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THE FOURTH THEOLOGICAL ORATION.

	LOGOS  QEOLOGIKOS  TETARTOS  PERI  UIOU
	WHICH IS THE  SECOND CONCERNING THE SON

	1  )Epeidh/ soi ta\j me\n e)k tw=n logismw=n strofa\j kai\ ploka\j i(kanw=j diesei/samen tv= duna/mei tou= pneu/matoj, ta\j de\ para\ tw=n qei/wn grafw=n e)nsta/seij te kai\ a)ntiqe/seij, ai(=j oi( tou= gra/mmatoj i(ero/suloi kai\ to\n nou=n tw=n gegramme/nwn kle/ptontej tou\j pollou\j sfeteri/zontai, kai\ th\n o(do\n th=j a)lhqei/aj tara/ssousi, sullh/bdhn me\n h)/dh lelu/kamen, kai\ ou)k a)mudrw=j, w(j e)mauto\n pei/qw, toi=j eu)gnwmoneste/roij: ta\j me\n u(yhlote/raj kai\ qeoprepeste/raj fwna\j prosnei/mantej tv= qeo/thti, ta\j de\ tapeinote/raj kai\ a)nqrwpikwte/raj t%= ne/% di' h(ma=j  )Ada\m kai\ qe%= paqht%= kata\ th=j a(marti/aj: toi=j de\ kaq' e(/kaston ou)k e)pecelhlu/qamen, e)peigome/nou tou= lo/gou: su\ de\ kai\ tou/twn e)pizhtei=j e)n braxei= ta\j lu/seij, tou= mh\ parasu/resqai lo/goij piqano/thtoj, h(mei=j kai\ tau/taj kefalaiw/somen ei)j a)riqmou\j dielo/ntej dia\ to\ eu)mnhmo/neuton.
	
1. Since I have by the power of the Spirit sufficiently overthrown the subtleties and intricacies of the arguments, and already solved in the mass the objections and oppositions drawn from Holy Scripture, with which these sacrilegious robbers of the Bible and thieves of the sense of its contents draw over the multitude to their side, and confuse the way of truth; and that not without clearness, as I believe all candid persons will say; attributing to the Deity the higher and diviner expressions, and the lower and more human to Him Who for us men was the Second Adam, and was God made capable of suffering to strive against sin; [p.310] yet we have not yet gone through the passages in detail, because of the haste of our argument.  But since you demand of us a brief explanation of each of them, that you may not be carried away by the plausibilities of their arguments, we will therefore state the explanations summarily, dividing them into numbers for the sake of carrying them more easily in mind.

	2  )/Esti ga\r e(\n me\n au)toi=j e)kei=no kai\ li/an pro/xeiron to/:  Ku/rioj e)/ktise/ me a)rxh\n o(dw=n au)tou= ei)j e)/rga au)tou=. pro\j o(\ pw=j a)panthso/meqa; ou)  Solomw=ntoj kathgorh/somen; ou) ta\ pri\n a)qeth/somen dia\ th\n teleutai/an para/ptwsin; ou)xi\ th=j sofi/aj au)th=j e)rou=men ei)=nai to\n lo/gon, th=j oi(=on e)pisth/mhj kai\ tou= texni/tou lo/gou, kaq' o(\n ta\ pa/nta sune/sth; polla\ ga\r h( grafh\ proswpopoiei=n oi)=de kai\ tw=n a)yu/xwn, w(j to/:  (H qa/lassa ei)=pe ta/de kai\ ta/de: kai/,  (H a)/bussoj ei)=pen, ou)k e)/stin e)n e)moi/: kai/,  Oi( ou)ranoi\ dihgou/menoi do/can qeou=. kai\ pa/lin r(omfai/a ti diakeleu/etai, kai\ o)/rh kai\ bounoi\ lo/gouj e)rwtw=ntai skirth/sewj. tou/twn ou)de/n famen, ei) kai/ tisi tw=n pro\ h(mw=n w(j i)sxura\ te/qeitai. a)ll' e)/stw tou= swth=roj au)tou=, th=j a)lhqinh=j sofi/aj, o( lo/goj. mikro\n de\ sundiaskeyw/meqa. ti/ tw=n o)/ntwn a)nai/tion; qeo/thj. ou)dei\j ga\r ai)ti/an ei)pei=n e)/xei qeou=: h)\ tou=to a)\n ei)/h qeou= presbu/teron. ti/j de\ th=j a)nqrwpo/thtoj, h(\n di' h(ma=j u(pe/sth qeo/j, ai)ti/a; to\ swqh=nai pa/ntwj h(ma=j. ti/ ga\r e(/teron; e)peidh\ toi/nun e)ntau=qa kai\ to\  )/Ektise kai\ to\  Genn#= me safw=j eu(ri/skomen, a(plou=j o( lo/goj. o(\ me\n a)\n meta\ th=j ai)ti/aj eu(ri/skwmen, prosqw=men tv= a)nqrwpo/thti: o(\ de\ a(plou=n kai\ a)nai/tion, tv= qeo/thti logisw/meqa. a)=r' ou)=n ou) to\ me\n  )/Ektisen ei)/rhtai meta\ th=j ai)ti/aj;  )/Ektise ga/r me/, fhsin, a)rxh\n o(dw=n au)tou= ei)j e)/rga au)tou=. e)/rga de\ xeirw=n au)tou= a)lh/qeia kai\ kri/sij, w(=n e(/neken e)xri/sqh qeo/thti. xri/sij ga\r au(/th th=j a)nqrwpo/thtoj. to\ de\  Genn#= me xwri\j ai)ti/aj: h)\ dei=co/n ti tou/t% proskei/menon. ti/j ou)=n a)nterei= lo/goj, kti/sma me\n le/gesqai  th\n sofi/an kata\ th\n ka/tw ge/nnhsin, ge/nnhma de\ kata\ th\n prw/thn kai\ ple/on a)/lhpton;
	
2. In their eyes the following is only too ready to hand “The LORD created me at the beginning of His ways with a view to His works.”{a} How shall we meet this?  Shall we bring an accusation against Solomon, or reject his former words because of his fall in after-life?  Shall we say that the words are those of Wisdom herself, as it were of Knowledge and the Creator-word, in accordance with which all things were made?  For Scripture often personifies many even lifeless objects; as for instance, “The Sea said”{b} so and so; and, “The Depth saith, It is not in me;”{g} and “The Heavens declare the glory of God ;”{d} and again a command is given to the Sword;{e} and the Mountains and Hills are asked the reason of their skipping.{z} We do not allege any of these, though some of our predecessors used them as powerful arguments.  But let us grant that the expression is used of our Saviour Himself, the true Wisdom.  Let us consider one small point together.  What among all things that exist is unoriginate?  The Godhead.  For no one can tell the origin of God, that otherwise would be older than God.  But what is the cause of the Manhood, which for our sake God assumed?  It was surely our Salvation.  What else could it be? Since then we find here clearly both the Created and the Begetteth Me, the argument is simple.  Whatever we find joined with a cause we are to refer to the Manhood, but all that is absolute and unoriginate we are to reckon to the account of His Godhead.  Well, then, is not this “Created” said in connection with a cause?  He created Me, it so says, as the beginning of His ways, with a view to his works.  Now, the Works of His Hands are verity and judgment;{a} for whose sake He was anointed with Godhead;;{b} for this anointing is of the Manhood; but the “He begetteth Me” is not connected with a cause; or it is for you to shew the adjunct.  What argument then will disprove that Wisdom is called a creature, in connection with the lower generation, but Begotten in respect of the first and more incomprehensible

	3  Tou/t% de\ e(/petai kai\ to\ dou=lon a)kou/ein eu)= douleu/onta polloi=j, kai\ to\ me/ga ei)=nai au)t%= klhqh=nai pai=da qeou=. t%= o)/nti ga\r e)dou/leuse sarki/, kai\ gene/sei, kai\ pa/qesi toi=j h(mete/roij, dia\ th\n h(mete/ran e)leuqeri/an, kai\ pa=sin oi(=j se/swken u(po\ th=j a(marti/aj katexome/noij. ti/ de\ mei=zon a)nqrw/pou tapeino/thti h)\ qe%= plakh=nai, kai\ gene/sqai qeo\n e)k th=j mi/cewj, kai\ tosou=ton e)piskefqh=nai a)natolv= e)c u(/youj, w(/ste kai\ to\ gennw/menon a(/gion ui(o\n u(yi/stou klhqh=nai, kai\ xarisqh=nai au)t%= to\ o)/noma to\ u(pe\r pa=n o)/noma; tou=to de\ ti/ pote a)/llo e)sti\n h)\ qeo/j; kai\ to\ pa=n go/nu ka/myai t%= kenwqe/nti di' h(ma=j, kai\ th\n qei/an ei)ko/na doulikv= morfv= sugkera/santi, kai\ gnw=nai pa/nta oi)=kon  )Israh/l, o(/ti kai\ ku/rion au)to\n kai\  Xristo\n o( qeo\j e)poi/hsen; ge/gone ga\r tau=ta e)nergei/# me\n tou= gennh/matoj, eu)doki/# de\ tou= gennh/toroj.
	III. Next is the fact of His being called Servant{g} and serving many well, and that it is a great thing for Him to be called the Child of God.  For in truth He was in servitude to flesh and to birth and to the conditions of our life with a view to our liberation, and to that of all those whom He has saved, who were in bondage under sin. What greater destiny can befall man’s humility than that he should be intermingled with God, and by this intermingling should be deified,{d} and that we should be so visited by the Dayspring from on high,{e} that even that Holy Thing that should be born should be called the Son of the Highest,{z} and that there should be bestowed upon Him a Name which is above every name?  And what else can this be than God?-- and that every knee should bow to Him That was made of no reputation for us, and That mingled the Form of God with the form of a servant, and that all the House of Israel should know that God hath made Him both Lord and Christ?{p} For all this was done by the action of the Begotten, and by the good pleasure of Him That begat Him.

