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	On the Value of Philosophy for Christians
	

	Chapter X.—The Gnostic Avails Himself of the Help of All Human Knowledge.
	

	
10. For to him knowledge (gnosis) is the principal thing. Consequently, therefore, he applies to the subjects that are a training for knowledge, taking from each branch of study its contribution to the truth. Prosecuting, then, the proportion of harmonies in music; and in arithmetic noting the increasing and decreasing of numbers, and their relations to one another, and how the most of things fall under some proportion of numbers; studying geometry, which is abstract essence, he perceives a continuous distance, and an immutable essence which is different from these bodies. And by astronomy, again, raised from the earth in his mind, he is elevated along with heaven, and will revolve with its revolution; studying ever divine things, and their harmony with each other; from which Abraham starting, ascended to the knowledge of Him who created them. Further, the Gnostic will avail himself of dialectics, fixing on the distinction of genera into species, and will master134 the distinction of existences, till he come to what are primary and simple.
	
6.10 80.1 Kat' e)pakolou/qhma toi¿nun kaiì toiÍj ei¹j gnw½sin gumna/zousin au)to\n prosana/keitai, par' e(ka/stou maqh/matoj to\ pro/sforon tv= .80.2 a)lhqei¿# lamba/nwn, th=j me\n ouÅn mousikh=j th\n e)n toiÍj h(rmosme/noij a)nalogi¿an diw¯kwn, e)n de\ tv= a)riqmhtikv= ta\j au)ch/seij kaiì meiw¯seij tw½n a)riqmw½n parashmeiou/menoj kaiì ta\j pro\j a)llh/louj sxe/seij kaiì w¨j ta\ pleiÍsta a)nalogi¿# tiniì a)riqmw½n u(pope/ptwken, <e)n de\> tv= gewmetrikv= ou)si¿an au)th\n e)f' e(auth=j qewrw½n kaiì e)qizo/menoj sunexe/j ti dia/sthma noeiÍ<n> kaiì ou)si¿an a)meta/blhton, e(te/ran tw½nde tw½n swma/ .80.3 twn ouÅsan: eÃk te auÅ th=j a)stronomi¿aj gh=qen ai¹wrou/menoj [te] t%½ n%½ sunuywqh/setai ou)ran%½ kaiì tv= perifor#= sumperipolh/sei, i¸storw½n a)eiì ta\ qeiÍa kaiì th\n pro\j aÃllhla sumfwni¿an, a)f' wÒn o(rmw¯ .80.4 menoj ¹Abraa\m ei¹j th\n tou= kti¿santoj u(pecane/bh gnw½sin. a)lla\ kaiì tv= dialektikv= prosxrh/setai o( gnwstiko/j, th\n ei¹j eiãdh tw½n genw½n e)klego/menoj diai¿resin, kaiì th\n tw½n oÃntwn prosh/setai dia/krisin. .80.5 me/xrij aÄn tw½n prw¯twn kaiì a(plw½n e)fa/yhtai. 

	
But the multitude are frightened at the Hellenic philosophy, as children are at masks, being afraid lest it lead them astray. But if the faith (for I cannot call it knowledge) which they possess be such as to be dissolved by plausible speech, let it be by all means dissolved,135 and let them confess that they will not retain the truth. For truth is immoveable; but false opinion dissolves. We choose, for instance, one purple by comparison with another purple. So that, if one confesses that he has not a heart that has been made right, he has not the table of the money-changers or the test of words.136 And how can he be any longer a money-changer, who is not able to prove and distinguish spurious coin, even offhand?
	oi¸ polloiì de\ kaqa/per oi¸ paiÍdej ta\ mormolukeiÍa, ouÀtwj dedi¿asi th\n ¸Ellhnikh\n filosofi¿an, .81.1 fobou/menoi mh\ a)paga/gv au)tou/j. ei¹ de\ toiau/th par' au)toiÍj e)stin h( pi¿stij žou) ga\r aÄn gnw½sin eiãpoimiŸ, iàna luqv= piqanologi¿#, luqh/tw, dia\ tou/tou ma/lista o(mologou/ntwn ou)x eÀcein th\n a)lh/qeian: a)ni¿khtoj ga/r, fhsi¿n, h( a)lh/qeia, yeudodoci¿a de\ katalu/etai. au)ti¿ka porfu/ran .81.2 e)c a)ntiparaqe/sewj aÃllhj porfu/raj e)klego/meqa. wÐst' eiã tij o(mologeiÍ kardi¿an mh\ eÃxein dihrqrwme/nhn, tra/pezan ou)k eÃxei th\n tw½n a)rguramoibw½n ou)de\ mh\n to\ krith/rion tw½n lo/gwn. kaiì pw½j eÃti trapezi¿thj ouÂtoj, dokima/sai mh\ duna/menoj kaiì diakriÍnai to\ a)ki¿bdhlon .81.3 no/misma tou= paraxara/gmatoj;

	
Now David cried, “The righteous shall not be shaken for ever; ”137 neither, consequently, by deceptive speech nor by erring pleasure. Whence he shall never be shaken from his own heritage. “He shall not be afraid of evil tidings; “138 consequently neither of unfounded calumny, nor of the false opinion around him. No more will he dread cunning words, who is capable of distinguishing them, or of answering rightly to questions asked. Such a bulwark are dialectics, that truth cannot be trampled under foot by the Sophists. “For it behoves those who praise in the holy name of the Lord,” according to the prophet, “to rejoice in heart, seeking, the Lord. Seek then Him, and be strong. Seek His face continually in every way.”139 “For, having spoken at sundry times and in divers manners,”140 it is not in one way only that He is known.
	ke/kragen de\ o( Dabi¿d: "oÀti ei¹j to\n ai¹w½na ou) saleuqh/setai di¿kaioj:" ouÃt' ouÅn a)pathl%½ lo/g% ou)de\ mh\n peplanhme/nv h(donv=, oÀqen ou)de\ th=j oi¹kei¿aj klhronomi¿aj saleuqh/ .81.4 setai. "a)po\ a)koh=j aÃra ponhra=j ou) fobhqh/setai." ouÃt' ouÅn diabolh=j kenh=j ou)de\ mh\n yeudodoci¿aj th=j periì au(to/n, a)ll' ou)de\ tou\j panou/rgouj dedi¿cetai lo/gouj o( diagnw½nai tou/touj duna/menoj [hÄ] pro/j te to\ e)rwta=n o)rqw½j kaiì a)pokri¿nasqai: oiâon qrigko\j ga/r e)sti dialektikh/, w¨j mh\ katapateiÍsqai pro\j tw½n sofistw½n th\n a)lh/qeian. .81.5 e)painoume/nouj ga\r xrh\ e)n t%½ o)no/mati t%½ a(gi¿% tou= kuri¿ou kata\ to\n profh/thn eu)frai¿nesqai th\n kardi¿an zhtou=ntaj to\n ku/rion. .81.6 "zhth/sate ouÅn au)to\n kaiì krataiw¯qhte, zhth/sate to\ pro/swpon au)tou= dia\ panto\j" pantoi¿wj. polumerw½j ga\r kaiì polutro/pwj lalh/saj ou)x a(plw½j gnwri¿zetai.

