seen in the Song of Solomon a unique expression of human love, insofar as it is a reflection of God’s love - a love “strong as death” that “many waters cannot quench (Song 8:6-7).” 
	1611 Prophetae, Foedus Dei cum Israel sub coniugalis amoris exclusivi et fidelis perspicientes imagine, 251 populi electi praeparaverunt conscientiam ad profundiorem unicitatis et indissolubilitatis matrimonii intelligentiam. 252 Libri Ruth atque Thobis testimonia commoventia praebent de alto matrimonii sensu, de fidelitate et teneritudine coniugum. Traditio in Cantico Canticorum expressionem semper vidit singularem amoris humani, quatenus hic repercussio est amoris Dei, amoris qui « fortis est ut mors » et quem « aquae multae non potuerunt exstinguere » (Ct 8,6-7).

	Marriage in the Lord 
	Matrimonium in Domino

	1612 The nuptial covenant between God and his people Israel had prepared the way for the new and everlasting covenant in which the Son of God, by becoming incarnate and giving his life, has united to himself in a certain way all mankind saved by him, thus preparing for “the wedding-feast of the Lamb (Rev 19:7, 9; cf. GS 22).” 
	1612 Nuptiale Foedus inter Deum et Eius populum Israel Novum et aeternum praeparaverat Foedus, in quo Filius Dei, Se incarnans Suamque donans vitam, totum genus humanum ab Ipso salvatum quodammodo Sibi coniunxit, 253 sic « nuptias Agni » praeparans. 254

	1613 On the threshold of his public life Jesus performs his first sign - at his mother’s request - during a wedding feast (Cf. Jn 2:1-11). The Church attaches great importance to Jesus’ presence at the wedding at Cana. She sees in it the confirmation of the goodness of marriage and the proclamation that thenceforth marriage will be an efficacious sign of Christ’s presence. 
	1613 Iesus, in Suae vitae publicae limine, Suum primum signum — ob matris Suae petitionem — in quodam matrimonii festo est operatus. 255 Ecclesia magni fecit Iesu praesentiam in nuptiis Canae. Ibi confirmationem perspicit bonitatis matrimonii ibique annuntiari matrimonium exinde signum efficax praesentiae Christi esse futurum.

	1614 In his preaching Jesus unequivocally taught the original meaning of the union of man and woman as the Creator willed it from the beginning permission given by Moses to divorce one’s wife was a concession to the hardness of hearts (Cf. Mt 19:8). The matrimonial union of man and woman is indissoluble: God himself has determined it “what therefore God has joined together, let no man put asunder (Mt 19:6).” 
	1614 Iesus, in praedicatione Sua, sine ambiguitate docuit originalem sensum unionis viri et mulieris, qualem ab initio eam voluit Creator: permissio, a Moyse concessa, propriam repudiandi uxorem, cordis duritiae erat concessio; 256 matrimonialis viri et mulieris coniunctio indissolubilis est: Deus Ipse eam perfecit: « Quod ergo Deus coniunxit, homo non separet » (Mt 19,6).

	1615 This unequivocal insistence on the indissolubility of the marriage bond may have left some perplexed and could seem to be a demand impossible to realize. However, Jesus has not placed on spouses a burden impossible to bear, or too heavy - heavier than the Law of Moses (Cf. Mk 8:34; Mt 11:29-30). By coming to restore the original order of creation disturbed by sin, he himself gives the strength and grace to live marriage in the new dimension of the Reign of God. It is by following Christ, renouncing themselves, and taking up their crosses that spouses will be able to “receive” the original meaning of marriage and live it with the help of Christ (Cf. Mt 19:11). This grace of Christian marriage is a fruit of Christ’s cross, the source of all Christian life. 
	1615 Haec haud ambigua in vinculi matrimonialis indissolubilitate instantia perplexitatem inducere potuit et quasi exigentia videri quae effici nequit. 257 Tamen Iesus coniugibus non imposuit pondus quod ferri non possit et nimis grave, 258 Lege Moysis onerosius. Veniens ad initialem creationis ordinem, peccato perturbatum, restaurandum, Ipse vim praebet et gratiam ad vivendum in matrimonio secundum novam Regni Dei rationem. Coniuges, Christum sequentes, sibi ipsis abrenuntiantes, suam crucem super se tollentes, 259 « capere » 260 poterunt originalem matrimonii sensum et cum Christi adiutorio vivere iuxta illum. Haec Matrimonii christiani gratia fructus est crucis Christi, quae totius vitae christianae est fons.

	1616 This is what the Apostle Paul makes clear when he says: “Husbands, love your wives, as Christ loved the church and gave himself up for her, that he might sanctify her,” adding at once: “‘For this reason a man shall leave his father and mother and be joined to his wife, and the two shall become one. This is a great mystery, and I mean in reference to Christ and the Church (Eph 5:25-26, 31-32; Cf. Gen 2:24).” 
	1616 Apostolus Paulus hoc praebet intelligendum dicens: « Viri, diligite uxores, sicut et Christus dilexit Ecclesiam et Seipsum tradidit pro ea, ut illam sanctificaret » (Eph 5,25-26), statim adiungens: « “Propter hoc relinquet homo patrem et matrem et adhaerebit uxori suae, et erunt duo in carne una”. Mysterium hoc magnum est; ego autem dico de Christo et Ecclesia! » (Eph 5,31-32).

	1617 The entire Christian life bears the mark of the spousal love of Christ and the Church. Already Baptism, the entry into the People of God, is a nuptial mystery; it is so to speak the nuptial bath (Cf. Eph 5:26-27). which precedes the wedding feast, the Eucharist. Christian marriage in its turn becomes an efficacious sign, the sacrament of the covenant of Christ and the Church. Since it signifies and communicates grace, marriage between baptized persons is a true sacrament of the New Covenant (Cf. DS 1800; CIC, Can. 1055 # 2). 
	1617 Tota vita christiana signum amoris sponsalis fert Christi et Ecclesiae. Iam Baptismus, in populum Dei ingressus, mysterium est nuptiale: est quasi nuptiarum lavacrum 261 quod nuptiarum praecedit convivium, Eucharistiam. Matrimonium christianum, e parte sua, signum fit efficax, sacramentum Foederis Christi et Ecclesiae. Quia eius significat et communicat gratiam, Matrimonium inter baptizatos verum est Novi Foederis sacramentum. 262

	Virginity for the sake of the Kingdom 
	Virginitas propter Regnum

	1618 Christ is the center of all Christian life. The bond with him takes precedence over all other bonds, familial or social (Cf. Lk 14:26; Mk 10:28-31). From the very beginning of the Church there have been men and women who have renounced the great good of marriage to follow the Lamb wherever he goes, to be intent on the things of the Lord, to seek to please him, and to go out to meet the Bridegroom who is coming (Cf. Rev 14:4; 1 Cor 7:32; Mt 2:56). Christ himself has invited certain persons to follow him in this way of life, of which he remains the model: 
	1618 Christus totius vitae christianae est centrum. Vinculum cum Ipso primum locum obtinet relate ad omnia alia vincula familiaria vel socialia. 263 Ab Ecclesiae initio, viri exstiterunt et mulieres qui magno matrimonii abrenuntiaverunt bono ut Agnum sequerentur quocumque iret, 264 ut de rebus Domini haberent curam, ut Ei studerent placere, 265 ut irent obviam Sponso qui venit. 266 Ipse Christus quosdam invitavit ut Eum in hoc sequerentur vitae genere, cuius Ipse permanet exemplar:

	“For there are eunuchs who have been so from birth, and there are eunuchs who have been made eunuchs by men, and there are eunuchs who have made themselves eunuchs for the sake of the kingdom of heaven. He who is able to receive this, let him receive it (Mt 19:12).” 
	« Sunt enim eunuchi, qui de matris utero sic nati sunt; et sunt eunuchi, qui facti sunt ab hominibus; et sunt eunuchi, qui seipsos castraverunt propter Regnum caelorum. Qui potest capere, capiat » (Mt 19,12).

	1619 Virginity for the sake of the kingdom of heaven is an unfolding of baptismal grace, a powerful sign of the supremacy of the bond with Christ and of the ardent expectation of his return, a sign which also recalls that marriage is a reality of this present age which is passing away (Cf. Mk 12:25; 1 Cor 7:31). 
	1619 Virginitas propter Regnum caelorum est gratiae baptismalis explicatio, signum potens praeeminentiae vinculi cum Christo atque ardentis exspectationis reditus Eius, signum quod etiam revocat in memoriam matrimonium realitatem esse praesentis saeculi quod praeterit. 267

	1620 Both the sacrament of Matrimony and virginity for the Kingdom of God come from the Lord himself. It is he who gives them meaning and grants them the grace which is indispensable for living them out in conformity with his will (Cf. Mt 19:3-12). Esteem of virginity for the sake of the kingdom (Cf. LG 42; PC 12; OT 10) and the Christian understanding of marriage are inseparable, and they reinforce each other: 
	1620 Utrumque, Matrimonii sacramentum et virginitas propter Regnum Dei, ab Ipso Domino provenit. Ipse illis significationem praebet et gratiam tribuit necessariam ad vivendum in eis secundum voluntatem Eius. 268 Virginitatis propter Regnum aestimatio 269 et christiana Matrimonii significatio inseparabiles sunt et sibi mutuo favent:

	Whoever denigrates marriage also diminishes the glory of virginity. Whoever praises it makes virginity more admirable and resplendent. What appears good only in comparison with evil would not be truly good. The most excellent good is something even better than what is admitted to be good (St. John Chrysostom, De virg. 10, 1 PG 48, 540; Cf. John Paul II, FC 16). 
	« Qui matrimonium damnat, is virginitatis etiam gloriam carpit; qui laudat, is virginitatem admirabiliorem [...] reddit. Nam quod deterioris comparatione bonum videtur, id haud sane admodum bonum est; quod autem omnium sententia bonis melius, id excellens bonum est ». 270

	II. THE CELEBRATION OF MARRIAGE 
	II. Matrimonii celebratio

	1621 In the Latin Rite the celebration of marriage between two Catholic faithful normally takes place during Holy Mass, because of the connection of all the sacraments with the Paschal mystery of Christ (Cf. SC 61). In the Eucharist the memorial of the New Covenant is realized, the New Covenant in which Christ has united himself for ever to the Church, his beloved bride for whom he gave himself up (Cf. LG 6). It is therefore fitting that the spouses should seal their consent to give themselves to each other through the offering of their own lives by uniting it to the offering of Christ for his Church made present in the Eucharistic sacrifice, and by receiving the Eucharist so that, communicating in the same Body and the same Blood of Christ, they may form but “one body” in Christ (Cf. 1 Cor 10:17). 
	1621 In ritu latino, Matrimonii celebratio inter duos fideles catholicos plerumque intra sanctam Missam fit propter omnium sacramentorum vinculum cum Paschali Christi mysterio. 271 In Eucharistia memoriale efficitur Novi Foederis, in quo Christus Se Ecclesiae Sponsae Suae dilectae in perpetuum coniunxit pro qua Seipsum tradidit. 272 Oportet igitur sponsos suum sigillare consensum ad se mutuo donandos vitarum suarum oblatione, illum coniungentes cum Christi oblatione pro Eius Ecclesia praesenti effecta in Sacrificio eucharistico, et Eucharistiam accipientes, ut, idem corpus et eumdem sanguinem Christi communicantes, « unum corpus » efforment in Christo. 273

	1622 “Inasmuch as it is a sacramental action of sanctification, the liturgical celebration of marriage . . . must be, per se, valid, worthy, and fruitful” (FC 67) . It is therefore appropriate for the bride and groom to prepare themselves for the celebration of their marriage by receiving the sacrament of penance. 
	1622 « Ut sacramentalis actio sanctificationis, Matrimonii celebratio — liturgiae [...] illigata — oportet per se sit valida, digna, frugifera ». 274 Oportet igitur ut futuri sponsi se ad sui Matrimonii celebrationem disponantur, Poenitentiae recipientes sacramentum.

	1623 According to Latin tradition, the spouses, as ministers of Christ’s grace, mutually confer upon each other the sacrament of Matrimony by expressing their consent before the Church. In the tradition of the Eastern churches, the priests (bishops or presbyters) are witnesses to the mutual consent of the spouses (Cf. CCEO, can. 817), but for the validity of the sacrament their blessing is also necessary (Cf. CCEO, can. 828). 
	1623 Secundum traditionem latinam, sponsi, tamquam ministri gratiae Christi, sibi mutuo Matrimonii conferunt sacramentum, suum consensum coram Ecclesia significantes. In traditionibus Ecclesiarum Orientalium, sacerdotes — Episcopi vel presbyteri — testes sunt consensus mutuo ab sponsis praestiti, 275 sed etiam eorum benedictio ad validitatem sacramenti est necessaria. 276

	1624 The various liturgies abound in prayers of blessing and epiclesis asking God’s grace and blessing on the new couple, especially the bride. In the epiclesis of this sacrament the spouses receive the Holy Spirit as the communion of love of Christ and the Church (Cf. Eph 5:32). The Holy Spirit is the seal of their covenant, the ever available source of their love and the strength to renew their fidelity. 
	1624 Diversae liturgiae divites sunt in precibus benedictionis et Epiclesis quae a Deo Eius postulant gratiam et super novos coniuges benedictionem, speciatim super sponsam. In huius sacramenti Epiclesi, coniuges Spiritum Sanctum accipiunt tamquam communionem amoris Christi et Ecclesiae. 277 Ipse eorum foederis est sigillum, fons semper oblatus eorum amoris, vis qua eorum renovabitur fidelitas.

