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Irenaeus of Lyons (120-202 A.D.): 

: In The Ante-Nicene Fathers v. 1, pp. 487-490

	(4) There is therefore one God, who through the Word and Wisdom created and arranged all things.  And He is the Demiurge [creator] who has bestowed this world on the human race; and who, as regards His grandeur, is truly unknowable by those He has made. For no one has searched out His heights, neither the ancients nor those now living.  But as regards His love, He is always known by means of Him through Whom He brought all things into being.
	

	
And this is His Word, our Lord Jesus Christ, who in the last times was made human among human beings, in order that He might join the end to the beginning; that is, humankind to God.  For this reason the prophets, having received the prophetic gift from the same Word, foretold His coming in the flesh by which the blending and communion of God and humankind took place through the good pleasure of the Father.
	

	The Word of God had foretold from the beginning that God would be seen by human beings, would converse with them on earth (cf. Baruch 3:38), would confer with them, and would be present with His own creation, saving it and becoming capable of being perceived by it; freeing us from the hands of all that hate us (Luke 1:71), that is, from every spirit of wickedness, and causing us to serve Him in holiness and righteousness all our days (Luke 1:74-75), in order that human beings, having embraced the Spirit of God, might pass into the glory of the Father.
	

	
	

	5. These things did the prophets set forth in a prophetical manner; but they did not, as some allege, [proclaim] that He who was seen by the prophets was a different [God], the Father of all being invisible. Yet this is what those [heretics] declare, who are altogether ignorant of the nature of prophecy. For prophecy is a prediction of things future, that is, a setting forth beforehand of those things which shall be afterwards. The prophets, then, indicated beforehand that God should be seen by men; as the Lord also says, “Blessed are the pure in heart, for they shall see God.”279 But in respect to His greatness, and His wonderful glory, “no man shall see God and live,”280 for the Father is incomprehensible; but in regard to His love, and kindness, and as to His infinite power, even this He grants to those who love Him, that is, to see God, which thing the prophets did also predict. “For those things that are impossible with men, are possible with God.”281 For man does not see God by his own powers; but when He pleases He is seen by men, by whom He wills, and when He wills, and as He wills. For God is powerful in all things, having been seen at that time indeed, prophetically through the Spirit, and seen, too, adoptively through the Son; and He shall also be seen paternally in the kingdom of heaven, the Spirit truly preparing man in the Son282 of God, and the Son leading him to the Father, while the Father, too, confers [upon him] incorruption for eternal life, which comes to every one from the fact of his seeing God. For as those who see the light are within the light, and partake of its brilliancy; even so, those who see God are in God, and receive of His splendour. But [His] splendour vivifies them; those, therefore, who see God, do receive life. And for this reason, He, [although] beyond comprehension, and boundless and invisible, rendered Himself visible, and comprehensible, and within the capacity of those who believe, that He might vivify those who receive and behold Him through faith.283 For as His greatness is past finding out, so also His goodness is beyond expression; by which having been seen, He bestows life upon those who see Him. It is not possible to live apart from life, and the means of life is found in fellowship with God; but fellowship with God is to know God, and to enjoy His goodness.
	

	
	

	(5) ...The prophets declared beforehand that God would be seen by human beings, as the Lord also says, blessed are the pure in heart for they shall see God (Matt. 5:8).  But with regard to his grandeur and indescribable glory, no one shall see God and live (Exodus 33:20), for the Father is incomprehensible.  However, in regard to His love and His kindness, and because He is able to do all things, he grants even this to those who love Him: namely, to see God; as the prophets foretold.  For those things that are impossible for human beings are possible with God (Luke 18:27).
	

	
For human beings do not see God by means of their own powers: rather, He he is seen by them when He pleases - by whom He wills, when He wills, and as He wills.  For God is powerful in all things, having truly been seen at one time prophetically through the Spirit, and also seen adoptively through the Son; and He shall be seen paternally in the kingdom of Heaven, the Spirit truly preparing humankind in the Son of God and the Son leading them to the Father.  Then the Father confers [upon them] incorruption for eternal life, which comes to each one from the fact of their seeing God.
	

	
For just as those who see the light are within the light and participate in its splendor, even so, those who see God are within God and participate in His splendor.  And His splendor gives them life: those, therefore, who see God participate in life.  And for this reason, He who is beyond our capacity, incomprehensible, and invisible, makes himself visible, comprehensible, and within the capacity of those who believe, in order to give life to those who participate in and behold Him through faith.
	

	
For just as His grandeur is unfathomable, so also His gentle mercy is inexpressible; by which, having been seen, He bestows life on those who see Him.  It is not possible to live separated from life, and the means of life is found in fellowship with God; but fellowship with God is to know God, and to take pleasure in His gentle mercy. [goodness]
	

	
(6) Human beings shall therefore see God in order to live, being made immortal by that sight and even entering into God.  This as I have already said, was foretold in symbols by the prophets: namely, that God would be seen by human beings who carry His Spirit within them and who always wait patiently for His coming.  In the same way also Moses says in Deuteronomy, We shall see on that day that God will speak with human beings, and they will live (Deut. 5:24).
	

	
...All learn through His word that there is one God the Father who enfolds all and who bestows on all their very being.  Thus it is written in the Gospel: No one has ever seen God, except the only-begotten Son, who is in the bosom of the Father; He has declared [Him] (John 1:18).
	

	
(7)...the Word became the dispenser of the father's grace for the benefit of humankind, for whom he made such generous provision: thus He truly reveals God to humanity and presents humanity back to God, while at the same time preserving the invisibility of the Father.  Thus humanity is protected from despising God and always possess something towards which they may advance.  But on the other hand, God is revealed to humanity through many dispensations lest human beings, falling away from God altogether, should cease to exist.
	

	For the glory of God is a living human being;


and human life consists in the vision of God.

	

	
For if the manifestation of God which is made by means of the creation, affords life to all living in the earth, much more does that revelation of the Father which comes through the Word, give life to those who see God.
	