	
It is, then, not by availing himself of these as virtues that our Gnostic will be deeply learned. But by using them as helps in distinguishing what is common and what is peculiar, he will admit the truth. For the cause of all error and false opinion, is inability to distinguish in what respect things are common, and in what respects they differ. For unless, in things that are distinct, one closely watch speech, he will inadvertently confound what is common and what is peculiar And where this takes place, he must of necessity fall into pathless tracts and error.
	.82.1 OuÃkoun w¨j a)retaiÍj tau/taij sugxrw¯menoj h(miÍn o( gnwstiko\j polumaqh\j eÃstai, a)lla\ sunergoiÍj tisi, ka)n t%½ diaste/llein ta/ te koina\ kaiì ta\ iãdia prosh/setai th\n a)lh/qeian: eÃsti ga\r pa/shj pla/nhj kaiì yeudodoci¿aj aiãtion to\ mh\ du/nasqai diakri¿nein, pv= te a)llh/loij ta\ .82.2 oÃnta koinwneiÍ kaiì pv= dienh/noxen. ei¹ de\ mh\ kata\ ta\ diwrisme/na tij to\n lo/gon e)fodeu/oi, lh/setai sugxe/aj ta/ te koina\ kaiì ta\ iãdia, tou/ .82.3 tou de\ ginome/nou ei¹j a)nodi¿an kaiì pla/nhn e)mpi¿ptein a)nagkaiÍon.

	
	

	On Theosis
Protreptikos 1 and 11 Chapter 1, pp. 173-174
	

	(joining the End to the Beginning – Irenaeus)
	

	
[…] This is the New Song,12 the manifestation of the Word that was in the beginning, and before the beginning. The Saviour, who existed before, has in recent days appeared. He, who is in Him that truly is, has appeared; for the Word, who “was with God,” and by whom all things were created, has appeared as our Teacher. The Word, who in the beginning bestowed on us life as Creator when He formed us, taught us to live well when He appeared as our Teacher; that as God He might afterwards conduct us to the life which never ends.
	Tou=to/ e)sti to\ #Åsma to\ kaino/n, h( e)pifa/neia h( nu=n e)kla/myasa e)n h(miÍn tou= e)n a)rxv= oÃntoj kaiì proo/ntoj lo/gou: e)pefa/nh de\ eÃnagxoj o( prowÜn swth/r, e)pefa/nh o( e)n t%½ oÃnti wÓn, oÀti "o( lo/goj hÅn pro\j to\n qeo/n," dida/skaloj, e)pefa/nh %Ò ta\ pa/nta dedhmiou/rghtai lo/goj: kaiì to\ zh=n e)n a)rxv= meta\ tou= pla/sai parasxwÜn w¨j dhmiourgo/j, to\ euÅ zh=n e)di¿dacen e)pifaneiìj w¨j dida/skaloj, 1.7.4 iàna to\ a)eiì zh=n uÀsteron w¨j qeo\j xorhgh/sv.

	(Christ the Good Physician)
	

	
[…] Some men He mourns over, others He addresses with the voice of song, just as a good physician treats some of his patients with cataplasms, some with rubbing, some with fomentations; in one case cuts open with the lancet, in another cauterizes, in another amputates, in order if possible to cure the patient’s diseased part or member. The Saviour has many tones of voice, and many methods for the salvation of men; by threatening He admonishes, by upbraiding He converts, by bewailing He pities, by the voice of song He cheers. He spake by the burning bush, for the men of that day needed signs and wonders.
	tou\j de\ kaiì qrhneiÍ tw½n a)nqrw¯pwn: #Ãdei de\ aÃlloij, kaqa/per i¹atro\j a)gaqo\j tw½n nosou/ntwn swma/twn ta\ me\n katapla/ttwn, ta\ de\ kataleai¿nwn, ta\ de\ katantlw½n, ta\ de\ kaiì sidh/r% diairw½n, e)pikai¿wn de\ aÃlla, eÃsti d' ouÂ kaiì a)popri¿wn, eiã pwj oiâo/n te 1.8.3 kaÄn para\ me/roj hÄ me/loj to\n aÃnqrwpon u(gia=nai. Polu/fwno/j ge o( swth\r kaiì polu/tropoj ei¹j a)nqrw¯pwn swthri¿an: a)peilw½n nouqeteiÍ, loidorou/menoj e)pistre/fei, qrhnw½n e)leeiÍ, ya/llwn parakaleiÍ, dia\ ba/tou laleiÍ žshmei¿wn e)keiÍnoi kaiì tera/twn eÃxrvzonŸ kaiì t%½ puriì dedi¿ttetai tou\j a)nqrw¯pouj,