	III. MATRIMONIAL CONSENT 
	III. Consensus matrimonialis

	1625 The parties to a marriage covenant are a baptized man and woman, free to contract marriage, who freely express their consent; “to be free” means: 
	1625 In foedere matrimoniali primas agentes partes sunt vir et mulier, baptizati, liberi ad matrimonium contrahendum et qui suum consensum libere exprimunt. « Liberum esse » significat:

	- not being under constraint; 
	— coactiones non subire;


	- not impeded by any natural or ecclesiastical law.
	— legis naturalis vel ecclesiasticae non habere impedimentum.

	1626 The Church holds the exchange of consent between the spouses to be the indispensable element that “makes the marriage (CIC, can. 1057 # 1).” If consent is lacking there is no marriage. 
	1626 Ecclesia considerat consensuum commutationem inter sponsos tamquam elementum necessarium quod « matrimonium facit ». 278 Si consensus deest, matrimonium non habetur.

	1627 The consent consists in a “human act by which the partners mutually give themselves to each other”: “I take you to be my wife” - “I take you to be my husband” (GS 48 # 1; OCM 45; cf. CIC, can. 1057 # 2). This consent that binds the spouses to each other finds its fulfillment in the two “becoming one flesh” (Gen 2:24; cf. Mt 10:8; Eph 5:31). 
	1627 Consensus consistit in « actu humano, quo coniuges sese mutuo tradunt et accipiunt ». 279 « Ego accipio te in uxorem meam... »; « Ego accipio te in maritum meum... ». 280 Hic consensus qui sponsos coniungit inter se, suam invenit consummationem in eo quod uterque « una caro » fit. 281

	1628 The consent must be an act of the will of each of the contracting parties, free of coercion or grave external fear (Cf. CIC, can. 1103). No human power can substitute for this consent (Cf. CIC, can. 1057 # 1). If this freedom is lacking the marriage is invalid. 
	1628 Consensus esse debet actus voluntatis uniuscuiusque contrahentium a violentia vel a gravi metu externo liber. 282 Nulla humana potestas hunc consensum potest supplere. 283 Si haec libertas deest, Matrimonium est invalidum.

	1629 For this reason (or for other reasons that render the marriage null and void) the Church, after an examination of the situation by the competent ecclesiastical tribunal, can declare the nullity of a marriage, i.e., that the marriage never existed (Cf. CIC, cann. 1095-1107). In this case the contracting parties are free to marry, provided the natural obligations of a previous union are discharged (Cf. CIC, can. 1071). 
	1629 Propter hanc rationem (vel propter alias rationes quae Matrimonium nullum reddunt et infectum 284) Ecclesia, post examen condicionum a tribunali ecclesiastico competenti peractum, potest declarare « nullitatem Matrimonii », id est, Matrimonium nunquam exstitisse. In hoc casu, contrahentes liberi sunt ad nuptias ineundas, sed naturalibus tenentur obligationibus ex unione praecedenti. 285

	1630 The priest (or deacon) who assists at the celebration of a marriage receives the consent of the spouses in the name of the Church and gives the blessing of the Church. The presence of the Church’s minister (and also of the witnesses) visibly expresses the fact that marriage is an ecclesial reality. 
	1630 Sacerdos (vel diaconus) qui Matrimonii assistit celebrationi, sponsorum accipit consensum nomine Ecclesiae eisque impertitur Ecclesiae benedictionem. Praesentia ministri Ecclesiae (et etiam testium) visibiliter exprimit, Matrimonium ecclesialem esse realitatem.

	1631 This is the reason why the Church normally requires that the faithful contract marriage according to the ecclesiastical form. Several reasons converge to explain this requirement (Cf. Trent: DS 1813-1816; CIC, can. 1108): 
	1631 Hac de causa, Ecclesia modo normali a suis fidelibus formam ecclesiasticam postulat ad contrahendum Matrimonium. 286 Plures rationes ad hanc determinationem explicandam concurrunt:

	- Sacramental marriage is a liturgical act. It is therefore appropriate that it should be celebrated in the public liturgy of the Church;
	— Matrimonium sacramentale actus est liturgicus. Exinde convenit illud in publica Ecclesiae celebrari liturgia;


	- Marriage introduces one into an ecclesial order, and creates rights and duties in the Church between the spouses and towards their children;
	— Matrimonium in ordinem introducit ecclesialem, iura gignit et obligationes in Ecclesia inter coniuges et relate ad filios;

	- Since marriage is a state of life in the Church, certainty about it is necessary (hence the obligation to have witnesses); 
	— quia Matrimonium status vitae est in Ecclesia, necessarium est certitudinem haberi de matrimonio (unde obligatio ut habeantur testes);

	- The public character of the consent protects the “I do” once given and helps the spouses remain faithful to it. 
	— indoles publica consensus hunc protegit, postquam praestitus est, et adiuvat ut fidelitas erga eum servetur.

	1632 So that the “I do” of the spouses may be a free and responsible act and so that the marriage covenant may have solid and lasting human and Christian foundations, preparation for marriage is of prime importance. 
	1632 Ut consensus coniugum actus liber sit et responsabilis, et ut matrimoniale foedus humana et christiana fundamenta solida habeat et mansura, praeparatio ad Matrimonium maximi est momenti.

	The example and teaching given by parents and families remain the special form of this preparation. 
	Exemplum et instructio a parentibus et a familiis donata huius praeparationis praeclara permanent via.

	The role of pastors and of the Christian community as the “family of God” is indispensable for the transmission of the human and Christian values of marriage and family (Cf. CIC, can. 1063), and much more so in our era when many young people experience broken homes which no longer sufficiently assure this initiation: 
	Munus Pastorum et communitatis christianae quatenus « familiae Dei » necessarium est ad valores humanos et christianos matrimonii et familiae tradendos, 287 eo magis quod nostris temporibus plures iuvenes experientiam norunt familiarum dissociatarum quae amplius hanc initiationem sufficienter non praestant:

	It is imperative to give suitable and timely instruction to young people, above all in the heart of their own families, about the dignity of married love, its role and its exercise, so that, having learned the value of chastity, they will be able at a suitable age to engage in honorable courtship and enter upon a marriage of their own (GS 49 # 3). 
	« Iuvenes de amoris coniugalis dignitate, munere et opere, potissimum in sinu ipsius familiae, apte et tempestive instruendi sunt, ut, castitatis cultu instituti, convenienti aetate ab honestis sponsalibus ad nuptias transire possint ». 288

	Mixed marriages and disparity of cult 
	Matrimonia mixta et disparitas cultus

	1633 In many countries the situation of a mixed marriage (marriage between a Catholic and a baptized non-Catholic) often arises. It requires particular attention on the part of couples and their pastors. A case of marriage with disparity of cult (between a Catholic and a nonbaptized person) requires even greater circumspection. 
	1633 In pluribus regionibus, condicio matrimonii mixti (inter catholicum et baptizatum non catholicum) sat frequenter accidit. Ipsa attentionem coniugum et Pastorum exigit particularem; casus matrimoniorum cum disparitate cultus (inter catholicum et non baptizatum) maiorem adhuc postulat circumspectionem.

	1634 Difference of confession between the spouses does not constitute an insurmountable obstacle for marriage, when they succeed in placing in common what they have received from their respective communities, and learn from each other the way in which each lives in fidelity to Christ. But the difficulties of mixed marriages must not be underestimated. They arise from the fact that the separation of Christians has not yet been overcome. The spouses risk experiencing the tragedy of Christian disunity even in the heart of their own home. Disparity of cult can further aggravate these difficulties. Differences about faith and the very notion of marriage, but also different religious mentalities, can become sources of tension in marriage, especially as regards the education of children. The temptation to religious indifference can then arise. 
	1634 Confessionis diversitas inter coniuges obstaculum insuperabile non constituit pro matrimonio, cum ipsi valent id in commune afferre quod unusquisque eorum in sua recepit communitate et mutuo discere quomodo unusquisque in sua vivat erga Christum fidelitate. Sed difficultates matrimoniorum mixtorum spernendae non sunt. Illae oriuntur ex eo quod christianorum separatio nondum superata est. Coniuges in periculo sunt ne, intra propriam domum, christianorum disiunctionem modo experiantur tragico. Disparitas cultus has difficultates potest graviores adhuc efficere. Diversitates relate ad fidem, ipsa matrimonii notio, sed etiam modi religiose cogitandi differentes, constituere possunt contentionum fontem in matrimonio, praesertim quoad filiorum educationem. Tunc quaedam potest praesentari tentatio: religiosa indifferentia.

	1635 According to the law in force in the Latin Church, a mixed marriage needs for liceity the express permission of ecclesiastical authority (Cf. CIC, can. 1124). In case of disparity of cult an express dispensation from this impediment is required for the validity of the marriage (Cf. CIC, can. 1086). This permission or dispensation presupposes that both parties know and do not exclude the essential ends and properties of marriage; and furthermore that the Catholic party confirms the obligations, which have been made known to the non-Catholic party, of preserving his or her own faith and ensuring the baptism and education of the children in the Catholic Church (Cf. CIC, can. 1125). 
	1635 Secundum ius in Ecclesia latina vigens, matrimonium mixtum pro sua liceitate eget explicita permissione auctoritatis ecclesiasticae. 289 In casu disparitatis cultus explicita dispensatio ab impedimento requiritur ut validum sit Matrimonium. 290 Haec permissio vel haec dispensatio supponunt utramque partem fines et proprietates essentiales Matrimonii cognoscere et non excludere; atque etiam partem catholicam obligationes confirmare, parti non catholicae communicatas ut eas ipsa cognoscat, servandi propriam fidem et praestandi Baptismum et educationem filiorum in Ecclesia catholica. 291

	1636 Through ecumenical dialogue Christian communities in many regions have been able to put into effect a common pastoral practice for mixed marriages. Its task is to help such couples live out their particular situation in the light of faith, overcome the tensions between the couple’s obligations to each other and towards their ecclesial communities, and encourage the flowering of what is common to them in faith and respect for what separates them. 
	1636 Multis in regionibus, propter dialogum oecumenicum, communitates christianae, quas id afficit, actionem pastoralem pro matrimoniis mixtis communem instruxerunt. Eius munus est, hos adiuvare coniuges ut in sua condicione particulari sub fidei vivant lumine. Talis actio eos etiam debet adiuvare, ut contentiones superent inter obligationes coniugum mutuas et quas erga suas communitates habent ecclesiales. Ea debet incrementum fovere illorum quae illis in fide sunt communia, et observantiam illorum quae eos separant.

	1637 In marriages with disparity of cult the Catholic spouse has a particular task: “For the unbelieving husband is consecrated through his wife, and the unbelieving wife is consecrated through her husband” (1 Cor 7:14). It is a great joy for the Christian spouse and for the Church if this “consecration” should lead to the free conversion of the other spouse to the Christian faith (Cf. 1 Cor 7:16). Sincere married love, the humble and patient practice of the family virtues, and perseverance in prayer can prepare the non-believing spouse to accept the grace of conversion. 
	1637 In matrimoniis cum disparitate cultus, coniux catholicus munus habet particulare: « Sanctificatus est enim vir infidelis in muliere, et sanctificata est mulier infidelis in fratre » (1 Cor 7,14). Pro coniuge christiano et pro Ecclesia magnum est gaudium, si haec « sanctificatio » ad liberam conducat alterius coniugis conversionem ad fidem christianam. 292 Sincerus amor coniugalis, humile et patiens virtutum familiarium exercitium et perseverans oratio coniugem non credentem possunt praeparare ad conversionis gratiam accipiendam.

	IV. THE EFFECTS OF THE SACRAMENT OF MATRIMONY 
	IV. Effectus sacramenti Matrimonii

	1638 “From a valid marriage arises a bond between the spouses which by its very nature is perpetual and exclusive; furthermore, in a Christian marriage the spouses are strengthened and, as it were, consecrated for the duties and the dignity of their state by a special sacrament” (Cf. CIC, can. 1134).
	1638 « Ex valido Matrimonio enascitur inter coniuges vinculum natura sua perpetuum et exclusivum; in Matrimonio praeterea christiano coniuges ad sui status officia et dignitatem peculiari sacramento roborantur et veluti consecrantur ». 293

	The marriage bond 
	Vinculum matrimoniale

	1639 The consent by which the spouses mutually give and receive one another is sealed by God himself (Cf. Mk 10:9). From their covenant arises “an institution, confirmed by the divine law, . . . even in the eyes of society”(GS 48 # 1). The covenant between the spouses is integrated into God’s covenant with man: “Authentic married love is caught up into divine love” (GS 48 # 2) . 
	1639 Consensus quo coniuges sese mutuo dant et accipiunt, a Deo Ipso sigillatur. 294 Ex eorum foedere, « institutum ordinatione divina firmum oritur, etiam coram societate ». 295 Sponsorum foedus in Dei cum hominibus inseritur Foedus: « Germanus amor coniugalis in divinum amorem assumitur ». 296

	1640 Thus the marriage bond has been established by God himself in such a way that a marriage concluded and consummated between baptized persons can never be dissolved. This bond, which results from the free human act of the spouses and their consummation of the marriage, is a reality, henceforth irrevocable, and gives rise to a covenant guaranteed by God’s fidelity. The Church does not have the power to contravene this disposition of divine wisdom (Cf. CIC, can. 1141). 
	1640 Vinculum matrimoniale propterea a Deo Ipso stabilitur, ita ut Matrimonium ratum et consummatum inter baptizatos nunquam possit dissolvi. Hoc vinculum quod ex actu humano sponsorum libero et ex matrimonii sequitur consummatione, realitas est iam irrevocabilis et originem praebet foederi a Dei fidelitate praestito. Ad Ecclesiae non pertinet potestatem, se contra hanc sapientiae divinae dispositionem pronuntiare. 297

