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	INTRODUCTION
	

	 
	

	1. The dignity of a person must be recognized in every human being from conception to natural death. This fundamental principle expresses a great “yes” to human life and must be at the center of ethical reflection on biomedical research, which has an ever greater importance in today’s world. The Church’s Magisterium has frequently intervened to clarify and resolve moral questions in this area. The Instruction Donum vitae was particularly significant.[1] And now, twenty years after its publication, it is appropriate to bring it up to date.
	

	The teaching of Donum vitae remains completely valid, both with regard to the principles on which it is based and the moral evaluations which it expresses. However, new biomedical technologies which have been introduced in the critical area of human life and the family have given rise to further questions, in particular in the field of research on human embryos, the use of stem cells for therapeutic purposes, as well as in other areas of experimental medicine. These new questions require answers. The pace of scientific developments in this area and the publicity they have received have raised expectations and concerns in large sectors of public opinion. Legislative assemblies have been asked to make decisions on these questions in order to regulate them by law; at times, wider popular consultation has also taken place.
	

	These developments have led the Congregation for the Doctrine of the Faith to prepare a new doctrinal Instruction which addresses some recent questions in the light of the criteria expressed in the Instruction Donum vitae and which also examines some issues that were treated earlier, but are in need of additional clarification.
	

	2. In undertaking this study, the Congregation for the Doctrine of the Faith has benefited from the analysis of the Pontifical Academy for Life and has consulted numerous experts with regard to the scientific aspects of these questions, in order to address them with the principles of Christian anthropology. The Encyclicals Veritatis splendor[2] and Evangelium vitae[3] of John Paul II, as well as other interventions of the Magisterium, offer clear indications with regard to both the method and the content of the examination of the problems under consideration.
	

	In the current multifaceted philosophical and scientific context, a considerable number of scientists and philosophers, in the spirit of the Hippocratic Oath, see in medical science a service to human fragility aimed at the cure of disease, the relief of suffering and the equitable extension of necessary care to all people. At the same time, however, there are also persons in the world of philosophy and science who view advances in biomedical technology from an essentially eugenic perspective. 
	

	3. In presenting principles and moral evaluations regarding biomedical research on human life, the Catholic Church draws upon the light both of reason and of faith and seeks to set forth an integral vision of man and his vocation, capable of incorporating everything that is good in human activity, as well as in various cultural and religious traditions which not infrequently demonstrate a great reverence for life.
	

	The Magisterium also seeks to offer a word of support and encouragement for the perspective on culture which considers science an invaluable service to the integral good of the life and dignity of every human being. The Church therefore views scientific research with hope and desires that many Christians will dedicate themselves to the progress of biomedicine and will bear witness to their faith in this field. She hopes moreover that the results of such research may also be made available in areas of the world that are poor and afflicted by disease, so that those who are most in need will receive humanitarian assistance. Finally, the Church seeks to draw near to every human being who is suffering, whether in body or in spirit, in order to bring not only comfort, but also light and hope. These give meaning to moments of sickness and to the experience of death, which indeed are part of human life and are present in the story of every person, opening that story to the mystery of the Resurrection. Truly, the gaze of the Church is full of trust because “Life will triumph: this is a sure hope for us. Yes, life will triumph because truth, goodness, joy and true progress are on the side of life. God, who loves life and gives it generously, is on the side of life”.[4]
	

	The present Instruction is addressed to the Catholic faithful and to all who seek the truth.[5]  It has three parts: the first recalls some anthropological, theological and ethical elements of fundamental importance; the second addresses new problems regarding procreation; the third examines new procedures involving the manipulation of embryos and the human genetic patrimony.
 
	

	First Part:
	

	Anthropological, Theological and Ethical Aspects of
Human Life and Procreation
	

	 
	

	4. In recent decades, medical science has made significant strides in understanding human life in its initial stages. Human biological structures and the process of human generation are better known. These developments are certainly positive and worthy of support when they serve to overcome or correct pathologies and succeed in re-establishing the normal functioning of human procreation. On the other hand, they are negative and cannot be utilized when they involve the destruction of human beings or when they employ means which contradict the dignity of the person or when they are used for purposes contrary to the integral good of man.
	

	The body of a human being, from the very first stages of its existence, can never be reduced merely to a group of cells. The embryonic human body develops progressively according to a well-defined program with its proper finality, as is apparent in the birth of every baby.
	

	It is appropriate to recall the fundamental ethical criterion expressed in the Instruction Donum vitae in order to evaluate all moral questions which relate to procedures involving the human embryo: “Thus the fruit of human generation, from the first moment of its existence, that is to say, from the moment the zygote has formed, demands the unconditional respect that is morally due to the human being in his bodily and spiritual totality. The human being is to be respected and treated as a person from the moment of conception; and therefore from that same moment his rights as a person must be recognized, among which in the first place is the inviolable right of every innocent human being to life”.[6]
	

	5. This ethical principle, which reason is capable of recognizing as true and in conformity with the natural moral law, should be the basis for all legislation in this area.[7] In fact, it presupposes a truth of an ontological character, as Donum vitae demonstrated from solid scientific evidence, regarding the continuity in development of a human being.
	

	If Donum vitae, in order to avoid a statement of an explicitly philosophical nature, did not define the embryo as a person, it nonetheless did indicate that there is an intrinsic connection between the ontological dimension and the specific value of every human life. Although the presence of the spiritual soul cannot be observed experimentally, the conclusions of science regarding the human embryo give “a valuable indication for discerning by the use of reason a personal presence at the moment of the first appearance of a human life: how could a human individual not be a human person?”.[8]  Indeed, the reality of the human being for the entire span of life, both before and after birth, does not allow us to posit either a change in nature or a gradation in moral value, since it possesses full anthropological and ethical status. The human embryo has, therefore, from the very beginning, the dignity proper to a person.
	

	6. Respect for that dignity is owed to every human being because each one carries in an indelible way his own dignity and value. The origin of human life has its authentic context in marriage and in the family, where it is generated through an act which expresses the reciprocal love between a man and a woman. Procreation which is truly responsible vis-à-vis the child to be born “must be the fruit of marriage”.[9]
	

	Marriage, present in all times and in all cultures, “is in reality something wisely and providently instituted by God the Creator with a view to carrying out his loving plan in human beings. Thus, husband and wife, through the reciprocal gift of themselves to the other – something which is proper and exclusive to them – bring about that communion of persons by which they perfect each other, so as to cooperate with God in the procreation and raising of new lives”.[10]  In the fruitfulness of married love, man and woman “make it clear that at the origin of their spousal life there is a genuine ‘yes’, which is pronounced and truly lived in reciprocity, remaining ever open to life... Natural law, which is at the root of the recognition of true equality between persons and peoples, deserves to be recognized as the source that inspires the relationship between the spouses in their responsibility for begetting new children. The transmission of life is inscribed in nature and its laws stand as an unwritten norm to which all must refer”.[11]
	

	7. It is the Church’s conviction that what is human is not only received and respected by faith, but is also purified, elevated and perfected. God, after having created man in his image and likeness (cf. Gen 1:26), described his creature as “very good” (Gen 1:31), so as to be assumed later in the Son (cf. Jn 1:14). In the mystery of the Incarnation, the Son of God confirmed the dignity of the body and soul which constitute the human being. Christ did not disdain human bodiliness, but instead fully disclosed its meaning and value: “In reality, it is only in the mystery of the incarnate Word that the mystery of man truly becomes clear”.[12]
	

	By becoming one of us, the Son makes it possible for us to become “sons of God” (Jn 1:12), “sharers in the divine nature” (2 Pet 1:4). This new dimension does not conflict with the dignity of the creature which everyone can recognize by the use of reason, but elevates it into a wider horizon of life which is proper to God, giving us the ability to reflect more profoundly on human life and on the acts by which it is brought into existence.[13]
	

	The respect for the individual human being, which reason requires, is further enhanced and strengthened in the light of these truths of faith: thus, we see that there is no contradiction between the affirmation of the dignity and the affirmation of the sacredness of human life. “The different ways in which God, acting in history, cares for the world and for mankind are not mutually exclusive; on the contrary, they support each other and intersect. They have their origin and goal in the eternal, wise and loving counsel whereby God predestines men and women ‘to be conformed to the image of his Son’ (Rom 8:29)”.[14]
	

	8. By taking the interrelationship of these two dimensions, the human and the divine, as the starting point, one understands better why it is that man has unassailable value: he possesses an eternal vocation and is called to share in the trinitarian love of the living God.
	

	This value belongs to all without distinction. By virtue of the simple fact of existing, every human being must be fully respected. The introduction of discrimination with regard to human dignity based on biological, psychological, or educational development, or based on health-related criteria, must be excluded. At every stage of his existence, man, created in the image and likeness of God, reflects “the face of his Only-begotten Son… This boundless and almost incomprehensible love of God for the human being reveals the degree to which the human person deserves to be loved in himself, independently of any other consideration – intelligence, beauty, health, youth, integrity, and so forth. In short, human life is always a good, for it ‘is a manifestation of God in the world, a sign of his presence, a trace of his glory’ (Evangelium vitae, 34)”.[15]
	

	9. These two dimensions of life, the natural and the supernatural, allow us to understand better the sense in which the acts that permit a new human being to come into existence, in which a man and a woman give themselves to each other, are a reflection of trinitarian love. “God, who is love and life, has inscribed in man and woman the vocation to share in a special way in his mystery of personal communion and in his work as Creator and Father”.[16]
	

	Christian marriage is rooted “in the natural complementarity that exists between man and woman, and is nurtured through the personal willingness of the spouses to share their entire life-project, what they have and what they are: for this reason such communion is the fruit and the sign of a profoundly human need. But in Christ the Lord, God takes up this human need, confirms it, purifies it and elevates it, leading it to perfection through the sacrament of matrimony: the Holy Spirit who is poured out in the sacramental celebration offers Christian couples the gift of a new communion of love that is the living and real image of that unique unity which makes of the Church the indivisible Mystical Body of the Lord Jesus”.[17]
	

	10. The Church, by expressing an ethical judgment on some developments of recent medical research concerning man and his beginnings, does not intervene in the area proper to medical science itself, but rather calls everyone to ethical and social responsibility for their actions. She reminds them that the ethical value of biomedical science is gauged in reference to both the unconditional respect owed to every human being at every moment of his or her existence, and the defense of the specific character of the personal act which transmits life. The intervention of the Magisterium falls within its mission of contributing to the formation of conscience, by authentically teaching the truth which is Christ and at the same time by declaring and confirming authoritatively the principles of the moral order which spring from human nature itself.[18]
 
	

	Second Part:
	PARS II

	New Problems Concerning Procreation
	NOVAE QUAESTIONES DE PROCREATIONE

	 
	

	11. In light of the principles recalled above, certain questions regarding procreation which have emerged and have become more clear in the years since the publication of Donum vitae can now be examined.
	11. Spectatis principiis supra memoratis oportet nunc diiudicare de quibusdam quaestionibus procreationem spectantibus. quae in lucem prodierunt et clariore forma ditatae sunt in annis post publici iuris faetam Instructionem Donum vitae

	Techniques for assisting fertility
	Technicae methodi adiuvantes fertilitatem

	12. With regard to the treatment of infertility, new medical techniques must respect three fundamental goods: a) the right to life and to physical integrity of every human being from conception to natural death; b) the unity of marriage, which means reciprocal respect for the right within marriage to become a father or mother only together with the other spouse; [19DonVit II,A,1] c) the specifically human values of sexuality which require “that the procreation of a human person be brought about as the fruit of the conjugal act specific to the love between spouses”.[ 20DonVit II,B,4]  Techniques which assist procreation “are not to be rejected on the grounds that they are artificial. As such, they bear witness to the possibilities of the art of medicine. But they must be given a moral evaluation in reference to the dignity of the human person, who is called to realize his vocation from God to the gift of love and the gift of life”. [21DonVit Intr. 3]
	12. Quoad curam infertilitatis. novae artes technicae medicinae debent observare tria fundamentalia bona: a) ius ad vitam et ad physicam integritatem humanae cuiusque creaturae inde a conceptione usque ad mortem naturalem; b) matrimonii unitatem, quae secumfert mutuam observantiam coniugum iuris, ut pater et mater fieri valeant solummodo alter per alterum;19 c) sexualitatis valores potissimum humanos, qui «poscunt ut humanae personae procreatio habeatur veluti fructus actus coniugalis, qui est nota propria mutui coniugum amoris»20 Interventus technici. qui adiutorio sunt procreationi «quatenus artificiosi. respuendi non sunt. Qua tales testantur quid valeat ars medica; at eorum moralis aestimatio referatur oportet ad dignitatem humanae personae, cuius est perficere divinam sibi inditam vocationem ad donum amoris atque ad donum vitae».21

	In light of this principle, all techniques of heterologous artificial fertilization,22 as well as those techniques of homologous artificial fertilization23 which substitute for the conjugal act, are to be excluded.
	Sub lumine huiusmodi criterii nequeunt omnino adhiberi teehnicae quaeque artes fecundationis artificiosae heterologae 22 necnon technicae artes fecundationis artificiosae homologae 23

	22 The term heterologous artificial fertilization or procreation refers to “techniques used to obtain a human conception artificially by the use of gametes coming from at least one donor other than the spouses who are joined in marriage” (Instruction Donum vitae, II: AAS 80 [1988], 86).

23 The term homologous artificial fertilization or procreation refers to “the technique used to obtain a human conception using the gametes of the two spouses joined in marriage” (Instruction Donum vitae, II: AAS 80 [1988], 86).
	

	On the other hand, techniques which act as an aid to the conjugal act and its fertility are permitted. The Instruction Donum vitae states: “The doctor is at the service of persons and of human procreation. He does not have the authority to dispose of them or to decide their fate. A medical intervention respects the dignity of persons when it seeks to assist the conjugal act either in order to facilitate its performance or in order to enable it to achieve its objective once it has been normally performed”.24
	actum coniugalem subrogantes. Permittuntur econtra technicae artes, quae speciem habeant auxilii ad actum coniugalem rite explendum atque ad eiusdem fecunditatem.. Instructio Donum vitae ita docet: «Medicus munere fungitur deserviendi bono personarum et humanae procreationi; quoad haec, ille nec disponendi nec decernendi potestatem habet. Medicus interventus tunc personarum dignitatem tuetur. cum actum coniugalem adiuvare studet, sive ut facilius expleatur, sive ut idem, iam rite expletus. finem suum assequi possit ».24 

	24 CDF Donum vitae, II, B, 7: AAS 80 (1988), 96; cf. Pius XII, Address to those taking part in the Fourth International Congress of Catholic Doctors (29 September 1949): AAS 41 (1949), 560.
	

	And, with regard to homologous artificial insemination, it states: “Homologous artificial insemination within marriage cannot be admitted except for those cases in which the technical means is not a substitute for the conjugal act, but serves to facilitate and to help so that the act attains its natural purpose” 25 [DonVit II,B,6]
	Atque item de inseminatione artificiosa homologa, docet: « seminatio artificialis homologa intra ambitum matrimonii admitti nequit, excepto casu in quo apparatus technicus non sit substitutivus actus coniugalis, sed se praebeat ut adiumentum ad naturalem eius finem facilius assequendum ».25

	13. Certainly, techniques aimed at removing obstacles to natural fertilization, as for example, hormonal treatments for infertility, surgery for endometriosis, unblocking of fallopian tubes or their surgical repair, are licit. All these techniques may be considered authentic treatments because, once the problem causing the infertility has been resolved, the married couple is able to engage in conjugal acts resulting in procreation, without the physician’s action directly interfering in that act itself. None of these treatments replaces the conjugal act, which alone is worthy of truly responsible procreation.
	13. Licite procul dubio adhiberi possunt interventus apti ad removenda fertilitatis naturalis impedimenta. ut sunt, exempli gratia, cura hormonalis infertilitatis quae oriatur a gonadibus, cura chirurgica endometriosis, tubarum obstructionis sanatio, vel microchirurgica tubarum pervietatis restauratio. Omnes huiusmodi technicae artes haberi possunt germanae therapiae. quatenus, amotis impedimentis quae prima causa fuerint infertilitatis, coniuges aetus ponere possint cum felici procreationis exitu, quin medico directe interveniendum sit in ipso coniugali actu; etenim harum technicariun rationum nulla surrogat coniugalem actum, qui unus exstat dignus procreationis plene consciae.

	In order to come to the aid of the many infertile couples who want to have children, adoption should be encouraged, promoted and facilitated by appropriate legislation so that the many children who lack parents may receive a home that will contribute to their human development. In addition, research and investment directed at the prevention of sterility deserve encouragement.
	Ut nonnullorum desiderio praeterea coniugum sterilium subveniatur, ardenter filium affectantium, optandtum est ut foveatur, promoveatur et facilior reddatur, opportunis legibus. ratio de adoptione innumerorum exstantium puerorum orphanorum. qui domestica domo indigent, ad aptam suam assequendam humanam evolutionem. Demum declarandum est quod cohortatione fovendi sunt quotquot inquirant et opes impendant ad sterilitatempraecavendam aptas

	In vitro fertilization and the deliberate destruction of embryos 
	

	14. The fact that the process of in vitro fertilization very frequently involves the deliberate destruction of embryos was already noted in the Instruction Donum vitae.[26]  There were some who maintained that this was due to techniques which were still somewhat imperfect. Subsequent experience has shown, however, that all techniques of in vitro fertilization proceed as if the human embryo were simply a mass of cells to be used, selected and discarded.
	

	It is true that approximately a third of women who have recourse to artificial procreation succeed in having a baby. It should be recognized, however, that given the proportion between the total number of embryos produced and those eventually born, the number of embryos sacrificed is extremely high.[27]  These losses are accepted by the practitioners of in vitro fertilization as the price to be paid for positive results. In reality, it is deeply disturbing that research in this area aims principally at obtaining better results in terms of the percentage of babies born to women who begin the process, but does not manifest a concrete interest in the right to life of each individual embryo.
	

	15. It is often objected that the loss of embryos is, in the majority of cases, unintentional or that it happens truly against the will of the parents and physicians. They say that it is a question of risks which are not all that different from those in natural procreation; to seek to generate new life without running any risks would in practice mean doing nothing to transmit it. It is true that not all the losses of embryos in the process of in vitro fertilization have the same relationship to the will of those involved in the procedure. But it is also true that in many cases the abandonment, destruction and loss of embryos are foreseen and willed.
	

	Embryos produced in vitro which have defects are directly discarded. Cases are becoming ever more prevalent in which couples who have no fertility problems are using artificial means of procreation in order to engage in genetic selection of their offspring. In many countries, it is now common to stimulate ovulation so as to obtain a large number of oocytes which are then fertilized. Of these, some are transferred into the woman’s uterus, while the others are frozen for future use. The reason for multiple transfer is to increase the probability that at least one embryo will implant in the uterus. In this technique, therefore, the number of embryos transferred is greater than the single child desired, in the expectation that some embryos will be lost and multiple pregnancy may not occur. In this way, the practice of multiple embryo transfer implies a purely utilitarian treatment of embryos. One is struck by the fact that, in any other area of medicine, ordinary professional ethics and the healthcare authorities themselves would never allow a medical procedure which involved such a high number of failures and fatalities. In fact, techniques of in vitro fertilization are accepted based on the presupposition that the individual embryo is not deserving of full respect in the presence of the competing desire for offspring which must be satisfied.
	

