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	CAPUT XXXIV. 7. [...]

	
	PL: [Rec. XVII.] 73. Fidelibus accommodantur, quae de praedicatoribus et doctoribus sunt dicta.---

	73. Because, therefore, we have related, what kind of person each holy preacher, and leader of the faith in the war of persecution, is able to display himself, let us now describe, under the figure of this horse, each single soldier of Christ: that he also, who considers that he has not yet arrived at the height of preaching, may yet know, that he is described by this voice of the Lord, if he has already begun to live aright; in order to infer from hence, how much he may be known to God, if he attain to greater things, if God omits not to speak of him significantly, even in his smallest deeds. Let us repeat, therefore, the particulars which have been mentioned of the horse, and make known how the soldier of God advances from his original conver​sation, how he increases, from the least to greater things, or by what steps he arrives from the lowest to the highest. Let it be said, then,
	73. Igitur quia sanctus quisque praedicator atque in persecutionis bello [614A] dux fidei, qualem se possit exhibere narravimus, nunc sub hujus equi specie unumquemque Christi militem describamus, ut et qui ad praedicationis culmen necdum se pervenisse considerat, hac tamen voce dominica, si jam bene vivere coeperit, expressum se esse cognoscat, quatenus hinc colligat quantum Deo notus sit, si ad majora pervenerit, quem signanter Deus eloqui nec in minimis praetermittit. Singula itaque quae de equo dicta sunt repentes, intimemus quomodo miles Dei a primaeva conversatione proficiat, quomodo a minimis ad majora succrescat, vel quibus gradibus ab infimis ad superna perveniat. Dicatur ergo:

	
	CAPUT XXXV. 

	Ver. 15. Wilt thou give the horse strength, or wilt thou surround his neck with neighing.
	VERS. 19. Nunquid praebebis equo fortitudinem, [614B] aut circumdabis collo ejus hinnitum?

	74. Upon every soul, over which the Lord mercifully rules, He confers, above all things, the strength of faith of which Peter says, Your adversary the devil, as a roaring lion, goelh about, seeking whom he may devour, whom resist, I strong in the faith. But neighing is joined to this strength, x when that takes place which is written, With the heart man R believeth unto righteousness, but with the mouth confession is is made unto salvation. It follows ;
	74. Unicuique animae, cui Dominus misericorditer praesidet, ante omnia fidei fortitudinem praebet, de qua Petrus ait: Adversarius vester diabolus, sicut leo rugiens, circuit quaerens quem devoret; cui resistite fortes in fide (I Pet. V, 8). Huic autem fortitudini hinnitus jungitur, dum fit quod scriptum est: Corde creditur ad justitiam, ore autem confessio fit ad salutem (Rom. X, 10). Sequitur:

	
	CAPUT XXXVI [Vet. XXVIII]. 

	Ver. 20. Wilt thou rouse him as the locusts 2
	VERS. 20.---Nunquid suscitabis eum quasi locustas?

	75. Every one, who follows God, is, at his beginning, x roused as a locust, because, though in some of his doings he clings to the earth, like the locusts, with bended knees, yet in some of them he raises himself up into the air with ex​panded wings. For the beginnings of conversions are a mixture of good and evil habits, whilst both the new life is carried on in intention, and the old life is still retained from habit. But we are so much the less injured by the evil being meanwhile mixed up with us, the more we daily contend against it without ceasing. Nor does the fault, whose evil habit our mind anxiously opposes, claim us any longer as its own. And therefore, worldly pursuits injure us less, when beginners ; because they are forbidden to remain any longer within us. Accordingly, because the Lord mercifully tolerates some weaknesses in us in the very beginning of our conversion, that He may lead us at length to heavenly things, by perfection, He rouses us at first as locusts ; because though He raises us aloft by the flight of virtue, He yet despairs not at our falling by worldly doing. It follows ;
	75. Unusquisque qui Deum sequitur, in ipso suo exordio ut locusta suscitatur, quia etsi in quibusdam actionibus locustarum [614C] more flexis poplitibus terrae inhaeret, in quibusdam tamen expansis alis sese in aera suspendit. Conversionum quippe initia, bonis moribus malisque permista sunt, dum et nova jam per intentionem agitur, et vetus adhuc vita ex usu retinetur. Tanto autem minus permistis interim malis laedimur, quanto contra illa quotidie sine cessatione pugnamus. Nec suos nos jam culpa vindicat, cujus pravo usui nostra sollicite mens resultat. Minus itaque nobis inchoantibus terrena opera officiunt, quia in nobis diutius demorari prohibentur. Proinde quoniam in ipso nostrae conversionis initio infirma quaedam pie de nobis Dominus tolerat, ut nos quandoque ad coelestia ex perfectione perducat, quasi locustas nos in exordio suscitat, quia etsi in volatu [614D] virtutis sublevat, non tamen de terreni operis casu desperat. Sequitur:

	
	CAPUT XXXVII. 

	The glory of his nostrils is terror.
	IBID.---Gloria narium ejus terror.

	76. Because a thing, which is not seen, is detected by its j smell, by the word ‘ nostrils’ are expressed, not improperly,the thoughts of our hope; by which we already foresee in hope the coming judgment, though we as yet behold it not with our eyes. But every one, who begins to live righteously, on hearing that the righteous are, by the last judgment, summoned to the kingdom, is joyful; but because he con​ siders that some evils are still remaining within him, he dreads the approach of this very judgment, about which he is beginning to rejoice. For he beholds his life to be a mixture of good and evil, and confuses his thoughts, in a measure, with hope and fear. For when he hears what are the joys of the kingdom, happiness immediately elevates his mind : and again when he considers what are the torments of hell, fear immediately disturbs his mind. The glory of his nostrils’ is therefore well called ‘ terror:’ because being placed between hope ,,and fear, whilst he beholds in his mind the future judgment, he dreads the very thing, from which he glories. His own glory is itself his terror; because, having commenced good deeds, he rejoices in hope at the judgment, and, not having yet put an end to his evil doings, he is not entirely free from anxiety. But he meanwhile anxiously turns back to his own mind, casting away the storms of so great strength, and, composing himself in the calmness of peace alone, endeavours with all his powers to be found free by the strict Judge. For he counts it slavish to dread the presence of the Lord; and, that he may not fear the sight of his Father, he does those things, by which He may recognise him as His son. He learns therefore, to love his Judge with full expectation, and, so to speak, through fear he casts away fear. But he considers, that fear arises in the heart, by reason of carnal conduct, and therefore, before all things, he chastens his flesh with firm discipline. Whence, after it has been said, The glory of his nostrils is terror ; it is rightly subjoined ;
	76. Pro [615A] eo quod non visa res odore deprehenditur, non immerito narium nomine spei nostrae cogitationes exprimuntur, quibus venturum judicium, quod etsi oculis adhuc non cernimus, jam tamen sperando praevidemus. Omnis autem qui bene vivere incipit, audiens quod per extremum judicium justi ad regnum vocentur, hilarescit; sed quia quaedam mala adhuc ex reliquiis sibi inesse considerat, hoc ipsum judicium, de quo exsultare inchoat, appropinquare formidat. Vitam quippe suam bonis malisque permistam conspicit, et cogitationes suas aliquo modo spe et timore 1031 confundit. Nam cum audit quae sint regni gaudia, mox mentem laetitia sublevat; et rursum cum respicit quae sint gehennae tormenta, mox mentem formido perturbat. Bene ergo gloria [615B] narium ejus terror dicitur, quia inter spem et metum positus, dum futurum judicium mente conspicit, hoc ipsum timet unde gloriatur. Ipsa ei sua gloria terror est, quia inchoatis jam bonis, spe de judicio laetus est; et necdum finitis omnibus malis, perfecte securus non est. Sed inter haec sollicite ad mentem revertitur, et procellas tantae formidinis renuens, seque in solius pacis tranquillitate disponens, totis viribus a districto judice inveniri liber conatur. Servile quippe aestimat dominicam praesentiam formidare; ac ne conspectum patris metuat, illa agit per quae se filium recognoscat. Discit ergo judicem tota exspectatione diligere, atque, ut ita dixerim, timendo renuit timere. Oriri autem cordi formidinem pro carnali actione considerat, et idcirco ante [615C] omnia carnem forti edomatione castigat. Unde postquam dictum est: Gloria narium ejus terror, recte subjungitur:

	
	CAPUT XXXVIII. 

	Ver. 21. He diggeth up the earth with his hoof.
	VERS. 21.---Terram ungula fodit.

	77. For to dig the earth with the hoof, is to tame the flesh by strict abstinence. But the more the flesh is kept down, the more fearlessly does the mind rejoice, from the hope of heaven. And hence, when the earth has been dug out, it is fitly subjoined ; He exulteth boldly. For since he firmly represses that which contends against him, he exults boldly at those things, which he longs for in everlasting peace; and his mind is the better disposed to seek for heavenly objects, the more strictly the body is restrained from unlawful pur​suits. Whence it is rightly said by Solomon, Diligently cultivate th y field, that thou mayest c fterwards build thine house. For he rightly builds the house of his mind, who first cleanses the field of his body from the thorns of vices; that the whole fabric of virtues may not be destroyed within, as the famine of good works increases, if the thorns of desires make head in the field of the flesh. But any one, who is engaged in the very height of the battle, discerns more skilfully the fraud of the enemies, the more strictly also he keeps under his own body, as though it were a confederate of the foe. Whence also after the bruising of the body, after the joy of the heart, it is rightly subjoined;
	77. Ungula namque terram fodere est districta abstinentia carnem edomare. Quo autem plus caro premitur, eo de coelesti spe animus securius laetatur. Unde effossa terra apte subnectitur: Exsultat audacter. Quia enim valenter reprimit quod impugnat, audacter exsultat de his quae in aeterna pace desiderat; tantoque mens melius ad superna appetenda componitur, quanto ab illicitis arctius corpus edomatur. Unde recte per Salomonem dicitur: Diligenter exerce agrum tuum, ut postea aedifices domum tuam [615D] (Prov. XXIV, 27). Ille quippe bene mentis domum aedificat, qui prius agrum corporis a spinis vitiorum purgat, ne si desideriorum sentes in carnis agro proficiant, intus tota virtutum fabrica fame boni operis crescente destruatur. In ipso autem quisque belli certamine positus, tanto subtilius fraudem hostium conspicit, quanto et districtius corpus proprium quasi quemdam hostium adjutorem premit. Unde et post contritionem corporis, post laetitiam cordis recte subjungitur:

	
	CAPUT XXXIX. 

	
	[616A] 

	He goeth on to meet the armed men.
	IBID.---In occursum pergit armatis.

	78. Armed enemies are unclean spirits, girded with count​less frauds against us. For, when they cannot persuade us to what is wrong, they present it to our sight under the guise of virtues, and cover themselves, as it were, under certain arms, that they may not appear before us in their own naked wickedness. And we proceed to meet these armed men, when we foresee their stratagems afar off. To go forth, therefore, to meet the armed enemies, after the earth has been dug up, is, after the pride of the flesh has been tamed, to search out wonderfully the crafts of unclean spirits. To go forth to meet the armed enemies, after the earth has been dug up, is, after the wickedness of the flesh has been overcome, to engage in contest with spiritual vices. For he, who as yet contends but feebly with himself, vainly rouses against himself contests from without. For how does he, who subjugates himself to sins of the flesh, contend against those of the spirit? Or how does he seek to triumph from the labour of an outward contest, who still gives way in himself to the inward battle with lust ?
	78. Hostes armati sunt immundi spiritus, innumeris contra nos fraudibus accincti. Qui cum suadere nobis iniqua nequeunt, ea sub virtutum specie nostris obtutibus opponunt, et quasi sub quibusdam armis se contegunt, ne in sua malitia a nobis nudi videantur. Quibus armatis hostibus in occursum pergimus, quando eorum insidias longe praevidemus. Effossa igitur terra, armatis hostibus in occursum pergere, est, edomita carnis superbia, dolos immundorum spirituum mirabiliter explorare. Effossa terra armatis hostibus in occursum pergere, est devicta carnali [616B] nequitia contra spiritalia vitia certamen subire. Nam qui adhuc secum enerviter pugnat, frustra contra se bella extra posita suscitat. Qui enim semetipsum carnalibus subjugat, quomodo spiritalibus vitiis resultat? Aut quomodo de labore externi certaminis triumphare appetit, qui adhuc apud semetipsum domestico libidinis bello succumbit.