	The grace of the sacrament of Matrimony 
	Gratia sacramenti Matrimonii

	1641 “By reason of their state in life and of their order, [Christian spouses] have their own special gifts in the People of God” (LG 11 # 2).  This grace proper to the sacrament of Matrimony is intended to perfect the couple’s love and to strengthen their indissoluble unity. By this grace they “help one another to attain holiness in their married life and in welcoming and educating their children” (LG 11 # 2; cf. LG 41). 
	1641 Coniuges christiani « in suo vitae statu et ordine proprium suum in populo Dei donum habent ». 298 Haec gratia sacramenti Matrimonii propria ad perficiendum destinatur coniugum amorem, ad eorum unitatem indissolubilem roborandam. Illi hac gratia « se invicem in vita coniugali necnon prolis susceptione et educatione ad sanctitatem adiuvant ». 299

	1642 Christ is the source of this grace. “Just as of old God encountered his people with a covenant of love and fidelity, so our Savior, the spouse of the Church, now encounters Christian spouses through the sacrament of Matrimony” (GS 48 # 2). Christ dwells with them, gives them the strength to take up their crosses and so follow him, to rise again after they have fallen, to forgive one another, to bear one another’s burdens, to “be subject to one another out of reverence for Christ” (Eph 5:21; cf. Gal 6:2), and to love one another with supernatural, tender, and fruitful love. In the joys of their love and family life he gives them here on earth a foretaste of the wedding feast of the Lamb: 
	1642 Christus est huius gratiae fons. « Sicut enim Deus olim Foedere dilectionis et fidelitatis populo Suo occurrit, ita nunc hominum Salvator Ecclesiaeque Sponsus, per sacramentum Matrimonii christifidelibus coniugibus obviam venit ». 300 Ipse cum eis manet, eis vim praebet ut Ipsum sequantur suam crucem super se sumentes, ut iterum post lapsus surgant, ut sibi mutuo indulgeant, ut alii aliorum portent onera, 301 ut sint « subiecti invicem in timore Christi » (Eph 5,21), et se mutuo ament amore supernaturali, tenero et fecundo. Ipse illis praebet, iam hic in terris, in gaudiis eorum amoris et eorum vitae familiaris, ut nuptiarum Agni praegustent convivium:

	How can I ever express the happiness of a marriage joined by the Church, strengthened by an offering, sealed by a blessing, announced by angels, and ratified by the Father? . . . How wonderful the bond between two believers, now one in hope, one in desire, one in discipline, one in the same service! They are both children of one Father and servants of the same Master, undivided in spirit and flesh, truly two in one flesh. Where the flesh is one, one also is the spirit (Tertullian, Ad uxorem. 2, 8, 6-7: PL 1, 1412-1413; cf. FC 13). 
	« Unde vero sufficiamus ad enarrandam felicitatem eius matrimonii, quod Ecclesia conciliat et confirmat oblatio et obsignat benedictio, angeli renuntiant, Pater rato habet? [...] Quale iugum fidelium duorum unius spei, unius voti, unius disciplinae, eiusdem servitutis! Ambo fratres, ambo conservi; nulla spiritus carnisve discretio, atquin vere duo in carne una. Ubi caro una, unus est spiritus ». 302

	V. THE GOODS AND REQUIREMENTS OF CONJUGAL LOVE 
	V. Amoris coniugalis bona et exigentiae

	1643 “Conjugal love involves a totality, in which all the elements of the person enter - appeal of the body and instinct, power of feeling and affectivity, aspiration of the spirit and of will. It aims at a deeply personal unity, a unity that, beyond union in one flesh, leads to forming one heart and soul; it demands indissolubility and faithfulness in definitive mutual giving; and it is open to fertility. In a word it is a question of the normal characteristics of all natural conjugal love, but with a new significance which not only purifies and strengthens them, but raises them to the extent of making them the expression of specifically Christian values” (FC 13). 
	1643 « Coniugalis amor secum infert universalitatem, in quam ingrediuntur omnes partes ipsius personae — postulationes corporis et instinctus, vires sensuum et affectuum, desideria spiritus et voluntatis —; spectat ille ad unitatem quam maxime personalem, quae videlicet ultra communionem in una carne sola nihil aliud efficit nisi cor unum et animam unam; poscit vero indissolubilitatem ac fidelitatem extremae illius donationis mutuae et patet fecunditati. Paucis verbis de communibus agitur proprietatibus naturalis cuiuslibet amoris coniugalis, atqui nova cum significatione, quae non tantum purificat eas et confirmat, sed etiam tantopere extollit ut fiant declaratio bonorum proprie christianorum ». 303

	The unity and indissolubility of marriage 
	Matrimonii unitas et indissolubilitas

	1644 The love of the spouses requires, of its very nature, the unity and indissolubility of the spouses’ community of persons, which embraces their entire life: “so they are no longer two, but one flesh” (Mt 19:6; cf. Gen 2:24). They “are called to grow continually in their communion through day-to-day fidelity to their marriage promise of total mutual self-giving” (FC 19). This human communion is confirmed, purified, and completed by communion in Jesus Christ, given through the sacrament of Matrimony. It is deepened by lives of the common faith and by the Eucharist received together. 
	1644 Coniugum amor, sua ipsa natura, unitatem et indissolubilitatem exigit eorum communitatis personalis quae totam eorum amplectitur vitam: « Quod ergo Deus coniunxit, homo non separet » (Mt 19,6). 304 Coniuges « adiguntur ad crescendum continenter in communione sua per cotidianam fidelitatem erga matrimoniale promissum mutuae plenae donationis ». 305 Haec humana communio confirmatur, purificatur et perficitur communione in Iesu Christo, a Matrimonii sacramento donata. Ipsa per fidei communis vitam et per Eucharistiam in communi receptam profundior fit.

	1645 “The unity of marriage, distinctly recognized by our Lord, is made clear in the equal personal dignity which must be accorded to man and wife in mutual and unreserved affection” (GS 49 # 2). Polygamy is contrary to conjugal love which is undivided and exclusive (Cf. FC 19). 
	1645 « Aequali etiam dignitate personali cum mulieris tum viri agnoscenda in mutua atque plena dilectione, unitas Matrimonii a Domino confirmata luculenter apparet ». 306 Polygamia huic aequali dignitati est contraria atque coniugali amori qui unicus est et exclusivus. 307

	The fidelity of conjugal love 
	Amoris coniugalis fidelitas

	1646 By its very nature conjugal love requires the inviolable fidelity of the spouses. This is the consequence of the gift of themselves which they make to each other. Love seeks to be definitive; it cannot be an arrangement “until further notice.” The “intimate union of marriage, as a mutual giving of two persons, and the good of the children, demand total fidelity from the spouses and require an unbreakable union between them” (GS 48 # 1). 
	1646 Amor coniugalis, sua ipsa natura, inviolabilem a coniugibus exigit fidelitatem. Hoc ex eorum ipsorum consequitur dono quod sibi mutuo impertiunt coniuges. Amor definitivus esse vult. Ipse « usque ad novam decisionem » esse non potest. Haec « intima unio, utpote mutua duarum personarum donatio, sicut et bonum liberorum, plenam coniugum fidem exigunt atque indissolubilem eorum unitatem urgent ». 308

	1647 The deepest reason is found in the fidelity of God to his covenant, in that of Christ to his Church. Through the sacrament of Matrimony the spouses are enabled to represent this fidelity and witness to it. Through the sacrament, the indissolubility of marriage receives a new and deeper meaning. 
	1647 Profundissimum motivum in fidelitate Dei ad Eius Foedus invenitur, Christi ad Ecclesiam. Per Matrimonii sacramentum, coniuges apti fiunt qui hanc repraesentent fidelitatem eamque testentur. Per sacramentum, indissolubilitas Matrimonii novum et profundiorem accipit sensum.

	1648 It can seem difficult, even impossible, to bind oneself for life to another human being. This makes it all the more important to proclaim the Good News that God loves us with a definitive and irrevocable love, that married couples share in this love, that it supports and sustains them, and that by their own faithfulness they can be witnesses to God’s faithful love. Spouses who with God’s grace give this witness, often in very difficult conditions, deserve the gratitude and support of the ecclesial community (Cf. FC 20). 
	1648 Videri potest difficile, immo impossibile, se pro tota vita personae ligare humanae. Eo ipso maximi est momenti Bonum Nuntium proclamare: Deum nos amore definitivo amare et irrevocabili, coniuges hunc participare amorem qui eos ducit et sustinet, eosque per suam fidelitatem testes esse posse Dei fidelis amoris. Coniuges qui, cum Dei gratia, hoc dant testimonium, saepe in valde difficilibus condicionibus, gratitudinem communitatis ecclesialis merentur et fulcimentum. 309

	1649 Yet there are some situations in which living together becomes practically impossible for a variety of reasons. In such cases the Church permits the physical separation of the couple and their living apart. The spouses do not cease to be husband and wife before God and so are not free to contract a new union. In this difficult situation, the best solution would be, if possible, reconciliation. The Christian community is called to help these persons live out their situation in a Christian manner and in fidelity to their marriage bond which remains indissoluble (Cf. FC 83; CIC, cann. 1151-1155). 
	1649 Condiciones tamen exstant in quibus matrimonialis cohabitatio, valde diversis e causis, practice impossibilis fit. In talibus casibus, Ecclesia physicam coniugum admittit separationem et finem cohabitationis. Coniuges maritus et uxor coram Deo esse non desinunt; liberi non sunt ad novam contrahendam unionem. In tali difficili condicione, reconciliatio, si possibilis sit, optima esset solutio. Communitas christiana vocatur ad has personas adiuvandas ut in sua condicione christiane vivant, in fidelitate ad sui matrimonii vinculum quod indissolubile permanet. 310

	1650 Today there are numerous Catholics in many countries who have recourse to civil divorce and contract new civil unions. In fidelity to the words of Jesus Christ - “Whoever divorces his wife and marries another, commits adultery against her; and if she divorces her husband and marries another, she commits adultery” (Mk 10:11-12) the Church maintains that a new union cannot be recognized as valid, if the first marriage was. If the divorced are remarried civilly, they find themselves in a situation that objectively contravenes God’s law. Consequently, they cannot receive Eucharistic communion as long as this situation persists. For the same reason, they cannot exercise certain ecclesial responsibilities. Reconciliation through the sacrament of Penance can be granted only to those who have repented for having violated the sign of the covenant and of fidelity to Christ, and who are committed to living in complete continence. 
	1650 Plures sunt catholici, in non paucis regionibus, qui, secundum leges civiles, ad divortium recurrunt et novam civilem contrahunt unionem. Ecclesia, propter fidelitatem ad Iesu Christi verbum (« Quicumque dimiserit uxorem suam et aliam duxerit, adulterium committit in eam; et si ipsa dimiserit virum suum et alii nupserit, moechatur »: Mc 10,11-12), tenet se non posse hanc novam unionem ut validam agnoscere, si primum matrimonium validum erat. Si divortio seiuncti novas civiliter inierunt nuptias, in condicione inveniuntur quae obiective Dei Legem transgreditur. Exinde ad eucharisticam Communionem accedere non possunt, dum haec condicio permaneat. Eadem ex causa, quasdam responsabilitates ecclesiales non possunt exercere. Reconciliatio per Poenitentiae sacramentum nonnisi illis concedi potest, quos poenitet, se Foederis signum et fidelitatis erga Christum esse transgressos, et se ad vivendum in completa continentia obligant.

	1651 Toward Christians who live in this situation, and who often keep the faith and desire to bring up their children in a Christian manner, priests and the whole community must manifest an attentive solicitude, so that they do not consider themselves separated from the Church, in whose life they can and must participate as baptized persons: 
	1651 Relate ad christianos qui in hac condicione vivunt et qui saepe fidem servant et suos filios christiane exoptant educare, sacerdotes et tota communitas attentam ostendere debent sollicitudinem, ne illi se tamquam separatos ab Ecclesia considerent, cuius vitam ut baptizati possunt et debent participare:

	They should be encouraged to listen to the Word of God, to attend the Sacrifice of the Mass, to persevere in prayer, to contribute to works of charity and to community efforts for justice, to bring up their children in the Christian faith, to cultivate the spirit and practice of penance and thus implore, day by day, God’s grace (FC 84). 
	« Hortandi praeterea sunt ut Verbum Dei exaudiant, Sacrificio Missae intersint, preces fundere perseverent, opera caritatis necnon incepta communitatis pro iustitia adiuvent, filios in christiana fide instituant, spiritum et opera paenitentiae colant ut cotidie sic Dei gratiam implorent ». 311

	The openness to fertility 
	Mens ad fecunditatem aperta

	1652 “By its very nature the institution of marriage and married love is ordered to the procreation and education of the offspring and it is in them that it finds its crowning glory” (GS 48 # 1; 50).
	1652 « Indole autem sua naturali, ipsum institutum matrimonii amorque coniugalis ad procreationem et educationem prolis ordinantur iisque veluti suo fastigio coronantur »: 312

	Children are the supreme gift of marriage and contribute greatly to the good of the parents themselves. God himself said: “It is not good that man should be alone,” and “from the beginning [he] made them male and female”; wishing to associate them in a special way in his own creative work, God blessed man and woman with the words: “Be fruitful and multiply.” Hence, true married love and the whole structure of family life which results from it, without diminishment of the other ends of marriage, are directed to disposing the spouses to cooperate valiantly with the love of the Creator and Savior, who through them will increase and enrich his family from day to day (GS 50 # 1; cf. Gen 2:18; Mt 19:4; Gen 1:28). 
	« Filii sane sunt praestantissimum matrimonii donum et ad ipsorum parentum bonum maxime conferunt. Ipse Deus qui dixit: “non est bonum hominem esse solum” (Gn 2,18) et “qui hominem ab initio masculum et feminam... fecit” (Mt 19,4), volens ei participationem specialem quamdam in Suiipsius opere creativo communicare, viro et mulieri benedixit dicens: “crescite et multiplicamini” (Gn 1,28). Unde verus amoris coniugalis cultus totaque vitae familiaris ratio inde oriens, non posthabitis ceteris matrimonii finibus, eo tendunt ut coniuges forti animo dispositi sint ad cooperandum cum amore Creatoris atque Salvatoris, qui per eos Suam familiam in dies dilatat et ditat ». 313

	1653 The fruitfulness of conjugal love extends to the fruits of the moral, spiritual, and supernatural life that parents hand on to their children by education. Parents are the principal and first educators of their children (Cf. GE 3). In this sense the fundamental task of marriage and family is to be at the service of life (Cf. FC 28). 
	1653 Amoris coniugalis fecunditas ad vitae moralis, spiritualis et supernaturalis extenditur fructus quos parentes per educationem suis tradunt filiis. Parentes praecipui sunt et primi suorum filiorum educatores. 314 Hoc sensu, fundamentale matrimonii et familiae officium est in vitae esse ministerium. 315

	1654 Spouses to whom God has not granted children can nevertheless have a conjugal life full of meaning, in both human and Christian terms. Their marriage can radiate a fruitfulness of charity, of hospitality, and of sacrifice. 
	1654 Coniuges quibus Deus habere filios non concessit, possunt tamen vitam coniugalem degere plenam sensu sub ratione humana et christiana. Eorum matrimonium potest caritatis, acceptionis et sacrificii fecunditate elucescere.