	
He awed men by the fire when He made flame to burst from the pillar of cloud—a token at once of grace and fear: if you obey, there is the light; if you disobey, there is the fire; but. since humanity is nobler than the pillar or the bush, after them the prophets uttered their voice,—the Lord Himself speaking in Isaiah, in Elias,—speaking Himself by the mouth of the prophets. But if you do not believe the prophets, but suppose both the men and the fire a myth, the Lord Himself shall speak to thee, “who, being in the form of God, thought it not robbery to be equal with God, but humbled Himself,”14 —He, the merciful God, exerting Himself to save man. And now the Word Himself clearly speaks to thee, Shaming thy unbelief; yea, I say, the Word of God became man, that you may learn from man how man may become God. Is it not then monstrous, my friends, that while God is ceaselessly exhorting us to virtue, we should spurn His kindness and reject salvation?
	a)na/ptwn e)k ki¿onoj th\n flo/ga, deiÍgma o(mou= xa/ritoj kaiì fo/bou: e)a\n u(pakou/svj, to\ fw½j, e)a\n parakou/svj, to\ pu=r. ¹Epeidh\ de\ kaiì ki¿onoj kaiì ba/tou h( sa\rc timiwte/ra, profh=tai met' e)keiÍna fqe/ggontai, au)to\j e)n ¸Hsai¿+# o( ku/rioj lalw½n, 1.8.4 au)to\j e)n ¹Hli¿#, e)n sto/mati profhtw½n au)to/j: su\ de\ a)ll' ei¹ profh/taij mh\ pisteu/eij, mu=qon d' u(polamba/neij kaiì tou\j aÃndraj kaiì to\ pu=r, au)to/j soi lalh/sei o( ku/rioj, "oÁj e)n morfv= qeou= u(pa/rxwn ou)x a(rpagmo\n h(gh/sato to\ eiånai iãsa qe%½: e)ke/nwsen de\ e(auto/n" o( filoikti¿rmwn qeo/j, sw½sai to\n aÃnqrwpon glixo/menoj: kaiì au)to\j hÃdh soiì e)nargw½j o( lo/goj laleiÍ, duswpw½n th\n a)pisti¿an, nai¿ fhmi, o( lo/goj o( tou= qeou= aÃnqrwpoj geno/menoj, iàna dh\ kaiì su\ para\ a)nqrw¯pou ma/qvj, pv= pote aÃra aÃnqrwpoj ge/nhtai qeo/j. 1.9.1 Eiåt' ou)k aÃtopon, wÕ fi¿loi, to\n me\n qeo\n a)eiì protre/pein h(ma=j e)p' a)reth/n, h(ma=j de\ a)nadu/esqai th\n w©fe/leian kaiì a)naba/llesqai th\n swthri¿an;

	Radical Apophaticism (apophatic “execises”)
Strom Bk 5, Ch.11 & Ch. 12
	

	
11. […] [p. 461] It is not then without reason that in the mysteries that obtain among the Greeks, lustrations (ritual washings) hold the first place; as also the laver (ceremonial washbasin) among the Barbarians. After these are the minor130 mysteries, which have some foundation of instruction and of preliminary preparation for what is to come after; and the great mysteries, in which nothing remains to be learned of the universe, but only to contemplate and comprehend nature and things.
	5.11.70.7 ou)k a)peiko/twj aÃra kaiì tw½n musthri¿wn tw½n par' àEllhsin aÃrxei 5.11.71.1 me\n ta\ kaqa/rsia, kaqa/per kaiì toiÍj barba/roij to\ loutro/n. meta\ tau=ta d' e)stiì ta\ mikra\ musth/ria didaskali¿aj tina\ u(po/qesin eÃxonta kaiì proparaskeuh=j tw½n mello/ntwn, ta\ de\ mega/la periì tw½n sumpa/ntwn, ouÂ manqa/nein <ou)k>e/ti u(polei¿petai, e)popteu/ein de\ kaiì perinoeiÍn 5.11.71.2 th/n te fu/sin kaiì ta\ pra/gmata. 

	
We shall understand the mode of purification by confession, and that of contemplation by analysis, advancing by analysis to the first notion, beginning with the properties underlying it; abstracting from the body its physical properties, taking away the dimension of depth, then that of breadth, and then that of length. For the point which remains is a unit, so to speak, having position; from which if we abstract position, there is the conception of unity.
	la/boimen d' aÄn to\n me\n kaqartiko\n tro/pon o(mologi¿#, to\n de\ e)poptiko\n a)nalu/sei e)piì th\n prw¯thn no/hsin proxwrou=ntej, di' a)nalu/sewj e)k tw½n u(pokeime/nwn au)t%½ th\n a)rxh\n poiou/menoi, a)felo/ntej me\n tou= sw¯matoj ta\j fusika\j poio/thtaj, perielo/ntej de\ th\n ei¹j to\ ba/qoj dia/stasin, eiåta th\n ei¹j to\ pla/toj, kaiì e)piì tou/toij th\n ei¹j to\ mh=koj: to\ ga\r u(poleifqe\n shmeiÍo/n e)sti mona\j w¨j ei¹peiÍn qe/sin eÃxousa, hÂj e)a\n perie/lwmen th\n 5.11.71.3 qe/sin, noeiÍtai mona/j.

	
If, then, abstracting all that belongs to bodies and things called incorporeal, we cast ourselves into the greatness of Christ, and thence advance into immensity by holiness, we may reach somehow to the conception of the Almighty, knowing not what He is, but what He is not. And form and motion, or standing, or a throne, or place, or right hand or left, are not at all to be conceived as belonging to the Father of the universe, although it is so written. But what each of these means will be shown in its proper place. The First Cause is not then in space, but above both space, and time, and name, and conception.
	ei¹ toi¿nun, a)felo/ntej pa/nta oÀsa pro/sesti toiÍj sw¯masin kaiì toiÍj legome/noij a)swma/toij, e)pirri¿yaimen e(autou\j ei¹j to\ me/geqoj tou= Xristou= ka)keiÍqen ei¹j to\ a)xane\j a(gio/thti proi¿+oimen, tv= noh/sei tou= pantokra/toroj a(mv= ge/ pv prosa/goimen <aÃn>, ou)x oÀ e)stin, 5.11.71.4 oÁ de\ mh/ e)sti gnwri¿santej: sxh=ma de\ kaiì ki¿nhsin hÄ sta/sin hÄ qro/non hÄ to/pon hÄ decia\ hÄ a)ristera\ tou= tw½n oÀlwn patro\j ou)d' oÀlwj e)nnohte/on, kai¿toi kaiì tau=ta ge/graptai: a)ll' oÁ bou/letai dhlou=n au)tw½n 5.11.71.5 eÀkaston, kata\ to\n oi¹keiÍon e)pideixqh/setai to/pon. ouÃkoun e)n to/p% to\ prw½ton aiãtion, a)ll' u(pera/nw kaiì to/pou kaiì xro/nou kaiì o)no/matoj kaiì noh/sewj.