ORIGINAL from ANF

Chapter XX.—That One God Formed All Things in the World, by Means of the Word and the Holy Spirit: and that Although He is to Us in This Life Invisible and Incomprehensible, Nevertheless He is Not Unknown; Inasmuch as His Works Do Declare Him, and His Word Has Shown that in Many Modes He May Be Seen and Known.
	1. As regards His greatness, therefore, it is not possible to know God, for it is impossible that the Father can be measured; but as regards His love (for this it is which leads us to God by His Word), when we obey Him, we do always learn that there is so great a God, and that it is He who by Himself has established, and selected, and adorned, and contains all things; and among the all things, both ourselves and this our world. We also then were made, along with those things which are contained by Him. And this is He of whom the Scripture says, “And God formed man, taking clay of the earth, and breathed into his face the breath of life.”266 It was not angels, therefore, who made us, nor who formed us, neither had angels power to make an image of God, nor any one else, except the Word of the Lord, nor any Power remotely distant from the Father of all things. For God did not stand in need of these [beings], in order to the accomplishing of what He had Himself determined with Himself beforehand should be done, as if He did not possess His own hands. For with Him were always present the Word and Wisdom, the Son and the Spirit, by whom and in whom, freely and spontaneously, He made all things, to whom also He speaks, saying, “Let Us make man after Our image and likeness; ”267 He taking from Himself the substance of the creatures [formed], and the pattern of things made, and the type of all the adornments in the world.
	20, 1. Igitvr secundum magnitudinem non est cognos​cere Deum : impossibile est enim mensurari Patrem ; secundum autem dilectionem ejus - haec est enim quae nos per Verbvm ejus perducit ad Devm - obaudientes ei semper discunt quoniam est tantus Deus, I et ipse est qui per semetipsum constituit et fecit et adornavit et continet omnia, in omnibus autem et nos et hvnc mvndum qui est secundum nos. Et nos igitur, cum his quae continentur ab eo, facti sumus. Et hie est de quo Scriptura ait : El plasmavit Deus hominem, limum lerrae accipiens, el insuf%lavil in faciem ejus flatum vitae,. Non ergo angeli fecerunt nos neque plasmaverunt nos, neque enim angeli poterant imaginem facere Dei, neque alius quis praeter verum Deum, neque virtus longe absistens a Patre universorum. Neque enim indigebat horum Deus ad faciendum quae ipse apud se praefinierat fieri, quasi ipse suas non haberet manus. Adest enim ei semper Verbum et Sapientia, Filius et Spiritus, per quos et in quibus omnia libere et sponte fecit, ad quos et loquitur, dieens : Faciamus hominem ad imaginem el similitudinem  ostraMD, ipse a semetipso substantiam creaturarum et exemplum factorum et figuram in mundo ornamentorum accipiens.

	2. Truly, then, the Scripture declared, which says, “First268 of all believe that there is one God, who has established all things, and completed them, and having caused that from what had no being, all things should come into existence: ”He who contains all things, and is Himself contained by no one. Rightly also has Malachi said among the prophets: “Is it not one God who hath established us? Have we not all one Father? ”269 In accordance with this, too, does the apostle say, “There is one God, the Father, who is above all, and in us all.”270 Likewise does the Lord also say: “All things are delivered to Me by My Father; ”271 manifestly by Him who made all things; for He did not deliver to Him the things of another, but His own. But in all things [it is implied that] nothing has been kept back [from Him], and for this reason the same person is the Judge of the living and the dead; “having the key of David: He shall Open, and no man shall shut: He shall shut, and no man shall open.”272 For no one was able, either in heaven or in earth, or under the earth, to open the book of the Father, or to behold Him, with the exception of the Lamb who was slain, and who redeemed us with His own blood, receiving power over all things from the same God who made all things by the Word, and adorned them by [His] Wisdom, when “the Word was made flesh; ”that even as the Word of God had the sovereignty in the heavens, so also might He have the sovereignty in earth, inasmuch as [He was] a righteous man, “who did no sin, neither was there found guile in His mouth; ”273 and that He might have the pre-eminence over those things which are under the earth, He Himself being made “the first-begotten of the dead; ”274 and that all things, as I have already said, might behold their King; and that the paternal light might meet with and rest upon the flesh of our Lord, and come to us from His resplendent flesh, and that thus man might attain to immortality, having been invested with the paternal light.
	20, 2. *Bene igitur scriptura quae dicit :Primo omnium crede quoniam unus esl Deus, qui omnia consliluil el I consummavil el fecil ex eo quod non eral ul essenl omnia, omnium capax el qui a nemine capialurs. Bene autem et in prophetis Malachias ait : Nonne unus Deus qui consliluil nos? Nonne Paler unus esl omnium nos​lrumb? Consequenter autem et Apostolus [ait] : Unus Deus, inquit, Paler, qui super omnes el in omnibus nobis-. Similiter autem et Dominus : Omnia, inquit, mihi lradila sunl a Palre meod, manifeste ab eo qui omnia fecit : non enim aliena, sed sua tradidit ei. In omnibus autem nihil subtractum est. Et propter hoe idem est Judex vivenlium el morluorume, habens clavem David: aperiel, el nemo claudel; claudel, el nemo aperielf. Nemo enim alter poterat neque in caelo, neque in terra, neque sub terra aperire paternum librum, neque oidere eume, nisi agnus qui occisus esih et sanguine suo redemit nosi, ab eo Deo qui omnia Verbo fecit et Sapientia adornavit accipiens omnium potestatem quando Verbum caro factum esti : ut, quemadmodum in caelis principa​tum habuit Gquoniam> Verbum Dei, sic et in terra haberet principatum quoniam homo justus, qui peccatum non fecit neque inventus esl dolus in ore ejusk, principatum autem habeat'eorumTquae sunt sub terra, ipse primo​genitus mortuoruml factus ; et ut viderent omnia, quemad​modum praediximus, suum Regem ; et ut in carnem Domini nostri occurrat paterna lux, et a carne ejus rutila veniat in nos, et sic homo deveniat in incorruptelam, circumdatus paterno lumine.

	3. I have also largely demonstrated, that the Word, namely the Son, was always with the Father; and that Wisdom also, which is the Spirit, was present with Him, anterior to all creation, He declares by Solomon: “God by Wisdom founded the earth, and by understanding hath He established the heaven. By His knowledge the depths burst forth, and the clouds dropped down the dew.”275 And again: “The Lord created me the beginning of His ways in His work: He set me up from everlasting, in the beginning, before He made the earth, before He established the depths, and before the fountains of waters gushed forth; before the mountains were made strong, and before all the hills, He brought me forth.”276 And again: “When He prepared the heaven, I was with Him, and when He established the fountains of the deep; when He made the foundations of the earth strong, I was with Him preparing [them]. I was He in whom He rejoiced, and throughout all time I was daily glad before His face, when He rejoiced at the completion of the world, and was delighted in the sons of men.”277 
	20, 3. Et quoniam Verbum, hoe est Filius, semper cum Patre erat, per multa demonstravimus. Quoniam autem et Sapientia, quae est Spiritus, erat apud eum ante omnem constitutionem, per Salomonem ait : Deus sapientia fundauit terram, parauit autem caetum pru​dentia; sensu ejus abyssi eruperunt, nubes autem mana​ueruni rosa. Et rursus : Dominus creavil me prinIcipium uiarum suarum in opera sua, ante saecula fundauit me, in initio anlequam terram facerel, priusquam abyssos constitueret, priusquam procederent fontes aquarum, antequam monles confirmarentur: ante omnes autem colles genuit meb. Et iterum : Cum pararel caetum, eram cum illo, el cum fcrmos faceret fontes abyssi, quando fortia faciebat fundamenta terrae, eram apud cum aptans. Ego eram cui adgaudebat, quotidie autem laetabar ante faciem ejus in omni tempore, cum laelarelur orbe perfecto et jucundabatur in filiis hominume.