	VI. THE DOMESTIC CHURCH 
	VI. Ecclesia domestica

	1655 Christ chose to be born and grow up in the bosom of the holy family of Joseph and Mary. The Church is nothing other than “the family of God.” From the beginning, the core of the Church was often constituted by those who had become believers “together with all [their] household” (Cf. Acts 18:8). When they were converted, they desired that “their whole household” should also be saved (Cf. Acts 16:31; Acts 11:14). These families who became believers were islands of Christian life in an unbelieving world. 
	1655 Christus in sinu sanctae Familiae Ioseph et Mariae nasci et crescere voluit. Ecclesia aliud non est nisi « familia Dei ». Inde ab eius originibus, Ecclesiae nucleus saepe ex illis constabat qui « cum tota domo sua » effecti erant credentes. 316 Cum convertebantur, cupiebant « totam domum suam » etiam salvari. 317 Hae familiae, credentes effectae, parvae erant vitae christianae insulae in mundo non credenti.

	1656 In our own time, in a world often alien and even hostile to faith, believing families are of primary importance as centers of living, radiant faith. For this reason the Second Vatican Council, using an ancient expression, calls the family the Ecclesia domestica (LG 11; cf. FC 21). It is in the bosom of the family that parents are “by word and example . . . the first heralds of the faith with regard to their children. They should encourage them in the vocation which is proper to each child, fostering with special care any religious vocation” (LG 11). 
	1656 Nostris diebus, in mundo saepe fidei alieno et etiam hostili, familiae credentes maximi sunt momenti tamquam viventis et elucentis fidei foci. Hac de causa, Concilium Vaticanum II familiam, cum vetere quadam expressione, Ecclesiam domesticam appellat. 318 In familiae sinu, parentes sunt « verbo et exemplo [...] pro filiis suis primi fidei praecones, et vocationem unicuique propriam, sacram vero peculiari cura, foveant oportet ». 319

	1657 It is here that the father of the family, the mother, children, and all members of the family exercise the priesthood of the baptized in a privileged way “by the reception of the sacraments, prayer and thanksgiving, the witness of a holy life, and self-denial and active charity” (LG 10). Thus the home is the first school of Christian life and “a school for human enrichment” (GS 52 # 1). Here one learns endurance and the joy of work, fraternal love, generous - even repeated - forgiveness, and above all divine worship in prayer and the offering of one’s life. 
	1657 Hic, modo praeclaro, sacerdotium baptismale exercetur patris familias, matris, filiorum, omnium familiae membrorum « in sacramentis suscipiendis, in oratione et gratiarum actione, testimonio vitae sanctae, abnegatione et actuosa caritate ». 320 Familia, hoc modo, prima schola vitae christianae et « schola quaedam uberioris humanitatis est ». 321 Ibi patientia et laetitia laboris, amor fraternus, indulgentia generosa, etiam iterata, et praecipue divinus per orationem et propriae vitae oblationem cultus discuntur.

	1658 We must also remember the great number of single persons who, because of the particular circumstances in which they have to live - often not of their choosing - are especially close to Jesus’ heart and therefore deserve the special affection and active solicitude of the Church, especially of pastors. Many remain without a human family often due to conditions of poverty. Some live their situation in the spirit of the Beatitudes, serving God and neighbor in exemplary fashion. The doors of homes, the “domestic churches,” and of the great family which is the Church must be open to all of them. “No one is without a family in this world: the Church is a home and family for everyone, especially those who ‘labor and are heavy laden’“ (FC 85; cf. Mt 11:28).
	1658 Oportet adhuc quasdam commemorare personas quae, propter condiciones concretas in quibus debent vivere — et saepe quin id voluerint — peculiariter cordi Iesu sunt proximae quaeque affectum et sollicitudinem Ecclesiae et praesertim Pastorum merentur diligentem: magnum personarum coelibum numerum. Plures ex illis sine familia humana manent, saepe propter paupertatis condiciones. Sunt quae in sua condicione vivunt secundum beatitudinum spiritum, Deo et proximo modo exemplari servientes. Omnibus illis portas aperire oportet familiarum, « Ecclesiarum domesticarum », et magnae familiae quae est Ecclesia: « Nemo hoc in mundo familia privatur: omnibus enim Ecclesia est domus atque familia, iis potissimum, qui “laborant et onerati sunt” (Mt 11,28) ». 322

	IN BRIEF 
	Compendium

	1659 St. Paul said: “Husbands, love your wives, as Christ loved the Church. . . . This is a great mystery, and I mean in reference to Christ and the Church” (Eph 5:25, 32). 
	1659 Sanctus Paulus dicit: « Viri, diligite uxores, sicut et Christus dilexit Ecclesiam [...]. Mysterium hoc magnum est; ego autem dico de Christo et Ecclesia! » (Eph 5,25.32).

	1660 The marriage covenant, by which a man and a woman form with each other an intimate communion of life and love, has been founded and endowed with its own special laws by the Creator. By its very nature it is ordered to the good of the couple, as well as to the generation and education of children. Christ the Lord raised marriage between the baptized to the dignity of a sacrament (cf. CIC, can. 1055 # 1; cf. GS 48 # 1). 
	1660 Matrimoniale foedus, quo vir et mulier inter se intimam vitae et amoris constituunt communitatem, a Creatore est fundatum et suis propriis legibus praeditum. Natura sua ad coniugum ordinatur bonum, sicut etiam ad filiorum generationem et educationem. Inter baptizatos ad sacramenti dignitatem a Christo Domino est evectum. 323

	1661 The sacrament of Matrimony signifies the union of Christ and the Church. It gives spouses the grace to love each other with the love with which Christ has loved his Church; the grace of the sacrament thus perfects the human love of the spouses, strengthens their indissoluble unity, and sanctifies them on the way to eternal life (cf. Council of Trent: DS 1799). 
	1661 Matrimonii sacramentum unionem Christi significat et Ecclesiae. Coniugibus confert gratiam sese amandi amore quo Christus Suam dilexit Ecclesiam; sic sacramenti gratia amorem coniugum perficit humanum, indissolubilem eorum confirmat unitatem eosque in via ad vitam aeternam sanctificat. 324

	1662 Marriage is based on the consent of the contracting parties, that is, on their will to give themselves, each to the other, mutually and definitively, in order to live a covenant of faithful and fruitful love. 
	1662 Matrimonium consensu fundatur coniugum, id est, voluntate sese mutuo et definitive donandi ad vivendum in fidelis et fecundi amoris foedere.

	1663 Since marriage establishes the couple in a public state of life in the Church, it is fitting that its celebration be public, in the framework of a liturgical celebration, before the priest (or a witness authorized by the Church), the witnesses, and the assembly of the faithful. 
	1663 Quia matrimonium coniuges in publicum vitae statum stabilit in Ecclesia, oportet eius celebrationem publicam esse intra celebrationem liturgicam, coram sacerdote (vel Ecclesiae qualificato teste), testibus et fidelium congregatione.

	1664 Unity, indissolubility, and openness to fertility are essential to marriage. Polygamy is incompatible with the unity of marriage; divorce separates what God has joined together; the refusal of fertility turns married life away from its “supreme gift,” the child (GS 50 # 1). 
	1664 Unitas, indissolubilitas et mens ad fecunditatem aperta matrimonio sunt essentiales. Polygamia est matrimonii unitati repugnans; divortium id separat quod Deus coniunxit; fecunditatis reiectio vitam disiungit coniugalem ab eius « praestantissimo dono », a filio. 325

	1665 The remarriage of persons divorced from a living, lawful spouse contravenes the plan and law of God as taught by Christ. They are not separated from the Church, but they cannot receive Eucharistic communion. They will lead Christian lives especially by educating their children in the faith. 
	1665 Novae nuptiae divortio seiunctorum, vivente coniuge legitimo, Dei consilium et Legem transgrediuntur quae Christus edocuit. Ipsi ab Ecclesia non sunt separati, sed ad Communionem eucharisticam non possunt accedere. Suam vitam christianam praecipue ducent, filios in fide educantes suos.

	1666 The Christian home is the place where children receive the first proclamation of the faith. For this reason the family home is rightly called “the domestic church,” a community of grace and prayer, a school of human virtues and of Christian charity. 
	1666 Domus christiana locus est in quo filii primum fidei recipiunt nuntium. Propterea domus familiaris iure « Ecclesia domestica » appellatur, gratiae et orationis communitas, virtutum humanarum et caritatis christianae schola.

	PART THREE LIFE IN CHRIST. SECTION TWO.
THE TEN COMMANDMENTS. CHAPTER TWO.
“YOU SHALL LOVE YOUR NEIGHBOR AS YOURSELF”. ARTICLE 6.
THE SIXTH COMMANDMENT 
	PARS TERTIA 
VITA IN CHRISTO SECTIO SECUNDA
DECEM PRAECEPTA CAPUT SECUNDUM
«DILIGES PROXIMUM TUUM TAMQUAM TEIPSUM» ARTICULUS 6 
SEXTUM PRAECEPTUM 

	You shall not commit adultery (Ex 20:14; Deut 5:18). 
	« Non moechaberis » (Ex 20,14). 217

	You have heard that it was said, “You shall not commit adultery.” But I say to you that every one who looks at a woman lustfully has already committed adultery with her in his heart (Mt 5:27-28). 
	« Audistis quia dictum est: “Non moechaberis”. Ego autem dico vobis: Omnis, qui viderit mulierem ad concupiscendum eam, iam moechatus est eam in corde suo » (Mt 5,27-28).

	I. “MALE AND FEMALE HE CREATED THEM . . .” 
	I. « Masculum et feminam creavit eos... »

	2331 “God is love and in himself he lives a mystery of personal loving communion. Creating the human race in his own image . . .. God inscribed in the humanity of man and woman the vocation, and thus the capacity and responsibility, of love and communion (FC 11).” 
	2331 « Deus est amor in Seque vivit Ipse ex mysterio personalis amoris communionis. Ad Suam imaginem creans [...] humanam naturam viri et mulieris, Deus indidit ei vocationem ac propterea potestatem et officium, cum conscientia coniunctum, amoris atque communionis ». 218

	“God created man in his own image . . . male and female he created them” (Gen 1:27); He blessed them and said, “Be fruitful and multiply” (Gen 1:28); “When God created man, he made him in the likeness of God. Male and female he created them, and he blessed them and named them Man when they were created” (Gen 5:1-2).
	« Et creavit Deus hominem ad imaginem Suam; [...] masculum et feminam creavit eos » (Gn 1,27); « Crescite et multiplicamini » (Gn 1,28); « In die qua creavit Deus hominem, ad similitudinem Dei fecit illum. Masculum et feminam creavit eos et benedixit illis; et vocavit nomen eorum Adam in die, quo creati sunt » (Gn 5,1-2).

	2332 Sexuality affects all aspects of the human person in the unity of his body and soul. It especially concerns affectivity, the capacity to love and to procreate, and in a more general way the aptitude for forming bonds of communion with others. 
	2332 Sexualitas omnes personae humanae afficit rationes, in unitate corporis eius eiusque animae. Speciatim ad vim affectivam spectat, ad capacitatem amandi et procreandi et, generaliore modo, ad aptitudinem vincula communionis cum alio nectendi.

	2333 Everyone, man and woman, should acknowledge and accept his sexual identity. Physical, moral, and spiritual difference and complementarity are oriented toward the goods of marriage and the flourishing of family life. The harmony of the couple and of society depends in part on the way in which the complementarity, needs, and mutual support between the sexes are lived out. 
	2333 Ad unumquemque, virum et mulierem, pertinet suam sexualem identitatem agnoscere et accipere. Differentia et complementaritas physicae, morales et spirituales ad bona matrimonii ordinantur et ad vitae familiaris progressum. Utriusque coniugis et societatis harmonia partim dependet e modo quo complementaritas inter sexus, necessitas mutua et mutuum adiutorium deducuntur in vitam.