	
	

	Book 5.11-12
Chapter XII.—God Cannot Be Embraced in Words or by the Mind.
[pp. 462-463]
	

	11. “For both is it a difficult task to discover the Father and Maker of this universe; and having found Him, it is impossible to declare Him to all. For this is by no means capable of expression, like the other subjects of instruction,”
says the truth-loving Plato.
	 78.1 "To\n ga\r pate/ra kaiì poihth\n tou=de tou= panto\j eu(reiÍn te eÃrgon kaiì eu(ro/nta ei¹j pa/ntaj e)ceipeiÍn a)du/naton. r(hto\n ga\r ou)da 78.2 mw½j e)stin w¨j taÃlla maqh/mata",

o( filalh/qhj le/gei Pla/twn.

	
For he that had heard right well that the all-wise Moses, ascending the mount for holy contemplation, to the summit of intellectual objects, necessarily commands that the whole people do not accompany him. And when the Scripture says, “Moses entered into the thick darkness where God was,” this shows to those capable of understanding, that God is invisible and beyond expression by words, And “the darkness “—which is, in truth, the unbelief and ignorance of the multitude—obstructs the gleam of truth. And again Orpheus, the theologian, aided from this quarter, says:—
	a)kh/koen ga\r euÅ ma/la w¨j o( pa/nsofoj Mwush=j ei¹j to\ oÃroj a)niwÜn ždia\ th\n a(gi¿an qewri¿an e)piì th\n korufh\n tw½n nohtw½nŸ a)nagkai¿wj dia 78.3 ste/lletai mh\ to\n pa/nta lao\n sunanabai¿nein e(aut%½: kaiì oÀtan le/gv h( grafh\ "ei¹sh=lqen de\ Mwush=j ei¹j to\n gno/fon ouÂ hÅn o( qeo/j", tou=to dhloiÍ toiÍj sunie/nai duname/noij, w¨j o( qeo\j a)o/rato/j e)sti kaiì aÃrrhtoj, gno/foj de\ w¨j a)lhqw½j h( tw½n pollw½n a)pisti¿a te kaiì aÃgnoia tv= 78.4 au)gv= th=j a)lhqei¿aj e)pi¿prosqe fe/retai. ¹Orfeu/j te auÅ o( qeolo/goj e)nteu=qen w©felhme/noj ei¹pw¯n:

	“One is perfect in himself, and all things are made the progeny of one,”or, “are born; ”for so also is it written.

He adds:—
“Him No one of mortals has seen, but He sees all.”
	eiâj eÃst', au)totelh/j, e(no\j eÃkgona pa/nta te/tuktai žhÄ "pe/fuken", gra/fetai ga\r kaiì ouÀtwjŸ, e)pife/rei: ou)de/ tij au)to\n ei¹sora/# qnhtw½n, au)to\j de/ ge pa/ntaj o(ra=tai. 78.5 safe/steron de\ e)pile/gei: au)to\n d' ou)x o(ro/w:

	And he adds more clearly:—
“Him see I not, for round about, a cloud
Has settled; for in mortal eyes are small,

And mortal pupils—only flesh and bones grow there.”
	periì ga\r ne/foj e)sth/riktai. pa=si<n> ga\r qnhtoiÍj qnhtaiì ko/rai ei¹siìn e)n oÃssoij mikrai¿, e)peiì sa/rkej te kaiì o)ste/a [e)mpefuiÍa] e)mpefu/asin.

	
To these statements the apostle will testify: “I know a man in Christ, caught up into the third heaven, and thence into Paradise, who heard unutterable words which it is not lawful for a man to speak,”—intimating thus the impossibility of expressing God, and indicating that what is divine is unutterable by human142 power; if, indeed, he begins to speak above the third heaven, as it is lawful to initiate the elect souls in the mysteries there.
	79.1 marturh/sei toiÍj ei¹rhme/noij o( a)po/stoloj, "oiåda" le/gwn "aÃnqrwpon e)n Xrist%½ a(rpage/nta eÀwj tri¿tou ou)ranou=", ka)keiÍqen "ei¹j to\n para/deison, oÁj hÃkousen aÃrrhta r(h/mata, aÁ ou)k e)co\n a)nqrw¯p% lalh=sai," to\ aÃrrhton tou= qeou= ouÀtwj ai¹nisso/menoj, ou) no/m% kaiì fo/b% paraggeli¿aj tino\j to\ "ou)k e)co\n" prostiqei¿j, duna/mei de\ a)nqrwpei¿# aÃfqegkton eiånai to\ qeiÍon mhnu/wn, eiã ge u(pe\r ou)rano\n to\n tri¿ton aÃrxetai laleiÍsqai, w¨j qe/mij, toiÍj e)keiÍ mustagwgou=sin ta\j e)ceilegme/naj 79.2 yuxa/j.

	
For I know what is in Plato (for the examples from the barbarian philosophy, which are many, are suggested now by the composition which, in accordance with promises previously given, waits the suitable time). For doubting, in Timaeus, whether we ought to regard several worlds as to be understood by many heavens, or this one, he makes no distinction in the names, calling the world and heaven by the same name. But the words of the statement are as follows: “Whether, then, have we rightly spoken of one heaven, or of many and infinite? It were more correct to say one, if indeed it was created according to the model.” Further, in the Epistle of the Romans to the Corinthians143 it is written, “An ocean illimitable by men and the worlds after it.” Consequently, therefore, the noble apostle exclaims, “Oh the depth of the riches both of the wisdom and the knowledge of God!”144
	oiåda ga\r e)gwÜ kaiì para\ Pla/twni žta\ ga\r e)k th=j barba/rou filosofi¿aj paradei¿gmata polla\ oÃnta u(perti¿qetai¿ moi nu=n h( grafh/, kata\ ta\j prw¯taj u(posxe/seij to\n kairo\n a)name/nousaŸ pollou\j ou)ra 79.3 nou\j nooume/nouj. a)porh/saj gou=n e)n t%½ Timai¿%, ei¹ xrh\ plei¿onaj ko/smouj hÄ tou=ton eÀna nomi¿zein, a)diaforeiÍ periì ta\ o)no/mata, sunwnu/mwj ko/smon te kaiì ou)rano\n a)pokalw½n: ta\ de\ th=j le/cewj wÒde 79.4 eÃxei: "po/teron ouÅn o)rqw½j eÀna ou)rano\n ei¹rh/kamen hÄ pollou\j kaiì a)pei¿rouj hÅn le/gein o)rqo/teron; eÀna, eiãper kata\ to\ para/deigma eÃstai dedhmiourghme/noj." 80.1 ¹Alla\ ka)n tv= pro\j Korinqi¿ouj ¸Rwmai¿wn e)pistolv= "w©keano\j 80.2 a)pe/rantoj a)nqrw¯poij" ge/graptai "kaiì oi¸ met' au)to\n ko/smoi". a)kolou/qwj toi¿nun pa/lin e)pifqe/ggetai "wÔ ba/qoj plou/tou kaiì sofi¿aj 80.3 kaiì gnw¯sewj qeou=" o( gennaiÍoj a)po/stoloj.