	4. There is therefore one God, who by the Word and Wisdom created and arranged all things; but this is the Creator (Demiurge) who has granted this world to the human race, and who, as regards His greatness, is indeed unknown to all who have been made by Him (for no man has searched out His height, either among the ancients who have gone to their rest, or any of those who are now alive); but as regards His love, He is always known through Him by whose means He ordained all things. Now this is His Word, our Lord Jesus Christ, who in the last times was made a man among men, that He might join the end to the beginning, that is, man to God. Wherefore the prophets, receiving the prophetic gift from the same Word, announced His advent according to the flesh, by which the blending and communion of God and man took place according to the good pleasure of the Father, the Word of God foretelling from the beginning that God should be seen by men, and hold converse with them upon earth, should confer with them, and should be present with His own creation, saving it, and becoming capable of being perceived by it, and freeing us from the hands of all that hate us, that is, from every spirit of wickedness; and causing us to serve Him in holiness and righteousness all our days,278 in order that man, having embraced the Spirit of God, might pass into the glory of the Father.
	20, 4. Unus igitur Deus, qui Verbo et Sapientia fecit et aptavit omnia. Hie est autem Demiurgus, qui et mundum hunc attribuit humano generi, qui secundum magnitudinem quidem ignotus est omnibus his qui ab eo facti sunt - nemo enim investigavit altitudinem ejus, neque veterum neque eorum qui nunc sunt -, secundum autem dilectionem cognoscitur semper per eum per quem constituit omnia. *Est autem hie Verbum ejus, Dominus noster Jesus Christus, qui in novissimis temporibus homo in hominibus factus est, ut finem conjungeret principio, hoc est hominem Deo. Et propterea prophetae, ab eodem Verbo propheticum accipientes charisma, praedicaverunt ejus secundum carnem adventum, per quem commixtio et communio Dei et hominis secundum placitum Patris facta est, ab initio praenuntiante Verbo Dei quoniam videbitur Deus ab hominibus et conversabitur cum eis super terrams et colloqueretur et adfuturus I esset suo plasmati, salvans illud, et percepti​bilis ab eo, et liberans nos de manibus omnium odienlium nosb, hoe est ab universo transgressionis spiritu, et faciens nos servire sibi in sanclifale el juslilia omnes dies noslrose, uti complexus homo Spiritum Dei in gloriam cedat Patris.

	5. These things did the prophets set forth in a prophetical manner; but they did not, as some allege, [proclaim] that He who was seen by the prophets was a different [God], the Father of all being invisible. Yet this is what those [heretics] declare, who are altogether ignorant of the nature of prophecy. For prophecy is a prediction of things future, that is, a setting forth beforehand of those things which shall be afterwards. The prophets, then, indicated beforehand that God should be seen by men; as the Lord also says, “Blessed are the pure in heart, for they shall see God.”279 But in respect to His greatness, and His wonderful glory, “no man shall see God and live,”280 for the Father is incomprehensible; but in regard to His love, and kindness, and as to His infinite power, even this He grants to those who love Him, that is, to see God, which thing the prophets did also predict. “For those things that are impossible with men, are possible with God.”281 For man does not see God by his own powers; but when He pleases He is seen by men, by whom He wills, and when He wills, and as He wills. For God is powerful in all things, having been seen at that time indeed, prophetically through the Spirit, and seen, too, adoptively through the Son; and He shall also be seen paternally in the kingdom of heaven, the Spirit truly preparing man in the Son282 of God, and the Son leading him to the Father, while the Father, too, confers [upon him] incorruption for eternal life, which comes to every one from the fact of his seeing God. For as those who see the light are within the light, and partake of its brilliancy; even so, those who see God are in God, and receive of His splendour. But [His] splendour vivifies them; those, therefore, who see God, do receive life. And for this reason, He, [although] beyond comprehension, and boundless and invisible, rendered Himself visible, and comprehensible, and within the capacity of those who believe, that He might vivify those who receive and behold Him through faith.283 For as His greatness is past finding out, so also His goodness is beyond expression; by which having been seen, He bestows life upon those who see Him. It is not possible to live apart from life, and the means of life is found in fellowship with God; but fellowship with God is to know God, and to enjoy His goodness.
	20, 5. Haec prophetice significabant prophetae, sed non quemadmodum quidam dicunt, invisibili Patre omnium exsistente, alterum esse eum qui a prophetis videretur. Hoc autem dicunt qui in totum quid sit prophetia nesciunt. Nam prophetia est praedictio futurorum, hoc est eorum quae post erunt praesignifi​catio. Praesignificabant igitur prophetae quoniam videbitur Deus ab hominibus, quemadmodum et Dominus ait : Beali mundo corde, quoniam ipsi Deum videbunts. Sed secundum magnitudinem quidem ejus et inenarrabilem gloriam nemo videbit Deum et vivel", incapabilis enim Pater, secundum autem dilectionem et humanitatem et quod omnia possit, etiam hoe coneedit his qui se diligunt, id est videre Deum, quod et prophetabant prophetae : quoniam quae impossibilia suni apud homines possibilia apud Deum-. Homo etenim a se non videbit Deum ; ille autem volens videbitur hominibus, quibus vult et quando vult et quemad​modum vult : potens est enim in omnibus Deus, visus quidem tune per Spiritum prophetae, visus autem et per Filium adoptive, videbitur autem et in regno caelorum paternaliter, Spiritu quidem praeparante hominem in Filium Dei, Filio autem adducente ad Patrem, Patre autem incorruptelam donante in aeternam vitam, quae unicuique evenit ex eo quod videat Deum. *Quemad​modum enim videntes lumen intra lumen sunt et claritatem ejus percipiunt, sic et qui vident Deum intra Deum sunt, percipientes ejus claritatem. Vivificat autem Dei claritas : I percipiunt ergo vitam qui vident Deum. Et propter hoe incapabilis et incomprehensibilis <et invisibilis > visibilem se et comprehensibilem et capacem hominibus praestat, ut vivificet percipientes et videntes se. Quemadmodum enim magnitudo ejus investigabilis, sic et benignitas ejus inenarrabilis, per quam visus vitam praestat his qui vident eum : quoniam vivere sine vita impossibile est, subsistentia autem vitae de Dei participatione evenit, participatio autem Dei est videre Deum et frui benignitate ejus.