	4  Deu/teron de\ ti/ tw=n megi/stwn au)toi=j kai\ a)ma/xwn; dei= ga\r au)to\n basileu/ein a)/xri tou=de, kai\ u(p' ou)ranou= dexqh=nai a)/xri xro/nwn a)pokatasta/sewj, kai\ th\n e)k deciw=n kaqe/dran e)/xein, e(/wj th=j tw=n e)xqrw=n e)pikrath/sewj. to\ meta\ tou=to de\ ti/; lh=cai th=j basilei/aj, h)\ tw=n ou)ranw=n a)posqh=nai; ti/noj pau/sontoj; h)\ di' h(/n tina th\n ai)ti/an; w(j tolmhro\j e)chghth\j su/, kai\ li/an a)basi/leutoj. kai\ mh\n a)kou/eij th=j basilei/aj au)tou= mh\ ei)=nai pe/raj. a)lla\ tou=to pa/sxeij para\ to\ mh\ ginw/skein, o(/ti to\ e(/wj ou) pa/ntwj a)ntidiairei=tai t%=  me/llonti, a)lla\ to\ me/xri tou=de me\n ti/qhsi, to\ meta\ tou=to de\ ou)k a)nai/netai. h)\ pw=j noh/seij, i(/na mh\ ta)/lla le/gw, to/:  )/Esomai meq' u(mw=n e(/wj th=j suntelei/aj tou= ai)w=noj; a)=r' w(j meta\ tou=to ou)k e)/ti e)some/nou; kai\ ti/j o( lo/goj; ou) mo/non de/, a)lla\ kai\ para\ to\ mh\ diairei=n ta\ shmaino/mena. basileu/ein ga\r le/getai kaq' e(\n me/n, w(j pantokra/twr, kai\ qelo/ntwn, kai\ mh/, basileu/j: kaq' e(/teron de/, w(j e)nergw=n th\n u(potagh/n, kai\ u(po\ th\n e(autou= basilei/an tiqei\j h(ma=j, e(ko/ntaj dexome/nouj to\ basileu/esqai. th=j me\n ou)=n e)kei/nwj nooume/nhj basilei/aj ou)k e)/stai pe/raj. th=j deute/raj de\ ti/; to\ labei=n h(ma=j u(po\ xei=ra kai\ swzome/nouj. ti/ ga\r dei= th\n u(potagh\n e)nergei=n u(potetagme/nwn; meq' h(\n a)ni/statai kri/nwn th\n gh=n, kai\ diairw=n to\ swzo/menon kai\ to\ a)pollu/menon: meq' h(\n i(/statai qeo\j e)n me/s% qew=n, tw=n swzome/nwn, diakri/nwn kai\ diaste/llwn, ti/noj e(/kastoj timh=j kai\ monh=j a)/cioj.
	IV. Well, what is the second of their great irresistible passages?  “He must reign,”{q} till such and such a time ... and “be received by heaven until the time of restitution,”{i} and “have the seat at the Right Hand until the overthrow of His enemies.”{k} But after this?  Must He cease to be King, or be removed from Heaven?  Why, who shall make Him cease, or for what cause?  What a bold and very anarchical interpreter you are; and yet you have heard that Of His Kingdom there shall be no end.{l} Your mistake arises from not understanding that Until is not always exclusive of that which comes after, but asserts up to that time, without denying what comes [p.311] after it.  To take a single instance--how else would you understand, “Lo, I am with you always, even unto the end of the world?”{a} Does it mean that He will no longer be so afterwards.  And for what reason?  But this is not the only cause of your error; you also fail to distinguish between the things that are signified.  He is said to reign in one sense as the Almighty King, both of the willing and the unwilling; but in another as producing in us submission, and placing us under His Kingship as willingly acknowledging His Sovereignty.  Of His Kingdom, considered in the former sense, there shall be no end.  But in the second sense, what end will there be?  His taking us as His servants, on our entrance into a state of salvation. For what need is there to Work Submission in us when we have already submitted?  After which He arises to judge the earth, and to separate the saved from the lost.  After that He is to stand as God in the midst of gods,{b} that is, of the saved, distinguishing and deciding of what honour and of what mansion each is worthy.

	5  Tou/t% su/napte kai\ th\n u(potagh/n, h(\n u(pota/sseij t%= patri\ to\n ui(o/n. ti/, le/geij, w(j nu=n ou)x u(potetagme/nou; dei=tai de\ o(/lwj u(potagh=nai qe%= qeo\j w)/n; w(j peri\ lvstou= tino/j, h)\ a)ntiqe/ou, poiv= to\n lo/gon. a)ll' ou(/tw sko/pei: o(/ti w(/sper kata/ra h)/kouse di' e)me\ o( th\n e)mh\n lu/wn kata/ran: kai\ a(marti/a o( ai)/rwn th\n a(marti/an tou= ko/smou: kai\  )Ada\m a)nti\ tou= palaiou= gi/netai ne/oj: ou(/tw kai\ to\ e)mo\n a)nupo/takton e(autou= poiei=tai, w(j kefalh\ tou= panto\j sw/matoj. e(/wj me\n  ou)=n a)nupo/taktoj e)gw\ kai\ stasiw/dhj, tv= te a)rnh/sei tou= qeou= kai\ toi=j pa/qesin, a)nupo/taktoj to\ kat' e)me\ kai\ o(  Xristo\j le/getai. o(/tan de\ u(potagv= au)t%= ta\ pa/nta, ®u(potagh/setai de\ kai\ tv= e)pignw/sei kai\ tv= metapoih/sei, ®to/te kai\ au)to\j th\n u(potagh\n peplh/rwke, prosa/gwn e)me\ to\n seswsme/non. tou=to ga\r h( u(potagh\  Xristou=, kata/ ge to\n e)mo\n lo/gon, h( tou= patrikou= qelh/matoj plh/rwsij. u(pota/ssei de\ kai\ ui(o\j patri/, kai\ ui(%= path/r: o( me\n e)nergw=n, o( de\ eu)dokw=n, o(\ kai\ pro/teron ei)/pomen. kai\ ou(/tw to\ u(potetagme/non o( u(pota/caj qe%= pari/sthsin, e(autou= poiou/menoj to\ h(me/teron. toiou=ton ei)=nai/ moi fai/netai kai\ to/:  (O qeo/j, o( qeo/j mou, pro/sxej moi, i(/na ti/ e)gkate/lipe/j me; ou) ga\r au)to\j e)gkatale/leiptai, h)\ u(po\ tou= patro/j, h)\ u(po\ th=j e(autou= qeo/thtoj, o(\ dokei= tisi/n, w(j a)\n foboume/nhj to\ pa/qoj, kai\ dia\ tou=to sustellome/nhj a)po\ tou= pa/sxontoj.  ti/j ga\r h)\ gennhqh=nai ka/tw th\n a)rxh/n, h)\ e)pi\ to\n stauro\n a)nelqei=n h)na/gkasen; e)n e(aut%= de/, o(/per ei)=pon, tupoi= to\ h(me/teron. h(mei=j ga\r h)=men oi( e)gkataleleimme/noi kai\ parewrame/noi pro/teron, ei)=ta nu=n proseilhmme/noi kai\ seswsme/noi toi=j tou= a)paqou=j pa/qesin: w(/sper kai\ th\n a)frosu/nhn h(mw=n kai\ to\ plhmmele\j oi)keiou/menoj ta\ e(ch=j dia\ tou= yalmou= fhsi/n: e)peidh\ prodh/lwj ei)j  Xristo\n o( ei)kosto\j prw=toj yalmo\j a)nafe/retai.
	V. Take, in the next place, the subjection by which you subject the Son to the Father.  What, you say, is He not now subject, or must He, if He is God, be subject to God?{g} You are fashioning your argument as if it concerned some robber, or some hostile deity.  But look at it in this manner: that as for my sake He was called a curse,{d} Who destroyed my curse; and sin,{e} who taketh away the sin of the world; and became a new Adam{z} to take the place of the old, just so He makes my disobedience His own as Head of the whole body.  As long then as I am disobedient and rebellious, both by denial of God and by my passions, so long Christ also is called disobedient on my account.  But when all things shall be subdued unto Him on the one hand by acknowledgment of Him, and on the other by a reformation, then He Himself also will have fulfilled His submission, bringing me whom He has saved to God.  For this, according to my view, is the subjection of Christ; namely, the fulfilling of the Father’s Will.  But as the Son subjects all to the Father, so does the Father to the Son; the One by His Work, the Other by His good pleasure, as we have already said.  And thus He Who subjects presents to God that which he has subjected, making our condition His own.  Of the same kind, it appears to me, is the expression, “My God, My God, why hast Thou forsaken Me?”{a} It was not He who was forsaken either by the Father, or by His own Godhead, as some have thought, as if It were afraid of the Passion, and therefore withdrew Itself from Him in His Sufferings (for who compelled Him either to be born on earth at all, or to be lifted up on the Cross?)  But as I said, He was in His own Person representing us.  For we were the forsaken and despised before, but now by the Sufferings of Him Who could not suffer, we were taken up and saved.  Similarly, He makes His own our folly and our transgressions; and says what follows in the Psalm, for it is very evident that the Twenty-first{b} Psalm refers to Christ

	6  Th=j de\ au)th=j e)/xetai qewri/aj kai\ to\ maqei=n au)to\n th\n u(pakoh\n e)c w(=n e)/paqen, h(/ te kraugh/, kai\ ta\ da/krua, kai\ to\ i(keteu=sai, kai\ to\ ei)sakousqh=nai, kai\ to\ eu)labe/j. a(\ dramatourgei=tai kai\ ple/ketai qaumasi/wj u(pe\r h(mw=n. w(j me\n ga\r lo/goj, ou)/te u(ph/kooj h)=n, ou)/te a)nh/kooj. tw=n ga\r u(po\ xei=ra tau=ta, kai\ tw=n deute/rwn, to\ me\n tw=n eu)gnwmoneste/rwn, to\ de\ tw=n a)ci/wn kola/sewj. w(j de\ dou/lou morfh/, sugkatabai/nei toi=j o(modou/loij kai\ dou/loij, kai\ morfou=tai to\ a)llo/trion, o(/lon e)n e(aut%= e)me\ fe/rwn meta\ tw=n e)mw=n, i(/na e)n e(aut%= dapanh/sv to\ xei=ron, w(j khro\n pu=r, h)\ w(j a)tmi/da gh=j h(/lioj, ka)gw\ metala/bw tw=n e)kei/nou dia\ th\n su/gkrasin. dia\ tou=to e)/rg% tim#= th\n u(pakoh/n, kai\ peira=tai tau/thj e)k tou= paqei=n. ou) ga\r i(kano\n h( dia/qesij, w(/sper ou)de\ h(mi=n, ei) mh\ kai\ dia\ tw=n pragma/twn xwrh/saimen. e)/rgon ga\r a)po/deicij diaqe/sewj.
	VI. The same consideration applies to another passage, “He learnt obedience by the things which He suffered,”{g} and to His “strong crying and tears,” and His “Entreaties,” and His “being heard,” and His” Reverence,” all of which He wonderfully wrought out, like a drama whose plot was devised on our behalf.  For in His character of the Word He was neither obedient nor disobedient.  For such expressions belong to servants, and inferiors, and the one applies to the better sort of them, while the other belongs to those who deserve punishment. But, in the character of the Form of a Servant, He condescends to His fellow servants, nay, to His servants, and takes upon Him a strange form, bearing all me and mine in Himself, that in Himself He may exhaust the bad, as fire does wax, or as the sun does the mists of earth; and that I may partake of His nature by the blending.  Thus He honours obedience by His action, and proves it experimentally by His Passion. For to possess the disposition is not enough, just as it would not be enough for us, unless we also proved it by our acts; for action is the proof of disposition.