	
And was it not this which the prophet meant, when he ordered unleavened cakes145 to be made, intimating that the truly sacred mystic word, respecting the unbegotten and His powers, ought to be concealed? In confirmation of these things, in the Epistle to the Corinthians the apostle plainly says: “Howbeit we speak wisdom among those who are perfect, but not the wisdom of this world, or of the princes of this world, that come to nought. But we speak the wisdom of God hidden in a mystery.”146 And again in another place he says: “To the acknowledgment of the mystery of God in Christ, in whom are hid all the treasures of wisdom and knowledge.”147
	kaiì mh/ ti tou=t' hÅn oÁ v)ni¿sseto o( profh/thj, "e)gkrufi¿aj" keleu/wn poieiÍn "a)zu/mouj", mhnu/wn oÀti to\n i¸ero\n w¨j a)lhqw½j periì tou= a)genh/tou kaiì tw½n duna/mewn 80.4 au)tou= mu/sthn lo/gon e)pikekru/fqai deiÍ. bebaiw½n tau=ta e)n tv= pro\j Korinqi¿ouj e)pistolv= o( a)po/stoloj a)nafando\n eiãrhken: "sofi¿an de\ lalou=men e)n toiÍj telei¿oij, sofi¿an de\ ou) tou= ai¹w½noj tou/tou ou)de\ tw½n a)rxo/ntwn tou= ai¹w½noj tou/tou tw½n katargoume/nwn: a)lla\ lalou= 80.5 men qeou= sofi¿an e)n musthri¿%, th\n a)pokekrumme/nhn." kaiì pa/lin a)llaxou= le/gei: "ei¹j e)pi¿gnwsin tou= musthri¿ou tou= qeou= e)n Xrist%½, e)n %Ò ei¹si pa/ntej oi¸ qhsauroiì th=j sofi¿aj kaiì th=j gnw¯sewj a)po/krufoi." 80.6

	
These things the Saviour Himself seals when He says: “To you it is given to know the mysteries of the kingdom of heaven.”148 And again the Gospel says that the Saviour spake to the apostles the word in a mystery. For prophecy says of Him: “He will open His mouth in parables, and will utter things kept secret from the foundation of the world.”149 And now, by the parable of the leaven, the Lord shows concealment; for He says, “The kingdom of heaven is like leaven, which a woman took and hid in three measures of meal, till the whole was leavened.”150
	
e)pisfragi¿zetai tau=ta o( swth\r h(mw½n au)to\j wÒde/ pwj le/gwn: "u(miÍn de/dotai gnw½nai to\ musth/rion th=j basilei¿aj tw½n ou)ranw½n." 80.7 kaiì pa/lin fhsiì to\ eu)agge/lion, w¨j o( swth\r h(mw½n eÃlegen toiÍj a)posto/loij to\n lo/gon e)n musthri¿%: kaiì ga\r h( profhtei¿a periì au)tou= fhsin: "a)noi¿cei e)n parabolaiÍj to\ sto/ma au)tou= kaiì e)cereu/cetai ta\ 80.8 a)po\ katabolh=j ko/smou kekrumme/na." hÃdh de\ kaiì dia\ th=j periì th\n zu/mhn parabolh=j th\n e)pi¿kruyin o( ku/rioj dhloiÍ: fhsiì ga/r: "o(moi¿a e)stiìn h( basilei¿a tw½n ou)ranw½n zu/mv, hÁn labou=sa gunh\ e)ne/kruyen ei¹j 80.9 a)leu/rou sa/ta tri¿a, eÀwj ouÂ e)zumw¯qh oÀlon."

	
For the tripartite soul is saved by obedience, through the spiritual power hidden in it by faith; or because the power of the word which is given to us, being strong151 and powerful, draws to itself secretly and invisibly every one who receives it, and keeps it within himself, and brings his whole system into unity.
	
hÃtoi ga\r h( trimerh\j kaq' u(pakoh\n s%¯zetai yuxh\ dia\ th\n e)gkrubeiÍsan au)tv= kata\ th\n pi¿stin pneumatikh\n du/namin, hÄ oÀti h( i¹sxu\j tou= lo/gou h( doqeiÍsa h(miÍn, su/ntonoj ouÅsa kaiì dunath/, pa/nta to\n katadeca/menon kaiì e)nto\j e(autou= kthsa/menon au)th\n e)pikekrumme/nwj te kaiì a)fanw½j pro\j e(auth\n 81.1 eÀlkei kaiì to\ pa=n au)tou= su/sthma ei¹j e(no/thta suna/gei. 

	
	

	On Prayer Interwoven with Compassion and Deeds of Charity
	

	Stromateis Bk. 7, 12 80
	

	
[…] His whole life is prayer and converse with God.107 And if he be pure from sins, he will by all means obtain what he wishes. For God says to the righteous man, “Ask, and I will give thee; think, and I will do.” If beneficial, he will receive it at once; and if injurious, he will never ask it, and therefore he will not receive it. So it shall be as he wishes.
	eu)xh\ ga\r au)t%½ o( bi¿oj aÀpaj kaiì o(mili¿a pro\j qeo/n, kaÄn kaqaro\j vÅ a(marthma/twn, pa/ntwj ouÂ bou/letai teu/cetai. le/gei ga\r o( qeo\j t%½ dikai¿%: "aiãthsai, 73.2 kaiì dw¯sw soi¿: e)nnoh/qhti, kaiì poih/sw." e)a\n me\n ouÅn sumfe/ronta vÅ, paraxrh=ma lh/yetai: a)su/mfora de\ ou)de/pote ai¹th/setai, dio\ ou)de\ lh/ 73.3 yetai. ouÀtwj eÃstai oÁ bou/letai.