	6. Men therefore shall see God, that they may live, being made immortal by that sight, and attaining even unto God; which, as I have already said, was declared figuratively by the prophets, that God should be seen by men who bear His Spirit [in them], and do always wait patiently for His coming. As also Moses says in Deuteronomy, “We shall see in that day that God will talk to man, and he shall live.”284 For certain of these men used to see the prophetic Spirit and His active influences poured forth for all kinds of gifts; others, again, [beheld] the advent of the Lord, and that dispensation which obtained from the beginning, by which He accomplished the will of the Father with regard to things both celestial and terrestrial; and others [beheld] paternal glories adapted to the times, and to those who saw and who heard them then, and to all who were subsequently to hear them. Thus, therefore, was God revealed; for God the Father is shown forth through all these [operations], the Spirit indeed working, and the Son ministering, while the Father was approving, and man’s salvation being accomplished. As He also declares through Hosea the prophet: “I,” He says, “have multiplied visions, and have used similitudes by the ministry (in manibus) of the prophets.”285 But the apostle expounded this very passage, when he said, “Now there are diversities of gifts, but the same Spirit; and there are differences of ministrations, but the same Lord; and there are diversities of operations, but it is the same God which worketh all in all. But the manifestation of the Spirit is given to every man to profit withal.”286 But as He who worketh all things in all is God, [as to the points] of what nature and how great He is, [God] is invisible and indescribable to all things which have been made by Him, but He is by no means unknown: for all things learn through His Word that there is one God the Father, who contains all things, and who grants existence to all, as is written in the Gospel: “No man hath seen God at any time, except the only-begotten Son, who is in the bosom of the Father; He has declared [Him.]”287 
	20, 6. Homines igitur videbunt Deum ut vivant, per visionem immortales facti et pertingentes usque in Deum. Quod, sicut praedixi, per prophetas figuraliter manifestabatur quoniam videbitur Deus ab hominibus qui portant Spiritum ejus et semper adventum ejus sustinent. Quemadmodum et in Deuteronomio Moyses ait : In die isla videbimus, quoniam loquetur Deus ad hominem, et viuel°. Quidam enim eorum videbant Spiritum propheticum et operationes ejus in omnia genera charismatum effusa ; alii vero adventum Domini et eam quae est ab initio administrationem, I per quam perfecit voluntatem Patris quae est in caelis et quae est in terris ; alii vero et glorias paternas temporibus aptas, et ipsis qui videbant et qui tune audiebant et hominibus qui deinceps audituri erant. Sic igitur manifestabatur Deus : per omnia enim haec Deus Pater ostenditur, Spiritu quidem operante, Filio vero administrante, Patre vero comprobante, homine vero consummato ad salutem. Quemadmodum et per prophetam Osee ait Ego [inquit] visiones multiplicavi el in manibus pro​phetarum assimilatus sumb. Apostolus autem idipsum exposuit, dicens : Divisiones aulem charismatum sunt, idem autem Spiritus; el divisiones ministeriorum sunt, el idem Dominus; el divisiones operalionum sunt, idem autem Deus, qui operatur omnia in omnibus. Unicuique autem datur mani festatio Spiritus ad utilitateme. Sed [quoniam] qui omnia in omnibus operatur [Deus est] qualis et quantus est, invisibilis et inenarrabilis est omnibus quae ab eo facta sunt, incognitus autem nequaquam : omnia enim per Verbum ejus discunt quia est unus Deus Pater, qui continet omnia et omnibus esse praestat, quemadmodum in Evangelio scriptum est Deum nemo uidil unquam, nisi unigenitus Filius, qui est in sinu Palris, ipse enarraoild.

	7. Therefore the Son of the Father declares [Him] from the beginning, inasmuch as He was with the Father from the beginning, who did also show to the human race prophetic visions, and diversities of gifts, and His own ministrations, and the glory of the Father, in regular order and connection, at the fitting time for the benefit [of mankind]. For where there is a regular succession, there is also fixedness; and where fixedness, there suitability to the period; and where suitability, there also utility. And for this reason did the Word become the dispenser of the paternal grace for the benefit of men, for whom He made such great dispensations, revealing God indeed to men, but presenting man to God, and preserving at the same time the invisibility of the Father, lest man should at any time become a despiser of God, and that he should always possess something towards which he might advance; but, on the other hand, revealing God to men through many dispensations, lest man, failing away from God altogether, should cease to exist. For the glory of God is a living man; and the life of man consists in beholding God. For if the manifestation of God which is made by means of the creation, affords life to all living in the earth, much more does that revelation of the Father which comes through the Word, give life to those who see God.
	20, 7. Enarrator ergo ab initio Filius Patris, quippe qui ab initio est cum Patre, qui et visiones propheticas et divisiones charismatum et ministeria sua et Patris glorificationem consequenter et composite ostenderit humano generi apto tempore ad utilitatem : ubi est enim consequentia, illic et consonantia, et ubi consonan​tia, illic et pro tempore, et ubi pro tempore, illic et utilitas. Et propterea Verbum dispensator paternae gratiae factus est ad utilitatem hominum, propter quos fecit tantas dispositiones, hominibus quidem ostendens Deum, Deo autem exhibens hominem ; I et invisibilita​tem quidem Patris custodiens, ne quando homo contemptor fieret Dei et ut semper haberet ad quod proficeret, visibilem autem rursus hominibus per multas dispositiones ostendens Deum, ne in totum deficiens a Deo homo cessaret esse : gloria enim Dei vivens homo, vita autem hominis visio Dei. Si enim quae est per conditionem ostensio Dei vitam praestat omnibus in terra viventibus, multo magis ea quae est per Verbum manifestatio Patris vitam praestat his qui vident Deum.