	ou) xei=ron de\ i)/swj ka)kei=no u(polabei=n, o(/ti dokima/zei th\n h(mete/ran u(pakoh/n, kai\ pa/nta metrei=  toi=j e(autou= pa/qesi te/xnv filanqrwpi/aj, w(/ste e)/xein ei)de/nai toi=j e(autou= ta\ h(me/tera, kai\ po/son me\n a)paitou/meqa, po/son de\ sugxwrou/meqa, logizome/nhj meta\ tou= pa/sxein kai\ th=j a)sqenei/aj. ei) ga\r to\ fw=j e)diw/xqh dia\ to\ pro/blhma, fai=non e)n tv= skoti/#, t%= bi/% tou/t%, u(po\ th=j a)/llhj skoti/aj, tou= ponhrou= le/gw kai\ tou= peirastou=, to\ sko/toj po/son, w(j a)sqene/steron; kai\ ti/ qaumasto/n, ei) e)kei/nou diafugo/ntoj panta/pasin h(mei=j posw=j kai\ katalhfqei/hmen; mei=zon ga\r e)kei/n% to\ diwxqh=nai, h)/per h(mi=n to\ katalhfqh=nai, para\ toi=j o)rqw=j tau=ta logizome/noij. e)/ti de\ prosqh/sw toi=j ei)rhme/noij e)kei=no, e)nqumhqei\j to/:  )En %(= ga\r pe/ponqen au)to\j peirasqei/j, du/natai toi=j peirazome/noij bohqh=sai, safw=j pro\j th\n au)th\n fe/ron dia/noian. e)/stai de\ o( qeo\j ta\ pa/nta e)n pa=sin e)n t%= kair%= th=j a)pokatasta/sewj: ou)x o( path/r, pa/ntwj ei)j au)to\n a)naluqe/ntoj tou= ui(ou=, w(/sper ei)j pura\n mega/lhn lampa/doj pro\j kairo\n a)pospasqei/shj, ei)=ta sunafqei/shj, ®mhde\ ga\r  Sabe/llioi t%= r(ht%= tou/t% parafqeire/sqwsan, ®a)ll' o(/loj qeo/j, o(/tan mhke/ti polla\ w)=men, w(/sper nu=n toi=j kinh/masi kai\ toi=j pa/qesin, ou)de\n o(/lwj qeou=, h)\ o)li/gon, e)n h(mi=n au)toi=j fe/rontej, a)ll' o(/loi qeoeidei=j, o(/lou qeou= xwrhtikoi\ kai\ mo/nou. [ tou=to ga\r h( telei/wsij, pro\j h(\n speu/domen: tekmhrioi= de\ ma/lista  Pau=loj au)to/j. o(\ ga\r e)ntau=qa  peri\ qeou= fhsi\n a)ori/stwj, a)llaxou= safw=j periori/zei  Xrist%=. ti/ le/gwn;  (/Opou ou)k e)/ni  (/Ellhn, ou)de\  )Ioudai=oj, peritomh\ kai\ a)krobusti/a, ba/rbaroj,  Sku/qhj, dou=loj, e)leu/qeroj: a)lla\ ta\ pa/nta kai\ e)n pa=si  Xristo/j. ]
	And perhaps it would not be wrong to assume this also, that by the art{d} of His love for man He gauges our obedience, and measures all by comparison with His own Sufferings, so that He may know our condition by His own, and how much is demanded of us, and how much we yield, taking into the account, along with our environment, our weakness also.  For if the Light shining through the veil{e} upon the darkness, that is upon this life, was persecuted by the other darkness (I mean, the Evil [p. 312]  One and the Tempter), how much more will the darkness be persecuted, as being weaker than it?  And what marvel is it, that though He entirely escaped, we have been, at any rate in part, overtaken?  For it is a more wonderful thing that He should have been chased than that we should have been captured;--at least to the minds of all who reason aright on the subject.  I will add yet another passage to those I have mentioned, because I think that it clearly tends to the same sense.  I mean “In that He hath suffered being tempted, He is able to succour them that are tempted.”{a} But God will be all in all in the time of restitution; not in the sense that the Father alone will Be; and the Son be wholly resolved into Him, like a torch into a great pyre, from which it was reft away for a little space, and then put back (for I would not have even the Sabellians injured{b} by such an expression); but the entire Godheadwhen we shall be no longer divided (as we now are by movements and passions), and containing nothing at all of God, or very little, but shall be entirely like.

	7  Tri/ton a)ri/qmei to/: mei=zon: te/tarton to/: qeo/n mou kai\ qeo\n u(mw=n. ei) me\n ou)=n mei/zwn me\n e)le/geto, mh\ i)/soj de/, ta/xa a)\n h)=n ti tou=to au)toi=j: ei) de\ a)mfo/tera safw=j eu(ri/skomen, ti/ fh/sousin oi( genna/dai; ti/ to\ i)sxuro\n au)toi=j; pw=j sumbh/setai ta\ a)su/mbata; to\ ga\r au)to\ tou= au)tou= o(moi/wj mei=zon kai\ i)/son ei)=nai tw=n a)duna/twn: h)\ dh=lon o(/ti to\ mei=zon me/n e)sti th=j ai)ti/aj, to\ de\ i)/son th=j fu/sewj; kai\ tou=to u(po\ pollh=j eu)gnwmosu/nhj o(mologou=men h(mei=j. ta/xa d' a)\n ei)/poi tij a)/lloj t%= h(mete/r% lo/g% prosfiloneikw=n, mh\ e)/latton ei)=nai to\ e)k toiau/thj ai)ti/aj ei)=nai tou= a)naiti/ou. th=j te ga\r tou= a)na/rxou do/chj mete/xoi a)/n, o(/ti e)k tou= a)na/rxou: kai\ pro/sestin h( ge/nnhsij, pra=gma tosou=ton, toi=j ge nou=n e)/xousi, kai\ ou(/tw seba/smion. to\ ga\r dh\ le/gein, o(/ti tou= kata\ to\n a)/nqrwpon nooume/nou mei/zwn, a)lhqe\j me/n, ou) me/ga de/. ti/ ga\r to\ qaumasto/n, ei) mei/zwn a)nqrw/pou qeo/j; tau=ta me\n ou)=n h(mi=n ei)rh/sqw pro\j tou\j to\ mei=zon kompa/zontaj.
	VII. As your third point you count the Word Greater;{g} and as your fourth, To My God and your God.{d} And indeed, if He had been called greater, and the word equal had not occurred, this might perhaps have been a point in their favour.  But if we find both words clearly used what will these gentlemen have to say? How will it strengthen their argument?  How will they reconcile the irreconcilable?  For that the same thing should be at once greater than and equal to the same thing is an impossibility; and the evident solution is that the Greater refers to origination, while the Equal belongs to the Nature; and this we acknowledge with much good will.  But perhaps some one else will back up our attack on your argument, and assert, that That which is from such a Cause is not inferior to that which has no Cause; for it would share the glory of the Unoriginate, because it is from the Unoriginate.  And there is, besides, the Generation, which is to all men a matter so marvellous and of such Majesty.  For to say that he is greater than the Son considered as man, is true indeed, but is no great thing.  For what marvel is it if God is greater than man?  Surely that is enough to say in answer to their talk about Greater.

	8  Qeo\j de\ le/goito a)/n, ou) tou=  Lo/gou, tou= o(rwme/nou de/: pw=j ga\r a)\n ei)/h tou= kuri/wj qeou= qeo/j; w(/sper kai\ path/r, ou) tou= o(rwme/nou,  tou= lo/gou de/. kai\ ga\r h)=n diplou=j: w(/ste to\ me\n kuri/wj e)p' a)mfoi=n, to\ de\ ou) kuri/wj, e)nanti/wj h)\ e)f' h(mw=n e)/xei. h(mw=n ga\r kuri/wj me\n qeo/j, ou) kuri/wj de\ path/r. kai\ tou=to/ e)stin o(\ poiei= toi=j ai(retikoi=j th\n pla/nhn, h( tw=n o)noma/twn e)pi/zeucij, e)pallattome/nwn tw=n o)noma/twn dia\ th\n su/gkrasin. shmei=on de/: h(ni/ka ai( fu/seij dii/stantai, tai=j e)pinoi/aij sundiairei=tai kai\ ta\ o)no/mata.  Pau/lou le/gontoj a)/kouson:  (/Ina o( qeo\j tou= kuri/ou h(mw=n  )Ihsou=  Xristou=, o( path\r th=j do/chj.  Xristou= me\n qeo/j, th=j de\ do/chj path/r. ei) ga\r kai\ to\ sunamfo/teron e(/n, a)ll' ou) tv= fu/sei, tv= de\ suno/d% tou/twn. ti/ a)\n ge/noito gnwrimw/teron;
	VIII. As to the other passages, My God would be used in respect, not of the Word, but of the Visible Word.  For how could there be a God of Him Who is properly God?  In the same way He is Father, not of the Visible, but of the Word; for our Lord was of two Natures; so that one expression is used properly, the other improperly in each of the two cases; but exactly the opposite way to their use in respect of us.  For with respect to us God is properly our God, but not properly our Father.  And this is the cause of the error of the Heretics, namely the joining of these two Names, which are interchanged because of the Union of the Natures.  And an indication of this is found in the fact that wherever the Natures are distinguished in our thoughts from one another, the Names are also distinguished; as you hear in Paul’s words, “The God of our Lord Jesus Christ, the Father of Glory.”{a} The God of Christ, but the Father of glory.  For although these two terms express but one Person, yet this is not by a Unity of Nature, but by a Union of the two.  What could be clearer?

	9  Pe/mpton lege/sqw to\ lamba/nein au)to\n zwh/n, h)\ kri/sin, h)\ klhronomi/an e)qnw=n, h)\ e)cousi/an pa/shj sarko/j, h)\ do/can, h)\ maqhta/j, h)\ o(/sa le/getai. kai\ tou=to th=j a)nqrwpo/thtoj. ei) de\ kai\ t%= qe%= doi/hj, ou)k a)/topon. ou) ga\r w(j e)pi/kthta dw/seij, a)ll' w(j a)p' a)rxh=j sunupa/rxonta, kai\ lo/g% fu/sewj, a)ll' ou) xa/ritoj.
	IX. Fifthly, let it be alleged that it is said of Him that He receives life,{b} judgment,{g} inheritance of the Gentiles,{d} or power over all flesh,{e} or glory,{z} or disciples, or whatever else is mentioned. This also belongs to the Manhood; and yet if you were to ascribe it to the Godhead, it would be no absurdity.  For you would not so ascribe it as if it were newly acquired, but as belonging to Him from the beginning by reason of nature, and not as an act of favour.

	10  (/Ekton tiqe/sqw to\ mh\ du/nasqai to\n ui(o\n a)f' e(autou= poiei=n mhde/n, e)a\n mh/ ti ble/pv to\n pate/ra poiou=nta. tou=to de\ toiou=to/n e)stin: ou) tw=n kaq' e(/na tro/pon legome/nwn to\ du/nasqai h)\ mh\ du/nasqai: polu/shmon de/. to\ me\n ga/r ti le/getai kata\ duna/mewj e)/lleiyin, kai/ pote, kai\ pro/j ti, w(j to\ mh\ du/nasqai to\ paidi/on a)qlei=n, h)\ to\ skula/kion ble/pein, h)\ pro\j to/nde diagwni/zesqai. a)qlh/sei ga\r i)/swj pote/, kai\ o)/yetai, kai\ diagwniei=tai pro\j to/nde, ka)\n pro\j e(/teron  a)duna/twj e)/xv. to\ de/, w(j e)pi\ plei=ston, w(j to/:  Ou) du/natai po/lij krubh=nai e)p' a)/nw o)/rouj keime/nh. ta/xa ga\r a)\n kai\ krufqei/h tij, e)piprosqou=ntoj mei/zonoj. to\ de/, w(j ou)k eu)/logon:  Ou) du/nantai oi( ui(oi\ tou= numfw=noj nhsteu/ein, e)f' o(/son e)/ndhmoj o( numfi/oj: ei)/te o( swmatikw=j o(rw/menoj: ou) ga\r kakopaqei/aj, a)ll' eu)frosu/nhj kairo\j o( th=j e)pidhmi/aj: ei)/te w(j o( lo/goj noou/menoj. 
	X. Sixthly, let it be asserted that it is written, The Son can do nothing of Himself, but what He seeth the Father do.{h} The solution of this is as follows:--Can and Cannot are not words with only one meaning, but have many meanings.  On the one hand they are used sometimes in respect of deficiency of strength, sometimes in respect of time, and sometimes relatively to a certain object; as for instance, A Child cannot be an Athlete, or, A Puppy cannot see, or fight with so and so.  Perhaps some day the child will be an athlete, the puppy will see, will fight with that other, though it may still be unable to fight with Any other.  Or again, they may be used of that which is Generally true. For instance,--A city that is set on a hill cannot be hid;{q} while yet it might possibly be hidden by another higher hill being in a line with it.  Or in another sense they are used of a thing which is not reasonable; as, Can the Children of the Bridechamber fast while the[p. 313] Bridegroom is with them;{a} whether He be considered as visible in bodily form (for the time of His sojourning among us was not one of mourning, but of gladness), or, as the Word.