	79. Or certainly we go out to meet armed enemies, when, by zeal of exhortation, we prevent their stratagems even in the heart of another. For we go, as it were, from the place in which we were, to another place, to meet our enemies, when we put aside the care of ourselves in regular course, and keep off the approach of evil spirits from the mind of our neighbour. Whence it is frequently the case, that crafty enemies tempt the more terribly, concerning himself, the soldier of God, who is already victorious in the contest within, the more they see that he is mightily prevailing against them even in the heart of another; in order that, when they call him back to defend himself, they may the more freely attack the hearts of others, which were protected by his exhortation. And since they cannot overcome, they endeavour, at least, to employ him, so that, while the soldier of God is staggered about himself, not he himself, but he, whom he had been wont to defend, may perish. But his mind, immovably fixed on God, despises the darts of tempt​ations, and fears not the shafts of any terror. For, relying on the aid of grace from above, he so ‘tends the wounds of his own infirmity, as not to neglect those of others. Whence it is also well subjoined concerning this horse;
	[Vet. XXIX.] 79. Vel certe armatis hostibus in occursum pergimus, quando per exhortationis studium eorum insidias et in alieno corde praevenimus. Quasi enim 1032 ex loco in quo fuimus ad locum alium obviam hostibus venimus, quando, nostra cura ordinate postposita, accessum immundorum spirituum a proximi mente prohibemus. Unde fit plerumque ut hostes callidi militem Dei jam de intestino [616C] bello victorem tanto de semetipso terribilius tentent, quanto illum contra se et in alieno corde praevalere fortiter vident; ut dum illum ad se tuendum revocant, aliena corda liberius quae exhortatione ejus protegebantur invadant. Cumque cum superare non possint, saltem occupare conantur; quatenus dum miles Dei de semetipso concutitur, non ipse, sed is quem defendere consueverat perimatur. Sed mens in Deum immobiliter fixa tentationum spicula despicit, nec cujuslibet terroris jacula pertimescit. Supernae enim gratiae fretus auxilio, sic vulnera infirmitatis suae curat, ut aliena non deserat. Unde et bene de hoc equo subjungitur:

	
	CAPUT XL. 

	Ver. 22. He mocketh• at fear, and yieldeth not to the sword.
	VERS. 22.---Contemnit pavorem, nec cedit gladio.

	80. He mocketh at fear, because he is not so far alarmed by fear of any temptation, as to keep silence. And he yieldeth not to the sword ; because though violent temptation assails him, it yet drives him not away from the care of his neighbour. Whence also Paul, teaching us an example of resolute conversation, both states what swords he endures from the enemy, and shews how he yields not to these same swords. For he had endured from the enemy the sword of carnal temptation, after every contest with the works of the T, flesh had been already overcome, who said; I see another law in my members, warring against the law of my mind, and leading me captive to the law of sin, which is in my members. But to that sword, which he had overcome in himself, he yielded not in others also, when saying in truth, to those about him; Let not sin reign in your mortal body, to obey the desires thereof. And again; Mortify your members, which are upon the earth, fornication, unclean​ness, lust, evil concupiscence. There smote him more heavily the sword of those temptations, of which he himself says, In more numerous labours, in prisons more abun​dantly, in stripes above measure, in deaths oft. Of the Jews five times received I forty stripes save one, thrice was I beaten with rods; once was I stoned, thrice I suffered shipwreck, by night and by day I have been in the deep of the sea. And other sufferings, which he was able to endure, and we are weary of enumerating. But how, from love to his neighbour, he yields not to this sword, after stating many things, he himself subjoins; Besides those things that are without, that which cometh upon me daily, the care of all the Churches. The horse of God is therefore smitten with the sword, and yet is not, by this blow, kept from his course, whilst the bold soldier in the spiritual contest both receives himself’ wounds from the enemy, and yet binds’ others, for their salvation. But, against this so hard breast P of the heavenly soldier, the ancient enemy seeks the more for sharper weapons, as he beholds himself more resolutely despised. Whence it also follows;
	[616D] 80. Minas hostis contemnunt inchoantes.---Contemnit pavorem, quia nullius tentationis formidine ad hoc usque terretur ut taceat. Nec cedit gladio, quia etsi violenta illum tentatio percutit, a cura tamen proximi non repellit. Unde et Paulus exemplum nobis invictae conversationis insinuans, et quos ab hoste gladios suscipiat dicit, et quomodo eisdem gladiis non cedat ostendit. Omni enim jam carnalis operis pugna superata, carnalis tentationis gladium ab hoste susceperat, qui dicebat: Video aliam legem [617A] in membris meis repugnantem legi mentis meae, et captivum me ducentem in lege peccati, quae est in membris meis (Rom. VII, 23). Sed eidem gladio quem in se vicerat etiam in aliis non cedebat, cum profecto proximis diceret: Non regnet peccatum in vestro mortali corpore ad obediendum desideriis ejus (Rom. VI, 12). Et rursum: Mortificate membra vestra quae sunt super terram, fornicationem, immunditiam, libidinem, concupiscentiam malam (Coloss. III, 5). Gravis illum tentationum gladius feriebat, de quibus ipse ait: In laboribus plurimis, in carceribus abundantius, in plagis supra modum, in mortibus frequenter. A Judaeis quinquies quadragenas una minus accepi; ter virgis caesus sum, semel lapidatus sum, ter naufragium feci, nocte et die in profundo maris fui (II Cor. XI, 23), [617B] et caetera, quae ipse tolerare potuit, et nos enumerare lassamur. Sed quomodo eidem gladio in proximi dilectione non cedat, post multa ipse subjungit: Praeter illa quae extrinsecus sunt, instantia mea quotidiana, solicitudo omnium Ecclesiarum (Ibid., 28). Equus ergo Dei gladio percutitur, nec tamen percussione eadem a cursu prohibetur, dum fortis spiritalis certaminis miles et ipse vulnera ab hoste suscipit, et tamen ad salutem alios stringit. Sed erga tam durum coelestis militis pectus antiquus hostis tanto acutiora spicula perquirit, quanto se despici robustius conspicit. Unde et sequitur:

	
	CAPUT XLI [Vet. XXX]. 

	Ver. 23. Over him will rattle the quiver, the spear will shake, and the shield.
	VERS. 23.---Super ipsum sonabit pharetra, vibrabit hasta et clypeus.

	81. For since he sees that the zeal of a holy mind helps others also against him, he labours to wound it with mul​tiplied temptation. Whence it frequently happens, that they who rule over others under them, endure severer struggles with temptations; in order, that when the leader himself is put to flight, after the manner of bodily contests, the associated unanimity of the resisting host may be dis​persed without an effort. Therefore the crafty enemy, devising divers wounds of blows against the heavenly soldier, wounds him at one time by stratagem, by an arrow from the quiver, at another brandishes a spear before his face; because, namely, he both conceals some vices under the guise of virtues, and presents others to his sight openly as they are. For where he perceives the soldier of God to be weakened, he there requires not the veil of deceit. But where he observes that he firmly opposes him, he there doubtless contrives stratagems against his strength. For when he sees any one weak in an allurement of the flesh, he openly sets before his sight the appearance of a body capable of being desired. But if perchance he sees that he is mighty against avarice, he importunately suggests to his thoughts the want of those of his family ; in order that, while the mind is directed, with seeming piety, to the care of providing for them, it may be secretly seduced and hurried into sin by seeking after wealth. The arrow then insidiously assails the horse of God, when the crafty enemy conceals for him a vice beneath a virtue. But the spear wounds in close combat, when open wickedness tempts him, even aware of it.
	[617C] 81. Saepe qui aliis regendis praesunt, gravioribus a diabolo tentationibus exercentur: modo aperta vi, modo fraude et dolo, aliquando vi simul et dolo.--- Quia enim videt sanctae mentis studium contra se et aliis prodesse, multiplicata hanc satagit tentatione confodere. Unde saepe contingit ut hi qui regendis aliis praesunt tentationum certamina fortiora patiantur, quatenus corporalium more bellorum dum dux ipse ad fugam vertitur, resistentis exercitus constipata unanimitas sine labore 1033 dissipetur. Hostis itaque callidus contra coelestem militem diversa percussionum vulnera exquirens, modo ex pharetra per insidias eum sagitta vulnerat, modo ante ejus faciem hastam vibrat, quia videlicet vitia et alia sub virtutum specie contegit, et alia ut sunt [617D] aperta ejus oculis opponit. Ubi enim infirmari Dei militem conspicit, illic fraudis velamina non requirit. Ubi autem sibi resistere fortem considerat, illic contra vires procul dubio dolos parat. Nam cum infirmum quempiam in carnis illecebra videt, aperte speciem corporis quae concupisci valeat ejus obtutibus objicit. Si autem fortasse validum contra avaritiam cernit, importune ejus cogitationibus domesticorum suorum inopiam suggerit, ut dum mens ad provisionis curam quasi pie flectitur, seducta furtim in rerum ambitu inique rapiatur. Equum ergo Dei sagitta [618A] per insidias impetit, quando ei hostis callidus sub virtute vitium abscondit. Hasta autem cominus vulnerat, cum manifesta nequitia etiam scientem tentat.

	82. But the heavenly soldier is often opposed by the enemy in both ways, at one and the same time ; in ordei that he may be destroyed by some one blow. For the crafty adversary endeavours to strike at the same time, both raging openly, and lurking in ambush; in order that while the  I 39, arrow is dreaded from a secret spot, the spear may be less R feared before his face; or that, while be withstands the spear before his face, the arrow may not be observed when coming from a secret place. For he often puts forward the temptation of lust, and suddenly desisting, more craftily suggests pride at chastity having been preserved. And there are some, who when trey observe that many have fallen, from the stronghold of chastity, into the pit of pride, neglecting to watch over their life, are plunged into the filthiness of lust. But there are some, on the other hand, who, while they avoid the uncleanness of lust, plunge, through the height of chastity, into the gulph of pride. A fault therefore, which springs from a vice, is, as it were, a spear striking openly; and a fault which springs from a virtue, is, as it were, an arrow from the quiver wounding in secret. But the horse of God both overcomes the spear before his face, when he tramples down lust; and looks round at the arrow on the side, when, in the cleanness of chastity, he keeps himself from pride. Whence also it is well said by Solomon to one engaged in both contests; The Lord shall be on thy side, and will keep thy foot, that thou be not taken. For the foot stretches out to things in front. But he, who beholds those things which are on the side, sees not those things which are before him. And again, he, who from looking forward to guard his foot, beholds what are before, gives up keeping watch at his side. But whilst we perform any act of virtue before our face, we look forward, as it were, where our foot ought to be placed ; but when a fault secretly rises up from this virtue, whilst we look forward, as it were, our side is laid open to the arrow. But frequently, when we are afraid of a rising fault, we decline the virtue, which ought to be put in act; and when the side is, as it were, looked round upon, we see not how the foot is to be placed in front. It is, therefore, well said, The Lord shall be on thy side, and will keep thy foot that thou be not taken; because the soldier of God, protected by the shield of Divine grace, both observes, by looking round, what dangers can come forth on the side, and, by advancing forwards, ceases not to place his footsteps before his face. And the crafty enemy who envies him, because he sees that he prevails not at all by quiver and spear, opposes to him his shield ; in order that, if he pierces not the breast of his opponent by striking it, he may at least obstruct his onward course by some obstacles. For to his efforts he opposes certain difficulties; and when he is unable to overcome, he however resists him. But let us hear, what the horse of God does against the arguments of so many contests;
	82. Saepe vero coelesti militi uno eodemque tempore utrumque ab hoste objicitur, ut in qualibet una percussione perimatur. Dolosus namque adversarius simul ferire nititur, et aperte saeviens, et in insidiis latens, ut dum de occulto sagitta metuitur, minus ante faciem hasta timeatur; vel dum ante faciem hastae resistitur, nequaquam ex occulto veniens sagitta videatur. Saepe enim tentationem proponit libidinis, et subito fraudulentius cessans, elationem suggerit de servata castitate. Et sunt nonnulli qui dum multos ex castitatis arce in elationis foveam [618B] cecidisse conspiciunt, vitae suae custodiam negligentes, in immunditiam libidinis demerguntur. Sunt vero e diverso nonnulli qui dum libidinis immunditiam fugiunt, per castitatis culmen in voraginem elationis ruunt. Quasi ergo aperte feriens hasta est culpa de vitio, et quasi ex occulto vulnerans de pharetra sagitta est culpa de virtute. Sed equus Dei et ante faciem hastam superat cum libidinem calcat, et a latere sagittam circumspicit cum in castitatis munditia se ab elatione custodit. Unde et bene inter utraque certanti per Salomonem dicitur: Dominus erit in latere tuo, et custodiet pedem tuum ne capiaris (Prov. III, 26). Pes namque in anteriora tendit. Anteriora autem non videt, qui ea quae sunt a latere conspicit. Rursumque qui pedis custodiam praevidens [618C] anteriora cernit, circumspectionem lateris deserit. Dum vero ante faciem positae virtutis aliquid agimus, quasi quo pes debeat poni praevidemus; sed dum ex virtute eadem furtim culpa suboritur, quasi dum in anteriora respicitur, ad sagittam latus nudatur. Saepe vero dum suborientem culpam metuimus, virtutem quae agenda est declinamus; et quasi dum latus circumspicitur, nequaquam cernitur pes in anteriora quomodo ponatur. Bene ergo dicitur: Dominus erit in latere tuo, et custodiet pedem tuum ne capiaris, quia miles Dei divinae gratiae clypeo protectus, et quae ex latere possint prodire circumspiciendo considerat, et gressum ante faciem ferre proficiendo non cessat. Cui fraudulentus hostis invidens, quia per pharetram et hastam nequaquam se praevalere conspicit, clypeum opponit, ut si resistentis pectus [618D] feriendo non perforat, saltem quibusdam objectionibus proficientis iter intercludat. 1034 Quasdam namque difficultates ipsis ejus conatibus objicit; et cum superare non valet, vel resistit. Sed quid contra tot argumenta bellorum equus Dei agat audiamus:

	
	CAPUT XLII. 