	8. Inasmuch, then, as the Spirit of God pointed out by the prophets things to come, forming and adapting us beforehand for the purpose of our being made subject to God, but it was still a future thing that man, through the good pleasure of the Holy Spirit, should see [God], it necessarily behoved those through whose instrumentality future things were announced, to see God, whom they intimated as to be seen by men; in order that God, and the Son of God, and the Son, and the Father, should not only be prophetically announced, but that He should also be seen by all His members who are sanctified and instructed in the things of God, that man might be disciplined beforehand and previously exercised for a reception into that glory which shall afterwards be revealed in those who love God. For the prophets used not to prophesy in word alone, but in visions also, and in their mode of life, and in the actions which they performed, according to the suggestions of the Spirit. After this invisible manner, therefore, did they see God, as also Esaias says, “I have seen with mine eyes the King, the Lord Of hosts,”288 pointing out that man should behold God with his eyes, and hear His voice. In this manner, therefore, did they also see the Son of God as a man conversant with men, while they prophesied what was to happen, saying that He who was not come as yet was present proclaiming also the impassible as subject to suffering, and declaring that He who was then in heaven had descended into the dust of death.289 Moreover, [with regard to] the other arrangements concerning the summing up that He should make, some of these they beheld through visions, others they proclaimed by word, while others they indicated typically by means of [outward] action, seeing visibly those things which were to be seen; heralding by word of mouth those which should be heard; and performing by actual operation what should take place by action; but [at the same time] announcing all prophetically. Wherefore also Moses declared that God was indeed a consuming fire290 (igneum) to the people that transgressed the law, and threatened that God would bring upon them a day of fire; but to those who had the fear of God he said, “The Lord God is merciful and gracious, and long-suffering, and of great commiseration, and true, and keeps justice and mercy for thousands, forgiving unrighteousness, and transgressions, and sins.”291 
	20, 8. Quoniam ergo Spiritus Dei per prophetas futura significavit, praeformans nos et praeaptans ad id ut subditi Deo simus, futurum autem erat ut homo per sancti Spiritus beneplacitum videret <Deum>, necessario oportebat eos per quos futura praedicabantur videre Deum, quem ipsi hominibus videndum intima​bant, uti non solum dicatur prophetice Deus et Dei Filius et Filius et Pater, sed et ut videatur omnibus membris sanctificatis et edoctis ea quae sunt Dei, ut praeformaretur et praemeditaretur homo applicari in eam gloriam quae postea revelabitur his qui diligunt Deuma. *Non enim solum sermone prophetabant pro​phetae, sed et visione et conversatione et actibus quos faciebant secundum id quod suggerebat Spiritus. Secundum hanc igitur rationem invisibilem videbant Deum, quemadmodum Esaias ait, : Regem Dominum Sabaolh uidi oculis meisb, significans quoniam videbit oculis Deum homo et vocem ejus audiet. Secundum hanc igitur rationem et Filium Dei hominem videbant conversatum cum hominibusc, id quod futurum erat prophetantes, eum qui nondum aderat adesse I dicentes, et impassibilem passibilem annuntiantes, et cum qui tune in caelis in limum mortisd descendisse dicentes. Et reliquas autem ejiis recapitulationis dispositiones, quasdam quidem per visiones videbant, quasdam per verbum annuntiabant, quasdam vero per operationem typice significabant, quae quidem videnda erant visibi​liter videntes, quae vero audienda erant sermone praeconantes, quae vero agenda erant operatione perficientes, universa vero prophetice annuntiantes. Propterea et Moyses transgressori quidem legis populo ignem Deum esse dicebate, igneum a Deo diem super​duci eis minitans, his vero qui erga eum timorem habebant, Dominus Deus, dicebat, misericors el pius et magnanimis el magnae miserationis el verax el justiliam servans et misericordiam in milis, auferens injustitias et nequitias el peccalat.

	9. And the Word spake to Moses, appearing before him, “just as any one might speak to his friend.”292 But Moses desired to see Him openly who was speaking with him, and was thus addressed: “Stand in the deep place of the rock, and with My hand I will cover thee. But when My splendour shall pass by, then thou shalt see My back pans, but My face thou shalt not see: for no man sees My face, and shall live.”293 Two facts are thus signified: that it is impossible for man to see God; and that, through the wisdom of God, man shall see Him in the last times, in the depth of a rock, that is, in His coming as a man. And for this reason did He [the Lord] confer with him face to face on the top of a mountain, Elias being also present, as the Gospel relates,294 He thus making good in the end the ancient promise.
	20, 9. Et Verbum quidem loquebatur Moysi apparens in conspectu, quemadmodum si quis loqualur ad amicum suuma. Moyses vero cupivit manifeste videre eum qui secum loqueretur, et dictum est ei : Sta in loco alto petrae, et msnu mea contegain super le. Quando vero transierit claritas mea, lunc videbis quae sunt posteriora mea; facies autem mea non videbitur tibi : non enim videt homo faciem meam et vivelb, utraque significans, quoniam et impossi​bilis est homo videre Deum, et quoniam per sapientiam Dei in novissimis temporibus videbit eum homo in altitudine petrae, hoe est in eo qui est secundum hominem ejus adventu. Et propter hoc facie ad faciem confabulatus est cum eo in altitudine montis, assistente etiam Helia, quemadmodum Evangelium retulit, restituens in fine pristinam repromissionem.

	10. The prophets, therefore, did not openly behold the actual face of God, but [they saw] the dispensations and the mysteries through which man should afterwards see God. As was also said to Elias: “Thou shalt go forth tomorrow, and stand in the presence of the Lord; and, behold, a wind great and strong, which shall rend the mountains, and break the rocks in pieces before the Lord. And the Lord [was] not in the wind; and after the wind an earthquake, but the Lord [was] not in the earthquake; and after the earthquake a fire, but the Lord [was] not in the fire; and after the fire a scarcely audible voice” (vox aurae tenuis).295 For by such means was the prophet—very indignant, because of the transgression of the people and the slaughter of the prophets—both taught to act in a more gentle manner; and the Lord’s advent as a man was pointed out, that it should be subsequent to that law which was given by Moses, mild and tranquil, in which He would neither break the bruised reed, nor quench the smoking flax.296 The mild and peaceful repose of His kingdom was indicated likewise. For, after the wind which rends the mountains, and after the earthquake, and after the fire, come the tranquil and peaceful times of His kingdom, in which the spirit of God does, in the most gentle manner, vivify and increase mankind. This, too, was made still clearer by Ezekiel, that the prophets saw the dispensations of God in part, but not actually God Himself. For when this man had seen the vision297 of God, and the cherubim, and their wheels, and when he had recounted the mystery of the whole of that progression, and had beheld the likeness of a throne above them, and upon the throne a likeness as of the figure of a man, and the things which were upon his loins as the figure of amber, and what was below like the sight of fire, and when he set forth all the rest of the vision of the thrones, lest any one might happen to think that in those [visions] he had actually seen God, he added: “This was the appearance of the likeness of the glory of God.”298 
	20, 10. Non igitur manifeste ipsam faciem
Dei videbant prophetae, sed dispositiones et mysteria per quae inciperet homo videre Deum. Quemadmodum et Heliae dicebatur : Exies cras et slabis in conspectu Domini, el ecce Dominus transiel, el ecce spiritus magnus el fortis qui dissolvel monies el conteret petras in conspectu Domini, et non in spiritu Dominus; el post spiritum terrae motus, et non in lerrae motu Dominus; et post terrae motum ignis, et non in igne Dominus; el post ignem vox aurae tenuisa. Per haec enim et prophetes valde indignans propter transgressionem populi et propter interfectionem prophetarum edocebatur mitius agere, et secundum hominem I adventus Domini signi​ficabatur futurus post illam legem quae data est per Moysen mitis et tranquillus, in quo neque calamum quassatum confregit neque linum fumigans exstinxitb. Ostendebatur autem et regni ejus mitis et pacifica requietio : post enim spiritum qui conterit montes et post terrae motum et post ignem, tranquilla et pacifica regni ejus adveniunt tempora, in quibus cum omni tranquillitate Spiritus Dei vivificat et auget hominem. Manifestius autem adhuc et per Ezechiel factum est quoniam ex partee dispositiones Dei, sed non ipsum videbant prophetae proprie Deum. Hie enim Dei cum vidisset visionemd, et cherubim et rotas eorum et universae progressionis ejus mysterium cum retulissete, et similitudinem throni cum vidisset super eos, et super thronum similitudinem quasi figuram hominis, et illa quidem quae erant super lumbos ejus quasi figuram electri, quae autem deorsum quasi visionem ignisf, et reliquam universam throni visionem manifestans, ne quis putaret eum in his proprie vidisse Deum, intulit Haec visio similitudinis gloriae Dominig.