	This sad reality, which often goes unmentioned, is truly deplorable: the “various techniques of artificial reproduction, which would seem to be at the service of life and which are frequently used with this intention, actually open the door to new threats against life”.[28]
	

	16. The Church moreover holds that it is ethically unacceptable to dissociate procreation from the integrally personal context of the conjugal act:[29]  human procreation is a personal act of a husband and wife, which is not capable of substitution. The blithe acceptance of the enormous number of abortions involved in the process of in vitro fertilization vividly illustrates how the replacement of the conjugal act by a technical procedure – in addition to being in contradiction with the respect that is due to procreation as something that cannot be reduced to mere reproduction – leads to a weakening of the respect owed to every human being. Recognition of such respect is, on the other hand, promoted by the intimacy of husband and wife nourished by married love.
	

	The Church recognizes the legitimacy of the desire for a child and understands the suffering of couples struggling with problems of fertility. Such a desire, however, should not override the dignity of every human life to the point of absolute supremacy. The desire for a child cannot justify the “production” of offspring, just as the desire not to have a child cannot justify the abandonment or destruction of a child once he or she has been conceived.
	

	In reality, it seems that some researchers, lacking any ethical point of reference and aware of the possibilities inherent in technological progress, surrender to the logic of purely subjective desires[30] and to economic pressures which are so strong in this area. In the face of this manipulation of the human being in his or her embryonic state, it needs to be repeated that “God’s love does not differentiate between the newly conceived infant still in his or her mother’s womb and the child or young person, or the adult and the elderly person. God does not distinguish between them because he sees an impression of his own image and likeness (Gen 1:26) in each one… Therefore, the Magisterium of the Church has constantly proclaimed the sacred and inviolable character of every human life from its conception until its natural end”.[31]
	

	Intracytoplasmic sperm injection (ICSI)
	

	17. Among the recent techniques of artificial fertilization which have gradually assumed a particular importance is intracytoplasmic sperm injection.[32]  This technique is used with increasing frequency given its effectiveness in overcoming various forms of male infertility.[33]
	

	Just as in general with in vitro fertilization, of which it is a variety, ICSI is intrinsically illicit:  it causes a complete separation between procreation and the conjugal act. Indeed ICSI takes place “outside the bodies of the couple through actions of third parties whose competence and technical activity determine the success of the procedure. Such fertilization entrusts the life and identity of the embryo into the power of doctors and biologists and establishes the domination of technology over the origin and destiny of the human person. Such a relationship of domination is in itself contrary to the dignity and equality that must be common to parents and children. Conception in vitro is the result of the technical action which presides over fertilization. Such fertilization is neither in fact achieved nor positively willed as the expression and fruit of a specific act of the conjugal union”.[34]
	

	Freezing embryos
	

	18. One of the methods for improving the chances of success in techniques of in vitro fertilization is the multiplication of attempts. In order to avoid repeatedly taking oocytes from the woman’s body, the process involves a single intervention in which multiple oocytes are taken, followed by cryopreservation of a considerable number of the embryos conceived in vitro.[35]  In this way, should the initial attempt at achieving pregnancy not succeed, the procedure can be repeated or additional pregnancies attempted at a later date. In some cases, even the embryos used in the first transfer are frozen because the hormonal ovarian stimulation used to obtain the oocytes has certain effects which lead physicians to wait until the woman’s physiological conditions have returned to normal before attempting to transfer an embryo into her womb.
	

	Cryopreservation is incompatible with the respect owed to human embryos; it presupposes their production in vitro; it exposes them to the serious risk of death or physical harm, since a high percentage does not survive the process of freezing and thawing; it deprives them at least temporarily of maternal reception and gestation; it places them in a situation in which they are susceptible to further offense and manipulation.[36]
	

	The majority of embryos that are not used remain “orphans”. Their parents do not ask for them and at times all trace of the parents is lost. This is why there are thousands upon thousands of frozen embryos in almost all countries where in vitro fertilization takes place.
	

	19. With regard to the large number of frozen embryos already in existence the question becomes: what to do with them?  Some of those who pose this question do not grasp its ethical nature, motivated as they are by laws in some countries that require cryopreservation centers to empty their storage tanks periodically. Others, however, are aware that a grave injustice has been perpetrated and wonder how best to respond to the duty of resolving it.
	19. Circa magnum numermn embryonum congelatorum, qui iam ad vitam vocati sunt. quaeritur quid de his faciendum sit. Nonnulli talem quaestionem sibi proponunt quin intellegant ethicum momentum, unice impulsi necessitate legis servandae, quae praecipit ut vacuefiant post certum tempus cryoconservationis sedium repositoria, quae denuo postea repletura sint. Alii autem sibi conscii sunt de gravi iniustitiae vulnere patrato et sibi quaerunt quomodo possint reparandi officio obire.

	Proposals to use these embryos for research or for the treatment of disease are obviously unacceptable because they treat the embryos as mere “biological material” and result in their destruction. The proposal to thaw such embryos without reactivating them and use them for research, as if they were normal cadavers, is also unacceptable.[37]
	Certo recipi nullo modo possunt proposita adhibendi huismodi embryones ad pervestigationis fines vel ad therapeuticos usus. quia subest aestimatio de embryonibus tamquam de mera «materia biologica» et eorum secumferunt exstinctionem. Nec, insuper, admitti potest consilium huiusmodi embryones decongelandi absque eorum reactivatione ad fruendum utendumque de iisdem ad instar cadaverum. 37

	The proposal that these embryos could be put at the disposal of infertile couples as a treatment for infertility is not ethically acceptable for the same reasons which make artificial heterologous procreation illicit as well as any form of surrogate motherhood;[38] this practice would also lead to other problems of a medical, psychological and legal nature.
	Propositum quoqne eos suppeditandi coniugibus infertilitate laborantibus, tamquam « therapiam infertilitatis ». illicita est. ratione ethica spectata, propter easdem rationes quae illicitam faciunt et procreationem artificiosam heterologam et quamlibet formam maternitatis surrogatae;38 quae methodus praeterea secumfērt innumeras alias difficultates generis medici, psychologici et iuridici.

	It has also been proposed, solely in order to allow human beings to be born who are otherwise condemned to destruction, that there could be a form of “prenatal adoption”. This proposal, praiseworthy with regard to the intention of respecting and defending human life, presents however various problems not dissimilar to those mentioned above.
	Consilium praeterea a quibusdam in medio est positum. ad unum finem opportunitatis nascendi dandae creaturis humanis, quae sin aliter certo exstineturae essent, quandam instaurandi formam « adoptionis pruenatalis ». Huiusmodi propositum. dignum quod laudetur propter intentionem observandi et defendendi humanam vitam, secumfert tamen varias difficultates. non alias ac supra enumeratas.

	All things considered, it needs to be recognized that the thousands of abandoned embryos represent a situation of injustice which in fact cannot be resolved. Therefore John Paul II made an “appeal to the conscience of the world’s scientific authorities and in particular to doctors, that the production of human embryos be halted, taking into account that there seems to be no morally licit solution regarding the human destiny of the thousands and thousands of ‘frozen’ embryos which are and remain the subjects of essential rights and should therefore be protected by law as human persons”.[39]
	Oportet in summa declarare quod tot milia et milia embryonnum in statu derelictionis talem definium conditionem iniustitiae de facto irreparabilis, ut Ioannes Paulus II appellaverit « ad conscientiam auctoritatum orbis scientiarum, potissimum autem medicis, ut mora detur quod attinet ad creationem humanorum embryonum, considerans nullam viam patere quae sit absque delicto de humana destinatione tot milium et milium embryonum « congelatorum ». qui sunt et manent semper adhuc titulares iurium fundamentalium et ideo qui sunt iuridice tuendi utpote humanae personae. » 39 

	The freezing of oocytes 
	

	20. In order avoid the serious ethical problems posed by the freezing of embryos, the freezing of oocytes has also been advanced in the area of techniques of in vitro fertilization.[40]  Once a sufficient number of oocytes has been obtained for a series of attempts at artificial procreation, only those which are to be transferred into the mother’s body are fertilized while the others are frozen for future fertilization and transfer should the initial attempts not succeed.
	

	In this regard it needs to be stated that cryopreservation of oocytes for the purpose of being used in artificial procreation is to be considered morally unacceptable. 
	

	The reduction of embryos 
	

	21. Some techniques used in artificial procreation, above all the transfer of multiple embryos into the mother’s womb, have caused a significant increase in the frequency of multiple pregnancy. This situation gives rise in turn to the practice of so-called embryo reduction, a procedure in which embryos or fetuses in the womb are directly exterminated. The decision to eliminate human lives, given that it was a human life that was desired in the first place, represents a contradiction that can often lead to suffering and feelings of guilt lasting for years.
	

	From the ethical point of view, embryo reduction is an intentional selective abortion. It is in fact the deliberate and direct elimination of one or more innocent human beings in the initial phase of their existence and as such it always constitutes a grave moral disorder.[41]
	

	The ethical justifications proposed for embryo reduction are often based on analogies with natural disasters or emergency situations in which, despite the best intentions of all involved, it is not possible to save everyone. Such analogies cannot in any way be the basis for an action which is directly abortive. At other times, moral principles are invoked, such as those of the lesser evil or double effect, which are likewise inapplicable in this case. It is never permitted to do something which is intrinsically illicit, not even in view of a good result: the end does not justify the means.
	

	Preimplantation diagnosis  
	

	22. Preimplantation diagnosis is a form of prenatal diagnosis connected with techniques of artificial fertilization in which embryos formed in vitro undergo genetic diagnosis before being transferred into a woman’s womb. Such diagnosis is done in order to ensure that only embryos free from defects or having the desired  sex or other particular qualities are transferred.
	

	Unlike other forms of prenatal diagnosis, in which the diagnostic phase is clearly separated from any possible later elimination and which provide therefore a period in which a couple would be free to accept a child with medical problems, in this case, the diagnosis before implantation is immediately followed by the elimination of an embryo suspected of having genetic or chromosomal defects, or not having the sex desired, or having other qualities that are not wanted. Preimplantation diagnosis – connected as it is with artificial fertilization, which is itself always intrinsically illicit – is directed toward the qualitative selection and consequent destruction of embryos, which constitutes an act of abortion. Preimplantation diagnosis is therefore the expression of a eugenic mentality that “accepts selective abortion in order to prevent the birth of children affected by various types of anomalies. Such an attitude is shameful and utterly reprehensible, since it presumes to measure the value of a human life only within the parameters of ‘normality’ and physical well-being, thus opening the way to legitimizing infanticide and euthanasia as well”.[42]
	

	By treating the human embryo as mere “laboratory material”, the concept itself of human dignity is also subjected to alteration and discrimination. Dignity belongs equally to every single human being, irrespective of his parents’ desires, his social condition, educational formation or level of physical development. If at other times in history, while the concept and requirements of human dignity were accepted in general, discrimination was practiced on the basis of race, religion or social condition, today there is a no less serious and unjust form of discrimination which leads to the non-recognition of the ethical and legal status of human beings suffering from serious diseases or disabilities. It is forgotten that sick and disabled people are not some separate category of humanity; in fact, sickness and disability are part of the human condition and affect every individual, even when there is no direct experience of it. Such discrimination is immoral and must therefore be considered legally unacceptable, just as there is a duty to eliminate cultural, economic and social barriers which undermine the full recognition and protection of disabled or ill people.
	

	New forms of interception and contragestation 
	

	23. Alongside methods of preventing pregnancy which are, properly speaking, contraceptive, that is, which prevent conception following from a sexual act, there are other technical means which act after fertilization, when the embryo is already constituted, either before or after implantation in the uterine wall. Such methods are interceptive if they interfere with the embryo before implantation and contragestative if they cause the elimination of the embryo once implanted.
	

	In order to promote wider use of interceptive methods,[43] it is sometimes stated that the way in which they function is not sufficiently understood. It is true that there is not always complete knowledge of the way that different pharmaceuticals operate, but scientific studies indicate that the effect of inhibiting implantation is certainly present, even if this does not mean that such interceptives cause an abortion every time they are used, also because conception does not occur after every act of sexual intercourse. It must be noted, however, that anyone who seeks to prevent the implantation of an embryo which may possibly have been conceived and who therefore either requests or prescribes such a pharmaceutical, generally intends abortion.
	

	When there is a delay in menstruation, a contragestative is used,[44] usually one or two weeks after the non-occurrence of the monthly period. The stated aim is to re-establish menstruation, but what takes place in reality is the abortion of an embryo which has just implanted.
	

	As is known, abortion is “the deliberate and direct killing, by whatever means it is carried out, of a human being in the initial phase of his or her existence, extending from conception to birth”.[45]  Therefore, the use of means of interception and contragestation fall within the sin of abortion and are gravely immoral. Furthermore, when there is certainty that an abortion has resulted, there are serious penalties in canon law.[46]
 
	

	Third Part:
	

	New Treatments which Involve the Manipulation of 
the Embryo or the Human Genetic Patrimony
	

	 
	

	24. Knowledge acquired in recent years has opened new perspectives for both regenerative medicine and for the treatment of genetically based diseases. In particular, research on embryonic stem cells and its possible future uses have prompted great interest, even though up to now such research has not produced effective results, as distinct from research on adult stem cells. Because some maintain that the possible medical advances which might result from research on embryonic stem cells could justify various forms of manipulation and destruction of human embryos, a whole range of questions has emerged in the area of gene therapy, from cloning to the use of stem cells, which call for attentive moral discernment.
	

	Gene therapy
	

	25. Gene therapy commonly refers to techniques of genetic engineering applied to human beings for therapeutic purposes, that is to say, with the aim of curing genetically based diseases, although recently gene therapy has been attempted for diseases which are not inherited, for cancer in particular.
	

	In theory, it is possible to use gene therapy on two levels: somatic cell gene therapy and germ line cell therapy. Somatic cell gene therapy seeks to eliminate or reduce genetic defects on the level of somatic cells, that is, cells other than the reproductive cells, but which make up the tissue and organs of the body. It involves procedures aimed at certain individual cells with effects that are limited to a single person. Germ line cell therapy aims instead at correcting genetic defects present in germ line cells with the purpose of transmitting the therapeutic effects to the offspring of the individual. Such methods of gene therapy, whether somatic or germ line cell therapy, can be undertaken on a fetus before his or her birth as gene therapy in the uterus or after birth on a child or adult.
	

	26. For a moral evaluation the following distinctions need to be kept in mind. Procedures used on somatic cells for strictly therapeutic purposes are in principle morally licit. Such actions seek to restore the normal genetic configuration of the patient or to counter damage caused by genetic anomalies or those related to other pathologies. Given that gene therapy can involve significant risks for the patient, the ethical principle must be observed according to which, in order to proceed to a therapeutic intervention, it is necessary to establish beforehand that the person being treated will not be exposed to risks to his health or physical integrity which are excessive or disproportionate to the gravity of the pathology for which a cure is sought. The informed consent of the patient or his legitimate representative is also required.
	

	The moral evaluation of germ line cell therapy is different. Whatever genetic modifications are effected on the germ cells of a person will be transmitted to any potential offspring. Because the risks connected to any genetic manipulation are considerable and as yet not fully controllable, in the present state of research, it is not morally permissible to act in a way that may cause possible harm to the resulting progeny. In the hypothesis of gene therapy on the embryo, it needs to be added that this only takes place in the context of in vitro fertilization and thus runs up against all the ethical objections to such procedures. For these reasons, therefore, it must be stated that, in its current state, germ line cell therapy in all its forms is morally illicit.
	

	27. The question of using genetic engineering for purposes other than medical treatment also calls for consideration. Some have imagined the possibility of using techniques of genetic engineering to introduce alterations with the presumed aim of improving and strengthening the gene pool. Some of these proposals exhibit a certain dissatisfaction or even rejection of the value of the human being as a finite creature and person. Apart from technical difficulties and the real and potential risks involved, such manipulation would promote a eugenic mentality and would lead to indirect social stigma with regard to people who lack certain qualities, while privileging qualities that happen to be appreciated by a certain culture or society; such qualities do not constitute what is specifically human. This would be in contrast with the fundamental truth of the equality of all human beings which is expressed in the principle of justice, the violation of which, in the long run, would harm peaceful coexistence among individuals. Furthermore, one wonders who would be able to establish which modifications were to be held as positive and which not, or what limits should be placed on individual requests for improvement since it would be materially impossible to fulfil the wishes of every single person. Any conceivable response to these questions would, however, derive from arbitrary and questionable criteria. All of this leads to the conclusion that the prospect of such an intervention would end sooner or later by harming the common good, by favouring the will of some over the freedom of others. Finally it must also be noted that in the attempt to create a new type of human being one can recognize an ideological element in which man tries to take the place of his Creator.
	

	In stating the ethical negativity of these kinds of interventions which imply an unjust domination of man over man, the Church also recalls the need to return to an attitude of care for people and of education in accepting human life in its concrete historical finite nature.
	

	Human cloning
	

	28. Human cloning refers to the asexual or agametic reproduction of the entire human organism in order to produce one or more “copies” which, from a genetic perspective, are substantially identical to the single original.[47]
	

	Cloning is proposed for two basic purposes: reproduction, that is, in order to obtain the birth of a baby, and medical therapy or research. In theory, reproductive cloning would be able to satisfy certain specific desires, for example, control over human evolution, selection of human beings with superior qualities, pre-selection of the sex of a child to be born, production of a child who is the “copy” of another, or production of a child for a couple whose infertility cannot be treated in another way. Therapeutic cloning, on the other hand, has been proposed as a way of producing embryonic stem cells with a predetermined genetic patrimony in order to overcome the problem of immune system rejection; this is therefore linked to the issue of the use of stem cells.
	

	Attempts at cloning have given rise to genuine concern throughout the entire world. Various national and international organizations have expressed negative judgments on human cloning and it  has been prohibited in the great majority of nations.
	

	Human cloning is intrinsically illicit in that, by taking the ethical negativity of techniques of artificial fertilization to their extreme, it seeks to give rise to a new human being without a connection to the act of reciprocal self-giving between the spouses and, more radically, without any link to sexuality. This leads to manipulation and abuses gravely injurious to human dignity.[48]   
	

	29. If cloning were to be done for reproduction, this would impose on the resulting individual a predetermined genetic identity, subjecting him – as has been stated – to a form of biological slavery, from which it would be difficult to free himself. The fact that someone would arrogate to himself the right to determine arbitrarily the genetic characteristics of another person represents a grave offense to the dignity of that person as well as to the fundamental equality of all people.
	

	The originality of every person is a consequence of the particular relationship that exists between God and a human being from the first moment of his existence and carries with it the obligation to respect the singularity and integrity of each person, even on the biological and genetic levels. In the encounter with another person, we meet a human being who owes his existence and his proper characteristics to the love of God, and only the love of husband and wife constitutes a mediation of that love in conformity with the plan of the Creator and heavenly Father.
	

	30. From the ethical point of view, so-called therapeutic cloning is even more serious. To create embryos with the intention of destroying them, even with the intention of helping the sick, is completely incompatible with human dignity, because it makes the existence of a human being at the embryonic stage nothing more than a means to be used and destroyed. It is gravely immoral to sacrifice a human life for therapeutic ends.
	

	The ethical objections raised in many quarters to therapeutic cloning and to the use of human embryos formed in vitro have led some researchers to propose new techniques which are presented as capable of producing stem cells of an embryonic type without implying the destruction of true human embryos.[49] These proposals have been met with questions of both a scientific and an ethical nature regarding above all the ontological status of the “product” obtained in this way. Until these doubts have been clarified, the statement of the Encyclical Evangelium vitae needs to be kept in mind: “what is at stake is so important that, from the standpoint of moral obligation, the mere probability that a human person is involved would suffice to justify an absolutely clear prohibition of any intervention aimed at killing a human embryo”.[50]
	

	The therapeutic use of stem cells
	

	31. Stem cells are undifferentiated cells with two basic characteristics: a) the prolonged capability of multiplying themselves while maintaining the undifferentiated state; b) the capability of producing transitory progenitor cells from which fully differentiated cells descend, for example, nerve cells, muscle cells and blood cells.
	