	
In the act of contemplating the souls of the brethren, he beholds the beauty of the flesh also, with the soul itself, which has become habituated to look solely upon that which is good, without carnal pleasure. And they are really brethren; in as much as, by reason of their elect creation, and their oneness of character, and the nature of their deeds, they do, and think, and speak the same holy and good works, in accordance with the sentiments with which the Lord wished them as elect to be inspired. […] 
	au)ti¿ka tw½n a)delfw½n ta\j yuxa\j qewrw½n kaiì th=j sarko\j to\ ka/lloj au)tv= ble/pei tv= yuxv=, tv= mo/non to\ kalo\n aÃneu th=j sarkikh=j h(donh=j e)piskopeiÍn ei¹qisme/nv. 77.1 ¹Adelfoiì d' ei¹siì t%½ oÃnti kata\ th\n kti¿sin th\n e)ceilegme/nhn kaiì kata\ th\n o(moh/qeian kaiì kata\ th\n tw½n eÃrgwn u(po/stasin, ta\ au)ta\ poiou=ntej kaiì noou=ntej kaiì lalou=ntej e)nergh/mata aÀgia kaiì kala/, aÁ 77.2 o( ku/rioj au)tou\j h)qe/lhsen e)klektou\j oÃntaj froneiÍn. 

	
For faith shows itself in their making choice of the same things; and knowledge, in learning and thinking the same things; and hope, in desiring113 the same things. […] 
	pi¿stij me\n ga\r e)n t%½ ta\ au)ta\ ai¸reiÍsqai, gnw½sij de\ e)n t%½ ta\ au)ta\ memaqhke/nai kaiì froneiÍn, e)lpiìj de\ e)n t%½ ta\ au)ta\ poqeiÍn.

	
He impoverishes himself, in order that he may never overlook a brother who has been brought into affliction, through the perfection that is in love, especially if he know that he will bear want himself easier than his brother.
	au)to\j e(auto\n meionekteiÍ pro\j to\ mh\ u(perideiÍn pote e)n qli¿yei geno/menon a)delfo\n dia\ th\n e)n tv= a)ga/pv telei¿wsin, e)a\n e)pi¿sthtai ma/lista r(#=on e(auto\n tou= a)delfou= th\n eÃndeian oiãsonta.

	
He considers, accordingly, the other’s pain his own grief; and if, by contributing from his own indigence in order to do good, he suffer any hardship, he does not fret at this, but augments his beneficence still more. For he possesses in its sincerity the faith which is exercised in reference to the affairs of life, and praises the Gospel in practice and contemplation. And, in truth, he wins his praise “not from men, but from God,”119 by the performance of what the Lord has taught. […] 
	78,1 ¸HgeiÍtai gou=n th\n a)lghdo/na e)kei¿nou iãdion aÃlghma: kaÄn e)k th=j e(autou= e)ndei¿aj parexo/menoj di' eu)poii¿an pa/qv ti du/skolon, ou) dusxerai¿nei e)piì tou/t%, prosau/cei de\ eÃti ma=llon th\n eu)ergesi¿an. 78,2 eÃxei ga\r aÃkraton pi¿stin th\n periì tw½n pragma/twn, to\ eu)agge/lion di' eÃrgwn kaiì qewri¿aj e)painw½n. kaiì dh\ "ou) to\n eÃpainon para\ a)nqrw¯pwn, a)lla\ para\ tou= qeou=" karpou=tai, aÁ e)di¿dacen o( ku/rioj, tau=ta 78,3 e)pitelw½n.

	S
o is he always pure for prayer. He also prays in the society of angels, as being already of angelic rank, and he is never out of their holy keeping; and though he pray alone, he has the choir of the saints121 standing with him. […]
	tau/tv kaqaro\j ei¹j eu)xh\n 78,6 pa/ntote.oÁ de\ kaiì met' a)gge/lwn euÃxetai, w¨j aÄn hÃdh kaiì "i¹sa/ggeloj", ou)de\ eÃcw pote\ th=j a(gi¿aj froura=j gi¿netai: kaÄn mo/noj euÃxhtai, to\n tw½n a(gi¿wn xoro\n sunista/menon eÃxei.

	
And the form of his prayer is thanksgiving for the past, for the present, and for the future as already through faith present. This is preceded by the reception of knowledge. And he asks to live the allotted life in the flesh as a Gnostic, as free from the flesh, and to attain to the best things, and flee from the worse. He asks, too, relief in those things in which we have sinned, and conversion to the acknowledgment of them.123 
	to\ de\ eiådoj au)to\ th=j eu)xh=j eu)xaristi¿a e)pi¿ te toiÍj progegono/sin e)pi¿ te toiÍj e)nestw½sin e)pi¿ te toiÍj me/llousin, w¨j hÃdh dia\ th\n pi¿stin parou=sin: tou/tou de\ h(geiÍtai to\ ei¹lhfe/nai th\n 79,3 gnw½sin. kaiì dh\ kaiì ai¹teiÍtai ouÀtwj zh=sai to\n w¨risme/non e)n tv= sarkiì bi¿on, w¨j gnwstiko/j, w¨j aÃsarkoj, kaiì tuxeiÍn me\n tw½n a)ri¿stwn, fugeiÍn 79,4 de\ ta\ xei¿rona. ai¹teiÍtai de\ kaiì e)pikoufismo\n periì wÒn h(marth/samen h(meiÍj kaiì e)pistrofh\n ei¹j e)pi¿gnwsin:

	
He follows, on his departure, Him who calls, as quickly, so to speak, as He who goes before calls, hasting by reason of a good conscience to give thanks; and having got there with Christ shows himself worthy, through his purity, to possess, by a process of blending, the power of God communicated by Christ. For he does not wish to be warm by participation in heat, or luminous by participation in flame, but to be wholly light. […]
	ouÀtwj o)ce/wj e(po/menoj t%½ kalou=nti kata\ th\n eÃcodon w¨j e)keiÍnoj kaleiÍ, proa/gwn w¨j ei¹peiÍn dia\ th\n a)gaqh\n sunei¿dhsin, speu/dwn e)piì to\ eu)xaristh=sai ka)keiÍ, su\n Xrist%½ geno/menoj, aÃcion e(auto\n parasxwÜn dia\ kaqaro/thta, kata\ a)na/krasin eÃxein th\n du/namin tou= qeou= th\n dia\ tou= Xristou= 79,5 xorhgoume/nhn. ou) ga\r metousi¿# qermo/thtoj qermo\j ou)de\ puro\j fwteino/j, a)ll' eiånai oÀloj fw½j bou/letai.