	ti/ ga\r dei= nhsteu/ein swmatikw=j tou\j lo/g% kaqairome/nouj; to\ de/, w(j a)bou/lhton, w(j to\ mh\ du/nasqai e)kei= shmei=a poih=sai, dia\ th\n a)pisti/an tw=n dexome/nwn. e)peidh\ ga\r tou= sunamfote/rou xrei/a pro\j ta\j i)a/seij, kai\ th=j tw=n qerapeuome/nwn pi/stewj, kai\ th=j tou= qerapeutou= duna/mewj, ou)k e)nede/xeto to\ e(/teron tou= suzu/gou e)llei/pontoj. ou)k oi)=da de/, ei) mh\ kai\ tou=to t%= eu)lo/g% prosqete/on: ou) ga\r eu)/logoj i)/asij toi=j blabhsome/noij e)c a)pisti/aj. tou= de\ au)tou= lo/gou kai\ to/:  Ou) du/natai o( ko/smoj mh\ misei=n u(ma=j: kai/,  Pw=j du/nasqe a)gaqa\ lalei=n, ponhroi\ o)/ntej; pw=j ga\r a)du/nato/n ti tou/twn, h)\ o(/ti a)bou/lhton; e)/sti de/ ti kai\ toiou=ton e)n toi=j legome/noij, o(\ tv= fu/sei me\n a)du/naton, qe%= de\ dunato\n boulhqe/nti, w(j to\ mh\ du/nasqai to\n au)to\n gennhqh=nai deu/teron: kai\ r(afi\j ou)k ei)sdexome/nh ka/mhlon. ti/ ga\r a)\n kai\ kwlu/seie gene/sqai tau=ta qeou= qelh/santoj; 11  Tou/twn de\ pa/ntwn e)kto\j to\ pantelw=j a)du/naton kai\ a)nepi/dekton,
	For why should they keep a bodily fast who are cleansed by the Word?{b} Or, again, they are used of that which is contrary to the will; as in, He could do no mighty works there because of their unbelief,{g}--i.e.  of those who should receive them. For since in order to healing there is need of both faith in the patient and power in the Healer,{d} when one of the two failed the other was impossible.  But probably this sense also is to be referred to the head of the unreasonable.  For healing is not reasonable in the case of those who would afterwards be injured by unbelief.  The sentence The world cannot hate you,{e} comes under the same head, as does also How can ye, being evil, speak good things?{z} For in what sense is either impossible, except that it is contrary to the will?  There is a somewhat similar meaning in the expressions which imply that a thing impossible by nature is possible to God if He so wills;{h} as that a man cannot be born a second time,{q} or that a needle will not let a camel through it.{k} For what could prevent either of these things happening, if God so willed?

	11  Tou/twn de\ pa/ntwn e)kto\j to\ pantelw=j a)du/naton kai\ a)nepi/dekton, w(j o(\ nu=n e)ceta/zomen. w(j ga\r a)du/naton ei)=nai le/gomen ponhro\n ei)=nai qeo/n, h)\ mh\ ei)=nai: tou=to ga\r a)dunami/aj a)\n ei)/h ma=llon qeou=, h)/per duna/mewj: h)\ to\ mh\ o)\n ei)=nai, h)\ ta\ di\j du/o kai\ te/ssara ei)=nai kai\ de/ka: ou(/twj a)du/naton kai\ a)negxw/rhton poiei=n ti to\n ui(o/n, w(=n ou) poiei= o( path/r. pa/nta ga\r o(/sa e)/xei o( path/r, tou= ui(ou= e)sti/n: w(j e)/mpalin ta\ tou= ui(ou= tou= patro/j: ou)de\n ou)=n i)/dion, o(/ti koina/. e)pei\ kai\ au)to\ to\ ei)=nai koino\n kai\ o(mo/timon, ei) kai\ t%= ui(%= para\ tou= patro/j.  kaq' o(\ kai\ le/getai kai\ to/:  )Egw\ zw= dia\ to\n pate/ra. ou)x w(j e)kei=qen au)t%= tou= zh=n kai\ tou= ei)=nai sunexome/nou, a)ll' w(j e)kei=qen u(pa/rxontoj a)xro/nwj kai\ a)naiti/wj. ble/pei de\ to\n pate/ra poiou=nta pw=j, kai\ ou(/tw poiei=; a)=ra w(j oi( ta\j morfa\j gra/fontej kai\ ta\ gra/mmata, dia\ to\ mh\ ei)=nai th=j a)lhqei/aj a)/llwj e)pituxei=n, ei) mh\ pro\j to\ a)rxe/tupon ble/pontaj, ka)kei=qen xeiragwgoume/nouj; kai\ pw=j h( sofi/a dei=tai tou= dida/contoj, h)\ ou) poih/sei ti mh\ didaskome/nh; poiei= de\ pw=j o( path/r, h)\ pepoi/hken; a)=ra a)/llon proupe/sthse ko/smon a)nti\ tou= paro/ntoj, kai\ u(posth/sei to\n me/llonta, kai\ pro\j e)kei=na ble/pwn o( ui(o/j, to\n me\n u(pe/sthse, to\n de\ u(posth/sei; 


	XI. And besides all this, there is the absolutely impossible and inadmissible, as that which we are now examining.  For as we assert that it is impossible for God to be evil, or not to exist--for this would be indicative of weakness in God rather than of strength--or for the non- existent to exist, or for two and two to make both four and ten,{l} so it is impossible and inconceivable that the Son should do anything that the Father doeth not.{m} For all things that the Father hath are the Son’s;{n} and on the other hand, all that belongs to the Son is the Father’s.  Nothing then is peculiar, because all things are in common.  For Their Being itself is common and equal, even though the Son receive it from the Father.  It is in respect of this that it is said I live by the Father;{x} not as though His Life and Being were kept together by the Father, but because He has His Being from Him beyond all time, and beyond all cause.  But how does He see the Father doing, and do likewise?  Is it like those who copy pictures and letters, because they cannot attain the truth unless by looking at the original, and being led by the hand by it?  But how shall Wisdom stand in need of a teacher, or be incapable of acting unless taught?  And in what sense does the Father “Do” in the present or in the past?  Did He make another world before this one, or is He going to make a world to come?  And did the Son look at that and make this?  Or will He look at the other, and make one like it?

	te/ssarej ou)=n ko/smoi kata\ to\n lo/gon tou=ton, oi( me\n patro/j, oi( de\ ui(ou= poih/mata. w)\ th=j a)logi/aj. kaqai/rei de\ le/praj, kai\ daimo/nwn kai\ no/swn a)palla/ttei, kai\ zwopoiei= nekrou/j, kai\ u(pe\r qala/sshj o(deu/ei, kai\ ta)/lla poiei= o(/sa pepoi/hken, e)pi\ ti/noj h)\ po/te tou= patro\j tau=ta proenergh/santoj; h)\ dh=lon o(/ti tw=n au)tw=n pragma/twn tou\j tu/pouj e)nshmai/netai me\n o( path/r, e)pitelei= de\ o( lo/goj, ou) doulikw=j, ou)de\ a)maqw=j, a)ll' e)pisthmonikw=j te kai\ despotikw=j, kai\ oi)keio/teron ei)pei=n, patrikw=j; ou(/tw ga\r e)gw\ de/xomai to\ a(/per u(po\ tou= patro\j gi/netai, tau=ta kai\ to\n ui(o\n o(moi/wj poiei=n: ou) kata\ th\n tw=n ginome/nwn o(moi/wsin, a)lla\ kata\ th\n th=j e)cousi/aj o(motimi/an. kai\ tou=to a)\n ei)/h to\ e(/wj a)/rti kai\ to\n pate/ra e)rga/zesqai, kai\ to\n ui(o/n: ou) mo/non de/, a)lla\ kai\ th\n w(=n pepoih/kasin oi)konomi/an te kai\ sunth/rhsin, w(j dhloi= to\ poiei=sqai tou\j a)gge/louj au)tou= pneu/mata: kai\ qemeliou=sqai th\n gh=n e)pi\ th\n a)sfa/leian au)th=j: a(/pac h(drasme/na te kai\ geno/mena: kai\ stereou=sqai bronth/n, kai\ kti/zesqai pneu=ma, w(=n a(/pac me\n o( lo/goj u(pe/sth, sunexh\j de\ kai\ nu=n h( e)ne/rgeia.
	According to this argument there must be Four worlds, two made by the Father, and two by the Son.  What an absurdity!  He cleanses lepers, and delivers men from evil spirits, and diseases, and quickens the dead, and walks upon the sea, and does all His other works; but in what case, or when did the Father do these acts before Him?  Is it not clear that the Father impressed the ideas of these same actions, and the Word brings them to pass, yet not in slavish or unskilful fashion, but with full knowledge and in a masterly way, or, to speak more properly, like the Father?  For in this sense I understand the words that whatsoever is done by the Father, these things doeth the Son likewise; not, that is, because of the likeness of the things done, but in respect of the Authority.  This might well also be the meaning of the passage which says that the Father worketh hitherto and the Son also;{a} and not only so but it refers also to the government and preservation of the things which He has made; as is shewn by the passage which says that He maketh His Angels Spirits,{b} and that the earth is founded upon its steadfastness (though once for all these things were fixed and made) and that the thunder is made firm and the wind created.{g} Of all these things the Word was given once, but the Action is continuous even now.

	12  (/Ebdomon lege/sqw to\ katabebhke/nai e)k tou= ou)ranou= to\n ui(o/n, ou)x i(/na poiv= to\ qe/lhma to\ e(autou=, a)lla\ to\ tou= pe/myantoj. ei) me\n ou)=n mh\ para\ tou= katelhluqo/toj au)tou= tau=ta e)le/geto, ei)/pomen a)\n w(j para\ tou= a)nqrw/pou tupou=sqai to\n lo/gon, ou) tou= kata\ to\n swth=ra nooume/nou, ®to\ ga\r e)kei/nou qe/lein ou)de\ u(penanti/on qe%=, qeoqe\n o(/lon, ®a)lla\ tou= kaq' h(ma=j: w(j tou= a)nqrwpi/nou qelh/matoj ou) pa/ntwj e(pome/nou t%= qei/%, a)ll' a)ntipi/ptontoj, w(j ta\ polla/, kai\ a)ntipalai/ontoj. kai\ ga\r e)kei=no ou(/twj e)noh/samen to/:  Pa/ter, ei) dunato/n, parelqe/tw a)p' e)mou= to\ poth/rion tou=to: plh\n ou)x o(\ e)gw\ qe/lw, a)lla\ to\ so\n i)sxue/tw qe/lhma. ou)/te ga/r, ei) dunato\n h)\ mh/, tou=to a)gnoei=n e)kei=non ei)ko/j, ou)/te t%= qelh/mati a)nteisfe/rein to\ qe/lhma. e)pei\ de\ w(j para\ tou= proslabo/ntoj o( lo/goj, tou=to ga\r to\ katelhluqo/j, ou) tou= proslh/mmatoj, ou(/twj a)panthso/meqa. ou)x w(j o)/ntoj i)di/ou tou= ui(ou= qelh/matoj para\ to\ tou= patro/j, a)ll' w(j ou)k o)/ntoj o( lo/goj: i(/n' v)= toiou=ton to\ sunago/menon:  Ou)x i(/na poiw= to\ qe/lhma to\ e)mo/n, ou)de\ ga/r e)sti to\ e)mo\n tou= sou= kexwrisme/non, a)lla\ to\ koino\n e)mou= te kai\ sou=, w(=n w(j mi/a qeo/thj, ou(/tw kai\ bou/lhsij.