	Once it was experimentally verified that when stem cells are transplanted into damaged tissue they tend to promote cell growth and the regeneration of the tissue, new prospects opened for regenerative medicine, which have been the subject of great interest among researchers throughout the world. 
	

	Among the sources for human stem cells which have been identified thus far are: the embryo in the first stages of its existence, the fetus, blood from the umbilical cord and various tissues from adult humans (bone marrow, umbilical cord, brain, mesenchyme from various organs, etc.) and amniotic fluid. At the outset, studies focused on embryonic stem cells, because it was believed that only these had significant capabilities of multiplication and differentiation. Numerous studies, however, show that adult stem cells also have a certain versatility. Even if these cells do not seem to have the same capacity for renewal or the same plasticity as stem cells taken from embryos, advanced scientific studies and experimentation indicate that these cells give more positive results than embryonic stem cells. Therapeutic protocols in force today provide for the use of adult stem cells and many lines of research have been launched, opening new and promising possibilities. 
	

	32. With regard to the ethical evaluation, it is necessary to consider the methods of obtaining stem cells as well as the risks connected with their clinical and experimental use.
	

	In these methods, the origin of the stem cells must be taken into consideration. Methods which do not cause serious harm to the subject from whom the stem cells are taken are to be considered licit. This is generally the case when tissues are taken from: a) an adult organism; b) the blood of the umbilical cord at the time of birth; c) fetuses who have died of natural causes. The obtaining of stem cells from a living human embryo, on the other hand, invariably causes the death of the embryo and is consequently gravely illicit: “research, in such cases, irrespective of efficacious therapeutic results, is not truly at the service of humanity. In fact, this research advances through the suppression of human lives that are equal in dignity to the lives of other human individuals and to the lives of the researchers themselves. History itself has condemned such a science in the past and will condemn it in the future, not only because it lacks the light of God but also because it lacks humanity”.[51]
	

	The use of embryonic stem cells or differentiated cells derived from them – even when these are provided by other researchers through the destruction of embryos or when such cells are commercially available – presents serious problems from the standpoint of cooperation in evil and scandal.[52]
	

	There are no moral objections to the clinical use of stem cells that have been obtained licitly; however, the common criteria of medical ethics need to be respected. Such use should be characterized by scientific rigor and prudence, by reducing to the bare minimum any risks to the patient and by facilitating the interchange of information among clinicians and full disclosure to the public at large.
	

	Research initiatives involving the use of adult stem cells, since they do not present ethical problems, should be encouraged and supported.[53]
	

	Attempts at hybridization
	

	33. Recently animal oocytes have been used for reprogramming the nuclei of human somatic cells – this is generally called hybrid cloning – in order to extract embryonic stem cells from the resulting embryos without having to use human oocytes.
	

	From the ethical standpoint, such procedures represent an offense against the dignity of human beings on account of the admixture of human and animal genetic elements capable of disrupting the specific identity of man. The possible use of the stem cells, taken from these embryos, may also involve additional health risks, as yet unknown, due to the presence of animal genetic material in their cytoplasm. To consciously expose a human being to such risks is morally and ethically unacceptable.
	

	The use of human “biological material” of illicit origin
	

	34. For scientific research and for the production of vaccines or other products, cell lines are at times used which are the result of an illicit intervention against the life or physical integrity of a human being. The connection to the unjust act may be either mediate or immediate, since it is generally a question of cells which reproduce easily and abundantly. This “material” is sometimes made available commercially or distributed freely to research centers by governmental agencies having this function under the law. All of this gives rise to various ethical problems with regard to cooperation in evil and with regard to scandal. It is fitting therefore to formulate general principles on the basis of which people of good conscience can evaluate and resolve situations in which they may possibly be involved on account of their professional activity. 
	

	It needs to be remembered above all that the category of abortion “is to be applied also to the recent forms of intervention on human embryos which, although carried out for purposes legitimate in themselves, inevitably involve the killing of those embryos. This is the case with experimentation on embryos, which is becoming increasingly widespread in the field of biomedical research and is legally permitted in some countries…  [T]he use of human embryos or fetuses as an object of experimentation constitutes a crime against their dignity as human beings who have a right to the same respect owed to a child once born, just as to every person”.[54]  These forms of experimentation always constitute a grave moral disorder.[55]
	

	35. A different situation is created when researchers use “biological material” of illicit origin which has been produced apart from their research center or which has been obtained commercially. The Instruction Donum vitae formulated the general principle which must be observed in these cases: “The corpses of human embryos and fetuses, whether they have been deliberately aborted or not, must be respected just as the remains of other human beings. In particular, they cannot be subjected to mutilation or to autopsies if their death has not yet been verified and without the consent of the parents or of the mother. Furthermore, the moral requirements must be safeguarded that there be no complicity in deliberate abortion and that the risk of scandal be avoided”.[56]
	

	In this regard, the criterion of independence as it has been formulated by some ethics committees is not sufficient. According to this criterion, the use of “biological material” of illicit origin would be ethically permissible provided there is a clear separation between those who, on the one hand, produce, freeze and cause the death of embryos and, on the other, the researchers involved in scientific experimentation. The criterion of independence is not sufficient to avoid a contradiction in the attitude of the person who says that he does not approve of the injustice perpetrated by others, but at the same time accepts for his own work the “biological material” which the others have obtained by means of that injustice. When the illicit action is endorsed by the laws which regulate healthcare and scientific research, it is necessary to distance oneself from the evil aspects of that system in order not to give the impression of a certain toleration or tacit acceptance of actions which are gravely unjust.[57]  Any appearance of acceptance would in fact contribute to the growing indifference to, if not the approval of, such actions in certain medical and political circles.
	

	At times, the objection is raised that the above-mentioned considerations would mean that people of good conscience involved in research would have the duty to oppose actively all the illicit actions that take place in the field of medicine, thus excessively broadening their ethical responsibility. In reality, the duty to avoid cooperation in evil and scandal relates to their ordinary professional activities, which they must pursue in a just manner and by means of which they must give witness to the value of life by their opposition to gravely unjust laws. Therefore, it needs to be stated that there is a duty to refuse to use such “biological material” even when there is no close connection between the researcher and the actions of those who performed the artificial fertilization or the abortion, or when there was no prior agreement with the centers in which the artificial fertilization took place. This duty springs from the necessity to remove oneself, within the area of one’s own research, from a gravely unjust legal situation and to affirm with clarity the value of human life. Therefore, the above-mentioned criterion of independence is necessary, but may be ethically insufficient. 
	

	Of course, within this general picture there exist differing degrees of responsibility. Grave reasons may be morally proportionate to justify the use of such “biological material”. Thus, for example, danger to the health of children could permit parents to use a vaccine which was developed using cell lines of illicit origin, while keeping in mind that everyone has the duty to make known their disagreement and to ask that their healthcare system make other types of vaccines available. Moreover, in organizations where cell lines of illicit origin are being utilized, the responsibility of those who make the decision to use them is not the same as that of those who have no voice in such a decision.
	

	In the context of the urgent need to mobilize consciences in favour of life, people in the field of healthcare need to be reminded that “their responsibility today is greatly increased. Its deepest inspiration and strongest support lie in the intrinsic and undeniable ethical dimension of the health-care profession, something already recognized by the ancient and still relevant Hippocratic Oath, which requires every doctor to commit himself to absolute respect for human life and its sacredness”.[58]
	

	 
	

	Conclusion 
	

	36. There are those who say that the moral teaching of the Church contains too many prohibitions. In reality, however, her teaching is based on the recognition and promotion of all the gifts which the Creator has bestowed on man: such as life, knowledge, freedom and love. Particular appreciation is due not only to man’s intellectual activities, but also to those which are practical, like work and technological activities. By these, in fact, he participates in the creative power of God and is called to transform creation by ordering its many resources toward the dignity and wellbeing of all human beings and of the human person in his entirety. In this way, man acts as the steward of the value and intrinsic beauty of creation.
	

	Human history shows, however, how man has abused and can continue to abuse the power and capabilities which God has entrusted to him, giving rise to various forms of unjust discrimination and oppression of the weakest and most defenseless: the daily attacks on human life; the existence of large regions of poverty where people are dying from hunger and disease, excluded from the intellectual and practical resources available in abundance in many countries; technological and industrial development which is creating the real risk of a collapse of the ecosystem; the use of scientific research in the areas of physics, chemistry and biology for purposes of waging war; the many conflicts which still divide peoples and cultures; these sadly are only some of the most obvious signs of how man can make bad use of his abilities and become his own worst enemy by losing the awareness of his lofty and specific vocation to collaborate in the creative work of God.
	

	At the same time, human history has also shown real progress in the understanding and recognition of the value and dignity of every person as the foundation of the rights and ethical imperatives by which human society has been, and continues to be structured. Precisely in the name of promoting human dignity, therefore, practices and forms of behaviour harmful to that dignity have been prohibited. Thus, for example, there are legal and political – and not just ethical – prohibitions of racism, slavery, unjust discrimination and marginalization of women, children, and ill and disabled people. Such prohibitions bear witness to the inalienable value and intrinsic dignity of every human being and are a sign of genuine progress in human history. In other words, the legitimacy of every prohibition is based on the need to protect an authentic moral good.
	

	37. If initially human and social progress was characterized primarily by industrial development and the production of consumer goods, today it is distinguished by developments in information technologies, research in genetics, medicine and biotechnologies for human benefit, which are areas of great importance for the future of humanity, but in which there are also evident and unacceptable abuses. “Just as a century ago it was the working classes which were oppressed in their fundamental rights, and the Church courageously came to their defense by proclaiming the sacrosanct rights of the worker as person, so now, when another category of persons is being oppressed in the fundamental right to life, the Church feels in duty bound to speak out with the same courage on behalf of those who have no voice. Hers is always the evangelical cry in defense of the world’s poor, those who are threatened and despised and whose human rights are violated”.[59]
	

	In virtue of the Church’s doctrinal and pastoral mission, the Congregation for the Doctrine of the Faith has felt obliged to reiterate both the dignity and the fundamental and inalienable rights of every human being, including those in the initial stages of their existence, and to state explicitly the need for protection and respect which this dignity requires of everyone.
	

	The fulfillment of this duty implies courageous opposition to all those practices which result in grave and unjust discrimination against unborn human beings, who have the dignity of a person, created like others in the image of God. Behind every “no” in the difficult task of discerning between good and evil, there shines a great “yes” to the recognition of the dignity and inalienable value of every single and unique human being called into existence.
	

	The Christian faithful will commit themselves to the energetic promotion of a new culture of life by receiving the contents of this Instruction with the religious assent of their spirit, knowing that God always gives the grace necessary to observe his commandments and that, in every human being, above all in the least among us, one meets Christ himself (cf. Mt 25:40). In addition, all persons of good will, in particular physicians and researchers open to dialogue and desirous of knowing what is true, will understand and agree with these principles and judgments, which seek to safeguard the vulnerable condition of human beings in the first stages of life and to promote a more human civilization.
	

	The Sovereign Pontiff Benedict XVI, in the Audience granted to the undersigned Cardinal Prefect on 20 June 2008, approved the present Instruction, adopted in the Ordinary Session of this Congregation, and ordered its publication.
	

	Rome, from the Offices of the Congregation for the Doctrine of the Faith, 8 September 2008, Feast of the Nativity of the Blessed Virgin Mary. 
	

	William Card. Levada
Prefect
	

	+ Luis F. Ladaria, S.I.
Titular Archbishop of Thibica
Secretary      
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	CONGREGATION FOR THE DOCTRINE OF THE FAITH
	

	SUMMARY OF THE INSTRUCTION
DIGNITATIS PERSONAE ON CERTAIN BIOETHICAL QUESTIONS
	

	Regarding the Instruction
Dignitas Personae 
	

	Aim
	

	In recent years, biomedical research has made great strides, opening new possibilities for the treatment of disease, but also giving rise to serious questions which had not been directly treated in the Instruction Donum vitae (22 February 1987). A new Instruction, which is dated 8 September 2008, the Feast of the Nativity of the Blessed Virgin Mary, seeks to provide some responses to these new bioethical questions, as these have been the focus of expectations and concerns in large sectors of society. In this way, the Congregation for the Doctrine of the Faith seeks both to contribute “to the formation of conscience” (n. 10) and to encourage biomedical research respectful of the dignity of every human being and of procreation. 
	

	Title
	

	The Instruction opens with the words Dignitas personae – the dignity of a person, which must be recognized in every human being from conception to natural death. This fundamental principle expresses “a great ‘ yes’ to human life and must be at the center of ethical reflection on biomedical research” (n. 1). 
	

	Value 
	

	The document is an Instruction of a doctrinal nature, published by the Congregation for the Doctrine of the Faith and expressly approved by the Holy Father, Pope Benedict XVI. The Instruction therefore falls within the category of documents that “participate in the ordinary Magisterium of the successor of Peter” (Instruction Donum veritatis, n.18), and is to be received by Catholics “with the religious assent of their spirit” (Dignitas personae, n. 37). 
	

	Preparation 
	

	For several years, the Congregation for the Doctrine of the Faith has been studying new biomedical questions with a view to updating the Instruction Donum vitae. In undertaking the examination of such new questions, the Congregation for the Doctrine of the Faith “has benefited from the analysis of the Pontifical Academy for Life and has consulted numerous experts with regard to the scientific aspects of these questions, in order to address them with the principles of Christian anthropology. The Encyclicals Veritatis splendor and Evangelium vitae of John Paul II, as well as other interventions of the Magisterium, offer clear indications with regard to both the method and the content of the examination of the problems under consideration” (n. 2). 
	

	Intended recipients of the document 
	

	The Instruction is meant for “all who seek the truth” (n. 3). Indeed, in presenting principles and moral evaluations regarding biomedical research on human life, the Catholic Church “draws upon the light both of reason and of faith and seeks to set forth an integral vision of man and his vocation, capable of incorporating everything that is good in human activity, as well as in various cultural and religious traditions which not infrequently demonstrate a great reverence for life” (n. 3). 
	

	Structure 
	

	The Instruction has three parts: “the first recalls some anthropological, theological and ethical elements of fundamental importance; the second addresses new problems regarding procreation; the third examines new procedures involving the manipulation of embryos and the human genetic patrimony” (n. 3). 
	

	First Part: 
	

	Anthropological, Theological and Ethical Aspects of Human Life and Procreation
	

	 
	

	The two fundamental principles 
	

	“The human being is to be respected and treated as a person from the moment of conception; and therefore from that same moment his rights as a person must be recognized, among which in the first place is the inviolable right of every innocent human being to life” (n. 4).
	

	“The origin of human life has its authentic context in marriage and in the family, where it is generated through an act which expresses the reciprocal love between a man and a woman. Procreation which is truly responsible vis-à-vis the child to be born must be the fruit of marriage” (n. 6). 
	

	Faith and human dignity 
	

	“It is the Church’s conviction that what is human is not only received and respected by faith, but is also purified, elevated and perfected” (n. 7). God has created every human being in his own image, and his Son has made it possible for us to become children of God. “By taking the interrelationship of these two dimensions, the human and the divine, as the starting point, one understands better why it is that man has unassailable value: he possesses an eternal vocation and is called to share in the trinitarian love of the living God” (n. 8.). 
	

	Faith and married life 
	

	“These two dimensions of life, the natural and the supernatural, allow us to understand better the sense in which the acts that permit a new human being to come into existence, in which a man and a woman give themselves to each other, are a reflection of trinitarian love. God, who is love and life, has inscribed in man and woman the vocation to share in a special way in his mystery of personal communion and in his work as Creator and Father… The Holy Spirit who is poured out in the sacramental celebration offers Christian couples the gift of a new communion of love that is the living and real image of that unique unity which makes of the Church the indivisible Mystical Body of the Lord Jesus” (n. 9). 
	

	The Church’s Magisterium and the legitimate autonomy of science 
	

	“The Church, by expressing an ethical judgment on some developments of recent medical research concerning man and his beginnings, does not intervene in the area proper to medical science itself, but rather calls everyone to ethical and social responsibility for their actions. She reminds them that the ethical value of biomedical science is gauged in reference to both the unconditional respect owed to every human being at every moment of his or her existence, and the defense of the specific character of the personal act which transmits life” (n. 10). 
	

	Second Part: 
	

	New Problems Concerning Procreation 
	

	 
	

	Techniques for assisting fertility 
	

	Among the procedures which respond to problems of fertility are the following:
	

	“techniques of heterologous artificial fertilization” (n. 12): that is, “techniques used to obtain a human conception artificially by the use of gametes coming from at least one donor other than the spouses who are joined in marriage” (footnote 22).
	

	“techniques of homologous artificial fertilization” (n. 12): that is, “the technique used to obtain a human conception using the gametes of the two spouses joined in marriage” (footnote 23).
	

	“techniques which act as an aid to the conjugal act and its fertility” (n. 12).
	

	“techniques aimed at removing obstacles to natural fertilization” (n. 13).
	

	“adoption” (n. 13).
	

	Techniques are morally permissible if they respect: “the right to life and to physical integrity of every human being”, “the unity of marriage, which means reciprocal respect for the right within marriage to become a father or mother only together with the other spouse” and “the specifically human values of sexuality” (n. 12), which require that the procreation of a new human person come about as a result of the conjugal act specific to the love between a husband and wife. 
	

	Therefore, “techniques which act as an aid to the conjugal act and its fertility are permitted” (n. 12). In such procedures, the “medical intervention respects the dignity of persons when it seeks to assist the conjugal act either in order to facilitate its performance or in order to enable it to achieve its objective once it has been normally performed” (n. 12).
	

	“Certainly, techniques aimed at removing obstacles to natural fertilization… are licit” (n. 13).
	

	 “Adoption should be encouraged, promoted and facilitated so that the many children who lack parents may receive a home… In addition, research and investment directed at the prevention of sterility deserve encouragement (n. 13).
	

	In vitro fertilization and the deliberate destruction of embryos 
	

	The experience of recent years has shown that in all techniques of in vitro fertilization “the number of embryos sacrificed is extremely high” (n. 14). Even in the most technically advanced centers of artificial fertilization, the number is above 80% (cf. footnote 27). “Embryos produced in vitro which have defects are directly discarded”; a increasing number of couples “are using artificial means of procreation in order to engage in genetic selection of their offspring”; of the embryos which are produced in vitro “some are transferred into the woman’s uterus, while the others are frozen”; the technique of multiple transfer in which “the number of embryos transferred is greater than the single child desired, in the expectation that some embryos will be lost… implies a purely utilitarian treatment of embryos” (n. 15). 
	

	“The blithe acceptance of the enormous number of abortions involved in the process of in vitro fertilization vividly illustrates how the replacement of the conjugal act by a technical procedure…leads to a weakening of the respect owed to every human being. Recognition of such respect is, on the other hand, promoted by the intimacy of husband and wife nourished by married love… In the face of this manipulation of the human being in his or her embryonic state, it needs to be repeated that God’s love does not differentiate between the newly conceived infant still in his or her mother’s womb and the child or young person, or the adult and the elderly person. God does not distinguish between them because he sees an impression of his own image and likeness.. Therefore, the Magisterium of the Church has constantly proclaimed the sacred and inviolable character of every human life from its conception until its natural end” (n. 16). 
	

	Intracytoplasmic sperm injection (ICSI) 
	

	Intracytoplasmic sperm injection is a variety of in vitro procreation in which fertilization in the test tube does not simply “take place on its own, but rather by means of the injection into the oocyte of a single sperm, selected earlier, or by the injection of immature germ cells taken from the man” (footnote 32). 
	

	This technique, which is morally illicit, causes a complete separation between procreation and the conjugal act” (n. 17). It takes place “outside the bodies of the couple through actions of third parties whose competence and technical activity determine the success of the procedure. Such fertilization entrusts the life and identity of the embryo into the power of doctors and biologists and establishes the domination of technology over the origin and destiny of the human person” (n. 17). 
	