	2334 “In creating men ‘male and female,’ God gives man and woman an equal personal dignity”(FC 22; Cf. GS 49 # 2). “Man is a person, man and woman equally so, since both were created in the image and likeness of the personal God” (MD 6). 
	2334 « Deus, homines creans “masculum et feminam”, pari donavit personali dignitate virum et mulierem ». 219 « Homo persona est, pariter vir et mulier: ambo namque ad imaginem et similitudinem Dei personalis creati sunt ». 220

	2335 Each of the two sexes is an image of the power and tenderness of God, with equal dignity though in a different way. The union of man and woman in marriage is a way of imitating in the flesh the Creator’s generosity and fecundity: “Therefore a man leaves his father and his mother and cleaves to his wife, and they become one flesh” (Gen 2:24). All human generations proceed from this union (Cf. Gen 4:1-2, 25-26; 5:1). 
	2335 Uterque sexus, pari dignitate, licet modo diverso, imago est potentiae et teneritatis Dei. Viri et mulieris unio in matrimonio quidam est modus, in carne, imitandi generositatem et fecunditatem Creatoris: « Relinquet vir patrem suum et matrem et adhaerebit uxori suae; et erunt in carnem unam » (Gn 2,24). Ab hac unione omnes humanae generationes procedunt. 221

	2336 Jesus came to restore creation to the purity of its origins. In the Sermon on the Mount, he interprets God’s plan strictly: “You have heard that it was said, ‘You shall not commit adultery.’ But I say to you that every one who looks at a woman lustfully has already committed adultery with her in his heart” (Mt 5:27-28). What God has joined together, let not man put asunder (Cf. Mt 19:6). 
	2336 Iesus venit ut creationem in puritate eius originis restauraret. In sermone montano, propositum Dei modo interpretatur rigoroso: « Audistis quia dictum est: “Non moechaberis”. Ego autem dico vobis: Omnis, qui viderit mulierem ad concupiscendum eam, iam moechatus est eam in corde suo » (Mt 5,27-28). Homo non debet separare quod Deus coniunxit. 222

	The tradition of the Church has understood the sixth commandment as encompassing the whole of human sexuality. 
	Ecclesiae Traditio sextum intellexit praeceptum sicut sexualitatis humanae comprehendens complexum.

	II. THE VOCATION TO CHASTITY 
	II. Vocatio ad castitatem

	2337 Chastity means the successful integration of sexuality within the person and thus the inner unity of man in his bodily and spiritual being. Sexuality, in which man’s belonging to the bodily and biological world is expressed, becomes personal and truly human when it is integrated into the relationship of one person to another, in the complete and lifelong mutual gift of a man and a woman. 
	2337 Castitas integrationem sexualitatis in persona significat obtentam atque ideo interiorem hominis unitatem in eius corporali et spirituali realitate. Sexualitas, in qua exprimitur hominem ad mundum corporalem et biologicum pertinere, personalis et vere humana fit, cum in relatione inseritur personae ad personam, in dono mutuo integro et temporaliter illimitato viri et mulieris.

	The virtue of chastity therefore involves the integrity of the person and the integrality of the gift. 
	Castitatis igitur virtus integritatem implicat personae et totalitatem doni.

	The integrity of the person 
	Personae integritas

	2338 The chaste person maintains the integrity of the powers of life and love placed in him. This integrity ensures the unity of the person; it is opposed to any behavior that would impair it. It tolerates neither a double life nor duplicity in speech (Cf. Mt 5:37). 
	2338 Persona casta integritatem servat virium vitae et amoris, quae in ea sunt positae. Haec integritas unitatem personae praestat, ea omni procedendi opponitur modo qui illam vulneraret. Nec duplicem vitam nec duplicem tolerat sermonem. 223

	2339 Chastity includes an apprenticeship in self-mastery which is a training in human freedom. The alternative is clear: either man governs his passions and finds peace, or he lets himself be dominated by them and becomes unhappy (Cf. Sir 1:22). “Man’s dignity therefore requires him to act out of conscious and free choice, as moved and drawn in a personal way from within, and not by blind impulses in himself or by mere external constraint. Man gains such dignity when, ridding himself of all slavery to the passions, he presses forward to his goal by freely choosing what is good and, by his diligence and skill, effectively secures for himself the means suited to this end” (GS 17). 
	2339 Castitas implicat dominii sui tirocinium, quod libertatis humanae est paedagogia. Optio est clara: homo aut suas regit passiones et pacem obtinet, aut se in servitutem redigi permittit per eas et miser fit. 224 « Dignitas igitur hominis requirit ut secundum consciam et liberam electionem agat, personaliter scilicet ab intra motus et inductus, et non sub caeco impulsu interno vel sub mera externa coactione. Talem vero dignitatem obtinet homo cum, sese ab omni passionum captivitate liberans, finem suum in boni libera electione persequitur et apta subsidia efficaciter ac sollerti industria sibi procurat ». 225

	2340 Whoever wants to remain faithful to his baptismal promises and resist temptations will want to adopt the means for doing so: self-knowledge, practice of an ascesis adapted to the situations that confront him, obedience to God’s commandments, exercise of the moral virtues, and fidelity to prayer. “Indeed it is through chastity that we are gathered together and led back to the unity from which we were fragmented into multiplicity” (St. Augustine, Conf. 10, 29, 40: PL 32, 796). 
	2340 Qui sui Baptismi promissionibus fidelis vult permanere et tentationibus resistere, incumbet ut ad id adhibeat media: sui cognitionem, exercitium ascesis aptatae condicionibus in quibus versatur, oboedientiam praeceptis divinis, virtutum moralium operationem et fidelitatem orationi. « Per continentiam quippe colligimur et redigimur in unum, a quo in multa defluximus ». 226

	2341 The virtue of chastity comes under the cardinal virtue of temperance, which seeks to permeate the passions and appetites of the senses with reason. 
	2341 Virtus castitatis dependet ex virtute cardinali temperantiae, quae sensibilitatis humanae passiones et appetitus intendit ratione imbuere.

	2342 Self-mastery is a long and exacting work. One can never consider it acquired once and for all. It presupposes renewed effort at all stages of life (Cf. Titus 2:1-6). The effort required can be more intense in certain periods, such as when the personality is being formed during childhood and adolescence. 
	2342 Dominium sui est longae constantiae opus. Numquam considerandum est tamquam in perpetuum iam adquisitum. Nisum implicat in omnibus vitae aetatibus iterum atque iterum suscipiendum. 227 Requisitus nisus quibusdam temporibus potest esse intensior, ut cum personalitas formatur, in pueritia et adulescentia.

	2343 Chastity has laws of growth which progress through stages marked by imperfection and too often by sin. “Man . . . day by day builds himself up through his many free decisions; and so he knows, loves, and accomplishes moral good by stages of growth” (FC 34). 
	2343 Castitas cognoscit incrementi leges, quae per gradus procedunt imperfectione signatos et nimis frequenter peccato. Homo castus et virtutis studiosus « de die in diem quasi exstruitur pluribus cum suis optionibus: ergo cognoscit, diligit, perficit morale bonum secundum incrementi eius gradus ». 228

	2344 Chastity represents an eminently personal task; it also involves a cultural effort, for there is “an interdependence between personal betterment and the improvement of society” (GS 25 # 1). 130 Chastity presupposes respect for the rights of the person, in particular the right to receive information and an education that respect the moral and spiritual dimensions of human life. 
	2344 Castitas laborem constituit quam maxime personalem, ea nisum culturalem etiam implicat, quia revera « apparet humanae personae profectum et ipsius societatis incrementum ab invicem pendere ». 229 Castitas observantiam praesupponit iurium personae, praesertim iuris ad informationem et educationem recipiendas, quae morales et spirituales vitae humanae observent rationes.

	2345 Chastity is a moral virtue. It is also a gift from God, a grace, a fruit of spiritual effort (Cf. Gal 5:22). The Holy Spirit enables one whom the water of Baptism has regenerated to imitate the purity of Christ (Cf. 1 Jn 3:3). 
	2345 Castitas virtus moralis est. Est etiam donum Dei, gratia, fructus operis spiritualis. 230 Spiritus Sanctus puritatem Christi ei concedit imitari 231 quem Baptismi regeneravit aqua.

	The integrality of the gift of self 
	Totalitas doni sui ipsius

	2346 Charity is the form of all the virtues. Under its influence, chastity appears as a school of the gift of the person. Self-mastery is ordered to the gift of self. Chastity leads him who practices it to become a witness to his neighbor of God’s fidelity and loving kindness. 
	2346 Caritas est omnium virtutum forma. Sub eius influxu, castitas tamquam schola apparet doni personae. Dominium sui ad sui ordinatur donum. Castitas ducit eum, qui eam exercitat, ut coram proximo testis fiat fidelitatis et teneritatis Dei.

	2347 The virtue of chastity blossoms in friendship. It shows the disciple how to follow and imitate him who has chosen us as his friends (Cf. Jn 15:15), who has given himself totally to us and allows us to participate in his divine estate. Chastity is a promise of immortality. 
	2347 Castitatis virtus in amicitia expanditur. Discipulo indicat quomodo sequatur et imitetur Illum qui nos tamquam Suos proprios elegit amicos, 232 Se nobis totaliter donavit nosque participes effecit Suae divinae condicionis. Castitas immortalitatis est promissio.

	Chastity is expressed notably in friendship with one’s neighbor. Whether it develops between persons of the same or opposite sex, friendship represents a great good for all. It leads to spiritual communion. 
	Castitas praesertim in amicitia erga proximum exprimitur. Amicitia, inter personas eiusdem sexus vel diversorum sexuum exculta, magnum pro omnibus bonum constituit. Ad spiritualem perducit communionem.

	The various forms of chastity 
	Diversa castitatis genera

	2348 All the baptized are called to chastity. The Christian has “put on Christ” (Gal 3:27), the model for all chastity. All Christ’s faithful are called to lead a chaste life in keeping with their particular states of life. At the moment of his Baptism, the Christian is pledged to lead his affective life in chastity. 
	2348 Omnis baptizatus ad castitatem vocatur. Christianus Christum induit, 233 omnis castitatis exemplar. Omnes christifideles vocantur ut vitam castam ducant secundum suum peculiarem vitae statum. Christianus, in sui Baptismi momento, se obligavit ad suam affectivam vim in castitate regendam.

	2349 “People should cultivate [chastity] in the way that is suited to their state of life. Some profess virginity or consecrated celibacy which enables them to give themselves to God alone with an undivided heart in a remarkable manner. Others live in the way prescribed for all by the moral law, whether they are married or single” (CDF, Persona humana 11). Married people are called to live conjugal chastity; others practice chastity in continence: 
	2349 Castitate « pro variis vitae suae statibus homines ornari debent: alteri virginitatem aut coelibatum Deo sacrum profitentes, qua quidem eminenti ratione ipsi facilius uni Deo vacare indiviso corde possunt; alteri vero vitam agentes ea forma, quae omnibus lege morali statuitur, prout matrimonio iunguntur aut sunt caelibes ». 234 Personae matrimonio coniunctae vocantur ut in castitate coniugali vivant; ceterae castitatem colunt in continentia:

	There are three forms of the virtue of chastity: the first is that of spouses, the second that of widows, and the third that of virgins. We do not praise any one of them to the exclusion of the others. . . . This is what makes for the richness of the discipline of the Church (St. Ambrose, De viduis 4, 23: PL 16, 255A). 
	« Docemur itaque triplicem castitatis esse virtutem: unam coniugalem, aliam viduitatis, tertiam virginitatis; non enim sic aliam praedicamus, ut excludamus alias. [...] In hoc Ecclesiae est opulens disciplina ». 235

	2350 Those who are engaged to marry are called to live chastity in continence. They should see in this time of testing a discovery of mutual respect, an apprenticeship in fidelity, and the hope of receiving one another from God. They should reserve for marriage the expressions of affection that belong to married love. They will help each other grow in chastity. 
	2350 Sponsi vocantur ut castitatem colant in continentia. In hac subiectione ad probationem videbunt detegi mutuam observantiam, tirocinium fidelitatis et spei se a Deo mutuo recipiendi. Ad matrimonii tempus servabunt manifestationes teneritudinis, quae amoris coniugalis sunt specificae. Se mutuo adiuvabunt ut in castitate crescant.

	Offenses against chastity 
	Contra castitatem offensae

	2351 Lust is disordered desire for or inordinate enjoyment of sexual pleasure. Sexual pleasure is morally disordered when sought for itself, isolated from its procreative and unitive purposes. 
	2351 Luxuria est inordinata cupiditas vel intemperans delectatio voluptatis venereae. Voluptas sexualis moraliter est inordinata, cum per se ipsam quaeritur, a procreationis et unionis dissociata finibus.

	2352 By masturbation is to be understood the deliberate stimulation of the genital organs in order to derive sexual pleasure. “Both the Magisterium of the Church, in the course of a constant tradition, and the moral sense of the faithful have been in no doubt and have firmly maintained that masturbation is an intrinsically and gravely disordered action” (CDF, Persona humana 9). “The deliberate use of the sexual faculty, for whatever reason, outside of marriage is essentially contrary to its purpose.” For here sexual pleasure is sought outside of “the sexual relationship which is demanded by the moral order and in which the total meaning of mutual self-giving and human procreation in the context of true love is achieved” (CDF, Persona humana 9). 
	2352 Masturbationis nomine intelligere oportet voluntariam organorum genitalium excitationem, ad obtinendam ex ea veneream voluptatem. « Revera tum Ecclesiae Magisterium — per decursum constantis traditionis — tum moralis christifidelium sensus sine dubitatione firmiter tenent masturbationem esse actum intrinsece graviterque inordinatum ». « Quaecumque est ipsa agendi causa, deliberatus usus facultatis sexualis extra rectum coniugale commercium essentialiter eius fini contradicit ». Delectatio sexualis tunc quaeritur extra relationem sexualem, « quae ordine morali postulatur, quae nempe ad effectum deducit integrum sensum mutuae donationis ac humanae procreationis in contextu veri amoris ». 236

	To form an equitable judgment about the subjects’ moral responsibility and to guide pastoral action, one must take into account the affective immaturity, force of acquired habit, conditions of anxiety or other psychological or social factors that lessen, if not even reduce to a minimum, moral culpability. 
	Ad aequum iudicium de responsabilitate morali subiectorum efformandum et ad pastoralem actionem recte ducendam, perpendentur immaturitas affectiva, vis habituum contractorum, angustiae status vel alia elementa psychica vel socialia, quae possunt moralem minuere, fortasse etiam ad minimum reducere, culpabilitatem.