	XII. Let them quote in the seventh place that The Son came down from Heaven, not to do His own Will, but the Will of Him That sent Him.{d} Well, if this had not been said by Himself Who came down, we should say that the phrase was modelled as issuing from the Human Nature, not from Him who is conceived of in His character as the Saviour, for His Human Will cannot be opposed to God, seeing it is altogether taken into God; but conceived of simply as in our nature, inasmuch as the human will does not completely follow the Divine, but for the most part struggles against and resists it.  For we understand in the same way the words, Father, if [p.314] it be possible, let this cup pass from Me; Nevertheless let not what I will but Thy Will prevail.{a} For it is not likely that He did not know whether it was possible or not, or that He would oppose will to will.  But since, as this is the language of Him Who assumed our Nature (for He it was Who came down), and not of the Nature which He assumed, we must meet the objection in this way, that the passage does not mean that the Son has a special will of His own, besides that of the Father, but that He has not; so that the meaning would be, “not to do Mine own Will, for there is none of Mine apart from, but that which is common to, Me and Thee; for as We have one Godhead, so We have one Will.”{b}

	polla\ ga\r tw=n ou(/tw legome/nwn a)po\ koinou= le/getai, kai\ ou) qetikw=j, a)rnhtikw=j de/, w(j to/:  Ou) ga\r e)k me/trou di/dwsin o( qeo\j to\ pneu=ma: ou)/te ga\r di/dwsin, ou)/te memetrhme/non, ou) ga\r metrei=tai para\ qeou= qeo/j: kai\ to/:  Ou)/te h( a(marti/a mou, ou)/te h( a)nomi/a mou: ou) ga\r w(j ou)/shj o( lo/goj, a)ll' w(j ou)k ou)/shj: kai\ pa/lin to/:  Ou) dia\ ta\j dikaiosu/naj h(mw=n, a(\j e)poih/samen: ou) ga\r e)poih/samen. dh=lon de\ tou=to ka)\n toi=j e(ch=j: ti/ ga/r, fhsi, to\ qe/lhma tou= patro/j; i(/na pa=j o( pisteu/wn ei)j to\n ui(o\n sw/zhtai, kai\ tugxa/nv th=j teleutai/aj a)nasta/sewj. a)=r' ou)=n tou= patro\j me\n tou=to qe/lhma,  tou= ui(ou= de\ ou)damw=j; h)\ a)/kwn eu)aggeli/zetai kai\ pisteu/etai; kai\ ti/j a)\n tou=to pisteu/seien; e)pei\ kai\ to\ to\n lo/gon to\n a)kouo/menon mh\ ei)=nai tou= ui(ou=, tou= patro\j de/, th\n au)th\n e)/xei du/namin. pw=j ga\r i)/dio/n tinoj to\ koino/n, h)\ mo/nou, tou=to sunidei=n ou)k e)/xw, polla\ skopw=n: oi)=mai de/, ou)de\ a)/lloj tij. a)\n ou(/tw dianov=j peri\ tou= qe/lein, o)rqw=j noh/seij kai\ li/an eu)sebw=j, w(j o( e)mo\j lo/goj, kai\ panto\j tou= eu)gnw/monoj.
	For many such expressions are used in relation to this Community, and are expressed not positively but negatively; as, e.g., God giveth not the Spirit by measure,{g} for as a matter of fact He does not give the Spirit to the Son, nor does He measure It, for God is not measured by God; or again, Not my transgression nor my sin.{d} The words are not used because He has these things, but because He has them not.  And again, Not for our righteousness which we have done,{e} for we have not done any.  And this meaning is evident also in the clauses which follow.  For what, says He, is the Will of My Father?  That everyone that believeth on the Son should be saved,{z} and obtain the final Resurrection.{h} Now is this the Will of the Father, but not of the Son?  Or does He preach the Gospel, and receive men’s faith against His will?  Who could believe that? Moreover, that passage, too, which says that the Word which is heard is not the Son’s{q} but the Father’s has the same force. For I cannot see how that which is common to two can be said to belong to one alone, however much I consider it, and I do not think any one else can.  If then you hold this opinion concerning the Will, you will be right and reverent in your opinion, as I think, and as every right- minded person thinks.

	13  )/Ogdoo/n e)stin au)toi=j to/:  (/Ina ginw/skwsi se\ to\n mo/non a)lhqino\n qeo\n kai\ o(\n a)pe/steilaj  )Ihsou=n  Xristo/n: kai\ to/:  Ou)dei\j a)gaqo/j, ei) mh\ ei)=j o( qeo/j. tou=to de\ kai\ pa/ntv r(#/sthn e)/xein th\n lu/sin moi fai/netai. ei) ga\r to\ mo/non a)lhqino\n e)pi\ tou= patro\j qh/seij, pou= qh/seij th\n au)toalh/qeian; kai\ ga\r ei)  T%= mo/n% sof%= qe%=, h)\  T%= mo/n% e)/xonti a)qanasi/an, fw=j oi)kou=nti a)pro/siton, h)\  Basilei= tw=n ai)w/nwn a)fqa/rt%, a)ora/t%,  Kai\ mo/n% sof%= qe%= noh/seij ou(/twj, oi)xh/setai/ soi qa/naton katakriqei\j o( ui(o/j, h)\ sko/toj, h)\ to\ mh\ sofo\j ei)=nai, mhde\ basileu/j, mhde\ a)o/ratoj, mhde\ o(/lwj qeo/j, o(\ tw=n ei)rhme/nwn kefa/laion. pw=j dai\ ou)k a)polei= meta\ tw=n a)/llwn kai\ th\n a)gaqo/thta, h)\ ma/lista mo/nou qeou=; a)ll' oi)=mai to\ me/n:  (/Ina ginw/skwsi se\ to\n mo/non a)lhqino\n qeo/n, e)p' a)naire/sei le/gesqai tw=n ou)k o)/ntwn me\n qew=n, legome/nwn de/. ou) ga\r a)\n prose/keito:  Kai\ o(\n a)pe/steilaj  )Ihsou=n  Xristo/n, ei) pro\j e)kei=non a)ntidiv/rhto to\ mo/non a)lhqino/n, a)lla\ mh\ kata\ koinou= th=j qeo/thtoj h)=n o( lo/goj. to\ de/,  Ou)dei\j a)gaqo/j, a)pa/nthsin e)/xei pro\j to\n peira/zonta nomiko/n, w(j a)nqrw/p% th\n a)gaqo/thta marturh/santa. 


	XIII. The eighth passage is, That they may know Thee, the only true God, and Jesus Christ Whom Thou hast sent;{k} and There is none good save one, that is, God.{l} The solution of this appears to me very easy.  For if you attribute this only to the Father, where will you place the Very Truth?  For if you conceive in this manner of the meaning of To the only wise God,{a} or Who only hath Immortality, Dwelling in the light which no man can approach unto,{b} or of to the king of the Ages, immortal, invisible, and only wise God,{g} then the Son has vanished under sentence of death, or of darkness, or at any rate condemned to be neither wise nor king, nor invisible, nor God at all, which sums up all these points.  And how will you prevent His Goodness, which especially belongs to God alone, from perishing with the rest?  I, however, think that the passage That they may know Thee the only true God, was said to overthrow those gods which are falsely so called, for He would not have added and Jesus Christ Whom Thou hast sent, if The Only True God were contrasted with Him, and the sentence did not proceed upon the basis of a common Godhead.  The “None is Good” meets the tempting Lawyer, who was testifying to His Goodness viewed as Man.

	to\ ga\r a)/krwj a)gaqo/n, fhsi, mo/nou qeou=, ka)\n tou=to kai\ a)/nqrwpoj o)noma/zhtai, w(j to/:  (O a)gaqo\j a)/nqrwpoj e)k tou= a)gaqou= qhsaurou= proba/llei to\ a)gaqo/n: kai/,  Dw/sw th\n basilei/an t%= a)gaq%= u(pe\r se/, tou= qeou= pro\j to\n  Saou\l peri\ tou=  Dabi\d le/gontoj: kai\ to/:  )Aga/qunon, ku/rie, toi=j a)gaqoi=j: kai\ o(/sa a)/lla toiau=ta le/getai peri\ tw=n e)n  h(mi=n e)painoume/nwn, e)f' ou(\j h( a)po/rroia tou= prw/tou kalou= kai\ kata\ deu/teron lo/gon e)/fqasen. ei) me\n ou)=n pei/qomen tou=to, a)/riston: ei) de\ mh/, ti/ fh/seij pro\j tou\j le/gontaj e(te/rwqi, to\n ui(o\n mo/non ei)rh=sqai qeo\n kata\ ta\j sa\j u(poqe/seij; e)n ti/si toi=j r(h/masin; e)n e)kei/noij:  Ou(=to/j sou qeo/j, ou) logisqh/setai e(/teroj pro\j au)to/n: kai\ met' o)li/ga:  Meta\ tou=to e)pi\ th=j gh=j w)/fqh, kai\ toi=j a)nqrw/poij sunanestra/fh. o(/ti me\n ga\r ou) peri\ tou= patro\j a)lla\ tou= ui(ou= to\ lego/menon, h( prosqh/kh safw=j pari/sthsin. ou(=toj ga/r e)stin o( swmatikw=j o(milh/saj h(mi=n, kai\ meta\ tw=n ka/tw geno/menoj. ei) de\ nikh/seie kata\ tou= patro\j le/gesqai tou=to, mh\ tw=n nomizome/nwn qew=n, h(tth/meqa to\n pate/ra, di' w(=n tou= ui(ou= katespouda/samen. kai\ ti/ a)\n th=j ni/khj tau/thj ge/noito a)qliw/teron h)\ zhmiwde/steron;
	For perfect goodness, He says, is God’s alone, even if a man is called perfectly good.  As for instance, A good man out of the good treasure of his heart bringeth forth good things.{d} And, I will give the kingdom to one who is good above Thee.{e} ... Words of God, speaking to Saul about David.  Or again, Do good, O Lord, unto the good{z} ... and all other like expressions concerning those of us who are praised, upon whom it is a kind of effluence from the Supreme Good, and has come to them in a secondary degree.  It will be best of all if we can persuade you of this.  But if not, what will you say to the suggestion on the other side, that on your hypothesis the Son has been called the only God.  In what passage?  Why, in this:--This is your God; no other shall be accounted of in comparison with Him, and a little further on, after this did He shew Himself upon earth, and conversed with men.{h} This addition proves clearly that the words are not used of the Father, but of the Son; for it was He Who in bodily form companied with us, and was in this lower world.  Now, if we should determine to take these words as said in contrast with the Father, and not with the imaginary gods, we lose the Father by the very terms which we were pressing against the Son.  And what could be more disastrous than such a victory?