	Freezing embryos 
	

	“In order to avoid repeatedly taking oocytes from the woman’s body, the process involves a single intervention in which multiple oocytes are taken, followed by cryopreservation of a considerable number of the embryos conceived in vitro. In this way, should the initial attempt at achieving pregnancy not succeed, the procedure can be repeated or additional pregnancies attempted at a later date” (n. 18). The freezing or cryopreservation of embryos “refers to freezing them at extremely low temperatures, allowing long term storage” (cf. footnote 35). 
	

	“Cryopreservation is incompatible with the respect owed to human embryos; it presupposes their production in vitro; it exposes them to the serious risk of death or physical harm, since a high percentage does not survive the process of freezing and thawing; it deprives them at least temporarily of maternal reception and gestation; it places them in a situation in which they are susceptible to further offense and manipulation” (n. 18). 
	

	With regard to the large number of frozen embryos already in existence the question becomes: what to do with them? All the answers that have been proposed (use the embryos for research or for the treatment of disease; thaw them without reactivating them and use them for research, as if they were normal cadavers; put them at the disposal of infertile couples as a “treatment for infertility”; allow a form of “prenatal adoption”) present real problems of various kinds. It needs to be recognized “that the thousands of abandoned embryos represent a situation of injustice which in fact cannot be resolved. Therefore, John Paul II made an “appeal to the conscience of the world’s scientific authorities and in particular to doctors, that the production of human embryos be halted, taking into account that there seems to be no morally licit solution regarding the human destiny of the thousands and thousands of ‘frozen’ embryos which are and remain the subjects of essential rights and should therefore be protected by law as human persons” (n. 19). 
	

	The freezing of oocytes 
	

	“In order avoid the serious ethical problems posed by the freezing of embryos, the freezing of oocytes has also been advanced in the area of techniques of in vitro fertilization” (n. 20). 
	

	In this regard it needs to be stated that while the cryopreservation of oocytes is not in itself immoral, and is employed in other medical contexts which are not the subject of this document, when it takes place “for the purpose of being used in artificial procreation” it is “to be considered morally unacceptable” (n. 20). 
	

	The reduction of embryos 
	

	“Some techniques used in artificial procreation, above all the transfer of multiple embryos into the mother’s womb, have caused a significant increase in the frequency of multiple pregnancy. This situation gives rise in turn to the practice of so-called embryo reduction, a procedure in which embryos or fetuses in the womb are directly exterminated” (n. 21). 
	

	“From the ethical point of view, embryo reduction is an intentional selective abortion. It is in fact the deliberate and direct elimination of one or more innocent human beings in the initial phase of their existence and as such it always constitutes a grave moral disorder” (n. 21). 
	

	Preimplantation diagnosis 
	

	“Preimplantation diagnosis is a form of prenatal diagnosis connected with techniques of artificial fertilization in which embryos formed in vitro undergo genetic diagnosis before being transferred into a woman’s womb. Such diagnosis is done in order to ensure that only embryos free from defects or having the desired sex or other particular qualities are transferred” (n. 22). 
	

	“Unlike other forms of prenatal diagnosis…, diagnosis before implantation is immediately followed by the elimination of an embryo suspected of having genetic or chromosomal defects, or not having the sex desired, or having other qualities that are not wanted. Preimplantation diagnosis…is directed toward the qualitative selection and consequent destruction of embryos, which constitutes an act of abortion... By treating the human embryo as mere ‘laboratory material’, the concept itself of human dignity is also subjected to alteration and discrimination…Such discrimination is immoral and must therefore be considered legally unacceptable…” (n. 22). 
	

	New forms of interception and contragestation 
	

	There are methods of preventing pregnancy which act after fertilization, when the embryo is already constituted. 
	

	“Such methods are interceptive if they interfere with the embryo before implantation” (n. 23); for example, the IUD (intrauterine device) and the so-called ‘morning-after pills’ (footnote 42). They are “contragestative if they cause the elimination of the embryo once implanted” (n. 23); for example, the pharmaceutical known commercially as RU-486 (footnote 43). Even if such interceptives may not cause an abortion every time they are used, also because conception does not occur after every act of sexual intercourse, it must be noted, however, that “anyone who seeks to prevent the implantation of an embryo which may possibly have been conceived and who therefore either requests or prescribes such a pharmaceutical, generally intends abortion”. In the case of contragestatives “what takes place in reality is the abortion of an embryo which has just implanted… the use of means of interception and contragestation fall within the sin of abortion and are gravely immoral” (n. 23). 
	

	Third Part: 
	

	New Treatments which Involve the Manipulation of the Embryo or the Human Genetic Patrimony 
	

	 
	

	Gene therapy 
	

	Gene therapy commonly refers to “techniques of genetic engineering applied to human beings for therapeutic purposes, that is to say, with the aim of curing genetically based diseases” (n. 25). 
	

	Somatic cell gene therapy “seeks to eliminate or reduce genetic defects on the level of somatic cells” (n. 25).
	

	Germ line cell therapy aims “at correcting genetic defects present in germ line cells with the purpose of transmitting the therapeutic effects to the offspring of the individual” (n. 25).
	

	From the ethical point of view: 
	

	Procedures used on somatic cells for strictly therapeutic purposes “are in principle morally licit…Given that gene therapy can involve significant risks for the patient, the ethical principle must be observed according to which, in order to proceed to a therapeutic intervention, it is necessary to establish beforehand that the person being treated will not be exposed to risks to his health or physical integrity which are excessive or disproportionate to the gravity of the pathology for which a cure is sought. The informed consent of the patient or his legitimate representative is also required” (n. 26).
	

	With regard to germ line cell therapy, “the risks connected to any genetic manipulation are considerable and as yet not fully controllable” and therefore “in the present state of research, it is not morally permissible to act in a way that may cause possible harm to the resulting progeny” (n. 26).
	

	With regard to the possibility of using techniques of genetic engineering to introduce alterations with the presumed aim of improving and strengthening the gene pool, it must be observed that such interventions would promote a “eugenic mentality” and would introduce an “indirect social stigma with regard to people who lack certain qualities, while privileging qualities that happen to be appreciated by a certain culture or society; such qualities do not constitute what is specifically human. This would be in contrast with the fundamental truth of the equality of all human beings which is expressed in the principle of justice, the violation of which, in the long run, would harm peaceful coexistence among individuals… Finally it must also be noted that in the attempt to create a new type of human being one can recognize an ideological element in which man tries to take the place of his Creator” (n. 27).
	

	Human cloning 
	

	Human cloning refers to “the asexual or agametic reproduction of the entire human organism in order to produce one or more ‘copies’ which, from a genetic perspective, are substantially identical to the single original” (n. 28). The techniques which have been proposed for accomplishing human cloning are artificial embryo twinning, which “consists in the artificial separation of individual cells or groups of cells from the embryo in the earliest stage of development… which are then transferred into the uterus in order to obtain identical embryos in an artificial manner” (footnote 47) and cell nuclear transfer, which “consists in introducing a nucleus taken from an embryonic or somatic cell into an denucleated oocyte. This is followed by stimulation of the oocyte so that it begins to develop as an embryo” (footnote 47). Cloning is proposed for two basic purposes: reproduction, that is, in order to obtain the birth of a baby, and medical therapy or research. 
	

	Human cloning is “intrinsically illicit in that…it seeks to give rise to a new human being without a connection to the act of reciprocal self-giving between the spouses and, more radically, without any link to sexuality. This leads to manipulation and abuses gravely injurious to human dignity” (n. 28). 
	

	With regard to reproductive cloning, “this would impose on the resulting individual a predetermined genetic identity, subjecting him – as has been stated – to a form of biological slavery, from which it would be difficult to free himself. The fact that someone would arrogate to himself the right to determine arbitrarily the genetic characteristics of another person represents a grave offence to the dignity of that person as well as to the fundamental equality of all people… In the encounter with another person, we meet a human being who owes his existence and his proper characteristics to the love of God, and only the love of husband and wife constitutes a mediation of that love in conformity with the plan of the Creator and heavenly Father” (n. 29).
	

	With regard to cloning for medical therapy or research, it must be said that to “create embryos with the intention of destroying them, even with the intention of helping the sick, is completely incompatible with human dignity, because it makes the existence of a human being at the embryonic stage nothing more than a means to be used and destroyed. It is gravely immoral to sacrifice a human life for therapeutic ends” (n. 30).
	

	As an alternative to therapeutic cloning some researchers have proposed new techniques which are presented as capable of producing stem cells of an embryonic type without implying the destruction of true human embryos, for example, by altered nuclear transfer (ANT) or oocyte assisted reprogramming (OAR). Doubts still remain, however, “regarding the ontological status of the ‘product’ obtained in this way” (n. 30).
	

	The therapeutic use of stem cells 
	

	"Stem cells are undifferentiated cells with two basic characteristics: a) the prolonged capability of multiplying themselves while maintaining the undifferentiated state; b) the capability of producing transitory progenitor cells from which fully differentiated cells descend, for example, nerve cells, muscle cells and blood cells. Once it was experimentally verified that when stem cells are transplanted into damaged tissue they tend to promote cell growth and the regeneration of the tissue, new prospects opened for regenerative medicine, which have been the subject of great interest among researchers throughout the world” (n. 31). 
	

	For the ethical evaluation, it is necessary above all to consider the methods of obtaining stem cells. 
	

	“Methods which do not cause serious harm to the subject from whom the stem cells are taken are to be considered licit. This is generally the case when tissues are taken from: a) an adult organism; b) the blood of the umbilical cord at the time of birth; c) fetuses who have died of natural causes” (n. 32).
	

	“The obtaining of stem cells from a living human embryo…invariably causes the death of the embryo and is consequently gravely illicit… In this case, research…is not truly at the service of humanity. In fact, this research advances through the suppression of human lives that are equal in dignity to the lives of other human individuals and to the lives of the researchers themselves” (n. 32).
	

	“The use of embryonic stem cells or differentiated cells derived from them – even when these are provided by other researchers through the destruction of embryos or when such cells are commercially available – presents serious problems from the standpoint of cooperation in evil and scandal” (n. 32).
	

	Numerous studies, however, have shown that adult stem cells give more positive results than embryonic stem cells. 
	

	Attempts at hybridization 
	

	“Recently animal oocytes have been used for reprogramming the nuclei of human somatic cells… in order to extract embryonic stem cells from the resulting embryos without having to use human oocytes” (n. 33). 
	

	“From the ethical standpoint, such procedures represent an offense against the dignity of human beings on account of the admixture of human and animal genetic elements capable of disrupting the specific identity of man” (n. 33). 
	

	The use of human “biological material” of illicit origin 
	

	For scientific research and for the production of vaccines or other products, cell lines are at times used which are the result of an illicit intervention against the life or physical integrity of a human being. 
	

	Experimentation on human embryos “constitutes a crime against their dignity as human beings who have a right to the same respect owed to a child once born, just as to every person. These forms of experimentation always constitute a grave moral disorder” (n. 34).
	

	With regard to the use of “biological material” of illicit origin by researchers, which has been produced apart from their research center or which has been obtained commercially, the moral requirement “must be safeguarded that there be no complicity in deliberate abortion and that the risk of scandal be avoided. In this regard, the criterion of independence as it has been formulated by some ethics committees is not sufficient. According to this criterion, the use of ‘biological material’ of illicit origin would be ethically permissible provided there is a clear separation between those who, on the one hand, produce, freeze and cause the death of embryos and, on the other, the researchers involved in scientific experimentation”. It needs to be remembered that the “duty to refuse to use such ‘biological material’ springs from the necessity to remove oneself, within the area of one’s own research, from a gravely unjust legal situation and to affirm with clarity the value of human life. Therefore, the above-mentioned criterion of independence is necessary, but may be ethically insufficient” (n. 35).
	

	“Of course, within this general picture there exist differing degrees of responsibility. Grave reasons may be morally proportionate to justify the use of such ‘biological material’. Thus, for example, danger to the health of children could permit parents to use a vaccine which was developed using cell lines of illicit origin, while keeping in mind that everyone has the duty to make known their disagreement and to ask that their healthcare system make other types of vaccines available. Moreover, in organizations where cell lines of illicit origin are being utilized, the responsibility of those who make the decision to use them is not the same as that of those who have no voice in such a decision” (n. 35). 
	

	
	


LATIN

INSTRUCTIO DIGNITAS PERSONAE

de Quibusdam Scientiae Bioēthicae Quaestionibus
INTRODUCTIO
1. Dignitas personae in humanis eunctis creaturis a momento conceptionis agnoscenda est usque ad mortem natt.tralem. Principium hoc fundamentale. cum affirmet tfict.rintmft «roucnsinnoff ad hominis vitatn, in medio ponendum est ethicae consideratiouis biomcdicam incestigationem speetantis. quae pluris usque refert in nostri temporis consortione. Nam Ecclesiae Magisterium non senlcl iam vocem extulit suam, ut explanaret et solveret huiusmodi morales c{uaestiones, quinimmo, ad hanc retn cluod attinet, publici iuris feeit pecnliaris momenti Instructionem I)onfrm i'itrca.' a cuius promulgatione vicesinutm post amium. opportunitas sane emersit ut documentum illud ad praesentia accommodaretur.

Eiusdem Instructionis doctrina licet vim suam ex toto set'vet et quod attinet ad revocata principia et yuod attinet ad morales existimationes expressas, tamen novae technologiae biomedicae, quae primum adhibitae sunt hac in re tantae prudentiae pro humanae creaturae vita necnon et pro familia. alias novas quaestiones ezeitant, potisaimum in regione investigationis de lntuiattis embryonibus atque usus circa staminales cellulas ad fines therapeuticos, necnon aliis in atnbitibus medicinae experimentalis. ita ut novae quaestiones ortae sint duibus pedeternptim sit respondendtuli. Etenim eeleritas progressionum in scientiae regione earumque exaggeratio per socialis communicationis media generant esspectationes et dubitationes in ambitibus in dies amplioribus publicae opinionis, ad quas crnaestiones iure moderandas,

CoNGxEU.- TIu rRO ouc°ri;iNA r1r>E1, In,,tr. Doavnz ritae de ou5ervxittia erga Vitam humanam nasc•enteui deque prorreationis dignitate tuenda. Y,esponsiones ad tivasclxin quaestiones nostris teiuhoribus agitateis (22 Februarii 1987): .-l_-1S 80 (1988). 70-102.

Coetus Iegum ferendarum nonnumquam urgentur ut deliberent, interdum quoque nonnisi populo consulto.

Huiusmodi rationes impulerunt quoque Congregationem pro Doctrina Fidei ad 7aorvrnt doctt•iurrlvnt Instrtretionetnexaravdam, qua pertractarentur quaedam recentiores quaestiones sub lumine criteriorum, quibus Instructio Dotttuot eitae innititur, iterumque inspicerentur aliae quaestiones iam pertractatae, sed quae fusius pertractandae visae sunt.

2. In hoc inquisitionis processu semper consilium adfuit scientiae r•atione.s coram habendi. auxiliante analysi Pontificiae Academiae pro Vita atque multorum aliorum virorum, qui hac de re peritissimi habentur, ut compararentur cum principiis christianae anthropologiae, neque tamen obliviscendum est quod Ioannis Pauli II Litterae Enevclicae lPrrtatiR .splendor2 et Evan,yelitntt rFtae 3 una cum ceteris Magisterii documentis praeclaras praebent rei et methodi significationes ad existimandas propositas quaestiones.

In varia scaena coaevae philosophiae et scientiae omnes possunt realiter agnoscere quod copiosa et idonea turba virorum, qui scientiae et philosophiae incumbunt. in spiritu itn•i.siurctdi Hippot•ratis. habent scientiam medicam ut servitium hominum fragilitati, ad morbos eurandos. dolorem levandum, et necessarias etu•as extendendas aequa ratione hominibus cunctis. cum econtra non desint philosophiae et scientiae cultores. qui technologicarum artium biomediearum in dies crescentem progressum ratione existimentreapse eugenetica.

3. Catholica Ecclesia, cum moneat de principiis exhibeatque moralia iudicia ad investigationem biomedicam de vita humana apta. doctrinam suam haurit de luce et rafi,oni$ et fidei, ita coadiuvans ut conficiatur hominis eiusque vocationis integra notio, quae suscipere valeat bonum universum. in lucem prodiens ex hominum operibus, necnon ex innumeris traditionibus humanum culturn et religionem spectantibus, quae non semel maximam exhibent observantiam erga vitam.

Ecclesiae Magisterium sibi proponit ergo vocem afferre cohortationis et frduciae de prospectu culturali in qno •sr•ientiahabeaiu,r ttt tuayni pretii

loAN.N> s PaLrUa II, Litt. Pnc. 1 Fritatis splFndor• cle quibusdam ()uaestionibus fundamentalibus doetrinae moralis Eeclesiae ([i dukmsti 1993): ~iTS 85 (1993). 11:3:3-1228.

loa~:V-> a Par1,r•TI, Litt. Enc. E+vuryelizrnz ritrre de v itae hiimanaN inviolabili bono (25 _llartii 1995): AAS 87 (1995).. 41)1-522.

titrni (td intei/rirni tioizznu z•itae et rlig~titati•~ iuriu.~ctrirt•syue Ir2tmnnac creutturue.

Ecclesia igitur fiducialiter speotans ad scientificam inquisitionem. ]rarte ex una precatur ut qaam multi excitentur Christifideles dediti ad progressam biotnedicinae suam testantes fidem in huiusmodi regione, ex altera atrtent parte ominatur praeterca quod fructus huius pervestigationis praesto sint. quoque in plagis paupertate et morbis afflic+tis, ad obeundas urgentiores et tristissimas necessitates humanitaria spectata ratione. demttm adcsse studet persouae cuique individuae laboranti eorpore et spiritu ut praebeat non tantum solacium sed etiam luce.m .et sl:>em, quae sensu implent etiam morbi ternpora et mortis experientiam, utraque de facto hominis vitae eoniuneta et eius historiam signantia. quam ad Resurrectionis mysterium adaperinnt. Ecclesiae etenim visus fiduria est plenus. quia «vita vietura est: haee est nostra certa spes. Ita est. Vita victura est. qttia vit.ae sociantar veritas, bomnn. gaudirnn. progressus non mendaz: 1>otissimum vitae sociatur Deus. vitae amator et mtmificus largitor>>.

Destinatarii huius [nstructionis sunt Christifideles et homines universi veritatem quaerentes; eadem tribus partivus constat: quarum prima rel-ocat quasdam rationes anthropologicas. theologicas ct ethicas maxirni momenti: altera autern novas quaestiones pertractat spectante5 proereationem; tertia dernum diiudicat de quibusdam recentiorihtts propositis therapeuticis embryonis vel hominis geuetici patrimonii adulterationem foventibns.

PARS I:

DE HU11A\ A VITA ET PROC:ELEA1'iO\E a\THROPOLOGICAE. THh',OLOGICaE ET ETHICaE RaTIO\ES

4. Decerrniis praeteritis recentiorihus seientiae medicae artis insigniter excoluerunt suas notiones de humana vita in prirnordiis eius esistentiae. Quae eo pervenerunt ut melius agnoscerentar hominis strueturae biologit•ae et procc:ssus eius genea•ationis. Tales progressus certo cum sint praestantes merito adiuvandi sunt, si utiles evadant ad vinecndas vel moderandas quas‑

1( (.ax.N-rc Paui.ns 11, Allocutiu adsolales Pr>ntificiae ac;tdeinieiepro vita (3 Martii'?001). 3: 93 12001l. 4-16.