	11. If, then, neither Moses, nor Elias, nor Ezekiel, who had all many celestial visions, did see God; but if what they did see were similitudes of the splendour of the Lord, And prophecies of things to come; it is manifest that the Father is indeed invisible, of whom also the Lord said, “No man hath seen God at any time.”299 But His Word, as He Himself willed it, and for the benefit of those who beheld, did show the Father’s brightness, and explained His purposes (as also the Lord said: “The only-begotten God,300 which is in the bosom of the Father, He hath declared [Him]; ”and He does Himself also interpret the Word of the Father as being rich and great); not in one figure, nor in one character, did He appear to those seeing Him, but according to the reasons and effects aimed at in His dispensations, as it is written in Daniel. For at one time He was seen with those who were around Ananias, Azarias, Misael, as present with them in the furnace of fire, in the burning, and preserving them from [the effects of] fire: “And the appearance of the fourth,” it is said, “was like to the Son of God.”301 At another time [He is represented as] “a stone cut out of the mountain without hands,”302 and as smiting all temporal kingdoms, and as blowing them away (ventilans ea), and as Himself filling all the earth. Then, too, is this same individual beheld as the Son of man coming in the clouds of heaven, and drawing near to the Ancient of Days, and receiving from Him all power and glory, and a kingdom. “His dominion,” it is said, “is an everlasting dominion, and His kingdom shall not perish.”303 John also, the Lord’s disciple, when beholding the sacerdotal and glorious advent of His kingdom, says in the Apocalypse: “I turned to see the voice that spake with me. And, being turned, I saw seven golden candlesticks; and in the midst of the candlesticks One like unto the Son of man, clothed with a garment reaching to the feet, and girt about the paps with a golden girdle; and His head and His hairs were white, as white as wool, and as snow; and His eyes were as a flame of fire; and His feet like unto fine brass, as if He burned in a furnace. And His voice [was] as the voice of waters; and He had in His right hand seven stars; and out of His mouth went a sharp two-edged sword; and His countenance was as the sun shining in his strength.”304 For in these words He sets forth something of the glory [which He has received] from His Father, as [where He makes mention of] the head; something in reference to the priestly office also, as in the case of the long garment reaching to the feet. And this was the reason why Moses vested the high priest after this fashion. Something also alludes to the end [of all things], as [where He speaks of] the fine brass burning in the fire, which denotes the power of faith, and the continuing instant in prayer, because of the consuming fire which is to come at the end of time. But when John could not endure the sight (for he says, “I fell at his feet as dead; ”305 that what was written might come to pass: “No man sees God, and shall live”306 ), and the Word reviving him, and reminding him that it was He upon whose bosom he had leaned at supper, when he put the question as to who should betray Him, declared: “I am the first and the last, and He who liveth, and was dead, and behold I am alive for evermore, and have the keys of death and of hell.” And after these things, seeing the same Lord in a second vision, he says: “For I saw in the midst of the throne, and of the four living creatures, and in the midst of the elders, a Lamb standing as it had been slain, having seven horns, and seven eyes, which are the seven spirits of God, sent forth into all the earth.”307 And again, he says, speaking of this very same Lamb: “And behold a white horse; and He that sat upon him was called Faithful and True; and in righteousness doth He judge and make war. And His eyes were as a flame of fire, and on His head were many crowns; having a name written, that no man knoweth but Himself: and He was girded around with a vesture sprinkled with blood: and His name is called The Word of God. And the armies of heaven followed Him upon white horses, clothed in pure white linen. And out of His mouth goeth a sharp sword, that with it He may smite the nations; and He shall rule (pascet) them with a rod of iron: and He treadeth the wine-press of the fierceness of the wrath of God Almighty. And He hath upon His vesture and upon His thigh a name written, King of Kings and Lord of Lords.”308 Thus does the Word of God always preserve the outlines, as it were, of things to come, and points out to men the various forms (species), as it were, of the dispensations of the Father, teaching us the things pertaining to God.
	20, 11. Igitur si neque Moyses vidit Deum neque Helias neque Ezechiel, qui multa de caelestibus viderunt, quae autem ab his videbantur erant similitudines claritatis Domini• et prophstiae futurorum, manifestam est quoniam Pater quidem invisibilis, de quo et Dominus dixit : Deum nemo vidit unquamb, Verbum autem ejus, quemadmodum volebat ipse et ad utilitatem videntium, claritatem monstrabat Patris et dispositionss exponebat, quemadmodum et Dominus dixit : Unigenitus Deus, qui est in sinu Palris, ipse enarravit°. Et ipse autem inter​pretator Patris Verbum, utpote dives et multus exsistens, non in una figura neque in uno charactere videbatur videntibus eum, sed secundum dispensatio-

	12. However, it was not by means of visions alone which were seen, and words which were proclaimed, but also in actual works, that He was beheld by the prophets, in order that through them He might prefigure and show forth future events beforehand. For this reason did Hosea the prophet take “a wife of whoredoms,” prophesying by means of the action, “that in committing fornication the earth should fornicate from the Lord,”309 that is, the men who are upon the earth; and from men of this stamp it will be God’s good pleasure to take out310 a Church which shall be sanctified by fellowship with His Son, just as that woman was sanctified by intercourse with the prophet. And for this reason, Paul declares that the “unbelieving wife is sanctified by the believing husband.”311 Then again, the prophet names his children, “Not having obtained mercy,” and “Not a people,”312 in order that, as says the apostle, “what was not a people may become a people; and she who did not obtain mercy may obtain mercy. And it shall come to pass, that in the place where it was said, This is not a people, there shall they be called the children of the living God.”313 That which had been done typically through his actions by the prophet, the apostle proves to have been done truly by Christ in the Church. Thus, too, did Moses also take to wife an Ethiopian woman, whom he thus made an Israelitish one, showing by anticipation that the wild olive tree is grafted into the cultivated olive, and made to partake of its fatness. For as He who was born Christ according to the flesh, had indeed to be sought after by the people in order to be slain, but was to be set free in Egypt, that is, among the Gentiles, to sanctify those who were there in a state of infancy, from whom also He perfected His Church in that place (for Egypt was Gentile from the beginning, as was Ethiopia also); for this reason, by means of the marriage of Moses, was shown forth the marriage of the Word;314 and by means of the Ethiopian bride, the Church taken from among the Gentiles was made manifest; and those who do detract from, accuse, and deride it, shall not be pure. For they shall be full of leprosy, and expelled from the camp of the righteous. Thus also did Rahab the harlot, while condemning herself, inasmuch as she was a Gentile, guilty of all sins, nevertheless receive the three spies,315 who were spying out all the land, and hid them at her home; [which three were] doubtless [a type of] the Father and the Son, together with the Holy Spirit. And when the entire city in which she lived fell to ruins at the sounding of the seven trumpets, Rahab the harlot was preserved, when all was over [in ultimis], together with all her house, through faith of the scarlet sign; as the Lord also declared to those who did not receive His advent,—the Pharisees, no doubt, nullify the sign of the scarlet thread, which meant the passover, and the redemption and exodus of the people from Egypt,—when He said, “The publicans and the harlots go into the kingdom of heaven before you.”316 
	