	Ver. 24. Raging and snorting, he swalloweth the earth, neither believeth he that the blast of the trumpet soundeth.
	VERS. 24.---Fervens et fremens sorbet terram, nec reputat tubae sonare clangorem.

	83. The blast of the trumpet sounds against the horse, when any sin, placed nigh, fearfully assails the mind of an Elect one, in that which he does boldly. But raging and snorting he swalloweth the earth, because he rouses himself by his violent ardour; and consumes, by daily advancing, whatever earthly things he finds within him. And he be​lieveth not that the blast of the trumpet soundeth ; because he carefully avoids, by firm consideration, all evil which arises from the glory of his virtue. For he would believe that the blast of the trumpet soundeth, if he were, perchance, to be afraid of doing other things which are right, on account of something else which wickedly springs from them. Because, therefore, he is not afraid of acting boldly, even in the presence of temptations sounding against him; he does not, when in his rage, dread the blast of the trumpet. But often, when he sees that he is prosperous in virtues, lest that very prosperity of virtues should exalt him, he rejoices that he is assaulted with temptations. Whence it is also fitly subjoined;
	83. Utrique, per sanctum fervorem et proficiendi curam resistitur.---Contra equum clangor tubae insonat, [619A] quando electi mentem in eo quod agit fortiter e vicino quaedam posita culpa terribiliter tentat. Sed fervens et fremens sorbet terram, quia nimio ardore semetipsum discutit; et quidquid in se terrenum reperit, quotidie proficiendo consumit. Et clangorem tubae sonare non reputat, quia consideratione forti omne vitium quod de virtutis gloria nascitur sollicitus declinat. Sonare enim clangorem tubae reputaret, si fortasse propter aliud quod prave suboritur alia agere recta metueret. Quia ergo ad agenda fortia ante insonantia tentamenta non trepidat, in fervore suo positus clangorem tubae minime formidat. Saepe autem dum prosperari se virtutibus conspicit, ne ipsa illum virtutum prosperitas elevet, pulsari se tentationibus gaudet. Unde et apte subjungitur:

	
	CAPUT XLIII. 

	
	[619B] 

	Ver. 25. When he heareth the trumpet, he saith, Yah.
	VERS. 25.---Ubi audierit buccinam, dicit Vah.

	84. For their own good fortune has more fatally over​thrown many, and a long-continued peace has rendered many slothful ; and the unexpected enemy has struck them the more heavily, the more he has found them careless, from being long used to quiet. Whence holy men, when they observe that they are advancing in great prosperity of virtues, rejoice that they are exercised also with temptations, by a kind of adjustment of heavenly dispensation ; because they guard the more firmly the glory received in their virtues, the more humbly they acknowledge their own infirmity, from being assaulted with the shock of temptation. The horse,  therefore, says, ‘ Vah,’ when lie has heard the trumpet, be​cause, namely, the warrior of God, when he beholds the force of temptation pressing on him, c~’nsidering the benefit of the heavenly dispensation, is more firmly confident, from his very adversity. And the assaults of this adversity therefore do not overcome him, becāuse they never attack him unex​pectedly. For he marks long beforehand, from each cir​cumstance, of what vice the assault is coming on. Whence it also follows ;
	84. Quia multos diuturna pax inertes reddit, sancti tentari gaudent.---Multos enim pejus sua felicitas stravit, multos diuturna pax inertes reddidit; eoque illos inopinatus hostis gravius perculit, quo longo quietis usu negligentes invenit. Unde sancti viri cum multa se proficere virtutum prosperitate considerant, quodam dispensationis supernae moderamine exerceri se etiam tentationibus exsultant, quia tanto robustius acceptam virtutum gloriam custodiunt, quanto tentationis impulsu concussi infirmitatem suam humilius agnoscunt. Equus ergo, audita buccina, vah dicit, quia videlicet praeliator Dei, cum [619C] vim tentationis incumbere conspicit, utilitatem supernae dispensationis considerans, ex ipsa validius adversitate confidit. Cujus adversitatis certamina idcirco illum non superant, quia nunquam improvisa tentant. Longe quippe praenotat ex unaquaque re, cujus vitii pugna succrescat. Unde et sequitur:

	
	

	44 [85]. He smells the battle from afar. (Job 39:25)
	XLIV 85. Procul odoratur bellum.

	For, to ‘smell the battle from afar,’ is to discern from preceding causes, what contests of vices succeed. For because, (as has been already frequently said,) a thing which is not seen, is discerned by its ‘smell’, to smell the battle from afar is to search out lurking wickedness, by the looking forward of our thoughts, as if by the breath of our nostrils.
	Bellum namque procul odorari est ex causis praecedentibus quae vitiorum pugnae subsequantur agnoscere. Quia enim, sicut jam saepe dictum est, odore res non visa cognoscitur, bellum procul odorari est, sicut flatu narium, sic provisione cogitationum, nequitias latentes indagare.

	Of which power of scent the Lord rightly says in the praise of His Church, Your nose is like the tower in Lebanon (Song 7:4). We distinguish also by the nose between odors and stenches. And what is designated by the nose, but the far​seeing discernment of the saints? But a watch-tower is placed on high, that the approaching enemy may be seen from far. The nose of the Church is therefore rightly said to be like the tower in Lebanon; because while the far-seeing discernment of the saints, being placed on high, looks anxiously on all sides, it discovers a fault before it arrives; and as it watchfully marks it beforehand, so it boldly avoids it. Hence Habakkuk says, I will stand upon my watch. (Hab. 2:1) 
	De quo odoratu Dominus [619D] recte in Ecclesiae suae laudibus dicit: Nasus tuus sicut turris, quae est in Libano (Cant. VII, 4). Per nasum quoque odores fetoresque discernimus. Et quid per nasum, nisi sanctorum provida discretio designatur? Turris vero speculationis in altum ponitur, ut hostis veniens longe videatur. Recte ergo nasus Ecclesiae turri in Libano similis dicitur, quia sanctorum provida discretio dum sollicite circumquaque conspicit in altum posita, priusquam veniat culpa deprehendit, eamque quo vigilanter praenotat, eo [620A] fortiter declinat. Hinc Habacuc ait: Super custodiam meam stabo (Habac. II, 1). [Vet. XXXI.] 

	Hence Jeremiah, admonishing every chosen soul says, Set up for yourself a watch-tower, arrange bitter [things] for yourself.
	Hinc uniuscujusque electi animam Jeremias admonens, dicit: Statue tibi speculam, pone tibi amaritudines (Jerem. XXXI, 21).

	For, to set up for one’s self a watchtower, is to foreknow by elevated deliberations the coming battle with the vices. And the mind (mens) of an Elect person arranges bitter [things] for itself when, beholding evils in ambush, [although] firmly rooted in the peace afforded by the virtues, it refuses to relax [its guard].
	Speculam quippe sibi statuere est ventura vitiorum certamina ex alta consideratione praenoscere. Sibique electi mens amaritudines ponit, quando 1035 et in virtutum pace constituta, dum mala insidiantia conspicit, secura quiescere non consentit.

	[86]. Rather, he resolves
	86. Primo autem

	[1] first, not to do evil, and
[2] second, not to do good recklessly:
	ne mala quaelibet,
secundo vero loco considerat ne bona incaute faciat;

	and thus [1] after straightening what was deformed, 
he [2] strives also to subject to himself his very virtues, lest, by passing beyond his mind’s control they transform into the sin of [self-]exaltation.
	et postquam prava subegerit,
 ipsa etiam sibi subjicere recta [620B] contendit, ne si mentis dominium transeant, in elationis culpam vertantur.

	For since, as has before been said, evils frequently spring from good deeds, through the vice of negligence; he observes with watchful zeal how [:]
	Quia enim, sicut superius dictum est, plerumque ex bonis per incuriae vitium mala nascuntur, vigilanti studio contemplatur quomodo

	[1] arrogance rises from learning,
[2] cruelty from justice,
[3] carelessness from tenderness, 
[4] anger from zeal,
[5] sloth from gentleness.
	ex doctrina arrogantia,
ex justitia crudelitas,
ex pietate remissio,
ex zelo ira,
ex mansuetudine torpor oriatur.

	And, when he perform these good deeds, he observes that these enemies are by, these means able to rise against him.
	Cumque bona haec agit, quod hi contra se hostes per haec exsurgere valeant conspicit.

	[1] For when he is labouring diligently in acquiring learning, he anxiously prepares his mind for the struggle with arrogance.
	Nam cum adipiscendis doctrinae studiis elaborat, mentem sollicite contra certamen arrogantiae praeparat.

	[2] And when he desires to punish justly the faults of offenders, lie most skilfully avoids the severity of punishment exceeding the measure of justice.
	Cum culpas delinquentium juste ulcisci desiderat, sagacissime evitat ne modum justitiae crudelitas vindictae transcendat.

	[3] When he endeavors to restrain himsel by tenderness, he carefully provides not to be overcome by any relaxation of discipline.
	Cum pietate frenare se nititur, solerter prospicit ne qua disciplinae dissolutione vincatur. 

	[4] When he rouses himself by the stimulants of proper zeal, he takes special care that the flames of anger are not kindled within him more than is necessary
	Cum se recti zeli stimulis excitat, [620C] summopere providet ne plus quam necesse est irae se flamma succendat.

	[5] When he controls himself with great tranquillity of gentleness, he keeps careful watch, not to be chilled by torpor
	Cum magna mansuetudinis tranquillitate se temperat, vigilanter observat ne torpore frigescat.

	Since, therefore, in the thought[s] of the spiritual soldier every vice is detected before it can sneak in secretly, it is rightly said of the horse of God; He smells the battle from afar. For he considers what a crowd of iniquities would rush on him, were he to allow ever so few sins to enter within him. 
	Quia ergo spiritalis militis cogitatione omne vitium prius quam subrepere possit aspicitur, recte de equo Dei dicitur: Procul odoratur bellum. Perpendit etiam quae turba iniquitatum proruat, si mala ad se ingredi vel pauca permittat. 

	And so it therefore follows:
	Unde et sequitur:

	
	

	45. [87]. The exhortation of the captains, and the howling of the army. (Job 39:25) 
	CAPUT XLV.. Exhortationem ducum, et ululatum exercitus.

	In regard to the tempting vices that fight against us in invisible contest on behalf of that pride which reigns over them; some of them go first like captains, while others follow, as in an army.
	Tentantia quippe vitia, quae invisibili contra nos praelio regnanti super se superbiae militant, alia more ducum praeeunt, alia [620D] more exercitus subsequuntur.

	For all faults do not occupy the heart with equal access. But while the greater and the few surprise a neglected mind, the smaller and the numberless pour themselves upon it in a whole body.
	Neque enim culpae omnes pari accessu cor occupant. Sed dum majores et paucae neglectam mentem praeveniunt, minores et innumerae ad illam se catervatim fundunt.

	Pride, Queen of Sins, and her Seven Vicious Generals
	

	For when pride, the queen of sins, has fully possessed a conquered heart, she surrenders it immediately to seven principal sins, as if to some of her generals, to lay it waste. And an army in truth follows these generals, because, doubtless, there spring up from them importunate hosts of sins. Which we set forth the better, if we specially bring forward in enumeration, as we are able, the leaders themselves and their army.
	Ipsa namque vitiorum regina superbia cum devictum plene cor ceperit, mox illud septem principalibus vitiis, quasi quibusdam suis ducibus devastandum tradit. Quos videlicet duces exercitus sequitur, quia ex eis procul dubio importunae vitiorum multitudines oriuntur. Quod melius ostendimus, si ipsos duces atque [621A] exercitum specialiter, ut possumus, enumerando proferamus.