' Cfl IoaNNES Pat i.t-s Il. Litt. Ene. Fi~lFS ei mtio de neyessitudinia natnra inter utramque (1 I Septembris 1998). 1:
91 (1999). :5.

libet pathologias et insimul cooperentur ad restaurandam rectam processus cuiusque generationis eti olutionem. Qui econtra stult infitiandi et ideo suseipi a nobis nequeunt. si creaturarum humanarum neccm implicent vel abutantur instrumentis laedentibus personae dignitatem vel demum adhibeantur ad fines contrarios quod attinet ad integrum hominis bonum.

Hurnanae cuiuslibet creaturaecorpus. inde ab exordiis suae existentiae, numquam reduci potest ad summam cellularum suarum; nam embryonale corpus evolvitur per gradi.is iuxta « programma» certo statutum habens finem proprium, qui manifE»statur in nativitate i»fantis cuinsque.

Expedit illieo hic revocare riiitcrirrni ethir•trtn ftondrrntetitqle proclarnatun in Instructione Doizium ?•itne, ad onuic5 qnaestioncs nroralcs perpendendas. quae ponuntur in iis quae spectant interventus de humano embrti one: «Fructus generationis humanae. inde a primo temporis momento quo exsistere incipit. hoc est a momento quo formatio zygoti inchoatur, absolutam illam exigit observantiam. quae ex lege morali homini debetur quoad totam suam rationem corporaletn atque spiritualem. Creatura humana ut persona observanda atque tractanda est inde ab cius coneeptione, ac propterea inde ab illo temporis momento ipsi agnoscendasunt iurapersonae. quorum primum recensetur ius inviolabile ad vitam. quo unaquaeque creatura humana innocens gaudet ».e
5. Haec eerta sententia, ethica nota suffulta, quamque veram et congruentem naturae legi mor•ali potest ipsa ratio agnosccrc. ponenda est cuiuslibet iuridici or•dinis ut fundamentum: nam fundatur in rrritrrte irriloli8 otrtoloyirue, propter ea omnia quae Instructio de qua diximus, in lucenr posuit. irnZixa et ipsa validis scientiae notionibus cle evolutionis humanae creaturae constantia.

Lieet Instructio Don2t7n t•itae non definivit embrvonem esse personam, ne implicaretur expresse in sententiis indolis philosophicac. tamen animadvertit

CoNGrFCaTIo rxo nocTaiNa FtDEt, Instr. Doronn zitae. T. l: .4AS So (l0S8), 79.

Ut ad mentem revora -it Beneclictus YVI. hominis iura. potissimum autem ius ad vitam hominis cuiusilue. )i natirae 1e:rc innititur in eonle hominis insculpta et rigente in universis culturis et humaniī cnitilius: qnae si amoveas al) huc contextn eorum auiliitinn peistrinxeris et relativistieae cesseris lloctrinac. doeenti sensutn et interpretationem iuriwn nmtare eorumque uni -ersalitatem negari posse ratione hahita di -crsitatfs contextus culturalis. politici. soc•ialis. quinimmo et religiosi. Aeclue porro eoncedendnm estut lata haee rationum subiec•tirarum varietas obscurare audE°at illam certitudinem. yua doretnr universalia esse non solum itra ,ed talem quoclue esse homineni ipsum. horum iuriunt suliicettun n(.(llocntio ad t nitarnm \ ationnm Gencralem Coetum. 18 Aprilis 2008: AAS 100 ~211081. 334).

interesse nexum intrinsecum inter rationem ontologicam et valorem specificum humanae cuiusque creaturae. Quod si spiritualis animae praesentia nequeat perstringi per cuiuspiam dati exsperimentalis considerationem, exstant tamen seientiae conclusiones ipsae de embryone humano, quae pretiosa suppeditant elementa. ex quibus rationis ope dignosci potest personam iam adesse praesentem inde ab hac prima vitae humanae signifieatione: cur igitur vivens creatura humana non esset etiam persona humana ».s Etenim realis creaturae humanae substantia per totum suae vitae decuursum, ante et post

nativitatem, vetat affirmari posse sive quod eius natura mutaverit sive quod .

moralis eius praestantia per gradus transierit, cum referta sit pdena idoneitati,s

u.sstrtnptione et anthropologica et ethica. Humanus embryon ergo, inde ab exor-(liis. personae nativa dignitate fruitur.

6. Huius dignitatis observantia humanae cuique creaturae debetur, quia in se indelebili ratione impressam geritsuam dignitatem una eu)n suipsius praestantiam. Vi#ar- hrtni.anae ortus, praeterea. azcthPnticztrn habet contertun? in nnatrinnonio et infanrilin. in qua procreatur per actum qui amorem exprimit mutuum viri et mnlieris: igitur e dicendum est procreationem vere consciam erganasciturum e solo matrimonio oriri posse

N[atrimonium, quod omnibus in temporibus omnibusque in culturis est celebratnm. ~sal>ienter providenterque Creator Deus ea mente instituit, «ut in hominibus suum amoris consilium efficeret. Quocirca per mutuam sui donationem. quae ipsorum propria est et exelusoria, coniuges illam persequuntur personarum communione)n. qua se invicem perficiant, ut ad nororum z-iventium procreationem et educationem eum Deo operam socient

Per amoris coniugalis fecunditatem vir et mulier «manifestant in origine suae vitae sponsalis esse germanum assen,nm, proclamatum et revera ad actu)n deductu)n in reciprocitate, qui selnper manet apertus ad vitam... Lex naturalis. qua innititur agnitio verae paritatis inter personas et gentes, digna est quae habeatur fons ad quem conformetur quoque nec•essitudo inter coniuges cum conscienter novos filios generant. Vitae transmissio insculpta est in ipsa natura eiusque leges manent ut praeceptanon scripta, quae ab omnibu.s reti ocanda sunt »."

CoNc,xEC»Tio rRO DocTEzrNa FinEa. Inar. Doonn ritaF, L 1: AAS 80 (1988). 78-79. ° Ibird.. II. ~. 1: 1.c.. 87.

° PAri.t5 VL Litt. Enc. Hunzanar- ritar- (25 lulii 1968). 8: 3dS 60 (1968). 485-486. BENEZ>icTr'( XVI. Allocutio ad C'oetain internationalis C'ongresam a Pontificia IIniversitate Lateranenei coneocati. quadragesimo expleto anno Litteraruui Fucyclicarnin IIumanae

7. Ecclesiafrrmum habet quod humanum quidlibet sapiat non solum accipitur et observatur a fr(le. sed ab ea ultro mundatur. extollitur et perfrcitur. Deus. cum hominem ad imaginem et similitudinem suam creavisset (cfi Gn 1. 26), hanc ipsam creaturam existimavit appellavitque « valde bonam r> (Gn 1. 31), eandemque posteain Filio assnmpsit (efr Io 1, 14); qui Dei Filius in Incarnationis mysterio corporis et anirnae confirmavit dignitatem, quibus humana constituitur creatura. Neque Christus humanam fugit corporeitatem. quin plene revelaverit eius signifrcationem et praestantiam: « Reapse

nonnisi in mvsterio Verbi incarnati mvsterium hominis vere clarescit ».'~' ~
., *

Dei Filius. unus ex nobis factus, donat ut et nos efficiamur «frlii Dei » (Gv 1. 12). e divinae consortes naturae» (2 Pe 1, 4). Quae novaqualitas minime opponitur dignitati creaturae. quae per rationem agnosci potest ab hominibus cunetis, sed eam extollit ad latiorem vitae provinciam, quae est vita Dei ipsius. et ditat facultate congruentius meditandi de vitahurnanadeque actibus quae eam ad existentiam vocant.'3
Sub lumine istorum fidei datorum. luculentius apparet atque maiorem vim acquirit observantia erga humanam creaturam individuam, quam ratio postulat. ut nulla intersit contradictio inter utramque sententiam, alte-ram affirmantem dignitatem et alteram sacralitatem humanae vitae. «R:ationes multiplices_ cluibus Deus in historia hominem mundumque eurat, non modo inter se non repugnant. sed contra mutuo sustentantur et penetrantur. Omnes autem oriuntur ex sapienti et benevolo proposito et ad idem redeunt, quo Deus homines praedestinavit "conformes freri imagiui Filii eius" (Rom 8, 29)

8. Dehine ab huiusmodi summaalterutriusque rationis, hnnianae st•iliret et dirinae. melius intellegitur enr inviolabile sit hrnninis rnagnum pretium. qni aeterna fl•trittnr rncntione et rtrl ptrrticihantlrnn r•nratznr rtnzorenz trinitarirnn Dei

21TPY2t1•5'.

Hoo magnum pretium hic cunetis hominibus sine discrimine applicatur, quia, ex eo quod exsistit, humana quaeque creatura plene observanda est, quinimmo quaelibet seponenda est introductio criteriorum discriminantium. quoad dignitatem. ex progressu biologico. psvchico, culturali vel ex salutis

•ilae(111 [aii •?IIUS)' L'0.,..rrrrtforv Runrnno. 11 _llaii 2008. 1; cfr lo.NNNrS XZIII. Litt. Enc•. _ltrrter et +r+itrli..hm (l.ī .ltaii I961). M. AAS +i ;(1961). 447.

'- ('oNt. ()Dt)[. t"aT. 11. ('(ma. Irxst. Ilnrrrlitnn r-t spes, 22.

('fr Io,iNNE, Pa1.i.1.-s Il. Litt. Enc. Ercoayr/iunr ritar (25Martii 1995). 3 i-38:11 aS 87 (1995). 442-444.

,+ loA,N,NE, P>~i.~~ IL Litb. Enc. I'errtatC.~ ,spderulor (6 Augusti 199:3). 45: AAS` 85 (1993). 11(i9.

condicione manantium. In homine, ad Dei imaginem creato, repercutitur gradu in omni suae exsistentiae. v vultus Filii eius Unigeniti... Talis Dei amor infinitus et quasi arcanus erga homines revelat quantum persona humanasit dignaamoris per se ipsam, nullaalia consideratione interv eniente — de intellectu, pulchritudine, valetudine, iuventute. integritate etc. In summa. vita humana semper bonum est. quia "coram mundo Dei manifestatio exstat. signurn eius praesentiae. vestigium gloriae eius" (Erriyeltnn» ritar. :34)».''

9. Haec utraque vitae ratio. naturalis scilicet et snpernaturalis. efficit quoque ut melins intellegatur quo sensu*acttts qnibu.s humauae creatzrnv datrnr ut ad edRistentiaru cncetm• et quibus i-ir et mulier mntua donatirnte alterutri conceduntur, reperru•s•sio si~d r/,noris trirzitarii. (( Deus, qui amor et vita est, viro ac mulieri vocationem indidit ad participandum speciali modo suum mysteriunl personalis communionis suumque opus Creatorls et Patris».''

Christianum matrimonium e in completivaratione naturali radicitus insidet, quae inter virum et mulierem viget atque ipsorum coniugum alitur proposito totum participandi de vita consilium, id videlicet quod habent et quod sunt: haec igitur communio fructus est et signum postulationis penitus humanae. Sed in Christo Domino Deus hanc humanam suscipit postulationem. eam confirmat, purifieat. effert, eam perficit matritnonii sacramento: Spiritus Sanetus in sacramentalesn celebrationem effusus ehristianis coniugibu5 largitur donum notTae communionis, amoris. quae vivarealisque est imago illius eximiae unitatis, quae efficit Ecclesiam indivisibile Corpus mvsticum Domini lesu »."

10. Ecclesia, de ethica valentia iudicium fērens, circa quosdam exitus recentiorum inquisitionum medicinae artis hominem spectantium eiusque originem, minime irrumpit in ambitum scientiae medicae qua talis, sed enixe hortatur eos quibus spectat ne parvipendant suarum actionum ethicam et socialem responsabilitatem. eisdemque commemorans quod ethicus scientiarnm biomedicarum valor aestimatur ex facta mentione tum obsnrrrintiae a7~-.soTrrtae htunianav cuictrre creaturae debitae. omnibus momentis eius existentiae.

'' BrNrmrTC, xT`I. .allo•irtio ad (,eneralem Coetum Pontifieiae Acadenriae pro Z'ita tuen,i et a(l Cun~.~res.siini luternationalem Hnmanus embrrun in primordiis praeimhlautatioir-('? ī Februarii °_OO(i): A3S 98 (_>o(I(i). 264.

'" CuNci;r:r;a'rio pt.n uuu-rraN.a Fiura. in5tr. Uoirrrnn ri~ar. lntroductio, 3: _-I.-LS 80 (1988). ;.=''
Par-I.r-~ IT, adhort. Ap. Frrnrilirtri.,rnn,oriio. de fanriliae clrristiauae muneribn<

mundo huius temporis (22 No -enrbris 1981). 19:
74 (1982). 101-102.

ttun ttrtPlue hmtliuritntis aettrtrnt pvrsrnta7irrnr ritrun prorrnrtntitnrt. lnterventus Eeelesiae ,l[agisterii uon evadit fines suae missionis pr•onrnt•rtt(li forrrrrttiottenz cou•schortiurrrnt. authentiee veritatem enuntians, quae C'hristus ipse est, et insimul deelarans atque anthentice. auetoritate qua pollct, ordinis moralis principia confirmans, ex ipsa humana natura profluentia.''

KS 1I:

\ Oti' AE QI` AESTIO\ ES I)E PROC K!,ATIO\ E

1 1. Spectatis principiis supra luemoratis oportet nunc diiudicare de quibusdam quaestionibns procreationem speetantibus. quac in lucem prodicrunt et clariore forma ditatae sunt in annis post publici iuris faetam Instructionem

%)071 ,(l)7 ('1 t(1P.

Terhnicue wthorli rt(littc<rtrs prtilitrrtvur

12. Quoad ctrrrtnt ittforlilitatis. novae artes technicae medicinae debe.nt obserz-are tria fundamentalia bona: a) ius ad vitam et ad physicam integritatem hurnanae cuiusque crcaturae inde a eonceptione usque ad mortem naturalem; b) rnatrimonii unitatem, qnae secumfert mutuam obserti antiam coniugum iuris, ut pater et mater fieri valeant solummodo alter per alterum;'`' e) sexualitatis valores potissiunun humanos, qui «poscuitt ut humanae personae proereatio habeatur veluti fructus aetus coniugalis, qui est nota propria mutui coniugum amoris Interventus teehniei. qui adiutorio sunt procreationi e quatenus artificiosi. respuendi non sunt. Qua tales test<inttr quid valcat ars medica; at eorum moralis aestimatio referatur oportet ad dignitatem humanae personae. euius est perticere clivinam sihi inditam vocationcm ad donum amoris atque ad donum citae>>."

Sub lumine huiusmodi criterii nequeunt omnino aclhil)eri teehnicae quaeque artes fecundationis artifieiosae heterologae" necnon techuicae artes fe‑

" Cfr Coiv. OEcrM. A'aT. 11. Uecl. Ilrfptihdishrrniaume, 14.

" Cfr Comcxrx,arro rHO llocTrirNA FrUr;i. Lrstr. Ih>n rrnr +•ihlr,. II. A. 1: _-_-IS s0 ( l S~s~ 1 sT. lbta'. 11. B. 4: 1.c.. S)°.

'' Ihid.. Introdnetio. 3: 1.r.. 75.

=' Fecundatiunis scti procreationis artificiosae hetorologae nominc hic intelleunntur rechniac rationes eo spectantes. ut humanus conceptus artifiriuse habeatuu per concuisrun .iiametnm. iui saltenr ex una parte e donante proecniant qui sit diver,iis a coniugibus (cfr ibir7.. IL 7.. s6).

cundationis artificiosae homologae=3 actum coniugalem subrogantes. Permittmltnr econtra teehnicae artes, quae speciem habc2Lnt atra ilii ad a(•ttrn2 coniuyalv_nt titc r.tplettdum atqzte arl eitrsrlrnt fertvtditatern. Instructio Donum vitae ita docet: «lNledicus munere fungitur deserviendi bono personarum et hunlanae procreationi: quoad haec, ille nec disponendi nec decernendi potcstatem habet. Medicus interventus tune personarum dignitatem tuetur. cum actum coniugalem adiuvare studet, sive ut facilius expleatur. sive ut idem, iam rite expletus. fine.m suum assequi possit »." Atque item de inseminatione artificiosa homologa, docet: « seminatio artifieial i„s homologa intraambiturn matrimonii admitti nequit, excepto casu in quo apparatus technicus non sit substitutivus actus coniugalis, sed se praebeat ut adiumentum ad naturalem eius finem facilius assequendum >>."l

13. Licite procul dubio adhiberi possunt interventus apti ad removenda fertilitatis naturalis impedimenta. ut sunt, exempli gratia, cura hormonalis infertilitatis quae oriatur agonadibus, cura chirurgica endometriosis, tubarum obstructionis sanatio, vel microchirurgica tuharum pervietatis resbauratio. Omnes huiusmodi technicae artes haberi possunt qertttanae thPt•apiae. quatenus, amotis impedimentis quae primacausa fuerint infertilitatis, coniuges aetus ponere possint cum felici proereatiotiis exitu, quin medico directe interveniendum sit in ipso coniugali actu; etenim harum technicariun rationum nulla surrogat coniugalem actum, qui unus exstat dignus procrcationis plene consciae.

C1t nonnullorum desiderio praeterea coniugum sterilium subveniatur, ardenter filium affectantium, optandtun est ut f'oveatur, promoveatur et facilior reddatur. opporbunis legibus. ratio dF urloptione innumerorum exstantium puerorum orphanorum. qui dome.sticadomo indigent, ad aptam suam assequendam humanam evolutionem. Demum declarandum est quod cohortatione fovendi sunt quotquot inquirant et opes impendant ad sfrrilitateltt praecarenllartt aptas.

23 Fecumiationi, seu procreationis artificiosae homologae nomine hic inbelleguntur technicae ratione, eo >pectaute.<. ut humanus conceptus habeatur per oameta coniugum matrimonio adstrictorlun (cfr ibi(l.).

Ihid.. TT. B. ī: t.c. 96; cfr Yits XTT. Allucutio participantibus conventus internationali> quarti medicorum catholicorum (29 sepbembris 1949): .-1.-1.ti' 41 (1949). 560.

CoNcNncATro VRO llor"rxrNa rTnr:T. lnstr.l)oni~nr r•ilav. 11. B, 6: l.c., 94.

Fecundatio in vibro et roluntaria Pmbryonrtm ex.stinetio

14. Quod fecundatio in vitro secumferat non raro suppressioneln voluntariam embryonum. iam in lucem posuit Instructio Don2cm zitae.' Nonnulli credebant hoc accide.re potuisse technicae artis causa nondum ex toto perfectae. Posteriora experimenta econtra in lucem posuerunt cunctas has fecundationis in +•itro technicas methodos adhiberi de facto veluti si humanus embrvon alius non esset ac mera caterva cellularum, quae adhibentur. seliguntur et eliminantur.

In aperto tamen est tertiam partem mulierum procreatione artificiosautentium eo quidem pervenire ut puerum gestent. r1t inf`itiandum non est

quod si consideretur numeri ratio inter summam embryonum procreatorum etaummam effective natorum, nunzerunt enrbryonunc e,r.,tinetorum 7naximum es.se." Quas iaeturas scientiarum periti fecundationis techniearum artium in vitro diiudicant veluti pretium solvendum ad exitus habendos prosperos. Revera autem maximam anxietatem ingerit quod investigatio hac in regione tendat potissimum ad meliores exitus habendos centesima habitaratione inter numerum puerorum natorum et mulieres quae curam inierint, quin videatur sua revera interesse de iure uniuscuiusque e.mbryonis ad vitam.