	
He having acquired the habit of doing good, exercises beneficence well, quicker than speaking; praying that he may get a share in the sins of his brethren, in order to confession and conversion on the part of his kindred; and eager to give a share to those dearest to him of his own good things. And so these are to him, friends. Promoting, then, the growth of the seeds deposited in him, according to the husbandry enjoined by the Lord, he continues free of sin, and becomes continent, and lives in spirit with those who are like him, among the choirs of the saints, though still detained on earth. […] 
	ouÂtoj oiåden a)kribw½j to\ ei¹rhme/non: "e)a\n mh\ mish/shte to\n pate/ra kaiì th\n mhte/ra, pro\j eÃti de\ kaiì th\n i¹di¿an yuxh/n, kaiì e)a\n mh\ to\ shmeiÍon basta/shte. " 79,6 ta/j te ga\r prospaqei¿aj ta\j sarkika\j polu\ th=j h(donh=j to\ fi¿ltron e)xou/saj memi¿shken kaiì katamegalofroneiÍ pa/ntwn tw½n ei¹j dhmiourgi¿an kaiì trofh\n th=j sarko\j oi¹kei¿wn, a)lla\ kaiì th=j swmatikh=j yuxh=j katecani¿statai, sto/mion e)mbalwÜn a)fhnia/zonti t%½ 79,7 a)lo/g% pneu/mati, oÀti "h( sa\rc e)piqumeiÍ kata\ tou= pneu/matoj".

	
	

	On Apatheia
	

	Stromateis Bk. 6, 9. 73-74
	

	
So that on these accounts he is compelled to become like his Teacher in impassibility. For the Word of God is intellectual, according as the image of mind is seen129 in man alone. Thus also the good man is godlike in form and semblance as respects his soul. And, on the other hand, God is like man. For the distinctive form of each one is the mind by which we are characterized. Consequently, also, those who sin against man are unholy and impious. For it were ridiculous to say that the gnostic and perfect man must not eradicate anger and courage, in as much as without these he will not struggle against circumstances, or abide what is terrible. But if we take from him desire; he will be quite overwhelmed by troubles, and therefore depart from this life very basely. Unless possessed of it, as some suppose, he will not conceive a desire for what is like the excellent and the good.}} If, then, all alliance with what is good is accompanied with desire, how, it is said, does he remain impassible who desires what is excellent?
	wÐste eÀneka/ ge tou/twn e)comoiou=sqai 6.9.72.2 bia/zetai t%½ didaska/l% ei¹j a)pa/qeian: noero\j ga\r o( lo/goj tou= qeou=, kaq' oÁ o( tou= nou= ei¹konismo\j o(ra=tai e)n mo/n% t%½ a)nqrw¯p%, vÂ kaiì qeoeidh\j kaiì qeoei¿keloj o( a)gaqo\j a)nh\r kata\ yuxh\n oÀ te auÅ qeo\j a)nqrwpoeidh/j: to\ ga\r eiådoj e(ka/stou o( nou=j, %Ò xarakthrizo/meqa. par' oÁ kaiì oi¸ ei¹j aÃnqrwpon a(marta/nontej a)no/sioi¿ te kaiì a)sebeiÍj. 6.9.72.3 lh=roj ga\r kaiì to\ fa/skein to\n gnwstiko\n kaiì te/leion mh\ deiÍn a)faireiÍn qumou= kaiì qa/rsouj, w¨j mh\ kaiì aÃneu tou/twn katecanasthso6.9.73.1 me/nou tw½n perista/sewn ou)d' u(pomenou=ntoj ta\ deina/, a)ll', ei¹ kaiì th\n eu)qumi¿an a)fe/loimen au)tou=, [w¨j] pa/ntwj u(po\ tw½n luphrw½n sugxeqhsome/nou kaiì dia\ tou=to ka/kista a)palla/contoj. tou= te zh/lou ei¹ mh\ metei¿h au)t%½, vÂ tisin eÃdocen, ou)k aÄn tw½n o(moi¿wn toiÍj kaloiÍj 6.9.73.2 ka)gaqoiÍj eÃrgwn eÃfesin la/boi. ei¹ gou=n h( pa=sa oi¹kei¿wsij h( pro\j ta\ kala\ met' o)re/cewj gi¿netai, pw½j a)paqh\j me/nei, fasi¿n, o( tw½n kalw½n 6.9.73.3 o)rego/menoj; a)ll' ou)k iãsasin, w¨j eÃoiken, ouÂtoi to\ qeiÍon th=j a)ga/phj:

	
But these people know not, as appears, the divinity of love. For love is not desire on the part of him who loves; but is a relation of affection, restoring the Gnostic to the unity of the faith,—independent of time and place. But he who by love is already in the midst of that in which he is destined to be, and has anticipated hope by knowledge, does not desire anything, having, as far as possible, the very thing desired. Accordingly, as to be expected, he continues in the exercise of gnostic love, in the one unvarying state.
	ou) ga/r e)stin eÃti oÃrecij tou= a)gapw½ntoj h( a)ga/ph, sterktikh\ de\ oi¹kei¿wsij, "ei¹j th\n e(no/thta th=j pi¿stewj" a)pokaqestakuiÍa to\n gnwstiko/n, xro/nou 6.9.73.4 kaiì to/pou mh\ prosdeo/menon. oÁ d' e)n oiâj eÃstai, di' a)ga/phj hÃdh geno/menoj, th\n e)lpi¿da proeilhfwÜj dia\ th=j gnw¯sewj, ou)de\ o)re/getai¿ tinoj, 6.9.73.5 eÃxwn w¨j oiâo/n te au)to\ to\ o)rekto/n. ei¹ko/twj toi¿nun e)n tv= mi#= eÀcei me/nei tv= a)metabo/l% gnwstikw½j a)gapw½n,