	For [0] pride is the root of all evil, of which Scripture attests, saying, Pride is the beginning of all sin. (Ecclus 10:15)
	Radix quippe cuncti mali superbia est, de qua, Scriptura attestante, dicitur: Initium omnis peccati est superbia (Eccli. X, 15).

	But from this poisonous root seven principal vices surely shoot forth as its first progeny, namely:
	Primae autem ejus soboles, septem nimirum principalia vitia, de hac virulenta radice proferuntur, scilicet

	[1] vain glory;

[2] envy;

[3] anger;

[4] gloominess;

[5] avarice;

[6] gluttony;

[7] lust. 
	inanis gloria,
invidia,
ira,
tristitia,
avaritia,
ventris
ingluvies,
luxuria. 

	For, since He grieved that we were held captive by these seven vices of pride, our Redeemer came to the spiritual battle of our liberation full of the sevenfold spirit of grace.
	Nam quia his septem superbiae vitiis nos captos doluit, idcirco Redemptor noster ad spiritale liberationis praelium spiritu septiformis gratiae plenus venit.

	88. But each of these [vices] has its own individual army to hurl against us.
	88. Sed habent contra nos haec singula exercitum suum.

	[1] For from vain glory there arise disobedience, boasting, hypocrisy, contentions, obstinacies, discords, and the presumptions of novelties.
	Nam de inani gloria inobedientia, jactantia, hypocrisis, contentiones, pertinaciae, discordiae, [621B] et novitatum praesumptiones oriuntur.

	[2] From envy there spring hatred, whispering, detraction, exultation at the misfortunes of a neighbour, and affliction at his prosperity.
	De invidia, odium, susurratio, detractio, exsultatio in adversus proximi, afflictio autem in prosperis nascitur.

	[3] From anger are produced strifes, swelling of mind, insults, clamour, indignation, blasphemies.
	De ira, rixae, tumor mentis, contumeliae, clamor, indignatio, blasphemiae proferuntur.

	[4] From gloominess there arise malice, rancour, cowardice, despair, slothfulness in fulfilling the commands, and a wandering of the mind on unlawful objects.
	De tristitia, malitia, rancor, pusillanimitas, desperatio, torpor circa praecepta, vagatio mentis 1036 erga illicita nascitur.

	[5] From avarice there spring treachery, fraud, deceit, perjury, restlessness, violence, and harduesses of heart against compassion.
	De avaritia, proditio, fraus, fallacia, perjuria, inquietudo, violentiae, et contra misericordiam obdurationes cordis oriuntur.

	[6] From gluttony are propagated foolish mirth, scurrility, uncleanness, babbling, dulness of sense in understanding.
	De ventris ingluvie, inepta laetitia, scurrilitas, immunditia, multiloquium, hebetudo sensus circa intelligentiam propagantur.

	[7] From lust are generated blindness of mind, inconsiderateness, inconstancy, precipitation, self-love, hatred of God, affection for this present world, but dread or despair of that which is to come.
	De luxuria, caecitas mentis, inconsideratio, inconstantia, praecipitatio, amor sui, odium Dei, affectus praesentis saeculi, horror autem vel desperatio [621C] futuri generantur.

	Because, therefore, seven principal vices produce from themselves so great a multitude of vices, when they reach the heart, they bring, as it were, the bands of an army after them. But of these seven, five namely are spiritual, and two are carnal.
	Quia ergo septem principalia vitia tantam de se vitiorum multitudinem proferunt, cum ad cor veniunt, quasi subsequentis exercitus catervas trahunt. Ex quibus videlicet septem quinque spiritalia, duoque carnalia sunt.

	89. But they are, each of them, so closely connected with other, that they spring only the one from the other. 
	89. Sed unumquodque eorum tanta sibi cognatione jungitur, ut non nisi unum de altero proferatur.

	For the first offspring of [0] pride
is [1] vain glory,
and this, when it has corrupted the oppressed mind, presently begets [2] envy.
	Prima namque superbiae soboles inanis est gloria,
quae dum oppressam mentem corruperit, mox invidiam gignit,

	Because doubtless while it is seeking the power of an empty name, it feels envy against any one else being able to obtain it.
	quia nimirum dum vani nominis potentiam appetit, ne quis hanc alius adipisci valeat tabescit.

	[2] Envy also generates [3] anger;
	Invidia quoque iram generat, 

	because the more the mind is stabbed by the inner wound of envy, the more the gentleness of tranquillity is also lost.
	quia quanto in erno livoris vulnere animus sauciatur, tanto etiam mansuetudo tranquillitatis amittitur; 

	And since a suffering member is, as it were, touched, the hand of opposition is more oppressively felt.
	et quia quasi dolens membrum [621D] tangitur, idcirco oppositae actionis manus velut gravius pressa sentitur.

	From [3] anger there arises [4] gloominess 
	Ex ira quoque tristitia oritur,

	because the more extravagantly the agitated mind strikes itself, the more it confounds itself by condemnation ; and when it has lost the sweetness of tranquillity, nothing supports it but the grief resulting from agitation.
	quia turbata mens quo se inordinate concutit, eo addicendo confundit: et cum dulcedinem tranquillitatis amiserit, nihil hanc nisi ex perturbatione subsequens moeror pascit.

	[4] Gloominess diverts off into [5] avarice:
	Tristitia quoque ad avaritiam derivatur,

	since, when the disturbed heart has lost the satisfaction of joy within, it seeks outside for sources of consolation; and it is all the more anxious to possess external goods since it has no interior joy to which it may return.
	quia dum confusum cor bonum laetitiae in semetipso intus amiserit, unde consolari debeat foris quaerit; et tanto magis exteriora bona [622A] adipisci desiderat, quanto gaudium non habet ad quod intrinsecus recurrat.

	But after these, there remain behind two carnal vices, [6] gluttony and [7] lust.
	Post haec vero duo carnalia vitia, id est ventris ingluvies et luxuria, supersunt.

	But it is plain to all that [7] lust springs from [6] gluttony, 
	Sed cunctis liquet quod de ventris ingluvie luxuria nascitur,

	when in the very distribution of the members, the genitals appear placed beneath the belly. And hence when the one is inordinately pampered, the other is doubtless excited to wantonness.
	dum in ipsa distributione membrorum ventri genitalia subnexa videantur. Unde dum unum inordinate reficitur, aliud procul dubio ad contumelias excitatur.

	90. But the captains are well said to exhort, the armies to howl, because the first vices force themselves into the deluded mind as if under a kind of reason, but the countless vices which follow, while they hurry it on to every kind of madness, confound it, as it were, by bestial clamour.
	[Vet. XXXII.] 90. Bene autem duces exhortari dicti sunt, exercitus ululare, quia prima vitia deceptae menti quasi sub quadam ratione se inserunt, sed innumera quae sequuntur, dum hanc ad omnem insaniam pertrahunt, quasi bestiali clamore confundunt.

	For [1] vainglory is accustomed to urge the conquered heart, as if by means of reason, saying: “You should aim at greater things, so that when you have surpassed many in power, thou may also be able to benefit many.”
	Inanis namque gloria [622B] devictum cor quasi ex ratione solet exhortati, cum dicit: Debes majora appetere, ut quo potestate valueris multos excedere, eo etiam valeas et multis prodesse. 

	[2] Envy is likewise accustomed to urge the conquered heart, as if by means of reason, saying: “In what way are you inferior to this or that person? Why then are you not equal or superior to them? What things can you do that they cannot do? They should therefore not be either superior or even equal to you.”
	Invidia quoque devictum cor quasi ex ratione solet exhortari, cum dicit: In quo illo vel illo minor es? cur ergo eis vel aequalis, vel superior non es? Quanta vales quae illi non valent? Non ergo tibi aut superiores esse, aut etiam aequales debent.

	[3] Anger is likewise accustomed to urge the conquered heart, as if by means of reason, saying: “The things done to you cannot possibly be borne with equanimity: no, indeed, to patiently tolerate them is a sin ; for if you dost not resist them with fierce indignation, they are afterwards heaped on you without measure.”
	Ira etiam devictum cor quasi ex ratione solet exhortari, cum dicit: Quae erga te aguntur aequanimiter ferri non possunt, imo haec patienter tolerare peccatum est, quia etsi non eis cum magna exasperatione resistitur, contra te deinceps sine mensura cumulantur.

	[4] Gloominess is likewise accustomed to urge the conquered heart, as if by means of reason, saying, “What reason do you have for rejoicing, when you endure so many wrongs from  your neighbors ? Consider how mournfully you must regard everyone who has turned against you with such bitter bile.”
	Tristitia quoque devictum cor quasi ex ratione solet exhortari, cum dicit: Quid habes unde gaudeas, [622C] cum tanta mala de proximis portas? Perpende cum quo moerore omnes intuendi sunt qui in tanto contra te amaritudinis 1037 felle vertuntur.

	[5] Avarice is likewise accustomed to urge the conquered heart, as if by means of reason, saying, “It is a very blameless thing, that thou desirest some things to possess; because thou seekest not to be increased, but art afraid of being in want; and that which another retains for no good, thou thyself expendest to better purpose.
	Avaritia quoque devictum animum quasi ex ratione solet exhortari, cum dicit: Valde sine culpa est, quod quaedam habenda concupiscis, quia non multiplicari appetis sed egere pertimescis; et quod male alius retinet, ipse melius expendis.

	[6] Gluttony is likewise accustomed to urge the conquered heart, as if by means of reason, saying, “God has created all things clean, in order to be eaten, and what else does one do who refuses to satisfy himself with food, except contradict the gift that is given him.?”
	Ventris quoque ingluvies devictum cor quasi ex ratione solet exhortari, cum dicit: Ad esum Deus omnia munda condidit, et qui satiari cibo respuit, quid aliud quam muneri concesso contradicit?

	[7] Lust is likewise accustomed to urge the conquered heart, as if by means of reason, saying, “Why not open yourself up to your own pleasure, when you cannot know what may happen to you? The time you have been given should not be wasted in [wistful] longings, since you cannot know how quickly it may pass. For if God had not wanted human beings to unite in the pleasure of sexual intimacy He would not at the beginning of the human race have made them male and female. (Gen 1:27)
	Luxuria quoque devictum cor quasi ex ratione solet exhortari, cum dicit: Cur te in voluptate tua modo non dilatas, cum quid te sequatur ignoras? Acceptum tempus in desideriis [622D] perdere non debes, quia quam citius pertranseat nescis. Si enim misceri Deus hominem in voluptate coitus nollet, in ipso humani generis exordio masculum et feminam non fecisset (Genes. I, 27).

	This is the exhortation of captains, which incautiously admitted into the secret place of the heart, uses employs that intimacy to persuade one to do wrong.
	Haec est ducum exhortatio, quae dum incaute ad secretum cordis admittitur, familiarius iniqua persuadet.

	And a howling army then truly follows: because when the wretched soul, first captured by the principal vices, is then twisted into madness by multiplied wrongdoing, it is then devastated with animal cruelty.
	Quam videlicet exercitus ululans sequitur, quia infelix anima semel a principalibus vitiis capta, dum [623A] multiplicatis iniquitatibus in insaniam vertitur, ferali jam immanitate vastatur.

	91. But the soldier of God, skilfully anticipating the inevitable battle with the vices, smells the battle afar off; because while he considers, with anxious thought, what power the leading evils possess to persuade the mind, he detects, by the wisdom of his “sense of smell”, the exhortation of the captains [i.e. capital vices]. 
	91. Sed miles Dei, quia solerter praevidere vitiorum certamina nititur, bellum procul odoratur, quia mala praeeuntia, quid menti persuadere valeant, dum cogitatione sollicita respicit, exhortationem ducum naris sagacitate deprehendit. 

	And foreseeing them from afar he perceives the subsequent confusion of wrongdoing, detecting, as it were, “by his sense of smell” the howling of the army.
	Et quia a longe praesciendo subsequentium iniquitatum confusionem conspicit, quasi ululatum exercitus odorando cognoscit.