15. Saepe obiciunt tales embryonum iactnras esse maxima ex parte praeterintentionalee, quinimmo vel evenire contraparentum medicorumque voluntatem; aff`irmant quoque depericulis agi non longe aliis ac conexis cum ge.nerationis processu naturali: et velle demum vitam communicare omnibus amotis periculis idem revera necessario efferre ac abstineri ab eius transmissione. Verum patet non omnes embryonum iacturas in ambitu procreationis in vitro eandem necessitudinem habere ad voluntatem eorum quorum interest, tamen non est infitiandum quoque quod multis in casibus derelictio, exstinctio vel iacturae embryonum sint quid praevisum ac volitum.

Etenim embrti-ones creati in zz-tro qui defectus exhibeant statim directe seponuntur et in dies frequentiores sunt casus in quibus coniuges non steriles utuntur technicis artibus procreationis artificiosae hoc uno intentu ut operari possint selectionem geneticam suorum f`iliorum. Iam multis in nationibus mulieris c,vcli stimulatio praxis facta est communis ad magnum numerum obtinendum ovocytorum. qui fecundantur. Ex embryonibus creatis eertus

('fr ibirl._ II: l.c., 86.

Hodie. in maioribus quoque fecundationis artificiosae institutis, numerus embryonum qui suppritnuntur fere enumerantur supra oetoginta centesimas partes.

numerus transfertur in matris uterum, eum ceteri congelantur ad f'utur•os. si dentur, interventua reproductionis. Finis huius translationis multiplicis est certam facere, quantum fieri potest, implantationem saltem unius embryonis. .Ad hunc finem obtinendum adhibetur, ut instrumentum, embr~ronum quantitatis usuepatio maioris quam pro filio optato. cum praevideatur quosdam certo perclitum iri et, quonlodoeuiuque erit, multiplicem gesbationem impediendam esse. Ita ars technica translationis multiplicis seeumfert tractcctioncn7 mere in4runzerztalem r»zhryon,um. I)olendum est quod nnsquam quolibet alio in ambitu communis medicinac•deontologia professionalis et moderatores qui sanitati pracsunt consensuri essent ut adhiberetur technica ars securnlatt°a rationem globalem tam tmignam infaustorum et fatalium exituum. Verum technicae artes fecundationis in t•itro diffunduntur, quia postulatur et creditlnr embryoni non deberi plenam obse: rv<tntiam, propterea quod aemulatur et oplxmitur cuidam desiderio satisfaciendo.

Quac infelit rerum condicio, de qua saepe siletur, vehementer ex toto deploranda est, quia ediversi similiter niolli yEnerrrtiorriN ar•tificio.sw. qui ministerio vitae servire videntur quique crebrius hac ex mente adhibentur, viam revera ad novas vitae violationes sternunt »."

16. Eeclesia praeterca docet. ethica speetata ratione, non lieerh dt.~soriuti,one7~2 jJroPiwttiol7i.~~[ co)ti7r~Uli.~ nctu.<• colrtP.r/tr r,r toto .personrrti:=" lmnla,ma proereatio etenim actus exstat personalis c•oningum. viri et ntulieris, qui nullum substitutivae adlegationis genus perpetitur. Aeceptatio aeritica huinsmodi maximae rationis abortivitatis, quod attinet ad artes technicas fecundationis in uz:tro, eloquenter declarat quod substitutio actus eoniugalis per proeessum technieum — ut sileamus de eius repugnantia acl observantiam praestandatn procrcationi debitam, duae reduci nequit uni rnomento reprodnetivo — multum confērt ad debilitandam conscicntiam observantiae, quae humanae euique creaturae debetur. Huiusmodi observantiae conscientia econtra fovetur per intimam conivaum coniunctionem amore eoniugali vivific•atam.

IoANNr:S Pa~ i.ts TT. T.itt. En(•. Eriia!/r-Iiijiu riliir-. 14: _-1A;S 87 (1995). -Il('i.

c'fr Pirs XTT. Allocutio iis qui interfiterizut C'um-eirtlai wniver<ali rl(i fecunditatc et sterilitate huunrtna (19 Maii 1956): AAS-t8 11956). 470: PaL-LI-s A"I. Litt. Ene. Hijivanae ritnP. 12: _1 AS 60 (1968). 488-489: ('o~cazF:c+~rio rRO 0n0CTHiNA rrDFi. Instr. tilu(. 11. R. 4-5: .a.4S 80 (1988). 911-94.

Fcclesia animaclvertit legitimtun esse clesiderium proereandorum filiorum. et pereipit dolorem coniugurn qui affliguntur infertilitatis diffieultatibus. Tale desiderium tamen nequit tantum anteponi dignitati humanae cuiuslibet vitae. ut eidem dominari praesulnat: neque tale filii dc5idcrium habendi e produetionem » eius exeusat. sicuti desiderium filium recusandi iam conceptum eYCUsare non valet eius derelietionem vel exstinctionem.

Revcra nonnulli animeuh-ertimt quod quidatn homines eoncrediti inquisitioni scientificae. earentes autem quacumque ratione ethiea et conscii qui sint de potentialitatibus insitis in progrsst.l teehnologieo, cciclere quasi videantur lonieae uni rationi snbiectiT-ortun desideriorum' et oeconomicae pressioni. quae fortiter dominatur hac in regione. Cum igitur exstent qui abutantur humana creatuha in suo statu embryonali. declarandum est «amorem llei nulla frui differentia inter novum conceptum adhuc in sinu rnatris suae et infantem. vel iuvenem. vel virum maturitatem qui est consecutus, vel senetn. \u11a clifferentia lpse fruittr quia in quolibet hotuine sigmlln respicit imaginis et similituclinis suae... Propterea Eeelesiae _lIaaisterium numquam proclamare destitit characterem saarum et inviolabilem cuiusquc vitae huznanae inesse. ab eius conceptione usque ad finem naturalern ».''

Dr
cytoplrr,1>ta (Il'S1)

17. Inter teehnicas artifieiosae fecundationis methodos r•ecentiores peculiare pondus in dies obtinuit quae dieitur inieetio seminis intra evtoplasma, vulgo Intra Cytoplm,lizie Rpern2 Injection.f' Huiusmodi ICSI methodus facta est teehniea ars longe frequentior ad optimam exitus efficaeiatn habendam, quae vineere possit varias viri sterilitatis spxicics.'

"' Crescit in dies nuunerus hominuun. etiam cineulu romingali non adstrictorum. qui utuntur technicis instrumentis artiticialis fectuidationis ad filium 2frnerandum. Hniusmodi methodi debilitant in,titutionem matrimonii filios<(ue <•res•cidos inducunt in ambitibus minime f'oventihuti eoilim perfeetnm hominum evuhitionmm.

" ]3r~FnrīTCCtj'I. allocutiu acl (;eneraleni Coetum Pontificiae ~eademiae pro Vita tuenda et ad ('muure'(Sum internatiouiallom Humanus einbivon in primordiis pracimplantationis» (27 F(-diruarii _'Ql.l(i):
Jh (•_>UII(i). 264.

Fc(ttnd;itiol)cr inicctio>nem -permae intca cvtoplasinam. \-11140 Intru rytopasmic 4pernt Lt,jvrfiuir (Il',ti'I). :imilis fere in toto e.t ceteris fecundationis r'ilru <,euF)ril>us. a quibus tam n differt quia fe(andxtio non fit slnonte in rit)o. aect per inicctiunotn iuiius sperrnatozoi antca sciccti

intra ovoevti
tolilasm<mi ct. intercliun. per iniectiuumm elcmentoruni lineae germinalis -iri
qnae ad maturitatem nundom l)ervenernnt.

"~' De hac re tainen notandum est yuo<l homines scientiarum periti disputant cle cIuihu.<rl>un periculis. qaac huiusmodi I('JI afferre l)ossit acl conecpti valetudinem.

Ut evenit per fecundationem in vitro. cuius est variatio. ICST est technica methodus intrinsece illicita. eum secumf'erat totalent dissot i~ttionem inter hrocreationeyn ft coniugulent acttnm. Etenim methodus TC8I quoque o ad actum deducitur extra coniugum corpus_ opera aliorum. aquorum seientia atque technica arte prosper exitus interventus dependet; eadem vitam identitatemque embryonum humanorum in potestatem redegit medicorum atque biologorum. sieque rei technicae dominatum quendam in personae humanae originem et sortem instaurat. Huiusmodi dominatus suapte natura contradicit dignitati et aequalitati, quae parentibus et filiis communes esse debent. Conceptio in z•itro est effectus aetionis technicae, per quetn evenit feeundatio: ea autem neque reveraobtinetur. neque eonsulto appetitur tamquam manifes‑

tatio ac fruetus actus qui est proprius eoniunctionis eoniugalis Ennbryonzcm congelatio

18. Inter methodos adhibitas ad augendum prosperi exitus numerum in technicis artibus procreationis in t'itro, annumeratue multiplicatio plurium tractationum in eonsequentia. ~e. iterentur deductiones ov ocytorum ex mulie.re. proceditur ad unam plurimam ovoeytorum deduetionem. cui consequitur cryoconservatio partis eximiae embryonum qui producti sunt in z•itro,' ut postea adhiberi possint in altero eyelo. si prior non prosperos habuerit exitus, vel si parentes aliam gestationem habere optaeerint. Interdum proceditur ad congelationem embryonum quoque, qui priori translationi destinati erant, qt.iia hormonum stimulatio in cyclo mulieris seeumfert effectus, qui suadent (Iuandam moram interponere. ut ad normam redigi possint mulieris condiciones physiologicac. antequam procedendum sit ad translationem embrti-onum in matris gremium.

Cryoeonservatio eottthoiti neqttit ctntt oWevt•arttia qttae debetttt•Ttttntarti8 enzbryottibtts, primum quia nititur eorum prodnctione in 2•itro, deinde quia eos graviter exponit periculis mortis vel damni, quod attinet ad physieam integritatem, cum centesimamaior pars minime supersit processni congelationis et decongelationis: orbat praetere.a. saltem ad tempus. matenlo hospitio et gestatione; expariit dernum condieioni ultro suscipiendi offensas et adulterationes.'

CoNnr;FGaTro rRO r)uc'nziNa rinEa. Instr. Doaunz ,•itaF. II. B. 5: .-I.-I,8 sO (1988)_ 93. f'iyoeonservatio. ad einhryones rIuod attinet. e~t pro<•essns refriueratiomis per imas temperaturas nt provideatur eoruin diuturnae conservationi.

36 CoNUxi:c<aTio Pao nocT PJNa rmri, Instr. t)ouunr ritaz. I. 6: .1 AJ' 80 (1988). 84-85.

Maior etenim pars embryonum qui illico non adhibentur, « orbati» manent. eosque parentes minime requirunt. quorum quinimmo interdum et vestigia amittuntur, ut declaratue per existentiam in repositoriis tot milium et milium embryonum congelatorum. in fere omnibus nationibus ubi fēcundatio int•itro usurpatur.

19. CSrca magnum numermn embrwnu»> roiiyelirfortrnz, qzri iaunz ad iiitam vocadi .sunt. quaeritur quid de his faciendum sit. Nomiulli talem quaestionem sibi proponunt quin intellegant ethicum momentum, uniee impulsi neeessitate legis servandae, quae praecipit ut vacuēfiant post certum tempus cryoconscrvationis sedium repositoria, quae denuo postearepletura sint. Alii autem sibi conscii sunt de gravi iniustitiae vulnere patrato et sibi quaeeunt quomodo possint reparancli officio obire.

Certo recipi nullo modo possunt proposita ndhibendi hrriusiuodi eihbryones ad perzestiyatiouis fiize~z~l ad therapcuticos ~tsu<s. quia subest aestimatio de embryonibns tamquam de mera «materia biologiea» et eorum se.cumferunt exstinctionem. Aec. insuper. achnitti potest consilium huiusmodi embrvones deeongelandi nb.>qne eorzuh reartira#ioire arl frirend~r»i rrteiadumque de ii.,denr ad i~ratrr~radarerznit.'i'

Propositum quoqne eos snppeditandi coniugibus infertilitate laborantibus. tamquam «ther•api<rni ihfertilitrdi.~>>. illicitaest. ratione ethica spectata, propter e.asdem rationes quae illicitam faciunt et procreationem artificiosam heterologam et quamlibet formam maternitatis surrogatac;' quae methodus praetereasecumfērt innumeras alias diffic.ultates generis medici, psychologici et iuridici.

Consilium praeterea a quibusdam in medio est positum. ad unum finem opportunitatis nascendi dandae creatnris humanis, quae sin aliter certo exstineturae essent, quandam instaurandi formam «adoptionis pruenatadi.q». Huiusmodi propositum. dignum quod laudetur propter intentionem observandi et defendendi humanam vitam, secumfert tame.n varias difficultates. non alias ac supra enumeratas.

Oportet in summa deelarare quod tot milia et miliaembrvonnm in statu derelietionis talem definiunt rondieionenz i~zttr.<titiae de facto irreparabilis. ut loannes Paulus IT appellaverit ad conscientiam auctoritatunl orbis scientiarum, potissimum autem medieis, ut moradetur quod attinet ad creationem

Cfr nn. 34-35 Jnaescntis Instructionis.

(' r C()NGF:F(s.aTiu rtN( uix"ruiN riuEa. Tnstr. Doniin r.~tae. 11. A. 1-3: I.r.. 87-89.

ltumanortun etnbryonum_ considerans nullam viam patere quae sit absque clelicto de hutnana destinatione tot miliuln et milium embryonum econgelatoruul>>. c(tti sunt et manent semper adhue titulares iurium fiinclanlentalinm et ideo qui sunt iuridice tuendi utpote hunianae personae

Orocytorttnt cuttyNlrrtio

20. ad saperandas graves quaestiones ethicas quas ponit cryoconservatio embtyonutu. in medio positum est quoque. in ambitu technicaemli artium feeundationis itt rihro. proposittun congelancli ovocyta.' ut ubi priinum congruus nuiucrns oN-ocytov2un dednctus fuct-ib in praevisione vai-iorum cycloruni artificiosae procreationis. statui possint fēcuudanda esse tantum ovoeyta. qnae translatnra sint in nlatrenl. ceteris congelatis. ut si casus ferat. eacicni fēcimdztri et transferri possint si prior cunatus non prosper cvascrit.

Dc dnet re oportet declararc qnod cl;yocnnNcrrirttio orot ytoruttt. ttt prot•rs..tti rn•lifirios(ta procrPationi.,: iusPit ilntt. PPirieurlrt P•4t utpote ntornli e.ri•~tit)7utinni contrnrirt.

Rctlttrtio cutTiryntt(tli'?1. Qttacdam niethodi technicae artis. quae adhibentur in artificiosa

procrcationc. potissimtnu translatio pluriutn einbryonutn in matris nterttm. secumtulerunt incrementtlm non pai°vuln. quod attinet ad centesimam rationem gestationtnn multil>lieium. Propterca in mentem invesit ratio procedencli ad reductionetu eml>ryonalem yuam dic•tmt. qnac ronsistit in chirur;ica operatione. aptaad minuendum numerum embryonum vel fetuum qai exstant in grenlio matris per direc•talu eorundern exstinctionem. Quae resolutio exstingnendi humanas creaturas. paulo ante vchenienter desiderata,. exstat eeluti quoddam haradoxum et secutnfcrt saepc clolores et culpae scnsnln. qtti per plw°ilnos annos permauere possunt.

Doctrinam ethicam īluod specteit. rerluctio Flttbrt/otta7i•5 tthpcllnttdtts cst nhurtus t•olinttnrittoselvclit•tt.~. Agitur enim (le deliberxta ac clireeta suppre,‑

' T((aNNta P.arr.t~ I l. AIlucutio ad (iuuadain itnris neritns curam admi><us ~\ n~pusii participcs 1;vaungcliuun
zrt<iue iusii et ~ l C'olloquii internatii,nali.• rnmanistici canonietici (24

.11<irtii 199(i). ti:
ss (1996)
H. 1143-944

.

('r.yoconrer\atio nvncyturum propn:itn est quoyue aliis in cnnt cztilius. de (luilnAS hi(• iiun lgitur. oz-u(.(ti n~~~uinc apliellatiur ccllulii urrminalis nntlieris nondum prnetrata a spE°rmatnznw.

sione unius vel pluritun creaturarum humanarum innocentitun in esordiis exsiatentiae. et qua talis setnper graviter contraclicit or•clini rnorali."

Argumenta quae aciclucuntur ad ethice recluctioneut embryonalem itrstificanclam innituutur saepe analogicis rationibus de naturae calantitatibus vel conclicionum necessitatibus. in quibus. salva bona uniuscuiusque voluntate, itnpoaibile evadit etmctis salutem ministrarc in pericnlu versantibus. At huiusmocli analogicae rationcs nullo modo morale iudicium positivum funclare pos.rmt in actu dimcte abortivo. Acrnnumquam principia revocantur rnoralia. ut sunt principia de male minore vel de clnplici effectu_ quae hoc in loco minime iTalent: etenim mm<luarn licet ad aattnn clecbrcere opus intrinserc illicittn. ut bonum qnociclam cveniat. cum izrstlfieare po.~.~it mFdiri.

Dinynosis prw-implcnita#oricr

•?_>. Dia,''nosi: prac-implantatoria forma quacclani est diao'no5is praenatalis. 5tricte curn technicis artibus artiticiosae fecunclationis coniuncta, qua providetur ut fiat cliagnosis genetira etnbryonum creatorum in citm. antequam transferanttnr in grcruium matris: quae rr~l ~rrin fiuenn (rrlhi&ltn ut cc(rlitudo obirreirtanr trurt•5fvpendi iu niqtrenr tarrtuui enrbrf/ones qiri tl~fĒ~tibu-~ enn•crint rel ~i~it cicrti .~((,t.r(s z'el reriis qnalifrrtibrr.~l~ectrlinribrrs prrreclitf.

ticcus ae evenit in aliis formis clia<.;nosis pracnatalis, in quibus graclus cliagnosticns apl.laret rite seiullctus agradu. si rasus fer•at. esstinctioni5 et in cuius ambitu coniuges libcrtate frutuntur pucrum susc•ipiendi morbo affectum. diagno5ie prae-implantatoria econtra secnmfert fere semper supprc5siouem embryonis. qui habeatur suspectus per cicfectus geueticos vel ebromosomico5, aut habeat alitun sexum ac volitum vel qualitates non clesiderataa. Diagnosis prae-implantatoria — quae semper conectitur ctnu artificiosa fcctldatioue. quae procul dubiu e~ se intrinsere est illicita - etun habet fincm tierum ut fiat selectiu qtrnlilrdNrn rrrin rou•~<yrrFiiii c,l•stinrtiour- embr1/vnrrnr. quae nonnisi actio abortivel llrxecox dici potc•t. Diagnosis prac-innplantatoria ergo sententiac seu »ivnti Hqpneticvrp subicittrr. «quac aborttun selectionie accipit ne fetus enaseantue v<iriis deformitatum generibus adfecti. Ttu'pis antem est talis mens rnalimeyue improbanda. qnoniam vitae cttiu5dam trti‑

'' l'fr t'uxr. l.hFrL-1i. V_a'r. [L ('mNt. past. (:'nwliilm ~t.,p(-.(. 51: ioANNie. YAt'i.t-s 11. Litt. Frrnt(Hiuiii ('i1n,. (i°: _-I.-lS tiī (1995). 472.

litatem metiri dumtaxat ex "normalitatis" regulis audet atque corporis va-Ietudine, dum viam simul in lege reserat ad infanticidii et euthanasiae approbationem )>.+'

Qui de huinano embryone tractat veluti sit mera «materia crgasterii ». operatur rrlteratiouerrt quoque et rli.q•rinren, yuod cdtinr-t ad notionem ih•Srorr diynitati8 Irr.ortanue. Dignitas haec propria est ex aequo cuiusque humanae creaturae neque pendet a parentum coepto eonsilio, neque a sociali condicione, neque a culturali institutione, neque a gradu physicae evolutionis. Quodsi aliis in temporibus. licet in genere susciperentur notio et postulationes humanae dignitatis. discrimen tamen nonnulli operabantur ob stirpem, religionem vel socialem condicionem, hodie in medio est non minus grave et iniustum disc•rimen. cum sint qui negent statutum ethicum iuridicurnque agnoscendum esse de cre.aturis humanis variis morbis deforntitatumque generibus adfectis; ita a memoria removetur personas morbo adfectas et deformitatum generibus gravatas minime esse qaoddam genus seiuncttun a societate ciiTili, quippe quod morbi et deformitzltes condicionem humanam participent, et omnium hominum primas 1:>artes spectent, tunc etiam cum directe ipsi ea.dem minime experiantur. Tale discrimen immorale est itaque omnibus est habendum ut iuridiee repugnans, eadem ratione ac remox-enda sunt impedimenta culturalia, oeconomica et socialia, quae minantur huiusmodi plenae agnitioni et tutelae personarum quae sint invaliditati obnoxiae et morbo affeetae.