	2353 Fornication is carnal union between an unmarried man and an unmarried woman. It is gravely contrary to the dignity of persons and of human sexuality which is naturally ordered to the good of spouses and the generation and education of children. Moreover, it is a grave scandal when there is corruption of the young. 
	2353 Fornicatio unio est carnalis extra matrimonium inter virum et mulierem liberos. Ea est personarum dignitati graviter contraria atque sexualitati humanae ad bonum coniugum et ad filiorum generationem et educationem naturaliter ordinatae. Est praeterea grave scandalum, cum iuvenum habetur corruptio.

	2354 Pornography consists in removing real or simulated sexual acts from the intimacy of the partners, in order to display them deliberately to third parties. It offends against chastity because it perverts the conjugal act, the intimate giving of spouses to each other. It does grave injury to the dignity of its participants (actors, vendors, the public), since each one becomes an object of base pleasure and illicit profit for others. It immerses all who are involved in the illusion of a fantasy world. It is a grave offense. Civil authorities should prevent the production and distribution of pornographic materials. 
	2354 Pornographia consistit in actibus sexualibus, realibus vel simulatis, ab agentium intimitate substrahendis, ad eosdem deliberate aliis personis exhibendos. Castitatem offendit quia actum coniugalem, intimum coniugum mutuum donum, pervertit. Graviter dignitatem attentat eorum qui se ei tradunt (actores, negotiatores, spectatores), siquidem alius pro alio obiectum efficitur vulgaris voluptatis et illiciti lucri. Alios et alios in illusionem submergit mundi fictitii. Culpa gravis est. Auctoritates civiles debent productionem et distributionem prohibere rerum pornographicarum.

	2355 Prostitution does injury to the dignity of the person who engages in it, reducing the person to an instrument of sexual pleasure. The one who pays sins gravely against himself: he violates the chastity to which his Baptism pledged him and defiles his body, the temple of the Holy Spirit (Cf. 1 Cor 6:15-20). Prostitution is a social scourge. It usually involves women, but also men, children, and adolescents (The latter two cases involve the added sin of scandal.). While it is always gravely sinful to engage in prostitution, the imputability of the offense can be attenuated by destitution, blackmail, or social pressure. 
	2355 Prostitutio attentat personae, quae prostituitur, dignitatem, redactam ad voluptatem veneream, quae ab illa obtinetur. Qui pecunia retribuit, graviter contra se ipsum peccat: castitatem frangit, ad quam eius Baptismus obligat, et corpus inquinat suum, Spiritus Sancti templum. 237 Prostitutio sociale constituit flagellum. Generatim mulieres afficit, sed etiam viros, pueros vel adulescentes (in his duobus ultimis casibus, peccatum scandalo duplicatur). Etsi semper graviter peccato obnoxium sit se tradere prostitutioni, miseria, minaciae et socialis sollicitatio imputabilitatem culpae attenuare possunt.

	2356 Rape is the forcible violation of the sexual intimacy of another person. It does injury to justice and charity. Rape deeply wounds the respect, freedom, and physical and moral integrity to which every person has a right. It causes grave damage that can mark the victim for life. It is always an intrinsically evil act. Graver still is the rape of children committed by parents (incest) or those responsible for the education of the children entrusted to them. 
	2356 Stuprum ingressum indicat per vim, cum violentia, in sexualem alicuius personae intimitatem. Iustitiam attentat et caritatem. Stuprum profunde uniuscuiusque violat ius ad observantiam, ad libertatem, ad physicam et moralem integritatem. Damnum causat grave, quod victimam per totam eius vitam potest signare. Actus est semper intrinsece malus. Adhuc gravius est stuprum a propinquis commissum (cf incestus) vel ab educatoribus erga pueros ipsis concreditos.

	Chastity and homosexuality 
	Castitas et homosexualitas

	2357 Homosexuality refers to relations between men or between women who experience an exclusive or predominant sexual attraction toward persons of the same sex. It has taken a great variety of forms through the centuries and in different cultures. Its psychological genesis remains largely unexplained. Basing itself on Sacred Scripture, which presents homosexual acts as acts of grave depravity (Cf. Gen 191-29; Rom 124-27; 1 Cor 6:10; 1 Tim 1:10), tradition has always declared that “homosexual acts are intrinsically disordered” (CDF, Persona humana 8). They are contrary to the natural law. They close the sexual act to the gift of life. They do not proceed from a genuine affective and sexual complementarity. Under no circumstances can they be approved. 
	2357 Homosexualitas relationes designat inter viros vel mulieres qui sexualem experiuntur allectationem exclusive vel praevalenter erga eiusdem sexus personas. Per saecula et culturas, formas induit valde diversas. Eius psychica origo manet magna ex parte non explicata. Traditio, sacra nitens Scriptura, quae eos tamquam graves depravationes praesentat, 238 semper declaravit « actus homosexualitatis suapte intrinseca natura esse inordinatos ». 239 Legi naturali sunt contrarii. Actum sexualem dono praecludunt vitae. E vera complementaritate affectiva et sexuali non procedunt. Nullo in casu possent accipere approbationem.

	2358 The number of men and women who have deep-seated homosexual tendencies is not negligible. This inclination, which is objectively disordered, constitutes for most of them a trial. They must be accepted with respect, compassion, and sensitivity. Every sign of unjust discrimination in their regard should be avoided. These persons are called to fulfill God’s will in their lives and, if they are Christians, to unite to the sacrifice of the Lord’s Cross the difficulties they may encounter from their condition. 
	2358 Virorum et mulierum numerus non exiguus tendentias homosexuales praesentat profunde radicatas. Haec propensio, obiective inordinata, pro maiore eorum parte constituit probationem. Excipiendi sunt observantia, compassione et suavitate. Relate ad eos vitandum est quodlibet iniustae discriminationis signum. Hae personae vocantur ad voluntatem Dei in sua vita efficiendam, et, si ipsae christianae sunt, ad coniungendas cum Sacrificio crucis Domini difficultates quas in facto suae condicionis possunt invenire.

	2359 Homosexual persons are called to chastity. By the virtues of self-mastery that teach them inner freedom, at times by the support of disinterested friendship, by prayer and sacramental grace, they can and should gradually and resolutely approach Christian perfection. 
	2359 Personae homosexuales ad castitatem vocantur. Ipsae, dominii virtutibus quae libertatem educant interiorem, quandoque amicitiae gratuitae auxilio, oratione et gratia sacramentali, possunt et debent ad perfectionem christianam gradatim et obfirmate appropinquare.

	III. THE LOVE OF HUSBAND AND WIFE 
	III. Coniugum amor

	2360 Sexuality is ordered to the conjugal love of man and woman. In marriage the physical intimacy of the spouses becomes a sign and pledge of spiritual communion. Marriage bonds between baptized persons are sanctified by the sacrament. 
	2360 Sexualitas ad coniugalem ordinatur amorem viri et mulieris. In matrimonio, corporalis coniugum intimitas signum et pignus fit spiritualis communionis. Inter baptizatos, matrimonii vincula sacramento sanctificantur.

	2361 “Sexuality, by means of which man and woman give themselves to one another through the acts which are proper and exclusive to spouses, is not something simply biological, but concerns the innermost being of the human person as such. It is realized in a truly human way only if it is an integral part of the love by which a man and woman commit themselves totally to one another until death ” (FC 11). 
	2361 « Sexualitas [...], per quam vir ac femina se dedunt vicissim actibus coniugum propriis sibi ac peculiaribus, minime quiddam est dumtaxat biologicum, sed tangit personae humanae ut talis veluti nucleum intimum. Sexualitas modo vere humano expletur tantummodo, si est pars complens amoris, quo vir et femina sese totos mutuo usque ad mortem obstringunt »: 240

	Tobias got out of bed and said to Sarah, “Sister, get up, and let us pray and implore our Lord that he grant us mercy and safety.” So she got up, and they began to pray and implore that they might be kept safe. Tobias began by saying, “Blessed are you, O God of our fathers. . . . You made Adam, and for him you made his wife Eve as a helper and support. From the two of them the race of mankind has sprung. You said, ‘It is not good that the man should be alone; let us make a helper for him like himself.’ I now am taking this kinswoman of mine, not because of lust, but with sincerity. Grant that she and I may find mercy and that we may grow old together.” And they both said, “Amen, Amen.” Then they went to sleep for the night (Tob 8:4-9). 
	« Exsurrexit Thobias de lecto et dixit [...] [Sarae]: “Surge, soror! Oremus et deprecemur Dominum nostrum, ut faciat super nos misericordiam et sanitatem”. Et surrexit, et coeperunt orare et deprecari Dominum, ut daretur illis sanitas. Et coeperunt dicere: “Benedictus es, Deus patrum nostrorum [...]. Tu fecisti Adam et dedisti illi adiutorium firmum Evam, et ex ambobus factum est semen hominum. Et dixisti non esse bonum hominem solum: Faciamus ei adiutorium simile sibi. Et nunc non luxuriae causa accipio hanc sororem meam, sed in veritate. Praecipe, ut miserearis mei et illius, et consenescamus pariter sani”. Et dixerunt: “Amen, amen!”. Et dormierunt per noctem » (Tb 8,4-9).

	2362 “The acts in marriage by which the intimate and chaste union of the spouses takes place are noble and honorable; the truly human performance of these acts fosters the self-giving they signify and enriches the spouses in joy and gratitude” (GS 49 # 2).  Sexuality is a source of joy and pleasure: 
	2362 « Actus [...], quibus coniuges intime et caste inter se uniuntur, honesti ac digni sunt et, modo vere humano exerciti, donationem mutuam significant et fovent, qua sese invicem laeto gratoque animo locupletant ». 241 Sexualitas fons est gaudii et delectationis:

	The Creator himself . . . established that in the [generative] function, spouses should experience pleasure and enjoyment of body and spirit. Therefore, the spouses do nothing evil in seeking this pleasure and enjoyment. They accept what the Creator has intended for them. At the same time, spouses should know how to keep themselves within the limits of just moderation (Pius XII, Discourse, October 29,1951). 
	« Idem Creator [...] etiam disposuit coniuges, pro hoc munere [generationis], in corpore et in spiritu delectationem invenire et felicitatem. Coniuges igitur, hanc delectationem quaerentes istaque fruentes, nihil operantur mali. Ipsi id accipiunt quod Creator eis destinavit. Tamen etiam coniuges scire debent, se intra limites iustae moderationis tenere ». 242

	2363 The spouses’ union achieves the twofold end of marriage: the good of the spouses themselves and the transmission of life. These two meanings or values of marriage cannot be separated without altering the couple’s spiritual life and compromising the goods of marriage and the future of the family. 
	2363 Coniugum unione, duplex matrimonii finis ducitur in rem: ipsorum coniugum bonum et vitae transmissio. Hae duae significationes seu valores matrimonii separari non possunt, quin vita spiritualis coniugum alteretur et matrimonii bona atque familiae futurum in discrimen adducantur.

	The conjugal love of man and woman thus stands under the twofold obligation of fidelity and fecundity. 
	Sic amor coniugalis viri et mulieris sub duplici exigentia fidelitatis et fecunditatis est positus.

	Conjugal fidelity 
	Coniugalis fidelitas

	2364 The married couple forms “the intimate partnership of life and love established by the Creator and governed by his laws; it is rooted in the conjugal covenant, that is, in their irrevocable personal consent” (GS 48 # 1).  Both give themselves definitively and totally to one another. They are no longer two; from now on they form one flesh. The covenant they freely contracted imposes on the spouses the obligation to preserve it as unique and indissoluble (Cf. CIC, can. 1056). “What therefore God has joined together, let not man put asunder” (Mk 109; cf. Mt 19:1-12; 1 Cor 7: 10-11). 
	2364 Ab utroque coniugum constituitur « intima communitas vitae et amoris coniugalis, [quae] a Creatore condita suisque legibus instructa, foedere coniugii seu irrevocabili consensu personali instauratur ». 243 Uterque, alter alteri, se donat definitive et totaliter. Amplius duo non sunt, sed unam iam constituunt carnem. Foedus libere a coniugibus contractum eis imponit obligationem illud unum et indissolubile conservandi. 244 « Quod [...] Deus coniunxit, homo non separet » (Mc 10,9). 245

	2365 Fidelity expresses constancy in keeping one’s given word. God is faithful. The Sacrament of Matrimony enables man and woman to enter into Christ’s fidelity for his Church. Through conjugal chastity, they bear witness to this mystery before the world. 
	2365 Fidelitas constantiam exprimit in verbo dato servando. Deus fidelis est. Matrimonii sacramentum virum et mulierem introducit in fidelitatem Christi erga Eius Ecclesiam. Castitate coniugali coram mundo testimonium praebent huius mysterii.