	Because, then, we have learned, that either the preacher of God, or any soldier in the spiritual contest, is described in the account of the horse, let us now behold the same person under the signification of a bird ; that we, who have learned his strength by the horse, may learn his contemplation also by the bird. For since we have heard in the description of the greatness of the horse, how much a holy man endures through patience against the assaults of vices, let us now  learn by the appearance of birds, how high he soars by contemplation. 
	Igitur quia vel praedicatorem Dei, vel quemlibet spiritalis certaminis militem descriptum equi narratione cognovimus, nunc eumdem iterum in avis significatione videamus, ut qui per equum didicimus ejus fortitudinem, etiam per avem discamus illius [623B] contemplationem. Quia enim per descriptam equi magnitudinem audivimus quantum contra certamina vitiorum vir sanctus per patientiam tolerat, nunc per avium speciem cognoscamus quantum per contemplationem volat. Sequitur:

	
	

	
	

	It follows
	CAPUT XLVI [Rec. XVIII]. 

	Ver. 26. Doth the hawk gel feathers by thy wisdom, stretching her wings toward the South ?
	VERS. 26.---Nunquid per sapientiam tuam plumescit accipiter expandens alas suas ad Austrum?

	92. That the hawk casts off its old feathers every year, as the new grow up, and gets a plumage without intermission, hardly any one is ignorant. But that time of plumage, when it is clothed in the nest, is not here spoken of; because, namely, at that time, being doubtless yet but young, it is not able to stretch its wings towards the South. But that annual plumage is described, which is renewed, as the old feathers become loose. And for domesticated hawks, moist and warm spots are sought out, for them to get their plumage the better. But it is the custom, with wild hawks, to stretch their wings, when the south wind blows, in order that by the mildness of the wind their limbs may become warm, so as to loosen the old feathers. But when there is no wind, they make for themselves a warm air by stretching and flapping their wings against the rays of the sun, and when the pores have thus been opened, either the old feathers fall out, or the new ones grow up. What is it then for the hawk to get its plumage in the south, except that every Saint glows, when he is touched by the breath of the Holy Spirit, and, casting off the habit of his old conversation, assumes the form of the new man ? Which Paul advises, saying, Stripping yourselves of the old man with his deeds, and pulling on the new man. And again ; Though that outward man of ours be corrupted, yet that which is within is renewed day by day. But to cast off the old feathers, is to give up the inveterate pursuit of crafty conduct; and to assume the new, is, by good living, to maintain a gentle and simple feeling. For the feather of old conversation weighs down, and the plumage of the new change raises up, to render it the lighter for flight, as it makes it newer.
	92. Gratia Dei veterem hominem exspoliamus. De accipitre quaedam notatu digna.---Quia per annos singulos pennam veterem accipiter nova nascente projiciat, ac sine intermissione plumescat, pene nullus ignorat. Non autem hic illud plumae tempus dicitur, quo in nido vestitur, quia tunc nimirum [623C] adhuc videlicet pullus ad Austrum alas expandere non valet, sed illa annua pluma describitur, quae laxata veteri penna renovatur. Et quidem domesticis accipitribus quo melius plumescere debeant humida ac tepentia loca requiruntur. Agrestibus vero moris est ut flante Austro alas expandant, quatenus eorum membra ad laxandam pennam veterem venti tepore concalescant. Cum vero ventus deest, alis contra radios solis extensis atque percussis, tepentem sibi auram faciunt, sicque apertis poris vel veteres exsiliunt, vel novae succrescunt. Quid est ergo accipitrem in Austro plumescere, nisi quod unusquisque 1038 sanctorum tactus flatu sancti Spiritus concalescit, et, usum vetustae conversationis abjiciens, novi hominis formam sumit? Quod Paulus admonet, dicens: [623D] Exspoliantes vos veterem hominem cum actibus suis, et induentes novum (Coloss. III, 9). Et rursum: Licet is qui foris est noster homo corrumpatur, tamen is qui intus est renovatur de die in diem (II Cor. IV, 16). Vetustam autem pennam projicere est inveterata studia dolosae actionis amittere, et novam pennam sumere est mitem ac simplicem bene vivendo sensum tenere. Penna namque veteris conversationis gravat, et pluma novae immutationis sublevat, ut [624A] ad volatum tanto leviorem quanto noviorem reddat.

	93. And He well says, It stretches its wings towards the Squib. For to stretch out our wings towards the South, is, by the coming of the Holy Spirit, to open our hearts in confession, so as no longer to take pleasure in concealing ourselves by defence, but in exposing ourselves by accu​sation. The hawk, therefore, then gains its plumage, when

 ,it has stretched out its wings towards the South, because every one then clothes himself with the feathers of virtues; when, by confession, he subjects his thoughts to the Holy Spirit. For he, who lays not open his old deeds by confession, brings not forth the works of a new life. He who knows not how to lament that which weighs him down, is unable to produce that which raises him up. For the very power of compunction opens the pores of the heart, and pours forth the plumage of virtues. And, when the mind studiously convicts itself of a sluggish old age, it gains the fresh newness of youth. Let it be said then to blessed Job, Doth the hawk get plumage by thy wisdom, stretching her wings towards the South ? That is, Hast thou conferred understanding on any of the Elect, to expand the wings of his thoughts, at the breath of the Holy Spirit, in order to cast off the weight of the old conversation, and assume the feathers of virtues for the purpose of a fresh flight ? In order, namely, for him to gather from hence, that the vigi​lance of sense which is in him he has not of himself, who is unable to confer it from himself on others. But, by this hawk the renewed Gentile people can also be designated. As if it were plainly said to blessed Job ; Behold the future plumage of virtues in the Gentiles, and cast off the old feathers of pride. It follows ;
	[Vet. XXXIII.] 93. Ad hanc renovationem necessaria confessio.---Et bene ait: Expandit alas suas ad Austrum. Alas quippe nostras ad Austrum expandere est per adventum sancti Spiritus nostras confitendo cogitationes aperire, ut jam non libeat defendendo nos tegere, sed accusando publicare. Tunc ergo accipiter plumescit, cum ad Austrum alas expanderit, quia tunc unusquisque se virtutum pennis induit, cum sancto Spiritui cogitationes suas confitendo substernit. Qui enim vetera fatendo non detegit, novae vitae opera minime producit, qui nescit lugere quod gravat, non valet proferre quod sublevat. Ipsa namque compunctionis vis poros cordis [624B] aperit, et plumas virtutum fundit; cumque se studiose mens de pigra vetustate redarguit, alacri novitate juvenescit. Dicatur ergo beato Job: Nunquid per sapientiam tuam plumescit accipiter, expandens alas suas ad Austrum? id est, Nunquid cuilibet electo tu intelligentiam contulisti, ut flante sancto Spiritu, cogitationum alas expandat, quatenus pondera vetustae conversationis abjiciat, et virtutum plumas in usum novi volatus sumat? Ut hinc videlicet colligat quia vigilantiam sensus in semetipso ex se non habet, qui hanc ex se conferre aliis nequaquam valet. Potest etiam per hunc accipitrem renovata gentilitas designari, ac si beato Job aperte diceretur: Futuras virtutum plumas in gentilitate respice, et vetustas superbiae pennas amitte. Sequitur:

	
	CAPUT XLVII [Rec. XIX]. Quid aquilae nomine Scriptura sacra significet. Insidiatores spiritus, potestatem terrenam, subtilem sanctorum intelligentiam, vel Christi ascensionem.---

	
	[624C] 

	Ver. 27. Will the eagle mount up at thy command, and snake for thee her nest in high places.
	VERS. 27.---Nunquid ad praeceptum tuum elevabitur aquila, et in arduis ponet nidum sibi?

	94. In Holy Scripture, by the word ‘ eagle’ are sometimes designated malignant spirits, the spoilers of souls, sometimes the powers of the present world, but sometimes either the very subtle understandings of the Saints, or the Incarnate Lord, swiftly flying over things below, and presently seeking again those on high.
	94. In Scriptura sacra vocabulo aquilae aliquando maligni spiritus raptores animarum, aliquando praesentis saeculi potestates, aliquando vero vel subtilissimae sanctorum intelligentiae, vel incarnatus Dominus ima celeriter transvolans, et mox summa repetens designatur.

	By the name ‘ eagle’ are set forth the spirits, which lie in wait, as Jeremiah witnesses, who says, Our persecutors were swifter than the eagles of the heaven. For our persecutors are swifter than the eagles of the heaven, when malignant men perform so many things against us, as to seem to sur​pass even the powers of the air themselves in the inventions of their malice.
	Aquilarum nomine insidiatores spiritus exprimuntur, Jeremia attestante, qui ait: Velociores sunt persecutores nostri aquilis coeli (Thren. IV, 19). Persecutores [624D] enim nostri aquilis coeli velociores sunt, cum tanta contra nos maligni homines faciunt, ut ipsas etiam aereas potestates inventionibus malitiae praeire videantur.

	By the word ‘ eagle.’ earthly power is also typified.  Whence it is said by the Prophet Ezekiel, A great eagle, of great wings, long iimbed, full of feathers and variety, came: to Libanus, and took away the marrow of Ike cedar, and: plucked off the top of his branches. For by this eagle who else is, in truth, designated but Nabuchodonosor, the king of Babylon? Who, in consequence of the immensity of his army, is described as of great wings; in consequence of the length of his continuance, as of long extent of limbs; for the multitude of his riches, as full of feathers, and because of the countless things that made up his earthly glory, as full of variety. Who came to Libanus, and took away the marrow of the cedar, and plucked off the top of his branches, because he attacked the loftiness of Judah, and carried off the nobility of its kingdom, as the marrow of the cedar. And whilst he took away captive the most delicate off’ spring of kings from the lofty height of their power, he plucked off, as it were, the top of his branches.
	Aquilae etiam vocabulo potestas terrena figuratur. Unde per Ezechielem prophetam dicitur: Aquila grandis, magnarum alarum, longo membrorum ductu plena plumis et varietate, venit ad Libanum, et tulit medullam cedri, et summitatem 1039 frondium ejus [625A] evulsit (Ezech. XVII, 3). Qua videlicet aquila quis alius quam Nabuchodonosor rex Babyloniae designatur? Quae pro immensitate exercitus magnarum alarum, pro diuturnitate temporum longo membrorum ductu, pro multis vero divitiis plena plumis, pro innumera autem terrenae gloriae compositione plena varietate describitur. Qui venit ad Libanum, et tulit medullam cedri, et summitatem frondium ejus evulsit, quia Judaeae celsitudinem petens, nobilitatem regni ejus, quasi medullam cedri abstulit; et dum tenerrimam regum prolem a regni sui culmine captivando sustulit, quasi summitatem frondium ejus evulsit.

	
	Subtilem sanctorum intelligentiam, vel Christi ascensionem. Aquila fixis oculis solem intuetur.---