	14  )/Ennaton e)kei=no fh/sousi to/:  Pa/ntote zw=n ei)j to\ e)ntugxa/nein u(pe\r h(mw=n. eu)= ge kai\ li/an mustikw=j te kai\ filanqrw/pwj. to\ ga\r e)ntugxa/nein ou)x, w(j h( tw=n pollw=n sunh/qeia, to\ zhtei=n e)kdi/khsin e)/xei: tou=to ga/r pwj kai\ tapeino/thtoj: a)lla\ to\ presbeu/ein u(pe\r h(mw=n t%= lo/g% th=j mesitei/aj: w(j kai\ to\ pneu=ma u(pe\r h(mw=n e)ntugxa/nein le/getai.  Ei)=j ga\r qeo/j, ei)=j kai\ mesi/thj qeou= kai\ a)nqrw/pwn, a)/nqrwpoj  )Ihsou=j  Xristo/j. presbeu/ei ga\r e)/ti kai\ nu=n, w(j a)/nqrwpoj, u(pe\r th=j e)mh=j swthri/aj, o(/ti meta\ tou= sw/mato/j e)stin, ou(= prose/laben, e(/wj a)\n e)me\ poih/sv qeo\n tv= duna/mei th=j e)nanqrwph/sewj, ka)\n mhke/ti kata\ sa/rka ginw/skhtai, ta\ sarkika\ le/gw pa/qh kai/, xwri\j th=j a(marti/aj, h(me/tera. ou(/tw de\ kai\ para/klhton e)/xomen  )Ihsou=n  Xristo\n ou)x w(j u(pe\r h(mw=n prokalindou/menon tou= patro/j, kai\ prospi/ptonta doulikw=j. a)/page th\n dou/lhn o)/ntwj u(po/noian,  kai\ a)naci/an tou= pneu/matoj. ou)/te ga\r tou= patro\j tou=to e)pizhtei=n, ou)/te tou= ui(ou= pa/sxein, ou)d' w(j peri\ qeou= dianoei=sqai di/kaion: a)ll' oi(=j pe/ponqen, w(j a)/nqrwpoj, pei/qei karterei=n, w(j lo/goj kai\ paraine/thj. tou=to noei=tai/ moi h( para/klhsij.
	XIV. Ninthly, they allege, seeing He ever [p.315] liveth to make intercession for us.{a} O, how beautiful and mystical and kind.  For to intercede does not imply to seek for vengeance, as is most men’s way (for in that there would be something of humiliation), but it is to plead for us by reason of His Mediatorship, just as the Spirit also is said to make intercession for us.{b} For there is One God, and One Mediator between God and Man, the Man Christ Jesus.{g} For He still pleads even now as Man for my salvation; for He continues to wear the Body which He assumed, until He make me God by the power of His Incarnation; although He is no longer known after the flesh{d}--I mean, the passions of the flesh, the same, except sin, as ours.  Thus too, we have an Advocate,{e} Jesus Christ, not indeed prostrating Himself for us before the Father, and falling down before Him in slavish fashion ... Away with a suspicion so truly slavish and unworthy of the Spirit!  For neither is it seemly for the Father to require this, nor for the Son to submit to it; nor is it just to think it of God.  But by what He suffered as Man, He as the Word and the Counsellor persuades Him to be patient.  I think this is the meaning of His Advocacy.

	15  De/katon au)toi=j e)stin h( a)/gnoia, kai\ to\ mhde/na ginw/skein th\n teleutai/an h(me/ran h)\ w(/ran, mhde\ to\n ui(o\n au)to/n, ei) mh\ to\n pate/ra. kai/toi pw=j a)gnoei= ti tw=n o)/ntwn h( sofi/a, o( poihth\j tw=n ai)w/nwn, o( suntelesth\j kai\ metapoihth/j, to\ pe/raj tw=n genome/nwn; o( ou(/tw ta\ tou= qeou= ginw/skwn, w(j to\ pneu=ma tou= a)nqrw/pou ta\ e)n au)t%=; ti/ ga\r tau/thj th=j gnw/sewj telew/teron; pw=j dai\ ta\ me\n pro\ th=j w(/raj a)kribw=j e)pi/statai, kai\ ta\ oi(=on e)n xr%= tou= te/louj, au)th\n de\ a)gnoei= th\n w(/ran; ai)ni/gmati ga\r to\ pra=gma o(/moion, w(/sper a)\n ei)/ tij ta\ me\n pro\ tou= tei/xouj a)kribw=j e)pi/stasqai le/goi, au)to\ de\ a)gnoei=n to\ tei=xoj: h)\ to\ th=j h(me/raj te/loj eu)= e)pista/menoj, th\n a)rxh\n th=j nukto\j mh\ ginw/skein: e)/nqa h( tou= e(te/rou gnw=sij a)nagkai/wj suneisa/gei to\ e(/teron. h)\ pa=sin eu)/dhlon, o(/ti ginw/skei me/n, w(j qeo/j, a)gnoei=n de/ fhsin, w(j a)/nqrwpoj, a)/n tij to\ faino/menon xwri/sv tou nooume/nou; to\ ga\r a)po/luton ei)=nai tou= ui(ou= th\n proshgori/an kai\ a)/sxeton, ou) proskeime/nou t%= ui(%= tou= ti/noj, tau/thn h(mi=n di/dwsi th\n u(po/noian, w(/ste th\n a)/gnoian u(polamba/nein e)pi\ to\ eu)sebe/steron, t%= a)nqrwpi/n%, mh\ t%= qei/%, tau/thn logizome/nouj.
	XV. Their tenth objection is the ignorance, and the statement that Of the last day and hour knoweth no man, not even the Son Himself, but the Father.{z} And yet how can Wisdom be ignorant of anything --that is, Wisdom Who made the worlds, Who perfects them, Who remodels them, Who is the Limit of all things that were made, Who knoweth the things of God as the spirit of a man knows the things that are in him?{h} For what can be more perfect than this knowledge? How then can you say that all things before that hour He knows accurately, and all things that are to happen about the time of the end, but of the hour itself He is ignorant?  For such a thing would be like a riddle; as if one were to say that he knew accurately all that was in front of the wall, but did not know the wall itself; or that, knowing the end of the day, he did not know the beginning of the night--where knowledge of the one necessarily brings in the other.  Thus everyone must see that He knows as God, and knows not as Man;--if one may separate the visible from that which is discerned by thought alone.  For the absolute and unconditioned use of the Name “The Son” in this passage, without the addition of whose Son, gives us this thought, that we are to understand the ignorance in the most reverent sense, by attributing it to the Manhood, and not to the Godhead.

	16  Ei) me\n ou)=n ou(=toj au)ta/rkhj o( lo/goj, e)ntau=qa sthso/meqa, kai\ mhde\n ple/on e)pizhtei/sqw: ei) de\ mh/, to/ ge deu/teron, w(/sper tw=n a)/llwn e(/kaston, ou(/tw de\ kai\ h( gnw=sij tw=n megi/stwn e)pi\ th\n ai)ti/an a)nafere/sqw timv= tou= gennh/toroj. dokei= de/ moi/ tij, mhd' a)\n e)kei/nwj a)nagnou/j, w(j tw=n kaq' h(ma=j filolo/gwn tij, mikro\n e)nnoh=sai, o(/ti ou)de\ o( ui(o\j a)/llwj oi)=de th\n h(me/ran h)\ th\n w(/ran, h)\ w(j o(/ti o( path/r. to\ ga\r sunago/menon o(poi=on; e)peidh\ o( path\r ginw/skei, dia\ tou=to kai\ o( ui(o/j, w(j dh=lon, o(/ti mhdeni\ gnwsto\n tou=to mhde\ lhpto/n, plh\n  th=j prw/thj fu/sewj. e)lei/peto peri\ tou= e)nteta/lqai, kai\ tethrhke/nai ta\j e)ntola/j, kai\ ta\ a)resta\ au)t%= pa/ntote pepoihke/nai, dialabei=n  h(ma=j: e)/ti de\ teleiw/sewj, kai\ u(yw/sewj, kai\ tou= maqei=n e)c w(=n e)/paqe th\n u(pakoh/n, a)rxierwsu/nhj te kai\ prosfora=j, kai\ parado/sewj, kai\ deh/sewj th=j pro\j to\n duna/menon sw/zein au)to\n e)k qana/tou, kai\ a)gwni/aj, kai\ qro/mbwn, kai\ proseuxh=j, kai\ ei)/ ti a)/llo toiou=ton: ei) mh\ pa=si pro/dhlon h)=n, o(/ti peri\ to\ pa/sxon ta\ toiau=ta tw=n o)noma/twn, ou) th\n a)/trepton fu/sin kai\ tou= pa/sxein u(yhlote/ran. o( me\n ou)=n peri\ tw=n a)ntiqe/twn lo/goj tosou=ton, o(/son r(i/za tij ei)=nai kai\ u(po/mnhma toi=j e)cetastikwte/roij th=j telewte/raj e)cergasi/aj. a)/cion de\ i)/swj, kai\ toi=j proeirhme/noij a)ko/louqon, mhde\ ta\j proshgori/aj tou= ui(ou= parelqei=n a)qewrh/touj, polla/j te ou)/saj, kai\ kata\ pollw=n keime/naj tw=n peri\ au)to\n nooume/nwn, a)ll' e(ka/sthn au)tw=n o(/ ti/ pote bou/letai parasth=sai, kai\ dei=cai to\ tw=n o)noma/twn musth/rion.
	XVI. If then this argument is sufficient, let us stop here, and not enquire further.  But if not, our second argument is as follows:--Just as we do in all other instances, so let us refer His knowledge of the greatest events, in honour of the Father, to The Cause.  And I think that anyone, even if he did not read it in the way that one of our own Students{a} did, would soon perceive that not even the Son knows the day or hour otherwise than as the Father does.  For what do we conclude from this?  That since the Father knows, therefore also does the Son, as it is evident that this cannot be known or comprehended by any but the First Nature.  There remains for us to interpret the passage about His receiving commandment,{b} and having kept His Commandments, and done always those things that please Him; and further concerning His being made perfect,{g} and His exaltation,{d} and His learning obedience by the things which He suffered; and also His High Priesthood, and His Oblation, and His Betrayal, and His prayer to Him That was able to save Him from death, and His Agony and Bloody Sweat and Prayer,{e} and such like things; if it were not evident to every one that such words are concerned, not with That Nature Which is unchangeable and above all capacity of suffering, but with the passible Humanity.  This, then, is the argument concerning these objections, so far as to be a sort of foundation and memorandum for the use of those who are better able to conduct the enquiry to a more complete working out.  It may, however, be worth while, and will be consistent with what has been already said, instead of passing over without remark the actual Titles of the Son (there are many of them, and they are concerned with many of His Attributes), to set before you the meaning of each of them, and to point out the mystical meaning of the names.