Against Heresies Book III, Chapter III. (on the Roman Primacy and the Apostles) —A Refutation of the Heretics, from the Fact That, in the Various Churches, a Perpetual Succession of Bishops Was Kept Up.
1. It is within the power of all, therefore, in every Church, who may wish to see the truth, to contemplate clearly the tradition of the apostles manifested throughout the whole world; and we are in a position to reckon up those who were by the apostles instituted bishops in the Churches, and [to demonstrate] the succession of these men to our own times; those who neither taught nor knew of anything like what these [heretics] rave about. For if the apostles had known hidden mysteries, which they were in the habit of imparting to “the perfect” apart and privily from the rest, they would have delivered them especially to those to whom they were also committing the Churches themselves. For they were desirous that these men should be very perfect and blameless in all things, whom also they were leaving behind as their successors, delivering up their own place of government to these men; which men, if they discharged their functions honestly, would be a great boon [to the Church], but if they should fall away, the direst calamity.
2. Since, however, it would be very tedious, in such a volume as this, to reckon up the successions of all the Churches, we do put to confusion all those who, in whatever manner, whether by an evil self-pleasing, by vainglory, or by blindness and perverse opinion, assemble in unauthorized meetings; [we do this, I say, ] by indicating that tradition derived from the apostles, of the very great, the very ancient, and universally known Church founded and organized at Rome by the two most glorious apostles, Peter and Paul; as also [by pointing out] the faith preached to men, which comes down to our time by means of the successions of the bishops. For it is a matter of necessity that every Church should agree with this Church, on account of its pre- eminent authority,6 that is, the faithful everywhere, inasmuch as the apostolical tradition has been preserved continuously by those [faithful men] who exist everywhere.

3. The blessed apostles, then, having founded and built up the Church, committed into the hands of Linus the office of the episcopate. Of this Linus, Paul makes mention in the Epistles to Timothy. To him succeeded Anacletus; and after him, in the third place from the apostles, Clement was allotted the bishopric. This man, as he had seen the blessed apostles, and had been conversant with them, might be said to have the preaching of the apostles still echoing [in his ears], and their traditions before his eyes. Nor was he alone [in this], for there were many still remaining who had received instructions from the apostles. In the time of this Clement, no small dissension having occurred among the brethren at Corinth, the Church in Rome despatched a most powerful letter to the Corinthians, exhorting them to peace, renewing their faith, and declaring the tradition which it had lately received from the apostles, proclaiming the one God, omnipotent, the Maker of heaven and earth, the Creator of man, who brought on the deluge, and called Abraham, who led the people from the land of Egypt, spake with Moses, set forth the law, sent the prophets, and who has prepared fire for the devil and his angels. From this document, whosoever chooses to do so, may learn that He, the Father of our Lord Jesus Christ, was preached by the Churches, and may also understand the apostolical tradition of the Church, since this Epistle is of older date than these men who are now propagating falsehood, and who conjure into existence another god beyond the Creator and the Maker of all existing things. To this Clement there succeeded Evaristus. Alexander followed Evaristus; then, sixth from the apostles, Sixtus was appointed; after him, Telephorus, who was gloriously martyred; then Hyginus; after him, Pius; then after him, Anicetus. Sorer having succeeded Anicetus, Eleutherius does now, in the twelfth place from the apostles, hold the inheritance of the episcopate. In this order, and by this succession, the ecclesiastical tradition from the apostles, and the preaching of the truth, have come down to us. And this is most abundant proof that there is one and the same vivifying faith, which has been preserved in the Church from the apostles until now, and handed down in truth.

4. But Polycarp also was not only instructed by apostles, and conversed with many who had seen Christ, but was also, by apostles in Asia, appointed bishop of the Church in Smyrna, whom I also saw in my early youth, for he tarried [on earth] a very long time, and, when a very old man, gloriously and most nobly suffering martyrdom,7 departed this life, having always taught the things which he had learned from the apostles, and which the Church has handed down, and which alone are true. To these things all the Asiatic Churches testify, as do also those men who have succeeded Polycarp down to the present time,—a man who was of much greater weight, and a more stedfast witness of truth, than Valentinus, and Marcion, and the rest of the heretics. He it was who, coming to Rome in the time of Anicetus caused many to turn away from the aforesaid heretics to the Church of God, proclaiming that he had received this one and sole truth from the apostles,—that, namely, which is handed down by the Church.8 There are also those who heard from him that John, the disciple of the Lord, going to bathe at Ephesus, and perceiving Cerinthus within, rushed out of the bath-house without bathing, exclaiming, “Let us fly, lest even the bath-house fall down, because Cerinthus, the enemy of the truth, is within.” And Polycarp himself replied to Marcion, who met him on one occasion, and said, “Dost thou know me? ”“I do know thee, the first-born of Satan.” Such was the horror which the apostles and their disciples had against holding even verbal communication with any corrupters of the truth; as Paul also says, “A man that is an heretic, after the first and second admonition, reject; knowing that he that is such is subverted, and sinneth, being condemned of himself.”9 There is also a very powerful10 Epistle of Polycarp written to the Philippians, from which those who choose to do so, and are anxious about their salvation, can learn the character of his faith, and the preaching of the truth. Then, again, the Church in Ephesus, founded by Paul, and having John remaining among them permanently until the times of Trajan, is a true witness of the tradition of the apostles.