	St. John Chrysostom suggests that young husbands should say to their wives: I have taken you in my arms, and I love you, and I prefer you to my life itself. For the present life is nothing, and my most ardent dream is to spend it with you in such a way that we may be assured of not being separated in the life reserved for us. . . . I place your love above all things, and nothing would be more bitter or painful to me than to be of a different mind than you (St. John Chrysostom, Hom. in Eph. 20, 8: PG 62, 146-147). 
	Sanctus Ioannes Chrysostomus iuvenibus uxoratis suggerit ut suis uxoribus hos proferant sermones: « Te sum amplexus et te diligo, et meae etiam animae praefero. Nihil est enim vita praesens, oroque et hortor et omnia facio, ut nos ita digni habeamur qui praesentem agamus vitam, ut illic etiam possimus in futuro saeculo cum magna securitate simul versari. [...] Ego dilectionem tuam praefero omnibus; neque est quidquam mihi aeque molestum quam a te umquam dissidere ». 246

	The fecundity of marriage 
	Matrimonii fecunditas

	2366 Fecundity is a gift, an end of marriage, for conjugal love naturally tends to be fruitful. A child does not come from outside as something added on to the mutual love of the spouses, but springs from the very heart of that mutual giving, as its fruit and fulfillment. So the Church, which is “on the side of life” (FC 30) teaches that “it is necessary that each and every marriage act remain ordered per se to the procreation of human life” (HV 11). “This particular doctrine, expounded on numerous occasions by the Magisterium, is based on the inseparable connection, established by God, which man on his own initiative may not break, between the unitive significance and the procreative significance which are both inherent to the marriage act” (HV 12; cf. Pius XI, encyclical, Casti connubii).
	2366 Fecunditas quoddam est donum, quidam matrimonii finis, quia amor coniugalis naturaliter ad id tendit ut fecundus sit. Filius mutuo coniugum amori extrinsece addendus non accedit; surgit in ipso corde huius mutui doni, cuius ipse fructus est et adimpletio. Sic Ecclesia, quae « a vitae parte consistit », 247 docet « necessarium esse, ut quilibet matrimonii usus ad vitam humanam procreandam per se destinatus permaneat ». 248 « Huiusmodi doctrina, quae ab Ecclesiae Magisterio saepe exposita est, in nexu indissolubili nititur, a Deo statuto, quem homini sua sponte infringere non licet, inter significationem unitatis et significationem procreationis, quae ambae in actu coniugali insunt ». 249

	2367 Called to give life, spouses share in the creative power and fatherhood of God (Cf. Eph 3:14; Mt 23:9). “Married couples should regard it as their proper mission to transmit human life and to educate their children; they should realize that they are thereby cooperating with the love of God the Creator and are, in a certain sense, its interpreters. They will fulfill this duty with a sense of human and Christian responsibility” (GS 50 # 2). 
	2367 Coniuges, ad vitam dandam vocati, potentiam creatricem et paternitatem participant Dei. 250 « In officio humanam vitam transmittendi atque educandi, quod tamquam propria eorum missio considerandum est, coniuges sciunt se cooperatores esse amoris Dei Eiusque veluti interpretes. Ideo humana et christiana responsabilitate suum munus adimplebunt ». 251

	2368 A particular aspect of this responsibility concerns the regulation of procreation. For just reasons, spouses may wish to space the births of their children. It is their duty to make certain that their desire is not motivated by selfishness but is in conformity with the generosity appropriate to responsible parenthood. Moreover, they should conform their behavior to the objective criteria of morality: 
	2368 Peculiaris huius responsabilitatis ratio ad procreationem regulandam refertur. Coniuges, iustis de causis, 252 possunt suorum filiorum procreationes intervallis separare velle. Ad eos pertinet comprobare eorum optatum ex caeco sui amore (ex « egoismo ») non promanare, sed illud iustae generositati paternitatis responsabilis esse conformem. Praeterea suum agendi modum secundum criteria moralitatis regulabunt obiectiva:

	When it is a question of harmonizing married love with the responsible transmission of life, the morality of the behavior does not depend on sincere intention and evaluation of motives alone; but it must be determined by objective criteria, criteria drawn from the nature of the person and his acts criteria that respect the total meaning of mutual self-giving and human procreation in the context of true love; this is possible only if the virtue of married chastity is practiced with sincerity of heart. (GS 51 # 3) 
	« Moralis [...] indoles rationis agendi, ubi de componendo amore coniugali cum responsabili vitae transmissione agitur, non a sola sincera intentione et aestimatione motivorum pendet, sed obiectivis criteriis, ex personae eiusdemque actuum natura desumptis, determinari debet, quae integrum sensum mutuae donationis ac humanae procreationis in contextu veri amoris observant; quod fieri nequit nisi virtus castitatis coniugalis sincero animo colatur ». 253

	2369 “By safeguarding both these essential aspects, the unitive and the procreative, the conjugal act preserves in its fullness the sense of true mutual love and its orientation toward man’s exalted vocation to parenthood” (Cf. HV 12). 
	2369 « Quodsi utraque eiusmodi essentialis ratio, unitatis videlicet et procreationis, servatur, usus matrimonii sensum mutui verique amoris suumque ordinem ad celsissimum paternitatis munus omnino retinet ». 254

	2370 Periodic continence, that is, the methods of birth regulation based on self-observation and the use of infertile periods, is in conformity with the objective criteria of morality. (HV 16) These methods respect the bodies of the spouses, encourage tenderness between them, and favor the education of an authentic freedom. In contrast, “every action which, whether in anticipation of the conjugal act, or in its accomplishment, or in the development of its natural consequences, proposes, whether as an end or as a means, to render procreation impossible” is intrinsically evil (HV 14): 
	2370 Continentia periodica, methodi ad procreationem regulandam fundatae super auto-observationem et recursum ad periodos infecundas, 255 sunt criteriis obiectivis moralitatis conformes. Hae methodi corpus verentur coniugum, teneritudinem promovent inter eos et educationi favent authenticae libertatis. E contra, est intrinsece malus quivis « actus qui, cum coniugale commercium vel praevidetur vel efficitur vel ad suos naturales exitus ducit, id tamquam finem obtinendum aut viam adhibendam intendat, ut procreatio impediatur »: 256

	Thus the innate language that expresses the total reciprocal self-giving of husband and wife is overlaid, through contraception, by an objectively contradictory language, namely, that of not giving oneself totally to the other. This leads not only to a positive refusal to be open to life but also to a falsification of the inner truth of conjugal love, which is called upon to give itself in personal totality. . . . The difference, both anthropological and moral, between contraception and recourse to the rhythm of the cycle . . . involves in the final analysis two irreconcilable concepts of the human person and of human sexuality (FC 32). 
	« Naturali verbo, quod reciprocam plenamque coniugum donationem declarat, conceptuum impeditio verbum opponit obiectivae contradictionis, videlicet nullius plenae sui donationis alteri factae: hinc procedit non sola recusatio certa ac definita mentis ad vitam apertae, verum simulatio etiam interioris veritatis ipsius amoris coniugalis, qui secundum totam personam dirigitur ad sese donandum. [...] Discrimen anthropologicum simulque morale, quod inter conceptuum impeditionem et observationem intervallorum temporis intercedit [...], implicat duas personae ac sexualitatis species, quae inter se nequeunt conciliari ». 257

	2371 “Let all be convinced that human life and the duty of transmitting it are not limited by the horizons of this life only: their true evaluation and full significance can be understood only in reference to man’s eternal destiny” (GS 51 # 4). 
	2371 « Omnibus vero compertum sit vitam hominum et munus eam transmittendi non ad hoc saeculum tantum restringi neque eo tantum commensurari et intelligi posse, sed ad aeternam hominum destinationem semper respicere ». 258

	2372 The state has a responsibility for its citizens’ well-being. In this capacity it is legitimate for it to intervene to orient the demography of the population. This can be done by means of objective and respectful information, but certainly not by authoritarian, coercive measures. The state may not legitimately usurp the initiative of spouses, who have the primary responsibility for the procreation and education of their children (Cf. HV 23; PP 37). In this area, it is not authorized to employ means contrary to the moral law. 
	2372 Status responsabilis est prosperitatis civium. Hoc titulo, legitimum est eum intervenire ad incolarum incrementum ordinandum. Id obiectiva et observanti informatione facere potest, sed nequaquam via imperiosa et constringenti. Legitime non potest se substituere pro incepto coniugum, qui primi sunt responsabiles procreationis et educationis suorum filiorum. 259 In hoc dominio, auctoritate caret ut mediis interveniat quae legi morali sunt contraria.

	The gift of a child 
	Donum filii

	2373 Sacred Scripture and the Church’s traditional practice see in large families a sign of God’s blessing and the parents’ generosity (Cf. GS 50 # 2).  
	2373 Sacra Scriptura et traditionalis praxis Ecclesiae in familiis numerosis signum vident benedictionis divinae et generositatis parentum. 260

	2374 Couples who discover that they are sterile suffer greatly. “What will you give me,” asks Abraham of God, “for I continue childless?”(Gen 15:2) And Rachel cries to her husband Jacob, “Give me children, or I shall die!”(Gen 30:1)
	2374 Magnus est dolor matrimonio coniunctorum qui se steriles detegunt. « Quid dabis mihi? », quaerit Abram a Deo. « Ego vadam absque liberis... » (Gn 15,2). « Da mihi liberos, alioquin moriar », clamat Rachel ad suum maritum Iacob (Gn 30,1).

	2375 Research aimed at reducing human sterility is to be encouraged, on condition that it is placed “at the service of the human person, of his inalienable rights, and his true and integral good according to the design and will of God” (CDF, Donum vitae intro. 2). 
	2375 Investigationes quae humanam minuere intendunt sterilitatem, fovendae sunt, si deserviant « personae humanae, eius iuribus inalienabilibus eiusque vero atque integro bono, secundum Dei consilium ac voluntatem ». 261

	2376 Techniques that entail the dissociation of husband and wife, by the intrusion of a person other than the couple (donation of sperm or ovum, surrogate uterus), are gravely immoral. These techniques (heterologous artificial insemination and fertilization) infringe the child’s right to be born of a father and mother known to him and bound to each other by marriage. They betray the spouses’ “right to become a father and a mother only through each other” (CDF, Donum vitae II, 1). 
	2376 Technicae artes, quae parentum provocant dissociationem per interventum personae a matrimonio alienae (spermatis vel ovocyti donum, uteri commodatum) graviter sunt inhonestae. Hae technicae artes (inseminatio vel fecundatio artificiales heterologae) filii laedunt ius nascendi e patre et matre ab ipso cognitis et inter se matrimonio coniunctis. Ius produnt « ad hoc ut alter pater aut mater fiat solummodo per alterum ». 262

	2377 Techniques involving only the married couple (homologous artificial insemination and fertilization) are perhaps less reprehensible, yet remain morally unacceptable. They dissociate the sexual act from the procreative act. The act which brings the child into existence is no longer an act by which two persons give themselves to one another, but one that “entrusts the life and identity of the embryo into the power of doctors and biologists and establishes the domination of technology over the origin and destiny of the human person. Such a relationship of domination is in itself contrary to the dignity and equality that must be common to parents and children” (CDF, Donum vitae II, 5). “Under the moral aspect procreation is deprived of its proper perfection when it is not willed as the fruit of the conjugal act, that is to say, of the specific act of the spouses’ union . . . . Only respect for the link between the meanings of the conjugal act and respect for the unity of the human being make possible procreation in conformity with the dignity of the person” (CDF, Donum vitae II, 4). 168 
	2377 Hae technicae artes intra matrimonium exercitae (inseminatio et fecundatio artificiales homologae) fortasse minus sunt damnosae, sed moraliter manent inacceptabiles. Actum sexualem ab actu dissociant procreativo. Actus, filii fundans exsistentiam, iam non est actus quo duae personae se mutuo donant, ipse « vitam identitatemque embryonum humanorum in potestatem redegit medicorum atque biologorum, sicque rei technicae dominatum quemdam in personae humanae originem et sortem instaurat. Huiusmodi dominatus suapte natura contradicit dignitati et aequalitati, quae parentibus et filiis communes esse debent ». 263 « Eadem vero procreatio tunc debita sua perfectione destituitur sub aspectu morali, cum animo non intenditur ut fructus coniugalis actus seu illius gestus qui est proprius unionis coniugum. [...] Praeterea solummodo observantia erga vinculum quod inter significationes actus coniugalis intercedit, et observantia erga viventis humani unitatem id efficiunt, ut procreatio habeatur, quae congruat cum humanae personae dignitate ». 264

	2378 A child is not something owed to one, but is a gift. The “supreme gift of marriage” is a human person. A child may not be considered a piece of property, an idea to which an alleged “right to a child” would lead. In this area, only the child possesses genuine rights: the right “to be the fruit of the specific act of the conjugal love of his parents,” and “the right to be respected as a person from the moment of his conception” (CDF, Donum vitae II, 8). 
	2378 Filius non est quid debitum, sed donum. « Donum [...] praestantissimum [...] matrimonii » est persona humana. Filius nequit considerari quasi proprietatis obiectum, ad quod induceret agnoscere ambitum « ius ad filium ». In hoc campo, solummodo filius vera possidet iura: illud « ad exsistendum tamquam fructus proveniens ex actu coniugalis amoris proprio suorum parentum, idemque ius habet ad observantiam sibi tamquam personae tribuendam inde a momento conceptionis ». 265

	2379 The Gospel shows that physical sterility is not an absolute evil. Spouses who still suffer from infertility after exhausting legitimate medical procedures should unite themselves with the Lord’s Cross, the source of all spiritual fecundity. They can give expression to their generosity by adopting abandoned children or performing demanding services for others. 
	2379 Evangelium ostendit physicam sterilitatem malum absolutum non esse. Coniuges, qui, exhaustis legitimis ad medicinam recursibus, infecunditatem patiuntur, se Domini sociabunt cruci, quae omnis fecunditatis spiritualis est fons. Suam significare possunt generositatem, filios relictos adoptando et aspera pro aliis adimplendo servitia.