	17  )Arkte/on de\ h(mi=n e)nteu=qen. to\ qei=on a)katono/maston: kai\ tou=to dhlou=sin, ou)x oi( logismoi\ mo/non, a)lla\ kai\  (Ebrai/wn oi( sofw/tatoi kai\ palaio/tatoi, o(/son ei)ka/zein e)/dosan. oi( ga\r xarakth=rsin i)di/oij to\ qei=on timh/santej, kai\ ou)de\ gra/mmasin a)nasxo/menoi toi=j au)toi=j a)/llo ti gra/fesqai tw=n meta\ qeo\n kai\ qeo/n, w(j de/on a)koinw/nhton ei)=nai kai\ me/xri tou/tou to\ qei=on toi=j h(mete/roij, po/te a)\n de/cainto luome/nv fwnv= dhlou=sqai th\n a)/luton fu/sin kai\ i)dia/zousan; ou)/te ga\r a)e/ra tij e)/pneusen o(/lon pw/pote, ou)/te ou)si/an qeou= pantelw=j h)\ nou=j kexw/rhken, h)\ fwnh\ perie/laben. a)ll' e)k tw=n peri\ au)to\n  skiagrafou=ntej ta\ kat' au)to\n, a)mudra/n tina kai\ a)sqenh= kai\ a)/llhn a)p' a)/llou fantasi/an sulle/gomen. kai\ ou(=toj a)/ristoj h(mi=n qeolo/goj, ou)x o(\j eu(=re to\ pa=n, ou)de\ ga\r de/xetai to\ pa=n o( desmo/j, a)ll' o(\j a)\n a)/llou fantasqv= ple/on, kai\ plei=on e)n e(aut%= sunaga/gv to\ th=j a)lhqei/aj i)/ndalma, h)\ a)poski/asma, h)\ o(/ ti kai\ o)noma/somen.
	XVII. We will begin thus.  The Deity cannot be expressed in words.  And this is proved to us, not only by argument, but by the wisest and most ancient of the Hebrews, so far as they have given us reason for conjecture.  For they appropriated certain characters to the honour of the Deity, and would not even allow the name of anything inferior to God to be written with the same letters as that of [p.316] God, because to their minds it was improper that the Deity should even to that extent admit any of His creatures to a share with Himself.  How then could they have admitted that the invisible and separate Nature can be explained by divisible words?  For neither has any one yet breathed the whole air, nor has any mind entirely comprehended, or speech exhaustively contained the Being of God.  But we sketch Him by His Attributes, and so obtain a certain faint and feeble and partial idea concerning Him, and our best Theologian is he who has, not indeed discovered the whole, for our present chain does not allow of our seeing the whole, but conceived of Him to a greater extent than another, and gathered in himself more of the Likeness or adumbration of the Truth, or whatever we may call it.

	18  (/Oson d' ou)=n e)k tw=n h(mi=n e)fiktw=n, o( me\n w)/n, kai\ o( qeo/j, ma=llo/n pwj th=j ou)si/aj o)no/mata: kai\ tou/twn ma=llon o( w)/n: ou) mo/non o(/ti t%=  Mwusei= xrhmati/zwn e)pi\ tou= o)/rouj, kai\ th\n klh=sin a)paitou/menoj, h(/ ti/j pote ei)/h, tou=to prosei=pen e(auto\n,  (O w)\n a)pe/stalke/ me, t%= la%= keleu/saj ei)pei=n: a)ll' o(/ti kai\ kuriwte/ran tau/thn eu(ri/skomen. h( me\n ga\r tou= qeou=, ka)\n a)po\ tou= qe/ein, h)\ ai)/qein, h)tumolo/ghtai toi=j peri\ tau=ta komyoi=j, dia\ to\ a)eiki/nhton kai\ dapanhtiko\n tw=n moxqhrw=n e(/cewn, ®kai\ ga\r pu=r katanali/skon e)nteu=qen le/getai, ®a)ll' ou)=n tw=n pro/j ti legome/nwn e)sti/, kai\ ou)k a)/fetoj: w(/sper kai\ h(  Ku/rioj fwnh/, o)/noma ei)=nai qeou= kai\ au)th\  legome/nh:  )Egw\ ga/r, fhsi, ku/rioj o( qeo/j sou: tou=to/ mou/ e)stin o)/noma. kai/,  Ku/rioj o)/noma au)t%=. h(mei=j de\ fu/sin e)pizhtou=men, v(= to\ ei)=nai kaq' e(auto/, kai\ ou)k a)/ll% sundedeme/non: to\ de\ o)\n i)/dion o)/ntwj qeou=, kai\ o(/lon, mh/te t%= pro\ au)tou=, mh/te t%= met' au)to/n, ou) ga\r h)=n, h)\ e)/stai, peratou/menon h)\ perikopto/menon.
	XVIII. As far then as we can reach, He Who Is, and God, are the special names of His Essence; and of these especially He Who Is, not only because when He spake to Moses in the mount, and Moses asked what His Name was, this was what He called Himself, bidding him say to the people “I Am hath sent me,”{a} but also because we find that this Name is the more strictly appropriate.  For the Name Theos(God), even if, as those who are skilful in these matters say, it were derived from Theeinb} (to run) or from  ithein (to blaze), from continual motion, and because He consumes evil conditions of things (from which fact He is also called A Consuming Fire),{g} would still be one of the Relative Names, and not an Absolute one; as again is the case with Lord,{d} which also is called a name of God.  I am the Lord Thy God, He says, that is My name;{e} and, The Lord is His name.{z} But we are enquiring into a Nature Whose Being is absolute and not into Being bound up with something else.  But Being is in its proper sense peculiar to God, and belongs to Him entirely, and is not limited or cut short by any Before or After, for indeed in him there is no past or future.

	19  Tw=n d' a)/llwn proshgoriw=n ai( me\n th=j e)cousi/aj ei)si\ profanw=j, ai( de\ th=j oi)konomi/aj, kai\ tau/thj ditth=j: th=j me\n u(pe\r to\ sw=ma, th=j de\ e)n sw/mati: oi(=on o( me\n pantokra/twr, kai\ o( basileu/j, h)\ th=j do/chj, h)\ tw=n ai)w/nwn, h)\ tw=n duna/mewn, h)\ tou= a)gaphtou=, h)\ tw=n basileuo/ntwn: kai\ o( ku/rioj, h)\ sabaw/q, o(/per e)sti\ stratiw=n, h)\ tw=n duna/mewn, h)\ tw=n kurieuo/ntwn. tau=ta me\n safw=j th=j e)cousi/aj: o( de\ qeo/j, h)\ tou= sw/zein, h)\ e)kdikh/sewn, h)\ ei)rh/nhj, h)\ dikaiosu/nhj, h)\  )Abraa\m kai\  )Isaa\k kai\  )Iakw/b, kai\ panto\j  )Israh\l tou= pneumatikou= kai\ o(rw=ntoj qeo/n: tau=ta de\ th=j oi)konomi/aj. e)peidh\ ga\r trisi\ tou/toij dioikou/meqa, de/ei te timwri/aj, kai\ swthri/aj e)lpi/di, pro\j de\ kai\ do/chj, kai\ a)skh/sei tw=n a)retw=n, e)c w(=n tau=ta: to\ me\n tw=n e)kdikh/sewn o)/noma oi)konomei= to\n fo/bon: to\ de\ tw=n swthri/wn th\n e)lpi/da: to\ de\ tw=n a)retw=n th\n a)/skhsin:  i(/n' w(j to\n qeo\n e)n e(aut%= fe/rwn o( tou/twn ti katorqw=n ma=llon e)pei/ghtai pro\j to\ te/leion, kai\ th\n e)c a)retw=n oi)kei/wsin. tau=ta me\n ou)=n e)sti koina\ qeo/thtoj ta\ o)no/mata. i)/dion de\ tou= me\n a)na/rxou, path/r: tou= de\ a)na/rxwj gennhqe/ntoj, ui(o/j: tou= de\ a)gennh/twj proelqo/ntoj, h)\ proio/ntoj, to\ pneu=ma to\ a(/gion. a)ll' e)pi\ ta\j tou= ui(ou= klh/seij e)/lqwmen, o(/per w(rmh/qh le/gein o( lo/goj.
	XIX. Of the other titles, some are evidently names of His Authority, others of His Government of the world, and of this viewed under a twofold aspect, the one before the other in the Incarnation.  For instance the Almighty, the King of Glory, or of The Ages, or of The Powers, or of The Beloved, or of Kings.  Or again the Lord of Sabaoth, that is of Hosts, or of Powers, or of Lords; these are clearly titles belonging to His Authority.  But the God either of Salvation or of Vengeance, or of Peace, or of Righteousness; or of Abraham, Isaac, and Jacob, and of all the spiritual Israel that seeth God,--these belong to His Government.  For since we are governed by these three things, the fear of punishment, the hope of salvation and of glory besides, and the practice of the virtues by which these are attained, the Name of the God of Vengeance governs fear, and that of the God of Salvation our hope, and that of the God of Virtues our practice; that whoever attains to any of these may, as carrying God in himself, press on yet more unto perfection, and to that affinity which arises out of virtues.  Now these are Names common to the Godhead, but the Proper Name of the Unoriginate is Father, and that of the unoriginately Begotten is Son, and that of the unbegottenly Proceeding or going forth is The Holy Ghost.  Let us proceed then to the Names of the Son, which were our starting point in this part of our argument.

	
20  Dokei= ga/r moi le/gesqai ui(o\j me/n, o(/ti tau)to/n e)sti t%= patri\ kat' ou)si/an; kai\ ou)k e)kei=no mo/non, a)lla\ ka)kei=qen. monogenh\j de/, ou)x o(/ti mo/noj e)k mo/nou kai\ mo/non, a)ll' o(/ti kai\ monotro/pwj, ou)x w(j ta\ sw/mata.
	
20. In my opinion He is called Son because He is identical with the Father in Essence; and not only for this reason, but also because He is Of Him.  And He is called Only-Begotten, not because He is the only Son and of the Father alone, and only a Son; but also because the manner of His Sonship is peculiar to Himself and not shared by bodies.

	lo/goj de/, o(/ti ou(/twj e)/xei pro\j to\n pate/ra, w(j pro\j nou=n lo/goj: ou) mo/non dia\ to\ a)paqe\j th=j gennh/sewj, a)lla\ kai\ to\ sunafe/j, kai\ to\ e)caggeltiko/n. ta/xa d' a)\n ei)/poi tij, o(/ti kai\ w(j o(/roj pro\j to\ o(rizo/menon, e)peidh\ kai\ tou=to le/getai lo/goj. o( ga\r nenohkw/j, fhsi, to\n ui(o/n, tou=to ga/r e)sti to\ e(wrakw/j, neno/hke to\n pate/ra: kai\ su/ntomoj a)po/deicij kai\ r(#di/a th=j tou= patro\j fu/sewj o( ui(o/j.
	And He is called the Word, because He is related to the Father as Word to Mind; not only on account of His passionless Generation, but also because of the Union, and of His declaratory function.  Perhaps too this relation might be compared to that between the Definition and the Thing defined{a} since this also is called Logosb} For, it says, he that hath mental perception of the Son (for this is the meaning of Hath Seen) hath also perceived the Father;{g} and the Son is a concise demonstration and easy setting forth of the Father’s Nature.