	By the word ‘ eagle’ is expressed either the subtle under​standing of the Saints, or the flying of the Lord’s Ascension. Whence the same Prophet, when describing that he had seen the four Evangelists under the appearance of living creatures, declares that in them there had appeared to him the face of a man, of a lion, of an ox, and of an eagle. Doubtless designating by an eagle, the fourth living creature, John, who left the earth in his flight, because, through his subtle understanding, he penetrated, by beholding the Word, inward mysteries. With which sentence of the Prophet concerning himself, John himself, in his Revelation, does not disagree, saying, The first beast was like a lion, the F second beast like a calf, the third beast having a face as of 7 a man, the fourth beast like a flying eagle. And though these several points are well suited to each particular Evan​gelist, (while one teaches the order of His human Nativity; another, by the offering of the sacrifice of the world, suggests, as it were, the death of the calf; another the might of His power, as the roaring of the lion; another, beholding the Nativity of the Word, gazes like the eagle at the risen sun;) yet these four living creatures can signify Him their very Head, of Whom they are members. For He Himself is both a Man, because He truly took our ,nature; and a calf, because He patiently died for our sakes; - and a lion, because, by the strength of His Godhead, He burst the band of the death He had undergone; and, lastly, an eagle, because He went back to heaven, from whence He had come. He is called therefore a man, from His being born; a calf, from His dying; a lion, from His rising again; an eagle, from His ascending to the heavens. But in this place under the name ‘ eagle’ is typified the subtle understanding of the Saints, and their sublime contempla​tion. For the sight of the eagle surpasses the vision of all birds, so that the sun’s ray does not, by striking on its eyes, which are fixed upon it, close them by any coruscation of its light. The eagle therefore mounts up at the command of God, when the life of the faithful, obeying the Divine com​mands, is suspended on high. And it is also said to place its nest in high places, because, despising earthly desires, it is already nourished, in hope, with heavenly things. It places its nest on high ; because it constructs not the habitation of its mind in abject and grovelling conversation. Hence is that which is said to the Cinite, by Balaam when prophesying, Strong indeed is thy dwelling place, but if thou hast placed thy nest in the rock. For Cinite is inter​preted ‘ possessor.’ And who are they who possess present things, except those who are skilled in the ability of worldly wisdom? And they truly build themselves therein a strong dwelling place, if becoming, by humility, as little children in their own sight, they are nourished in the sublimity of Christ; if they feel themselves to be weak, and give up the confidence of their mind, to be cherished by the lofty humility of the Redeemer Who is known to them; if they seek not after things below; if they pass over, with the flight of their heart, every thing which passes away.
	Aquilae vocabulo vel subtilis sanctorum intelligentia, vel volatus [625B] dominicae ascensionis exprimitur. Unde idem propheta dum sub animalium specie evangelistas quatuor se vidisse describeret (Ezech. X, 1), in eis sibi hominis, leonis, bovis, et aquilae faciem apparuisse testatur, quartum procul dubio animal Joannem per aquilam designans, qui volando terram deseruit, quia per subtilem intelligentiam interna mysteria Verbum videndo penetravit. Cui nimirum propheticae sententiae ipse quoque Joannes in revelatione sua de semetipso non dissonat, dicens: Animal primum simile leoni, secundum animal simile vitulo, tertium animal habens faciem quasi hominis, quartum animal simile aquilae volanti (Apoc. IV, 7). Et quamvis singula ad unumquemque evangelistam recte conveniant, dum alius humanae nativitatis ordinem, [625C] alius per mundi sacrificii mactationem, quasi vituli mortem, alius potestatis fortitudinem quasi leonis clamorem insinuat, alius nativitatem Verbi intuens, quasi ortum solem aquila aspectat, possunt tamen haec quatuor animalia ipsum suum caput, cujus sunt membra, signare. Ipse namque et homo est, quia naturam nostram veraciter suscepit, et vitulus, quia pro nobis patienter occubuit; et leo, quia per divinitatis fortitudinem susceptae mortis vinculum rupit; et ad extremum aquila, quia ad coelum, de quo venerat, rediit. Homo ergo nascendo, vitulus moriendo, leo resurgendo, aquila ad coelos ascendendo vocatus est. [Vet. XXXIV.] Sed hoc loco aquilae nomine subtilis sanctorum intelligentia et sublimis eorum contemplatio figuratur. Cunctarum [625D] quippe avium visum acies aquilae superat, ita ut solis radius fixos in se ejus oculos nulla lucis suae coruscatione reverberans claudat. Ad praeceptum ergo Dei elevatur aquila, dum jussionibus divinis obtemperans, in supernis suspenditur fidelium vita. Quae et in arduis nidum ponere dicitur, quia desideria terrena despiciens, spe jam de coelestibus nutritur. In arduis nidum ponit, quia habitationem [626A] mentis suae in abjecta et infima conversatione non construit. Hinc est quod Cinaeo Balaam prophetante dicitur: Robustum quidem est habitaculum tuum, sed si in petra posueris nidum tuum (Num. XXIV, 21). Cinaeus namque possessor interpretatur. Et qui sunt qui praesentia possident, nisi hi qui ingenio sapientiae saecularis callent? Qui in hoc veraciter robustum sibi habitaculum construunt, si per humilitatem parvuli apud semetipsos facti, in Christi sublimitate nutriantur; 1040 si semetipsos infirmos sentiant, et in excelsa humilitate cogniti Redemptoris fovendam mentis fiduciam ponant; si ima non appetant, si omne quod praeterit cordis volatu transcendant.

	95. Let us behold the eagle building itself the nest of hope in high places. He says; Our conversation is in heaven. And again; Who hath raised us up together, and bath made us sit together in heavenly places. He has his rest in high places, because in truth he fixes his thought on things above. He wishes not to degrade his mind to the lowest objects, he wishes not, by the baseness of human con​versation, to dwell in things below. Paul was, perhaps, then confined in prison, when he was witnessing that he was sitting together with Christ in heavenly places. But he was there, where he had already fixed his ardent mind, not there, where the sluggish flesh was still necessarily detaining him.
	95. Paulus aquilae similis.---Videamus aquilam [626B] nidum spei sibi in arduis construentem. Ait: Nostra conversatio in coelis est (Philip. III, 20). Et rursum: Qui conresuscitavit et consedere nos fecit in coelestibus (Ephes. II, 6). In arduis habet nidum, quia profecto in supernis figit consilium. Non vult mentem in ima dejicere, non vult per abjectionem conversationis humanae in infimis habitare. Tunc Paulus fortasse in carcere tenebatur, cum se consedere Christo in coelestibus testaretur. Sed ibi erat, ubi ardentem jam mentem fixerat, non illic ubi illum necessario pigra adhuc caro retinebat.

	96. For this is wont to be a special mark of the Elect, that they know how so to travel along the journey of the present life, as well aware, by the certainty of hope, that they have already attained to things above; so that they see all things which flow by to be beneath them, and trample down, through love of eternity, all that is eminent in this world. For hence it is that the Lord says, by the Prophet, to the soul which follows Him; I will raiseghee above the high places of the earth. For losses, insults, poverty, con​tempt, are, as it were, some lower places of the earth, which even the very lovers of the world, as they walk along the level of the broad way, cease not to trample down, by avoiding them. But the high places of the earth are, gain of goods, flattery of inferiors, abundance of riches, honour, and loftiness of dignities; along which whoever walks with his desires still grovelling, he considers them high, just as he counts them great. But if the heart is once fixed on heavenly things, it is seen at once how lowly are those things which seemed to be high. For as he, who ascends a mountain, looks down for a little while on all other objects which lie beneath, the more he advances his step to higher ground, so he who strives to fix his attention on things above, as he finds by the very effort that the glory of this present life is nothing, is raised above the high places of the earth : and that which at first he believed to be above him, when plunged in grovelling desires, he afterwards dis​cerns to be beneath him, as he advances in his ascent. The things then which the Lord there promises that He will do, saying, 1 will raise thee above the high places of the earth, these very things He witnesses to blessed Job, that He alone is able to do, saying; Will the eagle mount up at thy com​mand, and make for thee her nest in high places? As if He were saying; As at Mine, Who inspire within by the grace of hidden bounty, that which’I command from without. It follows :
	96. Electi terrena omnia despiciunt.---Hoc namque esse speciale specimen electorum solet, quod sic sciunt praesentis vitae iter carpere, ut per spei certitudinem noverint jam se ad alta pervenisse, quatenus [626C] cuncta quae praeterfluunt sub se esse videant, atque omne quod in hoc mundo eminet amore aeternitatis calcent. Hinc est enim quod sequenti se animae per prophetam Dominus dicit: Sustollam te super altitudines terrae (Isai. LVIII, 14). Quasi quaedam namque inferiora terrae sunt, damna, contumeliae, egestas, abjectio, quae ipsi quoque amatores saeculi dum per latae viae planitiem ambulant, vitando calcare non cessant. Altitudines autem terrae sunt, lucra rerum, blandimenta subditorum, divitiarum abundantia, honor, et sublimitas dignitatum; quae quisquis per ima adhuc desideria incedit, eo ipso alta aestimat, quo magna putat. At si semel cor in coelestibus figitur, mox quam abjecta sint cernitur quae alta videbantur. Nam sicut qui in montem conscendit eo paulisper [626D] caetera subterjacentia despicit, quo ad altiora gressum amplius tendit, ita qui in summis intentionem figere nititur, dum annisu ipso nullam praesentis vitae gloriam esse deprehendit, super terrae altitudines elevatur; et quod prius in imis desideriis positus super se credidit, post ascendendo proficiens sibi subesse cognoscit. Quae ergo illic Dominus facturum se esse pollicetur, dicens: Sustollam te super altitudines [627A] terrae (Ibid.), haec apud beatum Job solum sese facere posse testatur, dicens: Nunquid ad praeceptum tuum elevabitur aqurla, et ponet in arduis nidum sibi? Ac si diceret: Ut ad meum, qui quod exterius praecipio hoc intrinsecus gratia occultae largitatis inspiro. Sequitur:

	
	CAPUT XLVIII. 

	 Ver. 28. She abideth in the rocks.
	VERS. 28.---In petris manet.

	
	In petris, hoc est in sanctorum patrum celsitudine et constantia nidum ponunt.-

	97. In Holy Scripture, when a ‘ rock’ is mentioned in the singular number, who else is understood but Christ? As Paul witnesses, who says, But the rock was Christ. But when ‘ rocks’ are spoken of, in the plural number, His members are described, namely, holy men, who are confirmed by His strength. Whom the Apostle Peter doubtless calls stones, saying, Ye as lively stones are built together as spiritual houses. This eagle, therefore, which raised the eyes of her heart to the rays of the true sun, is said to abide in the rocks, because she is planted, in the firmness of her mind, in the sayings of the ancient and mighty fathers. For she recals to memory the life of those, whom she sees to have gone before in the way of God; and by studying in the loftiness of their strength, she builds herself a nest of holy meditation. And when she thinks silently on their deeds and words, when she considers the glory of the present life, how mean it is in comparison with eternal excellence, she sits, as it were, on the rocks, and beholds the lower places of the earth to be beneath her.
	97. --In sacro eloquio cum singulari numero petra nominatur quis alius quam Christus accipitur? Paulo attestante, qui ait: Petra autem erat Christus (I Cor. X, 4). Cum vero petrae pluraliter appellantur, membra ejus, videlicet sancti viri, qui illius robore solidati sunt exprimuntur. [627B] Quos nimirum Petrus apostolus lapides vocat, dicens: Vos tanquam lapides vivi, coaedificamini domus spiritales (I Pet. II, 5). Ista itaque aquila, quae ad veri solis radios cordis oculos erexit, in petris manere dicitur, quia in dictis antiquorum et fortium patrum mentis statione collocatur. Eorum quippe vitam quos in 1041 via Dei praeisse conspicit ad memoriam reducit, atque in celsitudine illorum fortitudinis studendo nidum sibi construit sanctae meditationis. Cumque eorum acta dictaque tacite cogitat, cum praesentis vitae gloriam in comparatione aeternae excellentiae quam sit abjecta considerat, quasi sub se esse ima terrarum in petris residens observat.

	98. Rocks can also be understood to be the lofty powers of heavenly virtues, which the wind of our mutability now bends not hither and thither, like trees. Because being like rocks, placed on high, they are exempt from every motion of mutability, and fastened to the solidity of their height, they have become firm, by the very eternity to which they adhere. When a holy man, therefore, despises the things of earth, lie raises himself, like an eagle, to higher things ; and, elevated by the spirit of contemplation, waits for the eternal glory of Angels, and, being a stranger in this world, by seeking after the things lie beholds, is already fixed on things above. It is therefore rightly said, She abideth in the rocks; that is, by intention of heart she dwells among those heavenly virtues, which are already, even by the strength of their eternity, fixed with such great solidity, as not to be bent on any side to sin by the variable​ness of change. Whence also it fitly follows;
	[Vet. XXXV.] 98. Petrarum nomine coeli potestates [627C] designantur.---Possunt etiam petrae sublimes virtutum coelestium potestates intelligi, quas non jam quasi more arborum huc atque illuc ventus nostrae mutabilitatis inclinat, quia velut petrae in arduis sitae ab omni motu mutabilitatis alienae sunt, et ad soliditatem fixae celsitudinis ipsa cui inhaerent aeternitate duruerunt. Vir itaque sanctus, cum terrena despicit, more se aquilae ab altiora suspendit, et per contemplationis spiritum sublevatus perennem angelorum gloriam praestolatur, atque in hoc mundo hospes, illa appetendo quae aspicit, jam in sublimibus figitur. Recte ergo dicitur: In petris manet, id est intentione cordis inter illas coelestes virtutes residet, quae et per aeternitatis suae fortitudinem tanta jam soliditate fixae sunt, ut in nullo culpae latere mutabilitatis [627D] varietate flectantur. Unde et apte sequitur:

	
	CAPUT XLIX. 

	And she dwelleth in the abruptflints, and in the inacces​sible rocks.
	IBID.---Et in praeruptis silicibus commoratur, atque inaccessis rupibus.