Rveentiores forrrrrte intereehtioni.~ rt contraqe•strrfionis

23. Prae.ter anticoneeptionalia subsidia propria appellatione fruentia,
quae conceptionem impediunt post actum sexualem, exstant alia subsidia
quae operantur post fecundationem, oum embrvon iam est constitutus. ante
vel post eius implantationem in utero. Quae artes technicae habentur inter‑
crptirar. si antea occidunt embryonem quam implantari possit in utero ma‑
tris, et eorrtraye.,tati r•ac . si embryonis eYstinetionem provocant vix implantati.
Ad fovendani cliffusionetn instrumentorum interceptirorum.' interdum
quidam dicunt e.orum modum operandi quod spertat non satis esse cognitum.
Reapse infitiandum non est quod in promptu non semper habetur perfectam,

+' In:(NxEs Y3i'Lrs 11. Litt. Enc. EPanyeliuri r•itar-. 63: .14S 87 (1995), 473.

Vul,atiora instruinenta intereel>tira esstant ,piralis quarn appellant vel i.n.tra nteotm di•~j~o.~ili~ ~rnt (IC'D) et quae dicitur pillula diei sequentis»

variorum pharmacorum quae adhibentur. cognitionem de mechanicaoperandi ratione. sedpervestigationes experimentales confirmant e,ffect«ni iilrpediPndcte iinhlunt<tntioni.s eertn irtesse. lieet ex hoe non secluatur quod interceptiva subsidia aborttun foveant qttotiescumquc sulnuntur_ etmi olnnes noverint non semper post sexualem congressum sequi fectulationem. Monendum est tamen adesse fere semper abortivam mentem voluntariam in eo qui impedire intendat embryonis implantationem, si casus ferat.. iam eoncepti. et ideo quaerat vel ordinet ut eumantur huiusmodi pharmaca.

Mora menstrualis si certo supervenerit. interdum deourritur ad contragestationem," quae adhibetur ex more infra unam vel duo hebdomadas post agnitam moram. Cuius finein esse conrlamant menstruationem itertun provocare, attamen reapse nonniai de crbortu enrbryouis crgifin• ci.r nidificati.

[?t omnc:s noverunt. aborttts procuratns ~~ qttcreln~r~tre perctgitur i'ia. <lelibe rrtia est crc rlihectrt honzinis occisio printr~iclicrli eilrs ritae fenipore qeiod inter concrptioltenl rlccirrrit et partitritiolteni (>.' Igitur usus instnunentortmi interceptionis et contragcstationis annoverandus est inter crinrina a.bortus, quod est peccatum gravissimum eontra legem nloralem: quodsi praeterea acqnisita erit certitudo de abortu secuto. iuxta Canonieum ius mnlctandum est poenalibus consectariis.+"

PA11S IIl:

NOVA THER APEUTICA PROPOSITA IlIPL1CA\TIA
ADL'LTER aTIONli lI EJ1I3RYONTK VEL (aENETICI I-ICl\IANI
YATRIAIO\II

24. Cognitiones recentioribns adqttisitae annis novas induxerunt spes et medic'inae regeneratiirae et therapiae morborum genetica speetata ratione. Praesertim magnam speni induxit inqi(isitio de cellulis stuin inalibnrs enibryonis

V-ulgatiura instrunienta antigestatoria exstant pillula RL~ 486. quae dieitur. vel abortivum Dlifehristune, ut voeant. ncenon scries prostatlxndinum et (luu<I vueatiu• \lethotrexate. '~
1I. T.itt. H:ur. F,rrntqvliiir +•i(iu. .is:
87 (1905). 41i7.

('fr (bilr.r Ltri., C'<nro~tiri. can. 1398 et ('orlr.r ('~ur~ni~uii Frrlrsinrirna (hiv~tl~rli~uri. ran. 1450 ~ 2; cfr quoyue (bdv.r Iau•i.. Cmionic•i. cann. 1:32:3-1334. Puntifieia ('ummissio Crnlici Ituris Canoniei authentice interhretaurlur quaestioni: iintrnm alnortus. de (luo in ean. 1:398. intellegatiu tanttmi de eiectione f'etus iinniatiu•i. an etiaw de eius(letn fetus uccisione (luuwmque modo et quocumque tempore a motnento coneeptionis procurctari, uegxtive respondit ad hriniam partem; affirmative vero ad secundam (Y.esponsio ad 11 dubium [33 _llaii 1988]: .-1 AS 8(I 119881. 1818).

deque futuris usibus conc•retis. qui oriri forsan posatult in therapeutica art.e. quique tatnen nttllam adhuc hahuerturt coiuprohationein l>rosperorvm ezituum. secus ac inyrrisitio de rellrrli, .sIrrrrrirr« librr.c irrlrrlti.~. ('um igittr nonnulli persttastun sibi habuerint quod metae therapettticae. quas forte eonsequi possent per eellulas statnimlles embryonis, exeusare quoque valercnt varias formas artific•iosac trartettioni; et esstinctionis htunanoruin emUryonum. eluxit summa quaestionum in ambitu therapiae grnicae. clonationis et usus cellularum stamivalium, de quibns est ferenda accurata ruoralis existirnatio.

Thercrpirr rleuiwr

25. lotnine tlremlīiere ycuicue vulgo intcllegitur applicatio in homine technicarum artium gcneticae mac•hinalis doc•trivae. ad pathologias sanandas, ,cilieet ut curari possint rnorbi. genetica transmissione innisi, licet recentiorihus temlroribus nonnulli conentur adhibcre thcrapiam genicam etiam ad curandos morbos non hereclitarioa. potissinntun in caucrorum cura.

Ratione theorica, potest therapia genica adhiberi secimclum utrtunque gradum, altertun in eellulis somatic•is alterum autem in c•ellttlis germinalibus. Ther°apirr ycrriwr ..nnrnticrr intendit tollcre vel minuere defērtns geneticos qui ezstaut in. gratln oellularum sotnaticarum, quac sunt cellulac facultatc reproductiva rarentes. quibus effortnanttr testurae et organa corporis. Agitnr hoc in eastt de interventibus qui diriguntm• ad c•ertas cellularum seetiones ut produc•ant effectus litnitatos in singulis indivithuis. Thervrpi<r i/eniru yernrirrrrli.. autem finem sibi proponit emenclancli clefectus genctico; qui aclsunt in cellulis gerininalis lineae. ut effectus therahetrtic•i, tlui in suhiecto felieem exitutn habuerint. transmittantur ad eiusclem fortuitam probenienl. Huiusmocli intcrventns therapiae genicac. sive somaticae sive germinalis. possunt fieri in fetu r[rrtF, eirrs unlir•ilnterrt — et tt.ruc• appcllattnr therapia genica in utero —vel po.~t uatir•ifnterrr, in infante vel in adulta humana c•reatur•a.

26. .Ad iudic•ium ethictun ferencltnn opporttuie distinguantur oportet

huiusmocli therapiae. Eteuim iutereerrtrrs rle relluli.~ Norrtntir•i.s
fiuwm sh•icte

tlrrrrrperrticrou pr°oprrtant. rthie(r ,Tectrrlri rrrtiurrr. lieiti irrre Irubentrrr. Tales interventus tendunt ad pristinatn c•onfigtnrationem genetic•am de more restaurandam in subicc•to vel ad oppngnanda clannia c•oneza cum anomaliis geneticis pracsentibus vel eum aliis com°elatis pathologiis. Et ctun therapia genica afferre possit gravia damna infirtno. tenenclnm est hrinc•ipium deontologieum

generale quod prohibet quin tberapeuticus interventus fiat antequam certo constet imprimis nulla damna allatura esse infirmi curandi vcl eahuti vel plenae integritati, quae evadant supra modum vel hxud proportionata pro ;ravitate pathologiae curandae. Requiritur quoque adsensus conseius infirmi vel legitirni procuratoris.

Alia exstat moralis aestimatio de thrryrhia yenic'a c/crnttizctli, quia quaelibet mutatio genetica quae allata fuerit subiecti cuiusdarn humani cellulis germinalibus translatura erit eius fortuitae progeniei. C'tun crro pericula quae secumfcrt quaelibet genetica artificiosa tractatio non sint levia quin immo adhuc parum rnoderabilia. shcrtatrr achuuli•s int•estiyatinnis c'ondirioue no~r licet vthic•e ita ayrrr ~rt hotcutialia rlaiiola q1rae hac~c trartrrtio secuonfert iir proyenienn diffunrrlcnfrv. Praeterea si xbartur de therapia āenica in embryone, assevcrandum est ultra quod cadern ad actum dedueenda est in eontextu tec.hnicae fecundationis in z•itro et ideo secutnfert omnes solvendas ethicas quaestiones conexas cum his rationibus. Propterea igitnr affirmandum est, spectato statu actuali investigationis, therapiarn genicarn g;erminalem, cuiusque generis et. formac. ad normam doctrinae ethieae, esse illicitam.

27. Slzecifiea eonsideratio tril,menda est hypothesi 7vaP spectat applicaticos i»ar'hi~tali.~ rinctrtnac ycnPtica, alios ac tlaer'apratiro.~. Sunt qui usurpare sint ausi possibilitatetn adhibendi teehnieas methodos machinalis doctrinae g;eneticae acl operandas artificiosas tractationes sub pretextu in melius mutandi et incrementum dandi flenetico patrimonio. Non cst taeendum quibusdarn his propositis inesse speciern, ut ita dicatur, non satisfactionis vel et reciisationis praestantiae hominis ut creaturac personaeqne perfectae. Praeter technicas difticultates ad illud perficiendum. cum omnibus periculis realibus et potentialibus conexis, veritas potissimum patet quod huiusmodi artificiosae tractationes fovent eu;enctirum mentis habitum et indirectum socialc stigma inducunt in homines carentes peeuliaribus dotibus, qui propterea extollunt dotes rnagni aestimatas apud alias eertas culttu'as et societates, quibus tamen humana peculiaritas per se minime inniti potest. Quae omnia pubnarent contra veritatem fūndamcntalem de iuridica inter humanas creaturas aequalitate, quae vcrtitur in praeceptum iustitiae, et euius transgressio. lonbo temporis intervallo, secumlatura certo erit imminentia damna pacificae personarum eonviventiae. Praeterea quaeri potest quis decerncrc possit quales sint mutationes habendae positivae et quales secus, vel qua-

les sint fines ponendi petitionibus singularum personarum, quae in melius praesumant mutare. cum impossibile re evadat desideriis satisfacere uniuscuiusque hominis. Quaelibet enim responsio data his quaestionibus oriretur utcumque ex criteriis arbitrariis et ex coniecturis. Consequitur ex his quae dieta sunt quod talis prospectus interventus obfuturus erit ad summam bono communi, brevi vel longo temporis intervallo, favens cum sit dominatrri paucorum hominum contraceterorum libertatem. Non est in fine tacendum quod in conatu creandi novum typumhominis ratio iderringi.ca latet, qua humana creatura autumat ipsum Creatorem se subpagare posse.

Affirmans negativitatem ethicam huius generis interventus, qui secumfert inirt•st2rnz hor~~ini•s (Iorrrirrahrrn .5•upPr° rrlirtm hominerra, Ecclesia ad memoriam revocat necessitatem et redeundi ad prospeetum therapeuticum personarum et omnes educandi ad humanam vitam suscipiendam in eius concreta historica finitudine.

Horrrirris rinnatio

28. Humanae clonationis nomine intellegitur reproductio asexualis et agamicatotius humani organismi. ut conficiatur unum vel plura «exemplaria» quae genetice substantialiter eadem sint ac unicus progenitor."

Clonatio proponitur duobus praecipuis finibus, altero reproductionis. scilicet ad consequendam nativitatem pueri clonati. altero autem therapiae aut inquisitionis scientificae. Clonatio ad reproductionem obtinendam ratione theorica apta esset ad implendas exspectatione.s quasdam peculiares, ut sunt humanae evolutionis moderatio, selectio creaturarum humanarum quae qualitates eximias polleant, praevia selectio sexus nascituri pueri, productio filii qui exemplar perfēctum sit alius, productio filii ad bonum coniugum laborantium sterilitatis formis quibus aliter subveniri nequeat. Clonatio therapeutica econtra exhibita est ut pr•oductionis cellularum staminalium embryonis medium, patrimonio praeditarum genetico praedeterminato, ita ut vinci

" SSi vulgatam scientiam hodiernam sequamnr. methodi artis tecliicae. quae proponuntur ad humanam clonationem in aetmn dedueeudam. duo exstant potiures. quac sunt fissio gemellaris et translatio nuclei. quarum fi.ssvo yer>reltari.s eonsistit in separatione artiticiosa siugulanun cellularum vol catervarnrn rellularwn ab embiyone_ in primis gradilnis eius evolutionis. ut postea huiusmodi cellulae in ntrrum transferri possint ad creando, modo artifii•ioso emhryones similes in toto: lrvzn.ttntro narlei autem vel clonatio proprie dictaeumistit in intruductione nnclei. ablati a cellulaetnbivonaria vc1 somatiea. arl ovor~tum. a quo aa7teaablatus fuerit nucleus, cui sequitur eiusdem ovocyti vivificatio. quod consequenter evolaendum sit ut embryon.

possit periculum r•eicctionis (quae dicitur• immunoincompatibilitas); eadem igitur conectitur quaestionibus de usu cellularum staminalium.

Clonationis conatus in orbe universo tam magnam animi conturbatione.m suscitaverunt, ut varia instituta nationalia et internationalia expresserint negativas aestimationes de clonatione humana, itaque prohibitaest in fere cunctis nationibus.

Hominis clonatio intrinsece est illicita, quiaad pessimum exitum perducens te.chnicarmn artinm de artificiosa fceundatione negativitatem, finem habetprocrr>catrli nocaiu creatai•anl htrntaualrr a+trlsan~ ab actrr inntuae donati-onis cortingzrni. quin magis radir•itus. absnitttanl e,r toto a sex2calrtate. Haec ratio abusus secumfert et adulterationes artificiosas quibus graviter offenditur humana dignitas.a"

29. Quodsi elonationis finis esset rehi•nrlirctieus. cogeretur creatura clonata ad geneticum patrimonium praestitutlun suscipiendum, et subiugaretur de facto — ut supra dictum est — ad quandaiu .5ert.•ituti.~ bioloyicrre formam, a qua vix liberari posset. Sed idipsum quod quispiam ius sibi autumat determinandi suo arbitrio qualitates genetic•as alius personae sectrmfert grave cr2--lnen r•ontra eius praestantiam et finrdamentalem intPr ho»tines rrequabilitatem.

Ex peculiari et eerta necessitudine Deum inter et hominem inde a primordiis nativitatis oritur personae cuiusque singularis indoles. cui debetur observantia eius peculiaris praestantiae et integritatis biologicae quoque et geneticae. Quisque nostrum in alio homine rreaturam congreditur humanam, quae exsistentiam et notas suas pecnliares Dei amori tribuere debet. cuius unus coniugum amor constituit mediationem congruentem cum Dei Creatoris et caelestis Patr•is proposito.

30. Multo gravior exhibetur. ethica ratione spectata, clonatio therapezrtiea quam vocant. Creare enim embryones, quos exstinguendos esse statuitur, etiamsi intendatur aegeotis prodesse, omnino incongruens est dignitati humanae, cum exsistentiam humanac c•reaturae. licet in gradu embryonis, nihil aliud amplius faciat quam merum instrumentum adhibendum et clestruendum ad arbitrium sui. Etenim grar•r.5•sitnrtir7z r.,t (lelic#zvn vitant sacrificare cuinNlibet honlrnis ad alinnn rtn•alirinni.

Cfr CoNoRruaTl) rxo voCTxvNA
lnstr. 7)Onuan t•itae. T. (i A.45 80 (1988) 84: Io~~.NLn Yarr.rs 11. Allocutio ad Corpus Leflatorum apud Apostolicain tiedern (10 Ianuarii 2005), 5: 97 (20(15). 153.

Ethicae perplexitates. in medio a quibusdam toto in orbe positae, contra therapeuticam clonatione7n necnon contra usum htunanorum embryonum in rithu creatorum, alios srientiae peritos viros iml.>ulcrtnt ad proponendas novas techniceie artis me<iicae methodos, quae exhiberentur aptac ad efformandas cellulas staminales embrti-onum generis quin autem praevideatur suppressio embryomim qui ccrto sint htnani.+" Talia proposita nonnullas suscitavcrturt quaestiones sive ex parte scientiarnm sive ex parte ethicae doctrinae, spcctantes potissimum statutum ontologicum uproductae rei» ita confectae. Dummodo huiusmodi perplcxitates fugatae non fuerint magni facicnda erit sententia Litteris Eneyclicis L+'cangeli t+7n l'itae t`radita: v Tantum est praeterea rei momenttun ut, habita officiortnn moralium ratione, sola probabilitas ipsa cle praesentia alieuius personae prohibeat planissirne quoslibet aetus acl germen humanum eYsting;uendum intentos

th.rlrrpelrtirlr.5• relliilrirli)l, str~.minaliic~n

31. Cellulae staminales habentttr cellulae nondum differentiis obnoxiae, quibus insunt duo qualitates fundamentales. quae sunt: a) facultas protracta se multiplicandi quin divcrsificentur; b) facultas creandi cellulas progenitrices transitorias, a quibus deseendunt cellulae quae mazime divcrsif`icantur, ut sunt cellulae nc.rvosac_ musculosae, haematieac.

Ex quo per eYperimenta constitit quod staminales cellulae, si implantatae fuerint in textura quac passa sit damna, eo tendere ut faveant cellularum redintegrationi et huiusmocli tezturac rco,enerationi. novi prospectus cluxerunt de medicina regenerativa, qui iurc magnam spern suseitaverunt apud scientiarum inquisitores toto orbe terrarum.