	ge/nnhma ga\r a(/pan tou= gegennhko/toj siwpw=n lo/goj. ei) de\ kai\ dia\ to\ e)nupa/rxein toi=j ou)=si le/goi tij, ou)x a(marth/setai tou= lo/gou. ti/ ga/r e)stin, o(\ mh\ lo/g% sune/sthken; sofi/a de/, w(j e)pisth/mh qei/wn te kai\ a)nqrwpi/nwn pragma/twn. pw=j ga\r oi(=o/n te to\n pepoihko/ta tou\j lo/gouj a)gnoei=n w(=n pepoi/hken;
	For every thing that is begotten is a silent word of him that begat it.  And if any one should say that this Name was given Him because [p.317] He exists in all things that are, he would not be wrong.  For what is there that consists but by the word?  He is also called Wisdom, as the Knowledge of things divine and human.  For how is it possible that He Who made all things should be ignorant of the reasons of what He has made?

	du/namij de/, w(j sunthrhtiko\j tw=n genome/nwn, kai\ th\n tou= sune/xesqai tau=ta xorhgw=n du/namin. a)lh/qeia de/, w(j e(/n, ou) polla\ tv= fu/sei: to\ me\n ga\r a)lhqe\j e(/n, to\ de\ yeu=doj polusxide/j: kai\ w(j kaqara\ tou= patro\j sfragi/j, kai\ xarakth\r a)yeude/statoj.
	And Power, as the Sustainer of all created things, and the Furnisher to them of power to keep themselves together.  And Truth, as being in nature One and not many (for truth is one and falsehood is manifold), and as the pure Seal of the Father and His most unerring Impress.

	ei)kw\n de/, w(j o(moou/sion, kai\ o(/ti  tou=to e)kei=qen, a)ll' ou)k e)k tou/tou path/r. au(/th ga\r ei)ko/noj fu/sij, mi/mhma ei)=nai tou= a)rxetu/pou, kai\ ou(= le/getai: plh\n o(/ti kai\ ple/on e)ntau=qa. e)kei= me\n ga\r a)ki/nhtoj kinoume/nou: e)ntau=qa de\ zw=ntoj kai\ zw=sa, kai\ ple/on e)/xousa to\ a)para/llakton, h)\ tou=  )Ada\m o(  Sh/q, kai\ tou= gennw=ntoj panto\j to\ gennw/menon.
	And the Image as of one substance with Him, and because He is of the Father, and not the Father of Him.  For this is of the Nature of an Image, to be the reproduction of its Archetype, and of that whose name it bears; only that there is more here.  For in ordinary language an image is a motionless representation of that which has motion; but in this case it is the living reproduction of the Living One, and is more exactly like than was Seth to Adam,{a} or any son to his father.

	toiau/th ga\r h( tw=n a(plw=n fu/sij, mh\ t%= me\n e)oike/nai, t%= de\ a)peoike/nai, a)ll' o(/lon o(/lou tu/pon kai\ tau)to\n ma=llon, h)\ a)fomoi/wma. fw=j de/, w(j lampro/thj yuxw=n kai\ lo/g% kai\ bi/% kaqairome/nwn. ei) ga\r sko/toj h( a)/gnoia kai\ h( a(marti/a, fw=j a)\n ei)/h h( gnw=sij,
	For such is the nature of simple Existences, that it is not correct to say of them that they are Like in one particular and Unlike in another; but they are a complete resemblance, and should rather be called Identical than Like.  Moreover he is called Light as being the Brightness of souls cleansed by word and life.  For if ignorance and sin be darkness, knowledge and a godly life will be Light.

	kai\ o( bi/oj o( e)/nqeoj. zwh\ de/, o(/ti fw=j, kai\ pa/shj logikh=j fu/sewj su/stasij kai\ ou)si/wsij. e)n au)t%= ga\r zw=men, kai\ kinou/meqa, kai\ e)sme/n, kata\ th\n diplh=n tou= e)mfush/matoj du/namin, kai\ pnoh\n e)kei=qen e)mfusw/menoi pa/ntej, kai\ pneu=ma a(/gion o(/soi xwrhtikoi/, kai\ tosou=ton, kaq' o(/son a)\n to\ sto/ma th=j dianoi/aj a)noi/cwmen.
	And He is called Life, because He is Light, and is the constituting and creating Power of every reasonable soul.  For in Him we live and move and have our being,{b} according to the double power of that Breathing into us; for we were all inspired by Him with breath,{g} and as many of us as were capable of it, and in so far as we open the mouth of our mind, with God the Holy Ghost.

	dikaiosu/nh de/, o(/ti tou= pro\j a)ci/an diaire/thj, kai\ diaitw=n dikai/wj toi=j u(po\ no/mon kai\ toi=j u(po\ xa/rin, yuxv= kai\ sw/mati, w(/ste to\ me\n a)/rxein, to\ de\ a)/rxesqai, kai\ th\n h(gemoni/an e)/xein to\ krei=tton kata\ tou= xei/ronoj, w(j mh\ to\ xei=ron e)pani/stasqai t%= belti/oni.
	He is Righteousness, because He distributes according to that which we deserve, and is a righteous Arbiter both for those who are under the Law and for those who are under Grace, for soul and body, so that the former should rule, and the latter obey, and the higher have supremacy over the lower; that the worse may not rise in rebellion against the better.

	a(giasmo\j de/, w(j kaqaro/thj, i(/na xwrh=tai to\ kaqaro\n kaqaro/thti. a)polu/trwsij de/, w(j e)leuqerw=n h(ma=j u(po\ th=j a(marti/aj katexome/nouj, kai\ lu/tron e(auto\n a)ntididou\j h(mw=n th=j oi)koume/nhj kaqa/rsion. a)na/stasij de/, w(j e)nteu=qen h(ma=j a)panista/j, kai\ pro\j th\n zwh\n e)pana/gwn nenekrwme/nouj u(po\ th=j a(marti/aj.
	He is Sanctification, as being Purity, that the Pure may be contained by Purity.  And Redemption, because He sets us free, who were held captive under sin, giving Himself a Ransom for us, the Sacrifice to make expiation for the world.  And Resurrection, because He raises up from hence, and brings to life again us, who were slain by sin.

	
	

	
21 (SC p. 271) Tau=ta me\n ou)=n e)/ti koina\ tou= te u(pe\r h(ma=j kai\ tou= di' h(ma=j. a(\ de\ i)di/wj h(me/tera kai\ th=j e)nteu=qen proslh/yewj:
	
21. . These names however are still common to Him Who is above us, and to Him Who came for our sake.  But others are peculiarly our own, and belong to that nature which He assumed.

	a)/nqrwpoj me/n, ou)x i(/na xwrhqv= mo/non dia\ sw/matoj sw/masin, a)/llwj ou)k a)\n xwrhqei\j dia\ to\ th=j fu/sewj a)/lhpton: (SC p. 272) a)ll' i(/na kai\ a(gia/sv di' e(autou= to\n a)/nqrwpon, w(/sper zu/mh geno/menoj t%= panti\ fura/mati, kai\ pro\j e(auto\n e(nw/saj to\ katakriqe\n o(/lon lu/sv tou= katakri/matoj, pa/nta u(pe\r pa/ntwn geno/menoj, o(/sa h(mei=j, plh\n th=j a(marti/aj, sw=ma, yuxh/, nou=j, di' o(/swn o( qa/natoj: to\ koino\n e)k tou/twn, a)/nqrwpoj, qeo\j o(rw/menoj, dia\ to\ noou/menon.
	So He is called Man, not only that through His Body He may be apprehended by embodied creatures, whereas otherwise this would be impossible because of His incomprehensible nature; but also that by Himself He may sanctify humanity, and be as it were a leaven to the whole lump; and by uniting to Himself that which was condemned may release it from all condemnation, becoming for all men all things that we are, except sin;-- body, soul, mind and all through which death reaches--and thus He became Man, who is the combination of all these; God in visible form, because He retained that which is perceived by mind alone.

	ui(o\j de\ a)nqrw/pou, kai\ dia\ to\n  )Ada/m, kai\ dia\ th\n parqe/non, e)c w(=n e)ge/neto: tou= me/n, w(j propa/toroj, th=j de/, w(j mhtro/j, no/m% kai\ ou) no/m% gennh/sewj.
	He is Son of Man, both on account of Adam, and of the Virgin from Whom He came; from the one as a forefather, from the other as His Mother, both in accordance with the law of generation, and apart from it.

	«Xristo\j» de/, dia\ th\n qeo/thta:

xri/sij ga\r au(/th th=j a)nqrwpo/thtoj,

ou)k e)nergei/# kata\ tou\j a)/llouj «xristou\j» a(gia/zousa,

parousi/# de\ o(/lou tou= xri/ontoj: 

h(=j e)/rgon a)/nqrwpon a)kou=sai to\ xri/on,
kai\ poih=sai Qeo\n to\ xrio/menon.
	(LD) He is ‘Christ’ (annointed: Mt 1:16) because of his divinity:

for this is the annointing of the humanity 

which sanctifies not through action, as with all other ‘christs’ (annointed ones), (cf Ex 30:30; Sam 10:1, etc.);

but rather through presence in fullness of the one who annoints;

which has the effect of the one annointing being called ‘man’,
while the one who receives the annointing is called ‘God’.


	o(do\j de/, w(j di' e(autou= fe/rwn h(ma=j. qu/ra de/, w(j ei)sagwgeu/j. poimh\n de/, w(j ei)j to/pon xlo/hj kataskhnw=n, kai\ e)ktre/fwn e)pi\ u(/datoj a)napau/sewj, kai\ e)nteu=qen o(dhgw=n, kai\ propolemw=n kata\ tw=n qhri/wn: to\ planw/menon e)pistre/fwn, to\ a)polwlo\j e)pana/gwn, to\ suntetrimme/non katadesmw=n, to\ i)sxuro\n fula/sswn, kai\ pro\j th\n e)kei=qen ma/ndran suna/gwn lo/goij poimantikh=j e)pisth/mhj. 
	He is The Way, because He leads us through Himself; The Door, as letting us in; the Shepherd, as making us dwell in a place of green pastures,{a} and bringing us up by waters of rest, and leading us there, and protecting us from wild beasts, converting the erring, bringing back that which was lost, binding up that which was broken, guarding the strong, and bringing them together in the Fold beyond, with words of pastoral knowledge.  

	pro/baton de/, w(j sfa/gion: a)mno\j de/, w(j te/leion.  a)rxiereu\j de/, w(j prosagwgeu/j.  Melxisede\k de/, w(j a)mh/twr to\ u(pe\r h(ma=j, kai\ a)pa/twr to\ kaq' h(ma=j: kai\ w(j a)genealo/ghtoj to\ a)/nw:  Th\n ga\r genea\n au)tou=, fhsi/, ti/j dihgh/setai; kai\ w(j basileu\j  Salh/m, ei)rh/nh de\ tou=to, kai\ w(j basileu\j dikaiosu/nhj, kai\ w(j a)podekatw=n patria/rxaj kata\ tw=n ponhrw=n duna/mewn a)risteu/ontaj.
	The Sheep, as the Victim: The Lamb, as being perfect: the High priest, as the Offerer; Melchisedec, as without Mother in that Nature which is above us, and without Father in ours; and without genealogy above (for who, it says, shall declare His generation?)  and moreover, as King of Salem, which means Peace, and King of Righteousness, and as receiving tithes from Patriarchs, when they prevail over powers of evil.


� Gallay notes (SC 250, fn 4, p. 273): To put it another way, God is called man and man is called God in virtue of the the union of the humanity with the divinity.
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