The “recapitulation”  Book III, 18, 1

Chapter XVIII.—Continuation of the Foregoing Argument. Proofs from the Writings of St. Paul, and from the Words of Our Lord, that Christ and Jesus Cannot Be Considered as Distinct Beings; Neither Can It Be Alleged that the Son of God Became Man Merely in Appearance, But that He Did So Truly and Actually.
1.324 As it has been clearly demonstrated that the Word, who existed in the beginning with God, by whom all things were made, who was also always present with mankind, was in these last days, according to the time appointed by the Father, united to His own workmanship, inasmuch as He became a man liable to suffering, [it follows] that every objection is set aside of those who say, “If our Lord was born at that time, Christ had therefore no previous existence.” For I have shown that the Son of God did not then begin to exist, being with the Father from the beginning; but when He became incarnate, and was made man, He {recapitulated} 325 the long line of human beings, and furnished us, in a brief, comprehensive manner, with salvation; so that what we had lost in Adam—namely, to be according to the image and likeness of God—that we might recover in Christ Jesus.
Also Book 5, 21, 1:

Chapter XXI.—Christ is the Head of All Things Already Mentioned. It Was Fitting that He Should Be Sent by the Father, the Creator of All Things, to Assume Human Nature, and Should Be Tempted by Satan, that He Might Fulfil the Promises, and Carry Off a Glorious and Perfect Victory.
1. He has therefore, in His work of recapitulation, summed up all things, both waging war against our enemy, and crushing him who had at the beginning led us away captives in Adam, and trampled upon his head, as thou canst perceive in Genesis that God said to the serpent, “And I will put enmity between thee and the woman, and between thy seed and her seed; He shall be on the watch for (observabit179 ) thy head, and thou on the watch for His heel.”180 For from that time, He who should be born of a woman, [namely] from the Virgin, after the likeness of Adam, was preached as keeping watch for the head of the serpent. This is the seed of which the apostle says in the Epistle to the Galatians, “that the law of works was established until the seed should come to whom the promise was made.”181 This fact is exhibited in a still clearer light in the same Epistle, where he thus speaks: “But when the fulness of time was come, God sent forth His Son, made of a woman.”182 For indeed the enemy would not have been fairly vanquished, unless it had been a man [born] of a woman who conquered him. For it was by means of a woman that he got the advantage over man at first, setting himself up as man’s opponent. And therefore does the Lord profess Himself to be the Son of man, comprising in Himself that original man out of whom the woman was fashioned (ex quo ea quae secundum mulierem est plasmatio facta est), in order that, as our species went down to death through a vanquished man, so we may ascend to life again through a victorious one; and as through a man death received the palm [of victory] against us, so again by a man we may receive the palm against death.
Sanctification of each stage of life (2,22,4)

4. Being thirty years old when He came to be baptized, and then possessing the full age of a Master,145 He came to Jerusalem, so that He might be properly acknowledged146 by all as a Master. For He did not seem one thing while He was another, as those affirm who describe Him as being man only in appearance; but what He was, that He also appeared to be. Being a Master, therefore, He also possessed the age of a Master, not despising or evading any condition of humanity, nor setting aside in Himself that law which He had147 appointed for the human race, but sanctifying every age, by that period corresponding to it which belonged to Himself. For He came to save all through means of Himself—all, I say, who through Him are born again to God148 —infants,149 and children, and boys, and youths, and old men. He therefore passed through every age, becoming an infant for infants, thus sanctifying infants; a child for children, thus sanctifying those who are of this age, being at the same time made to them an example of piety, righteousness, and submission; a youth for youths, becoming an example to youths, and thus sanctifying them for the Lord. So likewise He was an old man for old men, that He might be a perfect Master for all, not merely as respects the setting forth of the truth, but also as regards age, sanctifying at the same time the aged also, and becoming an example to them likewise. Then, at last, He came on to death itself, that He might be “the first-born from the dead, that in all things He might have the pre-eminence,”150 the Prince of life,151 existing before all, and going before all.152 
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301 Dan. iii. 26.


302 Dan. vii. 13, 14.


303 Dan. vii. 4.


304 Rev. i. 12.


305 Rev. i. 17.


306 Ex. xxxiii. 20.


307 Rev. v. 6. 


308 Rev. xix. 11–17.


309 Hos. i. 2, 3.


310 Acts xv. 15.


311 1 Cor. vii. 14. [But Hosea himself says (xii. 10), “I have used similitudes;” and this history may be fairly referred to prophetic vision. Dr. Pusey, in his Minor Prophets, in loc., argues against this view, however; and his reasons deserve consideration.]


312 Hos. i. 6–9.


313 Rom. ix. 25, 26.


314 The text is here uncertain; and while the general meaning of the sentence is plain, its syntax is confused and obscure.


315 Irenaeus seems here to have written “three” for “two” from a lapse of memory.


316 Matt. xxi. 31.


6 The Latin text of this difficult but important clause is, “Ad hanc enim ecclesiam propter potiorem principalitatem necesse est omnem convenire ecclesiam.” Both the text and meaning have here given rise to much discussion. It is impossible to say with certainty of what words in the Greek original “potiorem principalitatem” may be the translation. We are far from sure that the rendering given above is correct, but we have been unable to think of anything better. [A most extraordinary confession. It would be hard to find a worse; but take the following from a candid Roman Catholic, which is better and more literal: “For to this Church, on account of more potent principality, it is necessary that every Church (that is, those who are on every side faithful) resort; in which Church ever, by those who are on every side, has been preserved that tradition which is from the apostles.” (Berington and Kirk, vol. i. p. 252.) Here it is obvious that the faith was kept at Rome, by those who resort there from all quarters. She was a mirror of the Catholic World, owing here orthodoxy to them; not the Sun, dispensing her own light to others, but the glass bringing their rays into a focus. See note at end of book iii.] A discussion of the subject may be seen in chap. xii. of Dr. Wordsworth’s St. Hippolytus and the Church of Rome. 


7 Polycarp suffered about the year 167, in the reign of Marcus Aurelius. His great age of eighty-six years implies that he was contemporary with St. John for nearly twenty years.


8 So the Greek. The Latin reads: “which he also handed down to the Church.”


9 Tit. iii. 10.


10 . Harvey translates this all-sufficient, and thus paraphrases: But his Epistle is all-sufficient, to teach those that are desirous to learn. 


324 Again a Syriac fragment supplies some important words. See Harvey, vol. ii. p. 440. 


325 Th  Syriac has, commenced afresh. The Latin has, “in seipso recapitulavit,” He summed up in Himself. [As the Second Adam, 1 Cor. xv. 47.]


179  and  have probably been confounded.


180 Gen. iii. 15.


181 Gal. iii. 19. 


182 Gal. iv. 4.


145 Or, “teacher,” magistri.


146 Harvey strangely remarks here, that “the reading audiret, followed by Massuet, makes no sense.” He gives audiretur in his text, but proposes to read ordiretur. The passage may, however, be translated as above, without departing from the Benedictine reading audiret.


147 “Neque solvens suam legem in se humani generis.” Massuet would expunge “suam;” but, as Harvey well observes, “it has a peculiar significance, nor abrogating his own law.”


148 “Renascuntur in Deum.” The reference in these words is doubtless to baptism, as clearly appears from comparing book iii. 17, 1.


149 It has been remarked by Wall and others, that we have here the statement of a valuable fact as to the baptism of infants in the primitive Church.


150 Col. i. 18.


151 Acts iii. 15.


152 [That our Lord was prematurely old may be inferred from the text which Irenaeus regards as proof that he literally lived to be old. St. John viii. 56, 57; comp. Is. liii. 2.]
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