	IV. OFFENSES AGAINST THE DIGNITY OF MARRIAGE 
	IV. Offensae contra matrimonii dignitatem

	Adultery
	Adulterium

	2380 Adultery refers to marital infidelity. When two partners, of whom at least one is married to another party, have sexual relations - even transient ones - they commit adultery. Christ condemns even adultery of mere desire (Cf. Mt 5:27-28). The sixth commandment and the New Testament forbid adultery absolutely (Cf. Mt 5:32; 19:6; Mk 10:11; 1 Cor 6:9-10). The prophets denounce the gravity of adultery; they see it as an image of the sin of idolatry (Cf. Hos 2:7; Jer 5:7; 13:27). 
	2380 Adulterium. Hoc verbum infidelitatem designat coniugalem. Cum duo, quorum saltem alter est matrimonio coniunctus, relationem sexualem, etiam fugacem, nectunt inter se, adulterium committunt. Christus adulterium damnat, etiam illud simplicis optati. 266 Sextum praeceptum et Novum Testamentum absolute adulterium proscribunt. 267 Prophetae eius denuntiant gravitatem. In adulterio perspiciunt figuram peccati idololatriae. 268

	2381 Adultery is an injustice. He who commits adultery fails in his commitment. He does injury to the sign of the covenant which the marriage bond is, transgresses the rights of the other spouse, and undermines the institution of marriage by breaking the contract on which it is based. He compromises the good of human generation and the welfare of children who need their parents’ stable union. 
	2381 Adulterium quaedam est iniustitia. Qui illud committit, a suis deficit obligationibus. Foederis frangit signum quod vinculum est matrimoniale, alterius coniugis laedit ius et matrimonii attentat institutionem, contractum violans qui illam fundat. Bonum generationis humanae adducit in discrimen atque filiorum qui unione parentum egent stabili.

	Divorce 
	Divortium

	2382 The Lord Jesus insisted on the original intention of the Creator who willed that marriage be indissoluble (Cf. Mt 5:31-32; 19:3-9; Mk 10 9; Lk 16:18; 1 Cor 7:10-ll). He abrogates the accommodations that had slipped into the old Law (Cf. Mt 19:7-9). 
	2382 Dominus Iesus originali institit intentioni Creatoris qui matrimonium volebat indissolubile. 269 Abrogat tolerantias quae in Legem veterem irrepserant. 270

	Between the baptized, “a ratified and consummated marriage cannot be dissolved by any human power or for any reason other than death” (CIC, can. 1141). 
	Inter baptizatos, « Matrimonium ratum et consummatum nulla humana potestate nullaque causa, praeterquam morte, dissolvi potest ». 271

	2383 The separation of spouses while maintaining the marriage bond can be legitimate in certain cases provided for by canon law (Cf. CIC, cann. 1151-1155). 
	2383 Coniugum separatio, vinculo matrimoniali permanente, quibusdam in casibus iure canonico praevisis, potest esse legitima. 272

	If civil divorce remains the only possible way of ensuring certain legal rights, the care of the children, or the protection of inheritance, it can be tolerated and does not constitute a moral offense. 
	Si divortium civile unus restat modus ad quaedam iura legitima praestanda, filiorum curam vel patrimonii defensionem, potest tolerari quin culpam constituat moralem.

	2384 Divorce is a grave offense against the natural law. It claims to break the contract, to which the spouses freely consented, to live with each other till death. Divorce does injury to the covenant of salvation, of which sacramental marriage is the sign. Contracting a new union, even if it is recognized by civil law, adds to the gravity of the rupture: the remarried spouse is then in a situation of public and permanent adultery: 
	2384 Divortium gravis est contra legem naturalem offensa. Contractum simul usque ad mortem vivendi, libere a coniugibus initum, frangere conatur. Divortium iniuriam infert salutis Foederi, cuius sacramentale Matrimonium est signum. Novam contrahere unionem, etiamsi haec a lege civili agnoscatur, rupturae addit gravitatem: coniux iterum matrimonio iunctus tunc in statu versatur publici et permanentis adulterii:

	If a husband, separated from his wife, approaches another woman, he is an adulterer because he makes that woman commit adultery, and the woman who lives with him is an adulteress, because she has drawn another’s husband to herself (St. Basil, Moralia 73, 1: PG 31, 849-852). 
	« Non licet viro, uxore dimissa, aliam ducere: neque fas est repudiatam a marito, ab alio duci uxorem ». 273

	2385 Divorce is immoral also because it introduces disorder into the family and into society. This disorder brings grave harm to the deserted spouse, to children traumatized by the separation of their parents and often torn between them, and because of its contagious effect which makes it truly a plague on society. 
	2385 Divortium suam indolem pravam etiam habet ex inordinatione quam in familiarem cellulam introducit et in societatem. Haec inordinatio damna gravia secum fert: pro coniuge, qui se derelictum invenit; pro filiis, parentum separatione profunde vulneratis, et saepe subiectis contentione inter eosdem; propter suum contagionis effectum, qui ex eo veram plagam efficit socialem.

	2386 It can happen that one of the spouses is the innocent victim of a divorce decreed by civil law; this spouse therefore has not contravened the moral law. There is a considerable difference between a spouse who has sincerely tried to be faithful to the sacrament of marriage and is unjustly abandoned, and one who through his own grave fault destroys a canonically valid marriage (Cf. FC 84). 
	2386 Fieri potest ut alter ex coniugibus victima sit innocens divortii lege civili declarati; hic tunc praeceptum morale non infringit. Notabilis est differentia inter coniugem qui cum sinceritate nisus est ut Matrimonii sacramento esset fidelis et se iniuste videt derelictum, et illum qui, gravi culpa e parte sua, canonice validum destruit Matrimonium. 274

	Other offenses against the dignity of marriage 
	Aliae contra dignitatem matrimonii offensae

	2387 The predicament of a man who, desiring to convert to the Gospel, is obliged to repudiate one or more wives with whom he has shared years of conjugal life, is understandable. However polygamy is not in accord with the moral law.” [Conjugal] communion is radically contradicted by polygamy; this, in fact, directly negates the plan of God which was revealed from the beginning, because it is contrary to the equal personal dignity of men and women who in matrimony give themselves with a love that is total and therefore unique and exclusive” (FC 19; cf. GS 47 # 2).  The Christian who has previously lived in polygamy has a grave duty in justice to honor the obligations contracted in regard to his former wives and his children. 
	2387 Tragoedia intelligitur illius qui, ad Evangelium volens converti, se perspicit obligatum ad unam vel plures repudiandas mulieres, cum quibus vitae coniugalis particeps fuit per annos. Attamen polygamia cum lege morali non concordat. Coniugali « communioni funditus polygamia adversatur: haec enim directe recusat Dei propositum, sicut ipsis initiis revelatur, quoniam pari personalique dignitati viri et mulieris repugnat, qui in matrimonio alter alteri se dant amore integro ideoque ex se unico et exclusorio ». 275 Christianus, qui prius fuit polygamus, graviter iustitia tenetur ad obligationes relate ad suas antiquas uxores et suos filios contractas honorandas.

	2388 Incest designates intimate relations between relatives or in-laws within a degree that prohibits marriage between them (Cf. Lev 18:7-20). St. Paul stigmatizes this especially grave offense: “It is actually reported that there is immorality among you . . . for a man is living with his father’s wife. . . . In the name of the Lord Jesus . . . you are to deliver this man to Satan for the destruction of the flesh. . . . “(1 Cor 5:1, 4-5) Incest corrupts family relationships and marks a regression toward animality. 
	2388 Incestus relationes indicat intimas inter consanguineos et propinquos, in gradu qui matrimonium vetat inter illos. 276 Sanctus Paulus huic culpae speciatim gravi inurit notam: « Omnino auditur inter vos fornicatio et talis fornicatio [...] ut uxorem patris aliquis habeat. [...] Iam iudicavi [...], in nomine Domini nostri Iesu, [...] tradere huiusmodi Satanae in interitionem carnis... » (1 Cor 5,1.3-5). Incestus relationes corrumpit familiares et ad animalitatem obsignat regressionem.

	2389 Connected to incest is any sexual abuse perpetrated by adults on children or adolescents entrusted to their care. The offense is compounded by the scandalous harm done to the physical and moral integrity of the young, who will remain scarred by it all their lives; and the violation of responsibility for their upbringing. 
	2389 Ad incestum referri possunt abusus sexuales ab adultis patrati in pueros et adulescentes eorum custodiae concreditos. Culpa tunc duplicatur scandaloso facinore peracto contra psychicam et moralem integritatem iuvenum, qui illo, sua vita perdurante, manebunt signati, et violatione responsabilitatis educativae.

	2390 In a so-called free union, a man and a woman refuse to give juridical and public form to a liaison involving sexual intimacy. 
	2390 Libera iunctio habetur, cum vir et mulier recusant iuridicam et publicam dare formam relationi intimitatem sexualem implicanti.

	The expression “free union” is fallacious: what can “union” mean when the partners make no commitment to one another, each exhibiting a lack of trust in the other, in himself, or in the future? 
	Locutio fallax est: quidnam potest significare iunctio in qua personae invicem non obligantur et sic defectum testantur fiduciae in alteram, in se ipsam vel in futurum?

	The expression covers a number of different situations: concubinage, rejection of marriage as such, or inability to make long-term commitments (Cf. FC 81). All these situations offend against the dignity of marriage; they destroy the very idea of the family; they weaken the sense of fidelity. They are contrary to the moral law. The sexual act must take place exclusively within marriage. Outside of marriage it always constitutes a grave sin and excludes one from sacramental communion. 
	Locutio ad diversas extenditur condiciones: concubinatum, reiectionem matrimonii qua talis, incapacitatem se obligationibus vinculandi ad longum tempus. 277 Omnes hae condiciones dignitatem offendunt matrimonii; ipsam familiae destruunt ideam; sensum fidelitatis debilitant. Eaedem contrariae sunt legi morali: actus sexualis locum habere debet solummodo in matrimonio; extra illud, grave semper constituit peccatum et a communione excludit sacramentali.

	2391 Some today claim a “right to a trial marriage” where there is an intention of getting married later. However firm the purpose of those who engage in premature sexual relations may be, “the fact is that such liaisons can scarcely ensure mutual sincerity and fidelity in a relationship between a man and a woman, nor, especially, can they protect it from inconstancy of desires or whim” (CDF, Persona humana 7). Carnal union is morally legitimate only when a definitive community of life between a man and woman has been established. Human love does not tolerate “trial marriages.” It demands a total and definitive gift of persons to one another (Cf. FC 80). 
	2391 Plures hodie speciem quamdam « iuris ad experimentum » tunc postulant, cum intentio habetur matrimonium contrahendi. Quaecumque est propositi firmitas eorum qui se his praematuris vinciuntur relationibus sexualibus, « hae iunctiones non sinunt, ut sinceritas ac fidelitas mutuae necessitudinis inter viri et mulieris personas in tuto ponantur, nec praesertim ut haec necessitudo a cupiditatum et arbitrii mobilitate protegatur ». 278 Unio carnalis moraliter est solummodo legitima, cum vitae definitivae inter virum et mulierem instaurata est communitas. Amor humanus « experimentum » non tolerat. Totale et definitivum exigit donum personarum inter se. 279

	IN BRIEF 
	Compendium

	2392 “Love is the fundamental and innate vocation of every human being” (FC 11). 
	2392 « Amor est princeps et naturalis cuiusque hominis vocatio ». 280

	2393 By creating the human being man and woman, God gives personal dignity equally to the one and the other. Each of them, man and woman, should acknowledge and accept his sexual identity. 
	2393 Deus, creaturam humanam virum creans et mulierem, utrumque pari donavit personali dignitate. Ad unumquemque pertinet, ad virum et mulierem, suam sexualem agnoscere et acceptare identitatem.

	2394 Christ is the model of chastity. Every baptized person is called to lead a chaste life, each according to his particular state of life. 
	2394 Christus est castitatis exemplar. Omnis baptizatus vocatur ad vitam castam ducendam, unusquisque secundum suum proprium vitae statum.

	2395 Chastity means the integration of sexuality within the person. It includes an apprenticeship in self-mastery. 
	2395 Castitas integrationem sexualitatis significat in persona. Dominii personalis secum fert tirocinium.

	2396 Among the sins gravely contrary to chastity are masturbation, fornication, pornography, and homosexual practices. 
	2396 Inter peccata graviter castitati contraria, notare oportet masturbationem, fornicationem, pornographiam et homosexuales usus.

	2397 The covenant which spouses have freely entered into entails faithful love. It imposes on them the obligation to keep their marriage indissoluble. 
	2397 Foedus, quod coniuges libere contraxerunt, amorem implicat fidelem. Ipsum eis obligationem infert matrimonium suum custodire indissolubile.

	2398 Fecundity is a good, a gift and an end of marriage. By giving life, spouses participate in God’s fatherhood. 
	2398 Fecunditas quoddam est matrimonii bonum, donum, finis. Coniuges, vitam donantes, Dei participant paternitatem.

	2399 The regulation of births represents one of the aspects of responsible fatherhood and motherhood. Legitimate intentions on the part of the spouses do not justify recourse to morally unacceptable means (for example, direct sterilization or contraception). 
	2399 Nativitatum regulatio quemdam responsabilium paternitatis et maternitatis repraesentat aspectum. Legitimitas intentionum coniugum recursum non iustificat ad media moraliter inacceptabilia (exempli gratia ad sterilizationem directam vel ad contraconceptionem).

	2400 Adultery, divorce, polygamy, and free union are grave offenses against the dignity of marriage. 
	2400 Adulterium et divortium, polygamia et libera iunctio graves sunt offensae contra matrimonii dignitatem.
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