	99. For who else are those abrupt flints, but those firmest She looks out from thence for God, Who is her food. 49tchoirs of Angels, who, though not in their integrity, ye remained firmly fixed in their own estate, when the devi fell with his angels? For they are abrupt, because part a them fell, part remained firm. Who stand indeed entire, ai to the quality of their deserts, but broken off, as to the quantity of their number. This breaking off’ the Mediato: came to restore, that, having redeemed the human race, IL might repair these losses of the angels, and might perhaps heap up more richly the measure of the heavenly country By reason of this breaking off it is said of the Father ; He purposed in Him, in the dispensation of the fulness q) times, to restore all things in Christ, which are in heaven and which are on earth, in Him. For in Him are re​stored those things, which are on earth, when sinners are converted to righteousness. In Him are restored those which are in heaven, when humbled men return to that place from which apostate angels fell by pride. But in that He says, In inaccessible rocks, those doubtless, who are abrupt flints, are themselves inaccessible rocks. For the brightness of Angels is very inaccessible to the heart of sinful men, because the more it has fallen down to bodily attrac​tions, the more it has closed its eyes to spiritual beauty But, whoever is so rapt by contemplation, as, being raised ur by Divine grace, already to engage his thought on the choir, of Angels, and, fixed on things above, to keep’ himself aloof from every grovelling deed, is not contented with beholding the glory of angelic brightness, unless he is able to behold Him also, Who is above Angels. For the vision of Him is alone the true refreshment of our mind. And hence, when He had said, that this eagle abides in the rocks, and remains in the abrupt flints and inaccessible rocks, He immediately added;
	99. In Christo restaurata sunt omnia, quae in coelis et quae in terris.---Qui enim sunt alii praerupti silices, nisi illi fortissimi angelorum chori, qui quamvis non integri, sed tamen in proprio statu fixi, cadente cum suis angelis diabolo remanserunt? Praerupti enim [628A] sunt, quia pars eorum cecidit, pars remansit. Qui integri quidem stant per qualitatem meriti, sed per numeri quantitatem praerupti. Hanc praeruptionem restituere Mediator venit ut redempto humano genere illa angelica damna sarciret, et mensuram coelestis patriae locupletius fortasse cumularet. Propter hanc praeruptionem de Patre dicitur: Proposuit in eo, in dispensatione plenitudinis temporum, instaurare omnia in Christo, quae in coelis, et quae in terra sunt in ipso (Ephes. I, 9, 10). In ipso quippe restaurantur ea quae in terra sunt, dum peccatores ad justitiam convertuntur. In ipso restaurantur ea quae in coelis sunt, dum illuc humiliati homines redeunt unde apostatae angeli superbiendo ceciderunt. Quod vero ait: Inaccessis rupibus, nimirum qui praerupti silices, ipsi sunt [628B] inaccessae rupes. Cordi enim peccatorum hominum valde inaccessa est claritas angelorum, quia quo ad pulchra corporalia cecidit, eo a spiritali specie oculos clausit. Sed quisquis ita contemplatione rapitur, ut per divinam gratiam sublevatus, intentionem suam jam angelorum choris interserat, et fixus in sublimibus, ab omni se infima actione suspendat, non ei sufficit gloriam angelicae claritatis aspicere, nisi eum etiam qui est super angelos valeat videre. Sola namque ejus visio vera mentis nostrae refectio est. Unde cum dixisset hanc aquilam in petris manere, et in praeruptis silicibus atque inaccessis rupibus commorari, illico subdidit:

	
	CAPUT L [Rec. XX]. 

	Ver. 29. Front thence she beholdeth her food.
	VERS. 29.---Inde contemplatur escam.

	100. That is, from these choirs of Angels he directs the eyes of his mind to contemplate the glory of the Majesty on high: and, not seeing it, he is still hungry : and seeing it, at length, he is satisfied. For it is written, Because his soul hath laboured, he shall see and be satisfied. And again, Blessed are they which do hunger and thirst after righteous​ness,-for they shall be filled. But who is the food of our  mind is plainly pointed out, when it is said; Blessed are the pure in heart, for they shall see God. And because, from being weighed down by the interposition of the corruptible flesh, we cannot behold God as He is, it is rightly subjoined;
	[628C] 100. Dei visio mentis nostrae cibus.---Id est, ex illis choris angelicis tendit oculum mentis ad contemplandam gloriam supernae majestatis, 1042 qua non visa adhuc esurit, qua tandem visa satiatur. Scriptum quippe est: Pro eo quod laboravit anima ejus, videbit et saturabitur (Isai. 53, 11). Et rursum: Beati qui esuriunt et sitiunt justitiam, quoniam ipsi saturabuntur (Matth. V, 6). Quis vero mentis nostrae cibus sit, indicatur aperte cum dicitur: Beati mundo corde, quoniam ipsi Deum videbunt (Ibid., 8). Et quia, interpositione corruptibilis carnis gravati, Deum sicut est videre non possumus, recte subjungitur:

	
	CAPUT LI. 

	Her eyes behold afar off.
	IBID.---Oculi ejus de longe prospiciunt.

	101. For whatever progress any one may have made, when placed in this life, he cannot as yet behold God in His real appearance, but darkly, and through a glass. But when we look close at hand, we see more truly, but when we turn our sight further off, we are darkened by our uncertain sight. Because, therefore, holy men raise themselves up to lofty contemplation, and yet cannot behold God as He is, it is well said of this eagle ; Her eyes behold afar of: As if He were saying; They resolutely direct the keenness of their intention, but they cannot, as yet, behold Him nigh, the greatness of Whose brightness they are not at all able to penetrate. For the mist of our corruption darkens us from the incorruptible light, and when the light can both be seen in a measure, and yet cannot be seen as it is, it spews how distant it is. But if the mind were not to see it in any way, it would not see that it was far off. But if it were already to behold it perfectly, it would not in truth see it through a mist. Because then Ile is neither completely seen, nor again completely hidden, it is rightly said, that God is beheld from far.
	[628D] 101. Deum hic, nonnisi de longe prospicimus.---Quantumlibet enim in hac vita positus quisque profecerit, necdum Deum per speciem, sed per aenigma et speculum videt. E vicino autem cum respicimus, verius cernimus; cum vero longius aciem tendimus, sub incerto visu caligamus. Quia igitur sancti viri in altam se contemplationem erigunt, et tamen Deum, sicut est, videre non possunt, bene de hac aquila dicitur: Oculi ejus de longe prospiciunt. Ac si diceret: [629A] Intentionis aciem fortiter tendunt, sed necdum propinquum aspiciunt, cujus claritatis magnitudinem penetrare nequaquam possunt. A luce enim incorruptibili caligo nos nostrae corruptionis obscurat; cumque et videri aliquatenus potest, et tamen videri lux ipsa, sicut est, non potest, quam longe sit indicat. Quam si mens utcunque non cerneret, nec quia longe esset videret. Si autem perfecte jam cerneret, profecto hanc quasi per caliginem non videret. Igitur quia nec omnino cernitur, nec rursum omnino non cernitur, recte dictum est, quia a longe Deus videtur.

	102. Let us bring forward the words of Isaiah, and point out how they and these are uttered by the same Spirit. For when he was describing the virtues of active life, saying; Who walketh inn righteousn.esses, and speaketh the truth, who casteth off the gain from oppression, and shaketh his hand from every bribe, that stoppeth his ears, lest he hear blood, and shutteth his eyes not to see evil; he immediately added to what heights of contemplation he can ascend by these steps of active life, saying ; He shall dwell in high places, his loftiness shall be the munitions of rocks; bread is given him, his waters are sure. His eyes shall see the King in His beauty, they shall behold the land afar off. For to dwell in high places, is to set our heart on heavenly things. And our loftiness is the munitions of rocks, when we look back to the precepts, and examples of mighty fathers, and separate  ourselves from grovelling thoughts. Our loftiness is the munitions of rocks, when we are joined in mind to the choirs and camp of heaven, -and, standing in the citadel of our heart, expel, as though placed beneath us, the malignant spirits who lie in wait. Then also bread is given to us; because our attention, raised to things above, is refreshed with the contemplation of eternity. Our waters are also sure, because that, which the teaching of God here promises through hope, it then offers as a gift. For the wisdom of this world is not trustworthy, because it is not likely to remain after death. Our waters are sure, because that, which the words of life teach us before death, the same they point out to us also after death. Our eyes behold the King in His beauty, because our Redeemer is, in the judgment, beheld as Man, even by the reprobate; but those alone who are Elect are exalted to behold the loftiness of His Divinity. For, to behold the servile form alone, in which He is despised by the wicked, is to see, as it were, a kind of deformity of the King. But the King is seen, by the Elect, in His beauty; because, being rapt above themselves, they fix the eyes of their heart on the very brightness of His Godhead. And because, as long as they are in this life, they cannot behold that land of the living, as it really is, it -is rightly added; They shall behold the land afar of. That then, which He says here; The eagle will mount up, and make its nest in high places, is there expressed, He shall dwell in high places. That which is here said, She abideth in the rocks, and dwelleth in the abruptlints, and inacces​sible rocks, is there added, His loftiness shall be the munitions of rocks. That again which is here introduced, From thence she beholdeth her food, is here also subjoined, Bread is given him, his waters are sure, his eyes shall see the King in His beauty. And that which is here subjoined, Her eyes behold afar of, is there fitly added, They shall behold the land afar off.
	102. Isaiae hac de re testimonium. Activae vitae gradibus ad contemplationis culmen ascenditur.---Libet ad medium Isaiae verba deducere, atque haec et illa [629B] quam uno spiritu proferantur indicare. Qui cum activae vitae virtutes exprimeret, dicens: Qui ambulat in justitiis, et loquitur veritatem, qui projicit avaritiam ex calumnia, et excutit manus suas ab omni munere, qui obturat aures suas ne audiat sanguinem, et claudit oculos suos ne videat malum (Isai. XXXIII, 15), illico ab ejusdem activae vitae gradibus ad quae contemplationis culmina ascendatur adjunxit, dicens: Iste in excelsis habitabit, munimenta saxorum sublimitas ejus, panis ei datus est, aquae ejus fideles sunt. Regem in decore suo videbunt oculi ejus, cernent terram de longe (Ibid., 16). In excelsis namque habitare est cor in coelestibus ponere. Et munimenta saxorum sublimitas nostra est, cum fortium patrum praecepta et exempla respicimus atque ab infima cogitatione [629C] separamur. Munimenta saxorum sublimitas nostra est, cum mente choris castrisque coelestibus jungimur, et insidiantes malignos spiritus stantes in arce cordis quasi subterpositos expugnamus. Tunc nobis etiam panis datur, quia in supernis erecta intentio, aeternitatis contemplatione reficitur. Aquae enim nostrae fideles sunt, quia doctrina Dei quod hic per spem promittit, hoc illic in munere exhibet. Sapientia namque hujus mundi infidelis est, quia mansura post mortem non est. Aquae nostrae fideles sunt, quia verba vitae quod ante mortem insinuant, hoc etiam post mortem demonstrant. Regem in decore suo oculi nostri conspiciunt, quia Redemptor noster in judicio et a reprobis 1043 homo videbitur, sed ad divinitatis ejus intuendam celsitudinem soli qui electi sunt [629D] sublevantur. Quasi enim quamdam foeditatem Regis videre est solam servilem formam in qua ab iniquis despectus est cernere. Sed ab electis in decore suo Rex cernitur, quia ultra semetipsos rapti, in ipso divinitatis fulgore oculos cordis figunt. Et quia quandiu in hac vita sunt, illam viventium patriam, sicut est, videre non possunt, recte adjungitur: Cernent terram de longe (Ibid., 17). Quod ergo hic ait: Elevabitur aquila, et in arduis ponet nidum sibi, hoc illic [630A] dicitur: In excelsis habitabit. Quod hic dicitur: In petris manet, et in praeruptis silicibus commoratur, atque inaccessis rupibus, hoc illic subjicitur: Munimenta saxorum sublimitas ejus. Quod rursus hic subinfertur: Inde contemplatur escam, hoc illic quoque subditur: Panis ei datus est, aquae ejus fideles sunt, Regem in decore suo videbunt oculi ejus. Et quod hic subjungitur: Oculi ejus de longe prospiciunt, hoc illic apte subjicitur: Cernent terram de longe.