	
Nor will he, therefore, eagerly desire to be assimilated to what is beautiful, possessing, as he does, beauty by love. What more need of courage and of desire to him, who has obtained the affinity to the impassible God which arises from love, and by love has enrolled himself among the friends of God?
	ou)d' aÃra zhlw¯sei e)comoiw6.9.73.6 qh=nai toiÍj kaloiÍj <to\> eiånai di' a)ga/phj eÃxwn tou= ka/llouj. qa/rsouj te kaiì e)piqumi¿aj ti¿j eÃti tou/t% xrei¿a, th\n e)k th=j a)ga/phj oi¹kei¿wsin pro\j to\n a)paqh= qeo\n a)peilhfo/ti kaiì dia\ th=j a)ga/phj e(auto\n ei¹j tou\j 6.9.74.1 fi¿louj e)ggegrafo/ti;

	
We must therefore rescue the gnostic and perfect man from all passion of the soul. For knowledge (gnosis) produces practice, and practice habit or disposition; and such a state as this produces impassibility, not moderation of passion. And the complete eradication of desire reaps as its fruit impassibility. But the Gnostic does not share either in those affections that are commonly celebrated as good, that is, the good things of the affections which are allied to the passions: such, I mean, as gladness, which is allied to pleasure; and dejection, for this is conjoined with pain; and caution, for it is subject to fear. Nor yet does he share in high spirit, for it takes its place alongside of wrath; although some say that these are no longer evil, but already good. For it is impossible that he who has been once made perfect by love, and feasts eternally and insatiably on the boundless joy of contemplation, should delight in small and grovelling things. For what rational cause remains any more to the man who has gained “the light inaccessible,”130 for revering to the good things of the world? Although not yet true as to time and place, yet by that gnostic love through which the inheritance and perfect restitution follow, the giver of the reward makes good by deeds what the Gnostic, by gnostic choice, had grasped by anticipation through love.
	e)cairete/on aÃra to\n gnwstiko\n h(miÍn kaiì te/leion a)po\ panto\j yuxikou= pa/qouj: h( me\n ga\r gnw½sij suna/skhsin, h( suna/skhsij de\ eÀcin hÄ dia/qesin, h( kata/stasij de\ h( toia/de a)pa/qeian e)rga/zetai, ou) metriopa/qeian: a)pa/qeian ga\r karpou=tai pantelh\j th=j 6.9.74.2 e)piqumi¿aj e)kkoph/. a)ll' ou)de\ e)kei¿nwn tw½n qruloume/nwn a)gaqw½n, toute/sti tw½n parakeime/nwn toiÍj pa/qesin paqhtikw½n a)gaqw½n, meta- lamba/nei o( gnwstiko/j, oiâon eu)frosu/nhj le/gw žhÀtij para/keitai tv= h(donv=Ÿ kaiì kathfei¿aj žauÀth ga\r tv= lu/pv pare/zeuktaiŸ kaiì eu)labei¿aj žu(pe/stalken ga\r t%½ fo/b%Ÿ, a)ll' ou)de\ qumou= žpara\ th\n o)rgh\n ouÂtoj 6.9.75.1 te/taktaiŸ, kaÄn le/gwsi¿ tinej mhke/t' eiånai tau=ta kaka/, a)ll' hÃdh a)gaqa/. a)du/naton ga\r to\n aÀpac teleiwqe/nta di' a)ga/phj kaiì th\n a)plh/rwton th=j qewri¿aj eu)frosu/nhn a)idi¿wj kaiì a)kore/stwj e(stiw¯menon e)piì toiÍj 6.9.75.2 mikroiÍj kaiì xamaizh/loij eÃti te/rpesqai: ti¿j ga\r u(polei¿petai eÃti tou/t% euÃlogoj ai¹ti¿a e)piì ta\ kosmika\ palindromeiÍn a)gaqa\ t%½ to\ "a)pro/siton" a)peilhfo/ti "fw½j", kaÄn mhde/pw kata\ to\n xro/non kaiì to\n to/pon, a)ll' e)kei¿nv ge tv= gnwstikv= a)ga/pv, di' hÁn kaiì h( klhronomi¿a kaiì h( pantelh\j eÀpetai a)pokata/stasij, 


134 Our choice lies between the reading of the text, : that of Hervetus, : the conjecture of Sylburgius, , or , used a little after in the phrase .


135 There is some difficulty in the sentence as it stands. Hervetus omits in his translation the words rendered here, “let it be by all means dissolved.” We have omitted , which follows immediately after, but which is generally retained and translated “by these,” i.e., philosophers.


136 , Sylburgius:  is the reading of the text.


137 Ps. cxii. 6. 


138 Ps. cxii. 7.


139 Ps. cv. 3, 4.


140 Heb. i. 1.


12 [Isa. xlii. 10. Note that in all the Psalms where this expression is used, there is a foretaste of the New Covenant and of the manifestation of the Word.]


14 Phil. ii. 6, 7.


130 [Analogies in Bunsen, Hippol., iii. 75, and notes, p. 123.]


142  is the reading of the text. This is with great probability supposed to be changed from , a usual contraction for .


143 [i.e., as written by St. Clement of Rome. See vol. i, p. 10. S.]


144 Rom. xi. 33.


145 Alluding to Gen. xviii. 6; the word used is , which Clement, following Philo, from its derivation, takes to signify occult mysteries.


146 1 Cor. ii. 6, 7.


147 Col. ii. 2, 3.


148 Matt. xiii. 11; Mark iv. 11; Luke viii. 10.


149 Ps. lxxviii. 2.


150 Matt. xiii. 33.


151 According to the conjecture of Sylburgius,  is adopted for .


107 


[“Rapt into still communion that transcends


The imperfect offices of prayer and praise.”


Wordsworth: Excursion, book i. 208.]


113  suggested by Lowth instead of .


119 Rom. ii. 29.


121 , as in the best authorities: or , as in recent editions. [“Where two or three are gathered,” etc. This principle is insisted upon by the Fathers,as the great idea of public worship. And see the Trisgion, Bunsen’s Hippolytus, vol. ii. p. 63.] 


123 Luke xviii. 18.


129 Adopting the various reading , and the conjecture , instead of  and  in the text, as suggested by Sylburgius.


130 1 Tim. vi. 16.





Clement of Alexandria – sel. from Stromateis and Protreptikos
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