Tn homine, fontes staminalium ecllularum adhue sinaillatim cogniti exstant: embryon in exordiis suae evolutionis, fetus, c•rnor funiculi urnbilici, multae ac ti-ariae texturae in adulto hominc (medulla ossea. fiuzicnlus umbilici, cerebrum, mesenchima pluritun membrorum, etc). et li(luidtun amnioticum. apprirne investigationes factae sunt potissimum de (~Jltllis xtaullillnlibrrs e»rbrr/oui.5. (inm his unis putaretur inesse plurimas potentialitates se multiplicancli atque inter se discriminandi. Tnnlunerae investigationes autem in lucem posuerunt quod etiam in ccllnlis stanri)rnlibzrs rrrlulti$ incst quacdarn

" _A`orxe teclraicae rationes huiusmodi sunt ex(im()li gratia. aplrlicatio harthenoaenesis ad homineirr. alterati nuclei tran,latio. vul_o .Ahi red l"aClcrr Trnn+r (~\T) et iterata o-oyyti artificioea programmatrix ratio. vnlu, l)orilh,
t?rjiroynnh~nriny (()_AE).
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propria versatilis ratio. Lieet talibus in cellulis non vidcatur incs5e eadem faeilitas se renovandi neque eadem traetabilitas quibus fr•uuntur cellulac staminales ex embryone orientes, tamen str.ldia et experimenta seientifiea maximi gradus inclinant ad tribuendum talibus ccllulis magis prosperos exitus, si corrferantur cum embryonalibus. Yrotocolla therapeutica, quae hodie ad actum deducuntlar. proposito non earent utendi eellulis staminalibus adultis, de quibus plures initae sunt inrluiritionis rationes ac viae, ita ut aperire videantur novi ac prosperi spei fines.

32. Ad iudiciilm ethicum fērendum perpēndencla sunt tu)n (lcrlrrclio)tis

r•ellrrlrrrrtur 40)rrurtlirrnr rrzethorli tum drrnrrrrr lrrrre urfr.i possirzt e2 rnrrnrr tr.>tr clinico cel p.rhPrfutentrrli.

1)e rationibus ae viis adhibitis ad colli~,~rnrlas cellulas staminales fontes perpendendi sunt. Itaque licitae sunt habendae omnes methodi, quae nullum grave darnnum inferant creaturae a qua cellulae staminales extrahnntur. Haee condicio gencraliter comprobatur si dcductio fiat: a) ex texturis creaturae adultae; b) ex cet.lorc funieuli umbilicalis in ipso partu; e) ex texturis fetuum qui mortui sint per naturalem interitum. Deductio econtra cellularurn staminaliunl ex htunano enlbryone vivo, seeumfert certam eius exstinctionetn et ideo habenda est olnnino illicita. Hoe in casu <(investigatio, quin considerentur exitus utilitatis therapettticae, c:erto longc est a fine generi humano favcndi; operatur enim per suppressiouem crcaturarum inunanarum viventinm, quae pari dignitate fi°uuntur ac eeterae humanae pelsonae quinimmo ac ipsi seieutiarurn periti viri. Historia praeterita et futura damnavit et damnabit huiusmodi scicntiam, non solum quia caret divina luce, potissimum autem quia humana quoque earet caritate».''

Usus cellularum staminalium embryonis, vcl cellularum discretarum quae ab illis sunt ortae, quaeque si easus tulit oblatae sint ab aliis seientiarum inquisitoribus. suppre5sis embryonibus. vel quae intreniri possint per mercaturam, graves quaestiones in medio ponit ratione speotata cooperationis ad opus malum et ad scandalum.''

Quoad ustlm cl.inicum cellularl:um staminalium, quae productac fuerint per lieitos processus. nulla est quaestio ethiea ponenda. Ohsertiranda tamen sunt

'' I3ENr;JnLTrs xti'l, AILocutio ad ('011_icssum Internationale.m a Pontificia Academia pro \rita paratinu o I)c celliilis stutnivalibus quirl praevideatur ad therapiam perf'iciendam» (l6 Sep‑
toniliris 2I1116):
9S (°Illlfi). 694.

( 'fr nn. 34-35 prauseirtis lnstructionis.

c,riteriacommunia medicae deontologicae artis. Hac in re procedendum est maximacum severitate et prudentia. primmn ut minima fiant pericula ad infirmos quod attinet, deinde ut foveatur mutua exitus comparatio inter peritos viros, exhibeatur demunl integra rerum notitia permagno vulgo.

Fovenda sunt ineepta ac subsidia praestanda pervestigationi, quae respiciat usum cellularum staminalium adultarum. cum minime secumferat ethicas perplexitates.'

Conatll-s hybridationis

33. Nuper adhibita sunt animaliru'n ovocvta ad iterum apparandum programmade nucleis cellularum somaticarum hominis — quae vulgo appel-Iatur clonatin hybri;da ut extrahi posseut cellulae staminales embrvionales ab huiusmodi ernbryonibus ortis, quin adhibenda essent humana ovocvta.

Rationern ethicam quod speetat huiusmodi processus offendunt humanae creatmae dignitatem. rirnn n2i8rcconttnr clvnrrntn yenetfra hon)irzis tnra cum r~zalir~nr qirae nonnisi tiorbarrpos.5unt icdeidiacrfcln .,hccificanl 1ron~inis. Fortuitus usus ecllularum staminalium, quae ab huiusmodi cmblyonibua extrahantur, praeterea secumferret forte pericula contra salutem nova, adhuc omnino ignota. propter praesentiam matcriae geneticae animalis in eorum cytoplasmate. Dubitari nequit quin ad hanc aleam scite exponere humanam creaturam ethice ac deontologice illicitum sit.

t%sus h u»zanaF «nnateriue bioloqfrae ,> e.tillrr it~r origine »rorrninnti,5

34. Ad perficicndam inquisitionem scientificam et productionem vaccinorum vel aliorum 1>roductorum interdum adhibentur lineae cellulares. qui exitus sunt illiciti interventus contra vitam vel eontra physicam integritatem humanae creaturae. Nexus cum iniusta actione potest esse immediata vel mediata. cum agatur generaliter de cellulis quae faciliter et copiose reproducuntur. Quae emateria» interdum in mercaturam immittitur, interdum gratuito offertur institutis inquisitionis scientific.ae apublicis institutionibus quibns ope legis hoc fizeritmandatum. Haee omnia secumferunt (lirPrsc,s quaesfionr•5 ethircis quod sjwcfut cooperationent ad nnnlrr)>> et atl sc<ozrinlirnt.

C'tr Bi:Neun°rrs 1\-1. _allo•utio ad ('ongressum internationalem a Pontifieia Academia pro 1"ita Iiaraturn “De (.cllulis staminaliluis iluid praevideatnr ad therapiam perficiendam» (1G scVemlmi, 3110(i): ~.-IN ys (2II(1(i). 693-69.5.

Oportet ergo principia enucleare generalia, quibu5 innixi qui operantur in hac regione recta curn conscientia. existimarP possunt et solutionem invenire aptam stantibus situationibus in quibus si casu5 ferat complecti possint, exercentes navitatem professionalem suam.

Ad mentem primum revocetur oportet quod eadem moralis abortus aestimatio applicanda est (aequabiliter ad reeentes forma, in~ tu•sicnr~u>> rn e~~ibryoii~s hunianas c~uae, quantumvis proposita in Sc honesta persequantur. necessario tamen eorum secum important necem. I)e experintenti,5 agitur super entbryones peractis, quae latius usque in biomedicae inquisitionis provin‑

R

cia percrebrescunt et quae aliquibus in Civitatibus lege permittuntur... Contra est item adserendum ernbr)=onum fetuumve hunianorum usurpationem tamquam obiectorum totidem periclitationis constituere seeleratam violationem eorum dignitatem ut hominum. quibus videlicet ius sit ad eandem reverentiam quae omni debeatur infanti iam nato omnique 1>ersonae».' HniuS-modi experimentorum formae gracem hrae se fer2cnt or~lini.~ moralis tr•batinneni."'

35. Alius est generis res quae in mcdio ponitur si viri pervestigationibus dediti utantur «materia biologica » originis illicitae, quaecreata sit extra suam sedem pervestigationis scientificae vel quae inveniatur in mercatura. Instructio Dnnani ritae praeceptum ge.nerale exaravit, servandum his in casibus: e Ad embryonum vel fetuum cadavera, voluntarie abortiva vel non, eadem spectatobservantia, quae ceterorum mortuorum hominum exuviis adhibetur. Speciatim non licet haec cadaveramutilationibus aut autopsiae subicere, nisi certo eonstet de morte ac nisi praevius habeatur parentum aut rnatris eonsensus. Praeterea, sernper salva legis moralis praescriptic> esse clebet, quae excludit quamlibet cum abortu voluntario societatem et sc•andali periculum ».56
Ad hoe qnod spectab rton •5•taffit•ern ~ i~letrnrriterltuntiiirlrpenrlvntiae a qui brr.wlanr hropositrtnt ethiris conritntibaiN, soilioet, nequit affirmari qnod ethice liceat uti « materia biologica» illicitae originis, dunlmodo adsit elara distinctio inter quotquot ex una parte creant. congelant et morti tradunt embryones et quotquot ex altera parte pervestigant et incrementnm ferunt scientificis experimentis. Hoc independentiae criterium non valet occultare oontradictio‑

lnaN.Nr:~
11 . Litt. Enc. Errrn,yctitnn rihae. C3: _-1,4S 87 (1995). 472-473.
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nem insitarn in agendi more eius qui proclamat respuendam esse iniustitiam ab aliis patratam, at insimul snscipit ad laborandum e matcriam biologicam» ab aliis creatam per huiusmocli iniustitiam. Si res illicita permittatur a legibus quae modcrantt.ir svstema sanitarium et scientificutn. seiungi oportet a rationil)us iniquis talis svstematis, ne crcdatur quodarnmodo tolerari vel ratum tacite haberi huiusmodi aetiones graviter iniustas.' Hoe enim simul augeret indifferentiam. si non favorem, quo huiusmodi aetiones existimantur in nomiullis ambitibus medicis et politicis.

Interdum obicitur quod existimationes supra allatae videntur inniti scien-*

tiae inquisitorum officio. bona frucntium conscicntia. aetivae oppositionis faciendae cunctis illicitis actionibus ad actum deductis in ambitu medicorum, itaque dilatantur eormn responsabilitates. Officium revera vitandae cooperationis ad malum et seandalurn speetat ipsorum medicorum naeitatem profcssionalem orclinariam, qua frui debent reete et per quam eis testificandus est vitae valor, 1cges quoque maxime iniustas omnino reicientes. Altius est crgo declarandum quod officium respuendi talem emateriam biologicam >> — in absentia quoque cuiuslibet proximae virorum peritorum (ionexionis cum actionibus technicortml hominum qui ineubuerint artificiosae procreationi vel eum eis omnibus qui abortu procurando interfuerint, et in al)siintia praevii concordatus cum centris artificiosac procre.ationis — oritur ex nffieio .sice‑
rleudi. in exercitio prnjiriac activitatis scientificzte investigationis. ab adiirncti•,l~qis grnr•itrr itr.~titi~ri~r lrr~rlr~rtil>>r,~r-t ronfirounurlf r,lhlicite t'itrrr hzri~~ri~irrrhrae.~‑
tmtticr»i. Igitur indel>endentiae criterium de quo supra mentionein fecimus est nece.ssarirun, sed potest non sufficere. ratione ethica spectata.

Verum. in hoe generali et certo prospectu tam clzver.sar rrr sP~~~m~tnr 7°rspo7i.s•rrbititatr.~ ezstant, ut graves causae ac cum ethica congrue.nte, po»sint excnsarc usum «rei biologicae» de qua dictmu est. Itaque exempli gratia si periculum immineat saluti puerorum possunt eorum parentes usum vaccini permittere ad quod apparandum adhibitae sint lincae cellulares illie.itae oeiginis, quin parvipendatur omnium officium manifcstandi de hae re dissensum et petendi ut sanitariae structurae in promptu habeant et offerant alia genera vaccinorum. Ceterum fatendum est quod in opificiis adhibentibus lineas ce1‑

;' Cfr loANNFS PACiL'r H. Litt. Fne. Fr~nryrtimn ritar.73:.-a.-I fi8ī (1S)9.i). -lsli: (, .al>artus ergo et euthauasia crimina sunt ~Ituac nulla hiunewx Ics puotest rata farcre. Huiusmudi leqi>s nun nloclo conscientian ncm (lecinc•unt Vcrum yrntriFr ~~oniitr~itir~~fnr rniiy,ltirnt ul

lns 2 l eomseicntiae repugnantiar). innititur iure
ronsricntiae lib(irtatenu cuins >usrii)ienila tutela est lniblicis legibus.

lulares originis illieitae non eadeln inest reshonsabilitas in eis qui praestmt clecernenclis procluetionis direetoriis prineil:>iis ae in eis qui omaino hae carent potestate.

hi contextu neeessariae et turgentis co»rsrientimruirr rlelrctrr.s prn rifn frrcurla. acl mentem salutis ol'leratorum revoeare ol>ortet duocl in ambitu mecli(.o « eoruni responsalitas hodie maxima faeta est suamqne altissintam reperit incitationern firmissimumque aditnnentum in interiore neeessariaque morali mensura tneclic•ae professionis. siout iam illud semperque validum confrrmavit Hippocrctli.~ irr•~irrrmrrlrnlr. ser•t.lndum quod ruique medieo est adlaboranclum pro al>solut<r vitae lmmanae revercntia eiusque 5acra iuclole»..'"

CO\CLt?SIO

36. Eeclesiae cloc•.trina de moribus interdum arguitur quod innumeris clenegationibus fuleiertnr. Verum eaclem innititur agnitione et promotione clonorum omnitun yrlibus ('reator clitavit houlinem, in qnihus est vita, intelleetlrs. libertas et amor. Pec•uliaris aestimationis igitur sunt non solum navitates speeulativae hominis. sed etiam aperativae, ut sunt manur.lru labor et aetivitas teehnologica. quihus potissimunl partieipat virtutem Dei C'reatoris a qtto et missionem snsrellit creaturam univer5am in melius mutancli, atcfue icleo eius ruultipliees opes clisponencli acl favenclum clignitati et prosperitati omnium hominum et totius ipsius hominis. neenon eustodiencii eius 1.>raeatantiarn et intrinseeant pulchrituclinem.

Attalnen historia hnmana testificattur duomodo homo abusus sit et adhuc abutattur potestate et faeultatibns a Deo il>si comniissis, et auctor sit rlir•rr-.sorurn yrner'ttnr inittstne di.S•criiainntiorriN rt opprcs..iuitiN contra infirluiores et defensione magis clestitutos. Etenim rotidian<re insicliae eontra humanarn vitam. latae regiones paupertate aclhue lahorantes. in quihrls homines innnmeri pereunt inopiae et morborum eausa, ctum ehelusi maneant ab opibus srieutiarum et technicarum quibus abunclant et superabunclant tot \ationes, progressus teehnologicus et industrialis qtli secumfert perieulnm vet21a1 dissolutionis oecosystematis. cluocl appellant. seientiae inquisitionuru usus de 1>hysiea. ehemia et biologia ad bella confiiciencla. innumera bella quae adhuc populos dividlutt et c•ulturaa, haee omnia sunt. pro <lolor'. solntn aliquot ex signis eloduenter testantibus quomoclo holuo lrossit xbnti suis facultatihus et

' 1)).\xxvs P.()'i.t.s H. I.itt P:nr. Erviiiyclitun( ritac-. s9: _-I_l.S ti7 (1993). 51)2.

heri pessimus suipsius inimicus. amittens c.onscientiam suae excelsae et peculiaris vocationis, qua factus est cooperator creatric•is Dei operae.

Pari ratione historiahumana realem phoypv.,.,zrnt pirtPfucit eomprPhensione et aqnitiouP ra7nrrs et diyuitutis hrrnirriruF erriztsyue c•reateirrre. qnod fundamenturn est iurium et praeceptornnl moralium quibus data est et datur opera ut humana societas acdificetur. Et hac ipsa igitur urgente promovendae humanae dignitatis ratione vetitum est ad actrun deducere quoslibet mores et cunctas vitae rationes tali dignitati laesionem sccumferentes. Inde, exempli eausa, cum vetantur rationibus quoque iuridicis etpoliticis et non tanturn ethicis. varia generadiscriminationum'stirpis et servitutis. iniustae discriminationes et emarginationes rnrdierum, puerorum. infrrmorum vel gra-N--iter inhabilium, elucet apertum testimonium de aguoscendo inalienabili valore, cum intrinseca dignitate. cuiuslibet humanae ereaturae atclue signatur documentum authentici progressus per htunanam historiam evolventis. Aliis verbis. proclamatur quod iuridica prohibitionum legitimitas necessitate inniti tutandi authenticum bonum ethicum.

37. Quamquam humanus et soeialis progressus apprirne denotatus est potissimum inerementis fabricarum et productione rerum consummandarum. cum hodie oelebretur propte.r incremcntum informaticae, ut dicunt, scientiae, pervestigationes in ambitu geneticae artis, medicinae et biotechnologiarum, in usum quoque hominis usrrpatarum. tamen omnes huiusmodi scctores tam maximi momenti pro futuris hominum aetatibus, non carent et ipsi evidentibus quoque et exprobrandis arbitriis. «L~t elapso evenit saeculo, cum opprimeretur classis opificum, quos Ecclesia grandi animo defendit, proclamans inalienabilia et sacra iura personae opifreis.. ita nostra aetate, cum aliud genus personarum opprimitur quod attinet ad ius fundamentale ad vitam. eadem Ecclesiamunere suo compellitur vocis dandae immutato animo omnibus qui voce carent. Cuius clamor semper est evangelicus pro defensione mundi pauperum. quotquot minis urgentur. spernuntur et opprimuntur suis in iuribus humanis

Instante missione doctrinali et pastrn°ali Ecclesias, Congregatio pro Docteina hidei propter officium sibi concreditum existimavit iterum confirmandam esse dignitatem una cum iuribus fundamentalibus et inalienabilibus humanae uniuscuiusque creaturae, in prlmordiis quoque suae exsistentiae,

'" IuANNe, PArL( s H. _A`nntius ad univeirus episcopos de vita hotninis tuenda (l9 :l~Iaii 1991): .i_-IS i; I ( l992). 319.

atque explicandas esse exigentias tutelae et observantiae, quas huiusmodi dignitatis agnitio omnibus imponit.

Ut hoc ofiicium ad actum dcducatur opus est animo se opponendi omnibus illis actibus qui generare valeant grave et iniustum discrimen erga humanas creaturas nondum natas, quae personae dignitate fruuntur. cum et ipsae creatae sint ad imaginem Dei. Aon est infitiandum quod post quodlue a~totr » ful,yet. in oneroso discretionis iudicio inter bonum et tnalum, nrayutnn illud aurtrvu », tTtuorl « ynost•il rliytritirfettt et +nlorent iuulicnnbihna et r~ou ifcr«bilem r•rerr#tirae cr.titt•sqttr hzrntanne iptrretrcl e.t•sistnntiunt rocutur.

Christifideles firtniter opctam dabunt'ad novatn de vita culturam promovenclam, doctrinae huius Instructionis adhaerentes religioso sui spiritus assensu, certo scientes Deum semper necessariam gratiam esse largiturum ac:l sua servanda mandata. et in quavis humanacreatura, potissimum in parvu-Iis, ipsum Christnm inveniri (cfr~llt 25. 40). Omnes quoque bonas voluntatis homines. potissimrml medici et qui investigant sine praeiudicio et patentis sunt animi ad confrontationem ineundam et veritatem adipisc.i cupientes. valebunt huiusmodi principia et iudicia intellegere et participare, cum tendant ad tuendam fragilem condicionem creaturae humanae in primordialibus suae vitae statibus et ad promovendum humaniorem civilem cultum.

~Stnnttttts Pmztzfea° Benedietus XGI. in .~zrdi~ntin infrrtscrihto C'arrlinrrli Pa-uefveto div 20 luttii 2008 cuneesrr. prrrrserttetu h74hrttctionem. in Si'•5•siolte Ordirmria huius C'n)t,qrryritioni.>• rlelibPratcntt. rthhrvbrrrit et Inrbliri itu•is fieri iussit.

Datum Romae, in aedibus Congregationis pro Doctrina Fidei, die 8 Septembris anno 2008. in Festo Nativitatis Beatae Jlariae Virginis.

1~'n.i.Ha.vts card. LH:~-.\n~
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