	103. Let us consider, what a lofty eagle was Paul, who flew even to the third heaven, yet, when dwelling in this life, he still beholds God afar off, who says, We now see through a glass darkly, but then face to face. And again; I count not m yse f to have apprehended. But, though he himself beholds eternal things much short of what they really are, though he knows that he cannot perfectly under​stand them; yet he cannot instil by preaching, into his weak hearers, those very things, which he is able to behold only through a mirror and an image. For he speaks of himself, as if of another person, saying, He heard secret words, which it is not lawful for a man to utter. Although there​fore the smallest, and most extreme, inward truths are seen, yet to mighty preachers they are most exalted, but beyond the capacity of weak hearers. Whence also holy preachers, when they see that their hearers cannot receive the state​merit of His Divinity, come down to speak only of the Lord’s Incarnation. And hence here also, when the eagle is said to be raised on high, and to see from far, it is imme​diately rightly subjoined;
	[Vet. XXXVI.] 103. Paulus quam sublimis aquila.---Consideremus quam sublimis aquila fuerit Paulus, qui usque ad tertium coelum volavit (II Cor. XII, 2), sed tamen in hac vita positus e longinquo adhuc Deum prospicit, qui ait: Videmus nunc per speculum in aenigmate, tunc autem facie ad faciem (I Cor. XIII, 12). [630B] Et rursum: Ego me non arbitror comprehendisse (Philip. III, 13). Sed quamvis aeterna valde minus quam sunt ipse conspiciat, quamvis ea se cognoscere perfecte non posse cognoscat, infirmis tamen auditoribus ea ipsa infundere praedicando non potest, quae videre saltem per speculum et imaginem potest. De semetipso quippe tanquam de alio loquitur, dicens: Audivit arcana verba, quae non licet homini loqui (II Cor. XII, 4). Interna ergo quamvis minima et extrema videantur, fortibus tamen praedicatoribus summa sunt, infirmis vero auditoribus incapabilia. Unde et praedicatores sancti, cum auditores suos divinitatis verbum capere non posse conspiciunt, ad sola incarnationis dominicae verba descendunt. Unde bene hic, dum sublevata in arduis aquila longe videre dicitur, [630C] illico subinfertur:

	
	CAPUT LII [Rec. XXI]. 

	Ver. 30. Her young ones suck up blood.
	VERS. 30.---Pulli ejus lambunt sanguinem.

	104. As if it were plainly said ; She herself indeed feeds on the contemplation of His Godhead, but because her hearers cannot understand the mysteries of the Godhead, they are satiated with hearing of the blood of the Lord Crucified. For to suck up blood, is to reverence the weak​nesses of the Lord’s Passion. Hence it is, that the same Paul, who, as we said a little before, had soared to the secrets of the third heaven, said to his disciples; For I have determined to know nothing among you, save Jesus Christ, and Him crucified. As if this eagle were plainly saying; I indeed behold as my food the power of His Godhead afar off, but to you, who are still young, I give the blood only of His Incarnation to be sucked up. For he, who in his preaching had been silent as to the loftiness of the God​head, and informs his weak hearers of the Blood alone of the Cross, what else does he do, but give blood to his young ones? But, because the soul of every holy preacher is, when stripped of the corruption of the flesh, led directly to Him, Who of His own accord submitted to death for us, and rose from death, it is fitly added of this eagle,
	104. Passionis Christi meditatione pasci debemus.---Ac si aperte diceretur: Ipsa quidem divinitatis contemplatione pascitur, sed quia auditores ejus divinitatis percipere arcana nequaquam possunt, cognito crucifixi Domini cruore satiantur. Sanguinem namque lambere est passionis Dominicae infirma venerari. Hinc est quod idem Paulus, qui, sicut paulo ante jam diximus, ad tertii coeli secreta volaverat, discipulis dicebat: Non enim judicavi me scire aliquid inter vos, nisi Christum Jesum, et hunc crucifixum (I Cor. II, 2). Ac si aperte haec aquila diceret: Ego quidem escam meam divinitatis ejus potentiam de [630D] longe prospicio, sed vobis adhuc parvulis incarnationis ejus tantummodo lambendum sanguinem trado. Nam qui per praedicationem suam tacita divinitatis celsitudine, infirmos auditores de solo cruore crucis edocet, quid aliud quam sanguinem pullis praebet? Quia vero uniuscujusque sancti praedicatoris anima corruptione carnis exuta ad eum mox ducitur, qui pro nobis sponte sua in mortem cecidit, et de morte surrexit, apte de hac aquila subditur:

	
	CAPUT LIII. 

	
	[631A] 

	And wheresoever the carcase shall be, she is immediately present.
	IBID.---Et ubicunque cadaver fuerit, statim adest.

	105. For a carcase is so called from its fall’. And the body of the Lord is, not undeservedly, called a carcase,

 on account of the fall of death. But that which is here said of this eagle; Wheresoever the carcase shall be, she: is immediately present; this same thing the Truth has promised will take place, in souls as they depart from the body, saying, Wheresoever the body shall be, thither: will the eagles also be gathered together. As if He ‘ plainly said, I, your Incarnate Redeemer, Who preside over the heavenly abode, will exalt the souls of the Elect also, to heavenly places, when I shall have released them from the flesh.
	105. Christus in coelis regnans electos ad se colligit. ---Cadaver quippe a casu dicitur. Et non immerito 1044 corpus Domini propter casum mortis cadaver vocatur. [Rec. XXII.] Quod autem hic de hac aquila dicitur: Ubicunque cadaver fuerit, statim adest (Matth. XXIV, 28), hoc de egredientibus animabus fieri Veritas spopondit, dicens: Ubicunque fuerit corpus, illic congregabuntur et aquilae. Ac si aperte dicat: Qui coelesti sedi incarnatus Redemptor vester praesideo, electorum quoque animas cum carne solvero, ad coelestia sublevabo.

	106. But this which is said of this eagle; Wheresoever the carcase shall be, she is immediately present, can be under​stood in another sense also. For every one, who has fallen into the death of sin, will be able, not inappropriately, to be called a carcase. For he, who has not the quickening spirit of righteousness, lies, as it were, without life. Because, then, every holy preacher anxiously flies to the spot, where he thinks there are sinners, to shew the light of revival to those who are lying in the death of sin, it is well said of this eagle ; Wheresoever the carcase shall be, she is immediately present. That is, he proceeds to the place, where he foresees the utility of preaching; in order that, because he already lives a spiritual life, he may benefit others who are lying in their death, whom he devours, as it were, by reproving, yet, by converting them from iniquity to innocence, he changes them, as, it were, by eating them, into his own members. Lo, the very Paul, whom we have already frequently brought forward for a testimony, when he was going at one time to Judeea, at another to Corinth, at another to Ephesus, at another to Rome, at another to the Spains, that he might announce the grace of eternal life to those who were lying in the death of sin; what else did he prove himself to be but an eagle ; which, swiftly flying over every thing, was seeking for the carcase wheresoever lying; in order that, while he was per​forming the will of God, in having gained sinners, he might find, as it were, his own food in the carcase ? For the food of the righteous is the conversion of sinners, of which it is said, Labour not for the meat which perisheth, but for that which endureth unto eternal life. Having heard, therefore, 2 s, such numerous virtues of holy men, blessed Job is under​stood to have been astonished, and to have been silent, from the awe of admiration. For it follows,
	[Vet. XXXVII.] 106. Omnis peccator cadaver; ad [631B] quod advolant aquilae, pii videlicet praedicatores peccatorum salutem esurientes. Haec volatus Pauli orbem peragrantis causa.---Sed hoc quod de hac aquila dicitur: Ubicunque fuerit cadaver statim adest, intelligi et aliter potest. Omnis enim qui in peccati mortem ceciderit, non inconvenienter poterit cadaver vocari. Quasi exanimis namque jacet, qui justitiae vivificantem spiritum non habet. Quia ergo sanctus quisque praedicator ubi peccatores esse considerat, illuc anxie pervolat, ut in peccati morte jacentibus lucem vivificationis ostendat, bene de hac aquila dicitur: Ubicunque cadaver fuerit, statim adest. Id est, illuc tendit, ubi utilitatem praedicationis prospicit, ut ex eo quod jam spiritaliter vivit, aliis in morte sua jacentibus prosit, quos corripiendo quasi edit, sed ab iniquitate [631C] ad innocentiam permutando in sua membra quasi edendo convertit. Ecce ipse, quem ad testimonium jam saepe deduximus, Paulus cum nunc Judaeam, nunc Corinthum, nunc Ephesum, nunc Romam, nunc Hispanias peteret, ut in peccati morte jacentibus, aeternae vitae gratiam nuntiaret, quid se aliud quam esse aquilam demonstrabat; quae velociter omnia transvolans, ubicunque jacens cadaver quaerebat, ut dum voluntatem Dei lucratis peccatoribus faceret, quasi escam suam in cadavere reperiret? Esca quippe justorum est conversio perversorum, de qua dicitur: Operamini non cibum qui perit, sed qui permanet in vitam aeternam (Joan. VI, 27). Auditis [631D] itaque tot sanctorum virtutibus, beatus Job obstupuisse [632A] intelligitur, et sub admirationis terrore siluisse. Nam sequitur:

	
	CAPUT LIV [Rec. XXIII]. 

	Ver. 31, 32. The Lord added, and spoke to Job ; Doth he that contendeth with God, so easily remain quiet ? He that reproveth God, ought certainly also to answer Him.
	VERS. 31, 32.---Adjecit Dominus, et locutus est ad Job: Nunquid qui contendit cum Deo tam facile conquiescit? Utique qui arguit Deum debet et respondere illi.

	107. The holy man did not consider that his merits were being increased, but that his vices were being cut away by this so great severity of the scourge. And since he knew that there were no vices within him, he believed that be wa .’ustly smitten; and, to murmur at the blow, is altogether - eprove the Smiter. But the Lord, considering that what he brought forward, he had gathered, not from the swelling of pride, but from the character of his life, gently reproves him, saying, Doth he that contendeth. with God, so easily remain quiet? He that reproveth God, ought certainly also to answer Him. As if He were plainly saying; Why bast thou, who bast said so much of thy own conduct, remained silent on hearing of the life of the Saints? For to doubt of My smiting, whether it was just or not, was to reprove Me. And thou bast stated thy own good qualities truly, but thou bast not known the tendency of these scourges. For though thou bast no longer any thing to correct, yet thou bast still something in which to increase. But, behold, thou bast learned from My nar​rative, to what a height of virtue I exalt very many. Thou vast considering thine own loftiness, but wast ignorant of that of others. Having heard then the virtues of others, answer Me, if thou canst, concerning thine own. But we know that he, who, when he acts rightly, omits looking at the merits of his betters, extinguishes the eye of his heart, by the dark​ness of pride. But, on the other hand, he who carefully weighs the good qualities of others, enlightens his own deeds, by a powerful ray of humility; because when he sees the things he has done himself, done by others also without, he keeps down that swelling of pride, which strives to break forth within from singularity. Hence is it that it is said by the voice of God to Elias, when thinking that he was solitary, s I have left Me seven thousand men, who have not bent their knees before Baal; in order that by learning that he re​mained not solitary, lie might avoid the boasting of pride, which might arise in him, from his singularity. Blessed Job therefore is not blamed for having done any thing perversely, but he is informed of the good deeds of others besides, in order that while he considers that he has others also equal to him, he may humbly submit himself to Him, Who is specially the Highest.
	107. Pia et moderata Dei ad Job increpatio.---Vir sanctus tanta hac districtione flagelli non aestimavit augeri sibi merita, sed vitia resecari. Quae quia in se nulla cognovit, percussum injuste se credidit, et percutientem prorsus arguere est de percussione murmurare. Considerans autem Dominus quod ea quae protulit non ex tumore superbiae, sed ex qualitate collegerat vitae, pie illum increpat dicens: Nunquid [632B] qui contendit cum Deo tam facile conquiescit? Utique qui arguit Deum debet et respondere illi. Ac si apertius diceret: Qui tanta de tua actione locutus es, cur audita sanctorum vita siluisti? Me enim fuit arguere, de percussione mea an fuerit justa dubitare. Et bona quidem tua veraciter protulisti, sed haec quo tenderent flagella nescisti, quia etsi non habes jam quod corrigas, habes adhuc tamen quo crescas. In quantam vero virtutis arcem quam plurimos sublevem, me ecce narrante cognovisti. Ipse considerabas tuam, sed aliorum celsitudinem nesciebas. Auditis igitur aliorum virtutibus, si quid vales, responde de tuis. Scimus autem quod cordis sui oculum per elationis tenebras exstinguit, qui, cum recta agit, considerare meliorum merita negligit. 1045 At [632C] contra magno humilitatis radio sua opera illustrat, qui aliorum bona subtiliter pensat, quia dum ea quae ipse fecerit facta foris et ab aliis conspicit, eum qui de singularitate intus erumpere nititur superbiae tumorem premit. Hinc est quod voce Dei ad Eliam solum se aestimantem dicitur: Reliqui mihi septem millia virorum qui 1046 non curvaverunt genua ante Baal (III Reg. XIX, 18), ut dum non solum se remansisse cognosceret, elationis gloriam, quae ei de singularitate surgere poterat, evitare posset. Beatus itaque Job nihil perverse egisse reprehenditur, sed de aliorum etiam bene gestis docetur, ut dum se aequales et alios habere considerat, ei qui singulariter [632D] summus est, se humiliter subdat.
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